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PREFACE 

ABOUT eight or nine years ago, when writing or 
Ix. revising for the press a commentary on the 
Fourth Gospel, I attempted — among other prepara- 
tions for so manysided a task — to construct a key to 
certain verbal difficulties somewhat on the lines of a 
work that I wrote nearly forty years ago, called A 
Shakespearian Grammar. My "Johannine Grammar'' 
never went beyond a rough draft : but, rough though 
it was, it decided me against publishing my commentary, 
by helping me to understand a great deal that I had 
never understood before, and by forcing me to perceive 
that a great deal more remained to be understood. 

Studied with the aid of this rudimentary Johannine 
Grammar, the author of the Johannine Gospel revealed 
himself in a new light — as a prophet and yet a player 
on words ; one of the most simple of writers yet one of 
the most ambiguous ; with a style, in parts, apparently 
careless, parenthetic, irregular, abrupt, inartistic — an 
utterer of after-thoughts and by-thoughts putting down 
words just as they came into his mind, according to 
Mark Antony's profession, " I only speak right on" — 
but, in general effect, an inspired artist endowed with 
an art of the most varied kind, not metrical, not 
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rhetorical, never ornate, yet conforming to rules of 
order, repetition, and variation, that suggested, at one 
time the refrains of a poem, at another the arrange- 
ments of a drama, at another the ambiguous utterances 
of an oracle, and the symbolism of an initiation into 
religious mysteries. 

At the same time the problem presented by the 
divergence of the Johannine from the Synoptic voca- 
bulary began to seem more difficult to explain in 
accordance with old hypotheses but more capable of 
new solutions. Biographers, though differing in the 
style and vocabulary of their comments, cannot lawfully 
differ in their reports of conversations. Yet the fourth 
or latest of these biographers appeared to differ in 
this unlawful manner from the three, and this to an 
extent that seemed amazing unless deliberate, and, if 
deliberate, only justifiable on the ground that he knew 
his divergences to be substantially in accordance with 
what he conceived to be the essential truth. Perhaps (I 
reflected) the Fourth Evangelist might be in the right : 
but, if so, what about the Three ? Did, or did not, 
Jesus of Nazareth use, and use repeatedly, such words 
as "faith," "repentance," "forgiveness".? Did He 
condemn " hypocrisy " ? Did He bid men " watch " 
and "pray"? Did He hold up to His disciples the 
example of "little children" in order to answer their 
questions about " the greatest " ? If He did, as 
assuredly He did, how was it possible that a Fourth 
Gospel — even a supplementary Gospel — could give a 
fair and truthful account of Jesus and set down at great 
length His discourses, both to the disciples and to 
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Others, without so much as mentioning (1676 b) one of 
these fundamental words ? 

In order to answer these questions I began to con- 
struct a list of Synoptic words rarely or never used by 
John, and a list of Johannine words rarely or never 
used by the Synoptists : and I found that these — when 
compared and illustrated by quotations — shewed that 
in many cases John was in reality neither so silent nor 
so divergent as I had supposed. Where he had ap- 
peared to be taking up entirely new ground, he was 
sometimes saying the same thing as one or more of the 
Synoptists, only in a different way. 

These conclusions were brought home to me more 
forcibly than ever when I recently began to prepare 
for the press a treatise on what might be called The 
Fourfold Gospel, that is to say, the passages where the 
Fourth Gospel intervenes in the Tradition of the Three. 
For the purposes of that treatise it seemed desirable 
to refer to a "Johannine Grammar" and a "Johannine 
Vocabulary " in print, instead of embodying large ex- 
tracts from a manuscript. I therefore decided on 
printing those two volumes at once. 

The "Johannine Grammar," which will form the 
Second Part of this work, could hardly be made 
intelligible to a reader unacquainted with Greek. But 
the " Johannine Vocabulary " stands on a different 
footing. There is nothing to prevent an " unlearned " 
reader from understanding, for example, that a differ- 
ence is intended (as Origen says there is) when the 
Fourth Gospel describes some as " believing in " our 
Lord, and others as " believing in If is name " ; and 
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that a play on words describes the people in Jerusalem 
as "trusting in His name" whereas Jesus "did not 
trust Himself to them" ; and that a contrast is drawn 
between "the beloved disciple" and Thomas, both of 
whom "saw and beheved" — but in what different 
circumstances ! These, and a score or so of other 
distinctions, relate to a single word (1463 y^//.) "be- 
lieve," and can all be understood without any knowledge 
of Greek. For this reason I decided to publish the 
Johannine Vocabulary as a separate volumeS less costly, 
and more intelligible to the general reader than the 
Johannine Grammar which, I trust, will speedily follow. 
I am indebted to several friends — in particular to 
Mr W. S. Aldis and Mr H. Candler — for corrections 
of proof and useful suggestions of a general character, 
and to Dr Joseph B. Mayor for valuable criticism on 
points of Greek. Nor must I omit thanks, due to all 
connected with the Cambridge University Press, for 
their admirable printing of the work and their arrange- 
ment of the Vocabularies. 

EDWIN A. ABBOTT. 

Wellside 

Hampstead 

24 May, 1905 



' It must be understood, however, that Part I, though obtainable 
separately, frequently refers, on points of grammatical detail, to Part II, 
which will contain the Index to the whole work. 
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INTRODUCTION 

§ I. The problem 

[1436'] The first step towards helping readers of the 
Fourth Gospel to solve the problem presented by its voca- 
bulary and style is to make them see that a problem exists. 
The A.V. very frequently, and the R.V. not infrequently, 
conceal its existence. Take, for example, the Dialogue 
between our Lord and Peter after the Resurrection, in which 
the former tenderly implies a reproach for past professions of 
"love {arjanrav)" while the latter, penitent and humiliated, 
does not venture to say any longer that he "loves" Jesus, but 
only that he " likes {(piXelv) " Him. The English " like " is too 
inaccurate to be admitted (even with an apology) into the 
rendering of such a passage ; and there is no one word in our 
language that can exactly give the meaning; but, since it 
implies a humble protest on the part of the Apostle that he 
still retains a lower kind of love for his Master, we may, for 
want of anything better, paraphrase it as " I still love (1716/, 
1728 m — -/)." Then the dialogue would run as follows : 

[1437] Jesus. Simon, son of John, lovest thou me more 
than these ? 

Peter. Yea, Lord, thou knowest that I still love thee. 
Jesus. Feed my lambs. 

1 [1436 a] See References on pp. ■x.vx.foll. This is the fifth part of the 
series entitled Diatessarica. The fourth part {" Paradosis") terminated 
with subsection 1435. 
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The Master now repeats His question on a lower level, 
dropping the clause " more than these " : 

Jesus. Simon, son of John, lovest thou me ? 

Peter. Yea, Lord, thou knowest that I still love thee. 

Jesus. Tend my young sheep'. 

On the third occasion, Jesus comes down to a yet lower 
level, to the standard that the humiliated disciple has himself 
adopted : 

Jesus. Simon, son of John, lovest thou me stilll 
Peter. Lord, thou knowest all things, '(kioy\ feelest (1624 /J) 
that I love thee still. 

Jesus. Feed my young sheep ^. 

[1438] The words " lovest thou me more than these " are 
apparently intended to mean " 7nore than these thy companions 
whom thou hadst in mind when thou didst say, in effect. 
Though all should desert tJtee, yet will I never^." The Fourth 
Gospel nowhere puts into Peter's mouth this contrast between 
what he would not do, and what "all" might do, yet the 
Evangelist appears to imply the contrast here^ That is to 
say, the author writes allusively, alluding to tradition that he 
has not himself recorded. 

[1439] Observe, also, the thrice repeated " Simon, son of 
John.'' It appears to call attention to the very first words 
uttered by Jesus to Peter, when " Jesus looked steadfastly at 
him and said, Thou art [at present] Simon, son of John ; thou 

1 [1437 d\ The Syro-Sinaitic version (which will be denoted hence- 
forth by SS) has here "my ewes," and in xxi. 17 "my sheep.'' W.H. 
marg. and R.V. txt. have "my sheep," both here and in xxi. 17. 

2 [1437 h] Jn xxi. 15 — 17. A.V. makes no attempt to distinguish the 
two Greek words ; R. V. translates both by " love " in its text, but adds in 
margin that the Greek words are different. 

3 [1438 a\ Mk xiv. 29 " Even though all shall stumble yet not I." 
Simil. Mt. xxvi. 33. Lk. xxii. 33 words Peter's protest quite differently. 

* [1438 b'\ Similarly he says (Jn iii. 24) « For John [the Baptist] 
was not yet cast into prison," alluding to the imprisonment as a well- 
known fact though he himself nowhere mentions it. 
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shalt be called Cephas," i.e. a stoned From the level of that high 
and hopeful prophecy the Lord seems here deliberately to 
descend as though He had asked too much from His follower : 
he was not Cephas, after all — not yet at least — only the original 
Simon after the flesh, " Simon, son of John." Here again the 
Evangelist is writing allusively, but with allusion to a tradition 
recorded by himself. 

[1440] Lastly, although the text is somewhat doubtful, 
the three classes indicated by SS, the " lambs " and the "sheep" 
that need "feeding," and the "ewes" that need "tending," 
appear to correspond symbolically to the distinctions indicated 
in the First Epistle of St John : " I write unto you little 
children... I write unto you fathers... I write unto you young 
men." The Lord might simply have said, as St Paul says to 
the Ephesian elders, " Feed the flock," but He adopts a three- 
fold iteration with slight variations, the impressiveness of 
which can be more readily felt than analysed and explained. 

[1441] Thus, the dialogue resolves itself into a short 
dramatic poem with a triple refrain, apparently alluding to 
traditions mentioned in other Gospels but not in this one. 
Most simple yet most beautiful, artless yet in harmony with 
the deepest laws of art, it combines a passionate affection with 
subtle play on words and a most gentle yet powerful sug- 
gestion of loving reproach and helpful precept. The conclusion 
is at once pathetic and practical — that professions of love for 
the Saviour must be tested by labour for those whom the 
Saviour loves. 

[1442] This passage illustrates the Johannine use of 
synonymous words and the iterations and variations charac- 
teristic of the Fourth Gospel ; but it does not illustrate the 
Johannine use of different forms of the same word, as, for 
example, of the word "understand {^ivmaKw)," which the 
Evangelist employs, in one and the same sentence (1627), first 

1 Jn i. 42. 
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as Aorist, then as Present, to mean "understand spiritually 
and grow in understanding spiritually," but elsewhere as 
Perfect, to mean " understand spiritually and perfectly." It 
does not illustrate the subtle shades of meaning denoted by 
slight variations of a clause, e.g. "believe" with a Dative, 
meaning "believe a person," and "believe" with "into," 
meaning "fix one's belief on a person," and again, "believe 
into the name of a person " — which will be discussed in the 
first chapter of this work. Lastly, it does not illustrate one 
of the author's most striking characteristics, his frequent 
obscurity or ambiguity. 

[1443] A mere glance at the R.V. marginal notes on the 
Gospels will shew the reader that, in the Synoptists, the notes 
mostly suggest alternative readings, but in the Fourth Gospel 
they suggest alternative renderings. The former imply cor- 
ruption in editors or scribes ; the latter imply obscurity in the 
author, of which the following is an instance : 

John i. 1—5 (R.V.) 

Text Margin 

" All things were made by "All things were made through 

him ; and without him was not him ; and without him was not 

anything made that hath been anything made. That which hath 

made. In him was life.... And been made was life in him.... KnA. 

the light shineth in the darkness ; the light shineth in the darkness ; 

and the darkness apprehended it and the darkness overcame it 

not." not." 

" Oratio imago animi " : the specimens given above should 
suffice to shew that, in this case, the "oratio" is of a very 
extraordinary character ; that, if we can get back from the 
"imago" to the "animus," we shall discover a very extra- 
ordinary mind ; and that the attempt to get back involves a 
laborious as well as fascinating problem. 
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§ 2. How to deal with the problem. 

[1444] Many details of Johannine style may be explained 
by merely collecting parallel instances, as, for example, the 
author's use of ambiguous verbal forms (2236) capable of 
being rendered indicatively, imperatively, or interrogatively 
("Believe in God," "Ye believe in God," "Believe ye in God?"), 
of '' and " to mean " and [yet] " (2136) etc. This statement 
applies to most things in his Gospel that proceed from the 
author himself, that is to say, from the author uninfluenced 
by other authors. So far, a Johannine Grammar and a 
Johannine Vocabulary would help us to solve most of our 
difficulties : and it is hoped that the reader may find such 
help further on in the Chapter of Synonyms, the Grammar, 
and the various passages indicated in the Textual Index. But 
the case is altered when we come to ambiguities, symbolisms, 
and even literal statements that have the appearance of being 
allusive. Take, for example, the phrase quoted above from 
the R.V. text as " The darkness apprehended it not," but from 
the margin as "The darkness overcame it not." How will 
our Johannine Vocabulary or our Johannine Grammar help 
us here .■• 

[1445] In the following way. In the first place, help 
may be derived from the Alphabetical Index referring to 
" Ambiguities (verbal)" at the end of the second part of this 
work. This will refer the reader to other instances where 
ambiguity arises from the twofold meaning of a word, e.g. 
where Jesus Himself is described as using language that was 
ambiguous or obscure to His disciples at the time, as when 
He spoke about " this temple," and about Lazarus as having 
" fallen asleep," and said to them, "A little time and ye behold 
me not." In the next place, the Textual Index (on Jn i. 5), 
or the alphabetical Verbal Index, will refer the reader to a 
footnote on KaTokafi^dvio (1735 e—h) which occurs in the 
Vocabulary under the heading of words common to Mark and 
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John. There it is shewn that the word generally means 
" catch," " take possession of," " take as a prize," and that it is 
used by St Paul in a play on words, by Philo in the sense of 
" apprehending " God, and by John himself in connexion with 
" a darkness " that " catches " people by surprise. The con- 
clusion suggested is that the primary meaning is " apprehended',^ 
but that there is also a secondary meaning, " take captive" 

[1446] If John is an allusive writer there is an ante- 
cedent probability that he would allude to the narratives of 
the Evangelists that preceded him. Indeed it would not have 
been surprising if he had quoted from them. There are, in 
fact, a few passages, more particularly those bearing on the 
Baptism, the Feeding of the Five Thousand, the Riding into 
Jerusalem, and the Passion, where John, whether quoting 
or not, does at all events exhibit a slight verbal agreement 
with the Synoptists, more especially with Mark. Manifestly, 
the first step to be taken by anyone wishing to study the 
relation of the Fourth Gospel to the Three, would be to set 
down all these passages of fourfold tradition, and their con- 
texts, in parallel columns, and to annotate the Johannine 
disagreements and agreements with each of the earlier writers. 
A work of this kind, however, would be a work by itself, far 
too bulky to form a chapter in the present volume^: but some 
of the results of this work will be found in the foot-notes 
appended to the Vocabularies given below. 

[1447] At this point the reader must be careful to 
distinguish the Triple Tradition (318) in which Mark, 
Matthew, and Luke agree, from other Traditions — Single or 
Double — embodied in one or more of the Synoptic Gospels. 
There is, for example, Matthew's story of Christ's birth and 
infancy ; and there is Luke's story of the birth of John the 

^ Under the title of The Fourfold Gospel, I hope soon to publish 
such a treatise. It was completed some time ago, but its publication 
was deferred so that it might be revised with the aid of the present 
work. 
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Baptist, followed by an account of the birth, childhood, and 
early youth of Jesus. These two may be called Single 
Traditions, of an introductory character, in which Matthew 
and Luke contain hardly any points of agreement. Other 
Single Traditions occur at intervals in Matthew and Luke, 
as, for example, Matthew's story of Peter walking on the 
waters and the parables peculiar to Matthew, and Luke's story 
of " the woman that was a sinner," and the parables peculiar 
to Luke^ 

[1448] As to Double Traditions, there is one, com- 
paratively short, peculiar to Mark and Matthew, describing 
the feeding of the four thousand, the walking of Christ 
on the waters, related also by John, and the healing of 
the Syrophoenician's child. There is another, far ampler^, 
peculiar to Matthew and Luke, containing the Lord's Prayer, 
many passages from the Sermon on the Mount, and other 
doctrinal matters, besides the Temptation, the heahng of 
the centurion's son, and the message of the Baptist to Christ, 
" Art thou he that should come ? " with its sequel. 

[1449] The bearing of these remarks will be better appre- 
ciated when the reader examines particular words in the 
Vocabularies given later on. He will find for example that 
Matthew, Luke, and John agree in using two words, " murmur " 
and " hallow " (or " sanctify "), never used by Mark. But the 
former does not occur in any important parallel passage 
of the Double Tradition, whereas the latter occurs there, 
as part of the parallel versions of the Lord's Prayer, in the 
words " Hallowed be thy name." The latter (" hallow ") is 
likely to be far more important than the former (" murmur") 
for the purpose of ascertaining whether the Fourth Gospel is 
written allusively to the Three. For there is far more reason 

1 The Single Traditions peculiar to Mark are few and comparatively 
unimportant. 

^ This, owing to its relative importance (318 (ii)), is regularly called 
"The Double Tradition'' for brevity. 
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to suppose that John would write with a desire to illustrate 
this doubly supported tradition about " sanctifying " or " hallow- 
ing" than that he would be influenced by the non-parallel 
uses of the word " murmur " in Matthew and Luke\ For this 
reason, in the Vocabulary common to Matthew, Luke, and 
John, all words found in parallel passages of the Double 
Tradition are indicated by a special mark. 

§ 3. A specimen of allusiveness, "hating one's own life" 

[1450] Sometimes special circumstances may indicate a 
probability of Johannine allusiveness, even where a word or 
phrase is mentioned by only one of the Synoptists. This is 
certainly true {Paradosis, p. ix. preface) in many instances 
of similarity between Mark and John : but an instance will 
here be given bearing on Luke and John. Luke records 
a saying of our Lord that no one can become His disciple 
unless he hates his own life. This is in the Double Tradition 
of Matthew and Luke: but the former omits the clause.' 
Matthew also has in the context " whosoever loveth father 
more than me" where the parallel Luke says that a man must 
"hate" his father"*. These facts suggest that, as we might 
have anticipated, the tradition about " hating " one's " life " 
caused difficulty, and that Luke, though later than Matthew, 
has here retained the earlier text, which Matthew has 
paraphrased. John has " hateth his own life',' but with a 
qualification that makes the meaning clearer : — " Whosoever 
hateth his own life in this world^." It must not, of course, 
be assumed, on the strength of this single passage, that John 

1 [1449a] The word yoyyifm "murmur," used four times in Jn, 
occurs once in Mt., viz. xx. 11, of labourers, in a parable, and once in 
Lk., viz. V. 30, of "the Pharisees and their scribes." It happens that 
Mk never uses it. Consequently it appears in the " Words common to 
John, Matthew, and Luke." But there is not the slightest reason to 
suppose that Jn alludes to either of the passages in Mt.-Lk. 

^ Mt. X. 37, Lk. xiv. 26. ' Jn xii. 25. 



INTRODUCTION [1452] 



is alluding to Luk^s Gospel^ ; for he may have known the 
saying from other sources. But it is almost certain that 
John is alluding to the saying contained in Lukes Gospel, with 
an intention of explaining it, not by altering the Lord's hard 
word "hate" (as Matthew appears to have done) but by 
adding something in the context to justify the "hating."' 

§4. Another specimen, "reclining the head" 

[1451] In the Greek Vocabulary of words common to 
Matthew, Luke, and John will be found (1858) icKiva with 
a footnote calling attention to the phrase kKLvoo Ke^aXrjv 
" recline the head." This might escape the notice of a reader 
unacquainted with Greek'': but it is of great interest as 
pointing to the conclusion that John knew the Double 
Tradition of Matthew and Luke, and occasionally alluded 
to it. This was made fairly probable by the apparent 
allusion ("hating one's own hfe") mentioned in the last 
section. If a second instance can be produced, the two will 
be mutually strengthened. 

[1452] The only instance of "recline the head" in 
Matthew is in the well-known saying of our Lord (Mt. 
viii. 20) ' Foxes have holes and birds of the air have nests : 
but the Son of man hath not where to recline his head," 
where no one denies that the meaning is "recline the head 
in sleep." The only instance in Luke (ix. 58) is in a parallel 
tradition agreeing with this passage of Matthew not only in 
meaning but in word, verbatim, and the meaning is equally 
indisputable there, " recline his head." 



1 Probably he is alluding to it ; but the probability cannot be 
demonstrated without a comparison of a great number of passages in 
the Gospels. 

2 Such a reader would, however, find references to the explanation of 
the phrase if he turned to the Textual Index, and also in the Verbal 
Index, under "head": the latter would refer him to the footnote on 
kXiko) Ke(j)a\riv as well as to this section. 
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[1453] The only instance of " recline the head " in John 
is in the description of our Lord's death as follows (xix. 30) 
"When, therefore Jesus had received the vinegar he said, 
It is finished, and (lit.) having reclined his head he de- 
livered up his spirit" The parallel Mark and Luke have 
simply " he expired (i^eTrvevaev)," Matthew has " He let go 
(or, sent away) (dcjiii/cev) his spirit." Taking the conservative 
and orthodox view that these three accounts of the Synoptists 
were accepted as authoritative by Christians several years 
before the end of the first century, we assume that the Fourth 
Evangehst knew these expressions, and preferred to describe 
the act otherwise. As regards the last part of his version 
("he delivered up his spirit") an obvious reason for his 
preference suggests itself The Johannine phrase brings out, 
more clearly than those of the Synoptists, the notion of 
martyrdom or self-sacrifice. But what as to the "reclining" 
of " the head " ? Some may at first assume (as perhaps R. V. 
" bowed his head ") that the physical act of bending the head 
(" 2;«clining,'' not " ri?clining ") is mentioned as typical of 
resignation or worship (1462 a). Their second thought may 
be that resignation and worship are not so prominent in the 
Johannine conception of Christ as the higher feeling of absolute 
and unalterable filial devotion. 

[1454] In fact, however, neither that first assumption about 
" inclining " nor that second thought about antecedent prob- 
ability ought to have come so soon into our minds. The 
first thought should have been, What does kKlvco Ke(f}aXj]v 
mean elsewhere in Greek literature and more particularly 
in any Greek literature likely to be studied by John? Here 
a surprise awaits us. For Stephen's Thesaurus gives no 
instance of the phrase, under either of the two Greek words. 
The phrase is also absent from the Concordance to the LXX, 
though each of the two words, singly, is extremely common. 
There is indeed abundant mention of " bowing " in the Bible, 
but the LXX and other translators never use this phrase for it. 

10 
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One reason appears for its non-use when we find Luke 
describing certain women as "bending (/cXtVw) their /aces" 
to the ground ; for this suggests that " face " would be used 
in mentioning the "bending forward" or " bowing," whereas 
"head" would be used in "bending backward" or " reclining." 
" Recline," indeed, is the most natural meaning, because the 
verb is used so frequently in Greek for " reclining on a couch, 
or bed," the active, kkIvw, being sometimes used to mean 
" cause to lie down V and the noun, icKivr], being frequently used 
in N.T., as well as elsewhere, for '' couch." 

[1455] From the grammatical and literary point of view, 
then — which is also the scientific point of view — the phrase 
should mean " recline the head" in sleep, and there is not a 
particle of literary evidence for any other conclusion. But 
it may be urged that " from a common sense point of view " 
this meaning is out of the question, because "reclining the 
head in sleep" cannot possibly be intended by John, and 
" bowing the head in meek submission '' is absolutely re- 
quired. 

[1456] This may be " common sense," but it is certainly 
not in accordance with the Johannine '' sense " of what is fit 
and seemly for the Messiah. For where, in the whole of the 
Fourth Gospel, shall we find Him doing anything in " meek 
submission"? He is not "meekV' not at least in the usual 
sense of the term. Nor does He ever " submit " to the 
Father's will. It is His "food'" to do it. The first words 
of the Evangelist's Prologue tell us that the Logos was " with 
God," and its last words identify the Logos with " the Only- 
begotten,'' who is " in the bosom of the Father!' Almost every 



1 Eurip. Ale. 268 jUGiTi fiiBere fi rjSr], KKlvare /j.', "let me lie down,'^ 
Orest. 227 kXivov fi « eivrjv, "lay me down on the bed." 

2 [1456 a] Where Mt. xxi. 5 quotes Zech. ix. 9 "meek and riding upon 
an ass," Jn xii. 15, quoting the same prophecy, omits "meek." 

3 Jn iv. 34. 
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subsequent page contains some doctrine suggesting that the 
home of the Son is the home, or immediate presence, of the 
Father; that He came from this home to do. the Father's 
will; that He is "going to the Father" because the work 
is on the point of completion ; and that He was from the 
beginning, and is, "one with the Father." What more 
natural, then, not indeed for a common-place writer, but for 
such a one as we are considering, that he should connect the cry 
" It is finished " with the statement that the Son, in finishing 
the Father's work, found at last that perfect rest which He 
could never find on earth ? Other martyrs, such as Stephen, 
might be described as " falling asleep," but this would have 
been inappropriate for the Johannine character of the Son 
of God, the Strength of Israel, who can " neither slumber nor 
sleep," but who might well be described as laying His head 
to rest on the bosom of the Father. 

[1457] Chrysostom's interpretation, though it does not 
expressly say that the phrase means "rest," does clearly 
distinguish it from bowing the head in token of submission ; 
for he mentions it as an indication that our Lord acted ^'^with 
authority!' Moreover he contrasts the action with that of 
ordinary men who, as he says, " recline the head " after 
breathing their last, whereas Christ did it before^ : and surely 



1 [1457 a] Chrysost. ad loc. AajSmv oZv (firjo-i, TereXecrrat. EiScj drapd)^a>s 
Koi yxer' e^ovclas iravra irpdrroPTa; Kat to f^^ff 5e tovto drfKol. ''Eireid^ yap 
wdvra dTTTjpTLO'drjj kXIvus ttjv KCCJJaKrjv (ouSe yap avri) irpoariXaTo), to TTV€vp.a 
d^r^KCj TOVTeo'TLV, diri-^^c, KatTOt oh peTa to KXivat ttjv Ke<f)dkrjv to eKnvevo'ai • 
ivTavBa Se TOVvavTiov. Ovbk yap eireiSri i^€rrvev(Tfv, ekXive tt/v Kf(j)<iKfiv, 
oirep €CJ)* rjpSiv yiveTaf dXX' eneiSr} €k\lv€ ttjv Kcc^aX^i/, rdre e^envevo'e. 
At' dv jrdvTOiv eBrjXaxrev 6 evayyiKi,a'Tr)S on tov iravrbs Kvpios avTos ^v. 

[1457 15] It may, however, be urged against Chrysostom that the 
position of a man lying, or sitting up, in bed, is quite different from that 
of one crucified, and that, in the latter case, the head must be inclined 
forward in death. I have seen one modern French realistic picture 
of the Crucifixion representing the head so bent down that the face is 
hardly visible. But (i) that attitude, as far as I know, is quite exceptional 
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it must be admitted that the usual course with a dying man 
(1462 a — c) would be that his head would bend backward or 
sideward, not forward in the act of" bowing" 

[1458] Possibly it may be objected that the universally 
admitted usage of Matthew, and of Luke, and the apparent 
interpretation of Chrysostom, do not constitute sufficient 
evidence of the use of kXIvw Ke^iaXijv in the sense " lay one's 
head to rest" to establish the conclusion that John used it 
thus. But the reply is that the evidence, so far as it goes, tends 
indisputably to that conclusion, and that there is no evidence 
at all derivable from Greek literature to justify the supposition 
that he used it in any other sense^. The verdict " insufficient 
evidence " on the one side is, therefore, met by the verdict 
" no evidence at all " on the other. The right course would 
seem to be, either to mark the passage as corrupt and leave it 
untranslated, or to translate it in accordance with such evidence 
as at present exists. 

§ 5. Inferences 

[1459] From the facts above stated it follows that, 
whereas the grammar of the Fourth Gospel may be in large 
measure studied by itself, the vocabulary of that Gospel — 
though often capable of being illustrated and elucidated from 

in the pictures of the Crucifixion ; (2) it seems possible that the head — 
being, as Chrysostom says, " not nailed to [the cross]" — would have 
freedom to droop backwards, or at all events sidewards, under the 
relaxing touch of death, in an attitude of rest as distinct from an attitude 
of submission: and that is all that is needed to satisfy the linguistic 
requirements, namely that kXiW means "bend in rest," not "bend in 
resignation." 

1 [1458 rt] The only basis for the hypothesis that John may have used 
kKivw KeipoKriv to mean "bow the head (in resignation)" is that which may 
be obtained from translations of the Greek. It is very natural that 
translators should take the phrase to mean " bow." Such a view would 
harmonize with the spirit of Roman imperialism. It might also seem to 
some to suit the Synoptic character of Christ. But it certainly does not 
harmonize with the Johannine character. 

13 
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Johannine sources alone — will sometimes not be fully under- 
stood without reference to the vocabulary of the Synoptists. 
Hence we shall proceed to study John's use of words from 
two points of view, first the Johannine, then the Synoptic. 

[1460] We shall begin with one clue-word, so to speak, 
" believe " — which pervades the whole of the Fourth Gospel 
in such a way that to follow the Evangelist's use of it is to 
trace, in brief, the development of his doctrine as well as the 
methods of his style. From a summary of passages about 
" believing " we shall try to gain a general view of the writer's 
use of words — his repetitions of the same word in the same 
phrase, his repetitions of the same word in a slightly different 
form of the phrase, his repetitions of the same (or nearly the 
same) phrase with a slightly different form of the word. 
From " believe " we shall pass to other words, and especially 
to those that are synonymous, treating them in the same way 
and always keeping in view the author's general intention 
in the use of the word as well as the meaning of the particular 
passage under discussion. 

[1461] In the next place we shall compare the vocabulary 
of the Fourth Gospel with those of the Triple, Double, and 
Single, Traditions of the Synoptists. As regards the Triple 
Tradition, this will be done negatively, as well as positively. 
That is to say, we shall shew what words John does not use 
though they are frequent in the Synoptists, as well as what 
he does use although the Synoptists rarely or never use them. 
The statistics of these uses must of course be expressed by 
bare numbers : but the footnotes to many of these numbers 
will quote passages of importance containing the words, and 
will adduce facts bearing upon their interpretation. Some of 
these footnotes will be intended to suggest research rather 
than demonstrate conclusion. 

[1462] For example, under the head of " Remission of 
sins," connected by Mark and Luke with John the Baptist, 
it will be shewn (1690 a — h) that Matthew omits it there ; 
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that he also substitutes " debts " for " sins " (the same Hebrew 
word having either meaning) in his version of the Lord's Prayer; 
and that the Greek word Aphesis, or Remission, was the word 
regularly applied to the Remission of Debts in the Sabbatical 
Year — contended for by Jeremiah and Nehemiah, but recently 
abrogated (so it is said) by Hillel the venerated head of the 
Pharisees. In its bearing on the Fourth Gospel this detail 
is not of great importance (except as explaining why the 
author may have avoided the term, deeming it to be obscure 
or misunderstood). But it might have important bearings on 
the history of the origin of the Church, and possibly — for us 
now — upon its prospective developments 

1 [1462 d\ As regards Jn xix. 30 (R.V.) " bowed his head," it should 
be noted that "bow" and "head" together, in the English O.T. Con- 
cordance, occur six times, and always in connexion with worship 
expressed or implied : " bow down " and " head " occur four times 
similarly, and once apparently in a bad sense (Is. Iviii. 5) "to bow down 
his head as a bulrush." 

[1462 U\ I have not found iCkiva Ke<l)aKr)v in the very copious Indices 
to Aristotle and Lucian. The suggestion that the phrase simply meant 
" the head drooped in death " appears to me to ignore two considerations. 
(i) If a Greek author meant this, he would have used — as Iliad xiii. 543 
iKKivBj) S" irepaxre <aprj — the passive, and all the more certainly because 
the passive may mean {Iliad vii. 254 iKKivOrj) "bent his body,'' so that 
the active is only used in very few instances to mean " lay on a couch," 
"lay to rest," "lean anything" etc. (2) Even if xkiva Kf^aKf)v could 
mean " I droop my head," such a phrase — appropriate enough in Homer 
or Virgil, Hippocrates or Galen, to describe the death of a warrior or 
a patient — could not have been used by the author of the Fourth Gospel 
to describe the outward sign of the spiritual departure of the Son of 
God to the bosom of the Father. 

[1462 c] In 1457 a, the extract from Chrys., after eKirveiia-ac, prob. om. 
by error (Cramer) yLverai, oKKa fifra to inirveviTai to Kklvai. We may 
fairly presume that Chrys. — when saying (in effect) " the act occurred with 
Him, before death; with us, it occurs after death'' — repeats kXivui for 
brevity, to denote the " act," though, strictly speaking, the act of Christ 
was KkXvai, the act with us is K\i6rjvat (not indeed being an " act " at all, 
but a passive relaxing of the muscles). 
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CHAPTER I 

" BELIEVING " 

§ I. " BelievingI' or, "trusting," a key -word in the 
Fourth Gospel 

[1463] The Johannine use of the word "beheve" deserves 
a separate consideration for two reasons. In the first place, 
in a work dealing with Johannine grammar and vocabulary, 
the word is of special importance because the Evangelist uses 
it in various phrases and with various constructions in such a 
way as to throw light upon his general style and method of 
composition. In the next place, he exhibits " believing " in 
so many different phases, attributes it (in different phases) to 
so many persons and classes, assigns so many sayings about 
it to our Lord Himself, and makes so many evangelistic 
comments about it in his own person, that a summary of the 
Johannine dicta about "believing,'' amounting almost to a 
summary of the Gospel itself, may give a clue to its scheme 
and motive. 

[1464] Look at the Gospel as a drama, and you will find 
that few of the leading characters are not placed at some 
time in such circumstances as to shew us — or make us ask — 
what, or whom, and how, and why, they " believed," or why, 
and what, and whom, they were exhorted to believe. The 
Baptist himself, though he soon disappears from the scene, is 
connected with the very first mention of the word because his 
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rudimentary work was to produce "belieP." After that, 
Nathanael is gently reproved — apparently for believing too 
easily". Then came the " glory " of Christ at Cana, and " his 
disciples believed in him^" Many at Jerusalem "believe," or 
" trust" because of His signs ; but — a strange play upon the 
word— Christ "did not trust himself to them*." Nicodemus 
and the Samaritan woman are instructed in believing or 
exhorted to believed The nobleman, pleading for his sick 
child, is told that people in his condition " will not believe " 
without " signs and wonders." But he does believe — " himself 
and his whole housed" Then Peter makes his confession, 
" We completely believe and know." He says " we," and 
speaks in the name of " the Twelve." Yet Christ has said to 
the disciples "there are some of you that believe not"; and 
now He declares that one of the Twelve " is a devil'." After 
this, '' many " of the multitude, " many " of " the Jews," the 
man born blind, Martha, " many even of the rulers " (after a 
fashion) — all, in turn, believe or avow beliefs In the Lcist 
Discourse, Philip and the disciples are stimulated to believe ; 
and they confidently protest their belief just before their 
Master warns them that they will abandon Him'. It is also 
said that the world is to be judged because men "do not 
believe"." Finally, in His Last Prayer, the Lord declares 
that the disciples " have believed " and prays that the world 
" may believe"." 

[1465] Speaking in his own person, and describing the 
Passion, the Evangelist breaks off from his narrative to 
protest that he "sayeth true" "that ye also may believe"." 
After the Resurrection there is a curious repetition of tra- 
ditions about " seeing " and " believing." It is said that " the 

M. 7. 

2 i. 50. ' ii. II. * ii. 23 — 4. ' iii. 12, iv. 21. 

^ iv. 48, 53. ' vi. 64 — 70. * vii. 31, viii. 30, ix. 38, xi. 27, xii. 42. 

° xiv. I — 12, xvi. 30 — I. 1" xvi. g. " xvii. 8, 20 — I. 



12 xix. 35. 
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other disciple" (but not Peter his companion) "saw and 

believed" Thomas says "If I see not I will not believe"; 

and Christ's last use of the word is in a solemn combination 
of blessing and warning, " Blessed are they that have not seen 
and believed^!' Then immediately follows the Evangelist's 
statement, "These things have been written that ye may 
believe... and that, believing, ye may have life in his name''": 
and this is the Evangelist's last dictum about " believing." 

[1466] Almost the only leading characters not connected 
with the word " believe " are Mary the sister of Lazarus and 
Mary Magdalene. These are not said to believe in anyone or 
in anything nor do they ever use the word. But both "weep'" 
in the Lord's presence. And the weeping of one precedes the 
weeping of Jesus and the Raising of Lazarus ; the weeping of 
the other precedes the first manifestation of the Risen Saviour 
Himself Do not all these widely differing facts converge to 
the conclusion that the Evangelist recognises many kinds and 
shades of believing and desires to subordinate it, even at its 
highest, to some still higher process of receiving spiritual 
truth ? 

§ 2. Why John prefers " believe " to " belief" 

[1467] The Synoptic Vocabulary shews that John never 
uses the noun " faith," " belief," or " trust," but that he com- 
pensates for this by an abundant use of the verb " have faith," 
"believe," or "trust." His reason for doing this may be 
illustrated by two passages in Mark. One of these gives, as 
part of Christ's first public utterance, the words " Believe in the 
Gospel" not repeated in any shape by the parallel Matthew or 
Luke and unique in N.T.^ Another is (lit.) " Have [thel 
faith of God" where the context refers to the uprooting of 



> XX. 8, 25, 29. 2 XX. 31. ^ xi. 33, XX. II. 

« Mki. IS, SS "his {i.e. God's) Gospel"; b and/om. "in," and so 
does Origen (Huet ii. 150). 
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trees or mountains and teaches that everything — but possibly 
the meaning is every spiritual thing — will be granted to faith'. 
Here again the other Synoptists deviate from Mark. Matthew 
omits the words " of God," and says " If ye have faith": Luke, 
in a different context, has " If ye have faith as a grain of 
mustard seed^" 

[1468] These textual divergences are very natural. The 
influx of wonder-working faith into the Christian Church must 
have been felt much more definitely than it could be ex- 
pressed. Men were conscious that " faith " had led them from 
death into life. Yet some found it difficult to explain to 
others precisely why they had " faith." The First Epistle of 
St Peter bids converts be ready to "give a reason'' for the 
" hope " that was in them : so, the Fourth Evangelist might 
naturally desire to help Christians to " give a reason " when 
they were asked to explain or describe the faith that was in 
them : " Why, and what, or whom, or in whom, or to whom, 
or to what, do you trust.'" This he does by substituting the 
verb for the Synoptic noun and by adding various objects or 
modifying phrases answering these questions. 

§ 3. "Believing," in the Old Testament 

[1469] The Hebrew verb, " trust," or " believe," is radi- 
cally connected with the words " support," " nourish," " foster- 
father," " foster-mother," " nurse," " pillar (of a house)l" In 
the Passive, it means " supported," " confirmed," " steadfast." 
In the Causal, it means " stand firm," " trust," " believe" — but 
" believe " in a moral sense, not a mere act of the intellect. 
The best (or least inadequate) rendering is often "trust," 



1 Mk xi. 22 ex^" TrUrriv 6eov : a and k om. ^coO, D has ei ex*" ttIotiv 
Tov Ssov, ii a 6 etc. ins. ei — conforming the text to Mt. or Lk. 

^ Mt. xxi. 21 eav exi/Tf, Lk. xvii. 6 el e^eTe. 

5 For these and the following facts relating to the Hebrew forms see 
Gesen. %2foll. 
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because our English " trust " is connected etymologically with 
" true,", and with words suggestive of firmness and confidence. 
The Hebrew aman, "support," is connected with our amen 
(an utterance of "confirmation") and with the Hebrew emeth, 
" truth," and dmoun " master-workman," the word applied 
in Proverbs to the Wisdom that cooperated with God in the 
Creation'- This Hebrew "trust" differs widely from that 
kind of belief (upon more or less of evidence) which we mean 
in English when we say " I believe it is about half past two." 

[1470] In Hebrew, one may trust (i) absolutely, (2) "to" 
a person or thing, (3) "in" a person or thing, or (4) "that" 
a statement is true. The third of these constructions is 
usually employed in describing trust in God^, e.g. "And he 
[Abraham] trusted in the Lord and he counted it to him for 
righteousness." But the LXX— rendering Abraham's "trusting" 
by TTLcneiim, which is never followed by a preposition in classical 
Greeks — has " he trusted the Lord " (dat.). This often-quoted 
passage reveals the general inability of classical Greek to 
represent Semitic traditions about " trust" in God. Now and 
then, especially with a negative, the translators of O.T. use 
" in " to denote that Israel did not " stand fast, or trust, in 
God^ " ; but, as a rule, they are content with the dative to 
represent both of the Hebrew prepositions. As for the Greek 
"to," "trust to" ■na-Teveiv et?, it is never thus used by 
the LXX. 



'^ Prov. viii. 30. 

2 Gesen. 53a "the usual construction with God Gn. xv. 6." 

3 Steph. 

* [1470 a] With negative in Ps. Ixxviii. 22 " because they trusted not 
in (3) (e'v) God and hoped not in (3)(£V0 his salvation,'" Jer. xii. 6 "trust 
not in (3) them" (comp. Sir. xxxii. 21 "Trust not in (3) the way," /X17 
ni(TT€V(xns iv ohm); without negative in Ps. cvi. 12 (R.V.) "then believed 
they his words,"' Dan. vi. 23 (Theod.) R.V. " because he had trusted in his 
God" (Aom. fV). 

[1470^] 'EiTi never occurs with n. in LXX except in Wisd. xii. 2 
5r. eVl <ji (i.e. God). 
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[1471] Besides this inadequacy in Greek construction 
there is inadequacy in the Greek verb itself to represent 
the moral meanings of the Hebrew verb in its different forms 
and its associations with iirmness and stability. When Isaiah, 
playing on these shades of meaning, says " If ye be not firm 
\in faith] ye shall surely not be made firm [in f act]" {i-e. "if 
ye will not believe ye shall not be established") the LXX has, 
for the latter clause, "ye shall surely not understand^": and 
a similar saying in Chronicles "Believe in Jehovah and ye 
shall be confirmed" (lit. '' Be firm in Jehovah and ye shall be 
made firm ") is rendered by the LXX " Trust in Jehovah 
and ye shall be trusted" perhaps meaning " ye shall be proved 
trustworthy ^" 

§ 4. " Believing" in Philo 

[1472] Philo, being a Greek in language but a Jew in 
faith and theological tradition, shares in the linguistic in- 
adequacies of the LXX (which seemed to him an inspired 
version of the Hebrew) but shews a Jewish sense that 
Abraham's "trust" was something more than Greek "be- 
lieving." Traces of this appear in his frequent mention, or 
implication, of the instability of all other " trust " as compared 
with the firmness or stability of trust in God : " It is best to 
trust completely (TreTria-TevKevai) to God and not to the misty 
reasonings and the unstable imaginations [of men]. Abraham, 
at all events, trusted to God and was esteemed righteous'" : 
" He [Abraham] saw into the unfixedness and unsettledness of 
material being when he recognised the unfaltering stability 
that attends true BEING, to which [stability] he is said to 
have completely trusted*." The praise of Abraham's faith is 
justified, he says, because nothing is so difficult or so righteous 

1 Is. vii. 9 ovhi /if) a-vvrJTi, Sym. SLaiievevre, Theod. 7ri.(rTevdeir)Te. 
^ 2 Chr. XX. 20 iviruTTevdria-ea-de, comp. Sir. i. 15, xxxvi. 21. 

2 Philo i. 132 quoting Gen. xv. 6 as SUaios ivonia-drj. 

* [1472 «] Philo i. 273 ...dviSpvTOV koX aararov Kareibe ttjv yevecriv ore 
TTjv jrepl TO hv avevSoiaa-TOv eyvta ^f^awTifra " § Xeyerai TreirurrevKcvai." 
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as " to anchor oneself firmly and unchangeably upon true 
BEING alone'." In the course of a long eulogy on it, he says 
that " the only good thing that is void of falsehood and stable 
is the faith that is toward God " or " the faith toward true 
BEING ^." Elsewhere he calls this faith "knowledge," and 
again connects it with stability: — not that Abraham could 
obtain the knowledge of God's essence, he says, but he 
obtained clearer impressions of His Being and Providence, 
"Wherefore also he is said to have been the first to have 
' trusted God,' since he was the first to have an unaltering and 
stable conception, how that there exists One Cause, the 
Highest, providing for the world and all things therein. And, 
having obtained knowledge, the most stable of the virtues, he 
obtained at the same time all the rest'." 

[1473] All these extracts bear on one passage of 
Scripture — that which describes the faith of Abraham. But 
they suffice to shew that, in the middle of the first century, 
a non-Christian Jew would have great difficulty in conveying 
to Greeks all that was meant by the Hebrew " trust " when 
it meant "trust in God." This difficulty would be greatly 
increased by the influx of so stupendous a revelation as the 
Incarnation ; and we have now to see how the earliest 
Christian writers grappled with it. 

Mangey prints 3 as the object of tt. : but we might read fj Xeyerai " irenuTT- 
evKevai," "in which respect he is said to have 'beheved.'" For the perf. 
(here and i. 132) comp. Demosth. 2 Philipp. § 6 01 Bappovvres koI 
TrenioTevKOTes avra and (Steph.) Philostr. Kpist. 40 ire7rL(TT€VKas txeavrfj 
Koi Te6dppT)Kas, i.e. " trust absolutely.'' 

^ Philo i. 486 TO fVi fioua TM ovTi /ScjSato); kw, a<KivS>s opfieiv. This 
illustrates the use of eVi quoted above (1470^) from Wisd. xii. 2. 

^ Philo ii. 39 fiovov oiv d-^fv8fS koI 0ej3aiov ayadov rj npos Tov 6e6v 
TrltTTis, and Tr/v irpos to Op ttlotiv. 

^ [1472^] Philo ii. 442 kw. oi nporipov dvfJKev ^ rpavorepas Xa/3eii' 
(f>avTa(rlas...Tijs virdp^eas avrov Koi irpovolas f; SUaiov. Aio koi nurTevo-ai 
Xeyerat rm deat Trp&TOS, eVetSij koI npSiTos dicXii/^ koI ^e^aiav '4tT)(ev vnoXrj^tv, 
i)S e(TTiv iv a'inov to dvaTdrai, Koi npovoei tov re k6<tji,ov <a\ twv ev aura). 
KTijora/icvor Se iTTiOTrjixriv tjjv apcTav fie^aioTdrriv, u'wexraTO Kol Tas aXXas 
iTrdtras. 
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§ S. "Believing^," in the New Testament, excluding 
the Fourth Gospel 

[1474] The Epistles to the Thessalonians and the Corin- 
thians rarely use Trto-Teuco except absolutely^ and never with 
" Christ," " in Christ " etc. : but the Epistle to the Galatians, 
before quoting the words about Abraham's "trust" and 
righteousness," says " We trusted to (ek) Christ Jesus that we 
might be made righteous {BiKaiw6&fiev) from trust in Christ 
(iic TTiWeft)? Xpia-Tov)" and then quotes "Abraham trusted 
God (dat.) and it was reckoned to him for righteousness^" 
The Epistle to the Romans begins by quoting the text 
"Abraham trusted God (dat.)..."; it then speaks of him as 
" trusting on {eir't, with accus.) him that maketh righteous the 
ungodly," and then, " But {having regard or looking'] to {ek 
Se) the promise of God he doubted not through trustlessness 
but was filled with power by trust... but it was written... also 
for our sakes...who trust on (eVi with accus.) him that raised 
Jesus our Lord from the dead*." Later on, quoting Isaiah, 
" He that trusteth shall not make haste," the Apostle twice 
follows a version of the LXX in an erroneous insertion " He 



^ The active alone is discussed in the following pages : niareviaBai, 
"to be believed" or "to be entrusted with," is not considered. 

2 [1474(2] It is always absolute in these Epistles except i Thess. 
iv. 14 "If we trust that Jesus died and rose again," 2 Thess. ii. 11 "that 
they should trust a lie," ii. 12 "those who have not trusted the truth," 
I Cor. xiii. 7 " trusteth [in] all things (jraira)." 

2 [1474/5] Gal. ii. 16, iii. 6. In the early portion of this chapter — for 
the sake of indicating the differences of Greek phrase, and the different 
shades of meaning of the Greek verb — iriimviiv will be rendered "trust" : 
IT. aira, " trust him," n. eV avrov (or, rarely, aira) " trust on him," w. els 
avTov, " trust to him." But the reader must be warned that " trust unto, 
or into him " would be a more adequate rendering of n. els, if only it were 
English. It implies "looking trustfully unto," or perhaps sometimes 
"passing into" (1475, 1517). 

4 Rom. iv. 3, s, 24. 
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that trusteth on him (dat. ctt' avr&Y " ; but, speaking in his 
own person he says, " How shall they call on him to (et?) 
whom they have not trusted'^?" and he tells the Philippians* 
that to them "it is given not only to irust to (ek) him but 
also to suffer for him^" 

[1475] In what sense does the Apostle use '' to," or " into," 
with " trust," contrary to Greek usage ? Does he mean that, as 
a convert is baptized into Christ", so, by the spiritual act of 
" trust," his personality passes into that of Christ ? Or does he 
mean that the convert "trustfully looks to Christ," — a thought 
that seemed to be implied in the statement that Abraham "[look- 
ing] to the promise of God... was filled with power by trust" .'' 
The latter is suggested by the Pauline noun-phrases " the trust 
to (et?) Christ," " the love to (et?) alP." It is also favoured by the 
Petrine expression, " To whom, for the moment [indeed] not 
seeing, yet trusting''" — which implies that "trusting" means 
"looking to Christ with the eye of trust," as also later on, 
" that your trust and hope may be to God^." Compare the 
Epistle to the Hebrews " looking only to {d(}>op&vre<i et?) Jesus 
the chief leader and perfecter of our faith," which resembles 

> Rom. ix. 33, quoting Is. xxviii. i6 (SAQ have this ; it probably 
arose from conflating "not" as "to him" (779a)), rep. Rom. x. ii. 
2 Rom. X. 14. 3 Phil. i. 29. 

* [1474 ^] The First Epistle to Timothy has i. 16 "them that are 
destined to trust on {iirl with dat.) him to (eis-) eternal life." Here the 
writer might use cVi because he was going to use us in a different sense 
later on. But cVi with the dative is contrary to Pauline usage (except in 
quoting). The dat. is used in 2 Tim. i. 12 otha £ Trenla-revKa and Tit. iii. 8 
01 ireTTurrevKOTes Sea. 

5 [1475 rt] Rom. vi. 3 "as many as were baptized into (els) Christ 
Jesus were baptized into {els) his death," i Cor. a. 2 " they all baptized 
themselves {i^avTuravTo) into {els) Moses," i Cor. xii. 13 "were all 
baptized into one body," Gal. iii. 27 " for as many of you as were baptized 
into Christ." 

« Col. ii. 5 Tr\s els Xp. Tria-reas, i. 4 rfjv ayanriv \riv exere^ els iravras, 
Philem. 5 ttjv TriVrtv ^w exeis els (marg. Trpbs) rbv Kvpiov. 

' I Pet. i. 8 els ov apn p.rj opmvres ma-Tevovres 8e.... 

* I Pet. i. 21 TrjV n. viiSiv k. eXTriSa eivai els deov. 
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the doctrine of Epictetus that we are to " look only to {a^op- 
mvTe<i el<s) God in all things great or smalls" 

[1476] In the Acts — besides occasional instances of the 
dative — "trust on (eTrt)" occurs along with "trust to (6t?)V' 
In the former, eVi is used, not with the dative as in Isaiah 
(XAQ) but with the accusative. The dative would mean 
" resting on," the accusative " coming to rest on " ; and the 
latter might imply " becoming a convert" which is perhaps the 
meaning in three passages. The Epistle to the Hebrews, 
though it very frequently uses the noun "trust" (which it 
defines as being " that which gives substantiality to the things 
one is hoping for ") uses the verb only twice, once absolutely 
and once with ori^ — a construction apparently very rare in 
classical Greek*. The Epistle of St James indicates that 
Christians had begun to discuss the relation between " trust " 
(or "belief") and "works"; and — before quoting " Abraham 
believed God " — it twice uses the verb so as to warn its 
readers that " believing '' may be non-moral : " Thou believest 
that God is one... the devils also believe and tremble'." 

' [1475^] Heb. xii. 2, Epict. ii. 19. 29. 'Affiopav €iy="look away from 
[other things] to." Epictetus says about his ideal Hercules (iii. 24. 16), 
" For he had heard not as mere talk [but as truth] that Zeus is the Father 
of men : yes, he thought Him and called Him his Father, and looking only 
towards Him (Trpoy iKsTvov a<^opS>v) he regulated his every action (eTrparrev 
a cTTparrc)." 

2 [1476a] In Acts ix. 42, xi. 17, xvi. 31, tt. €7n'= "become a convert," 
in Acts xxii. 19 "believers." In Acts x. 43 tt. ds describes the means for 
remission of sins, xiv. 23 els ov Treirca-TfvKfia-av seems to express intense 
trust as the preparation for a dangerous enterprise, xix. 4 is doubtful, 
since els rbv 'I. (i) maybe a resumptive repetition of els ("with reference 
to ") Tov epxofievop, or (2) may depend on TriaTeia-axriv. 

3 [1476*] Heb. iv. 3, xi. 6. The latter, requiring a belief that God 
"is" and that He "rewards," is like Philo's definition of Abraham's faith 
(1472) concerning the vnap^ts of God and concerning the fact that He 
vpovoel. 

* [1476 c] Steph. quotes no instance of n. Sti, but comp. Epictet. 
Fragm. 3 el ^ovkei dyaBoc elvm wpSiTov iriareviTov on kokos el. and 
Xen. Hiero i. 37 has Tno-reCo-at foil, by as. 

^ Jas. ii. 19 {bis\ 23. 
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[1477] In the Synoptists we have seen above (1467) that 
Mark is not exactly followed by Matthew or Luke in the two 
precepts that he attributes to our Lord, " Trust in the Gospel " 
and " Have trust in God." We must now add that the 
Triple Tradition does not agree in a single saying of Christ, 
using this verb^. Also, as regards the noun " trust," the only 
verbatim agreement in the Triple Tradition in the words of 
Christ is in the saying to the woman with the issue, "Thy 
trust hath saved thee^." 



1 [1477 d\ The only triple agreement about " trusting " is in a passage 
where the chief priests and elders express their fear that Jesus may 
condemn them for not "trusting" the Baptist, Mk xi. 31, Mt. xxi. 25, 
Lk. XX. 5, " If we say from heaven, he will say. Why \then\ did ye not trust 
him F" Other instances are peculiar to two Evangelists or to one : for 
example, Mk v. 36, Lk. viii. 50 "only trust" is om. by Mt. Mk xiii. 21, 
Mt. xxiv. 23 "trust [them] not" is om. by Lk. (the rep. in Mt. xxiv. 26 
"trust [them] not" is om. by Mk as well as Lk.). At the end of the 
Healing of the Centurion's servant, Mt. viii. 13 "As thou hast trusted, so 
be it " is om. by the parall. Lk. and so is Mt. xxi. 32 " Ye did not trust 
him... the harlots trusted him... that ye might trust him " om. in the parall. 
Lk. vii. 29 — 30. Mt. ix. 28 "trust ye that I am able to do this?" occurs in 
a miracle peculiar to Mt. After the Resurrection, " trust on " occurs in 
a tradition peculiar to Lk. xxiv. 25 " slow of heart to trust on (tt. eV/ with 
dat.) all that the prophets have spoken." The words " He that shall have 
trusted and shall have been baptized," and " these signs shall follow them 
that shall have trusted," are in the Mark Appendix (Mk xvi. 16 — 17). 

2 [1477*] Mk v. 34, Mt. ix. 22, Lk. viii. 48. There is also an 
agreement, though not verbatim, in Mk iv. 40 " Have ye not yet trustV 
Lk. viii. 25 has "Where is your trustV and Mt. viii. 26 "O ye of little 
trust'' In Mk x. 52 (Bartimaeus), Lk. xviii. 42, " thy trust hath saved 
thee " the words are om. by the parall. Mt. xx. 34 {two blind men), but in 
another healing of two blind men Mt. ix. 29 has " let it be according to 
your trustP In Mt. xv. 28 "O woman, great is thy trusty' the parall. 
Mk vii. 29 has " on account of this word, go thy way." Where Mt. xxiii. 
23 has "kindness (eXeos) and trust" the parall. Lk. xi. 42 has "the love of 
God." But the Double Tradition agrees in Mt. viii. 10, Lk. vii. 9 " I have 
not found so great trust.. .in Israel," and Mt. xvii. 20, Lk. xvii. 6 "trust as 
a grain of mustard seed." As regards Mk xi. 22 and parall., see 1467. 
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§ 6. Antecedent probability of a restatement of the 
doctrine of " believing " 

[1478] Reviewing the New Testament doctrines con- 
cerning "faith," "trust," or "behef," apart from the Fourth 
Gospel, as they would present themselves to an Evangelist 
writing at the end of the first century, we see that he might 
naturally desire to supplement them. He might wish to 
guard his readers against attaching too much importance to 
that kind of " faith " which, in practice, produced wonderful 
cures of disease — as St Paul cautions the Corinthians, " Though 
I have faith so that I could move mountains, it profiteth me 
nothing^" Again, there was a danger that some might take 
the faith of Abraham to be little more than a belief that God 
would give him his heart's desire, quite apart from the 
goodness or badness of that desire^. To meet this, it would 
be well to shew what Abraham's faith really implied'- The 
Epistle to the Hebrews had defined faith, and we know from 



1 [1478 a] I Cor. xiii. 2 : comp. Mt. vii. 22 " In thy name have we cast 
out devils" (uttered by those whom the Lord rejects) and see Christ's 
answer to the Seventy when they say (Lk. x. 17) "Even the devils 
are subject to us in thy name." 

2 [1478 l)\ Irenaeus parallels the faith of Abraham with that of 
Christians thus (iv. 21. i) "illo quidem credente futuris quasi jam factis 
propter repromissionem Dei : nobis quoque similiter per fidem speculan- 
tibus earn quae est in Regno haereditatem propter repromissionem Dei.'' 
But the Jews believed that Abraham left his country as a martyr and exile 
at God's command in order to preserve the worship of the One God : and 
the Targum taught that he had been cast into a fiery furnace by Nimrod 
in order to make him apostatize. The trust of Abraham, then, was 
a trust that the kingdom of God established in his heart would be 
established, through his descendants, in all the world — a very different 
thing from the mere belief that he would have a son in his old age from 
his wife Sarah. 

3 Jn viii. 56 "Abraham rejoiced exceedingly in order that (2097) he 
might see my day ; and he saw it and was glad." 
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Clement of Alexandria' that some very early Christians 
added a second definition. Probably there were many defini- 
tions. St Paul had spoken much about the worthlessness of 
"works of the law," and the value of "faith," even before worksl 
St James had said that " faith without works " was " dead^." 
Both had argued truly ; but they appeared to differ. The 
Fourth Evangelist might feel that, without arguing, a Gospel 
might set forth Christ's doctrine of trust in a Father in such a 
way as to reconcile these apparently conflicting statements. 

[1479] Lastly, the writer we have in view would probably 
have some regard to the difficulties of Greek believers 
including the educated classes, and to their notions about 
"faith" or "belief" "Whatever we believe," said Aristotle, 
" comes to us through syllogism or induction*": how could this 
be reconciled with any Christian doctrine of believing .■' Un- 
fortunately we have no Celsus in the first century to represent 
Greek scepticism. But St Paul's words, " the Jews desire 
signs, and the Greeks seek after wisdom V' and the absence 
or insignificance of " faith " and " believing " in the teaching of 
Epictetus*, and the statement of Clement of Alexandria' that 

1 [1478 c] Clem. Alex. 432 calls it " voluntary preconception, an assent 
of reverence for God," npoXtj^jftt eKovcrios, Beoa-e^fias trvyKaraBeiris. Then 
he adds the definition of Heb. xi. i. Then he says (433) "But others 
have explained iaTT^haKav) faith as a uniting assent to an unseen object 
{a(jiavovs npay/iaTos ivaTiK.r)v a-vynaTddecnv)." He derives faith from (rrdais 
{? as a contraction of eVioT-ao-ts) calling it (629) " a settlement of our 
soul concerning true BEING (ttjv nepi to ov a-racnv Trjs V™X^* ^/iSv)." 
By a " uniting " assent, he means " that which makes a man at one " with 
the Word, (635) " To trust to (ds) Him and through Him (81 avTov) is to 
become — being undistractedly made one (dncpLo-ndoTas ivovfievov) in 
Him — a single being {/lovaSiKov)." See Hort and Mayor on Clem. 899. 

2 Rom. iii. 20 — 28, iv. 2 — 6, ix. 11, 32, xi. 6. ' Jas. ii. 17. 

* Aristot. Ana/. Prior, ii. 25 (23). * i Cor. i. 22. 

' [1479 (z] Epictetus has {Fragm. § 3) "If you wish to become good, 
first believe that you are bad," but niaTevio does not appear in the Index, 
of Schweighauser exc. as n. tL nvi in a corrupt passage (i. 26. 14). 

' [1479^] Clem. Alex. 432 in'cn-ij Se, rjv Sm^oKXova-iv, KevT]V Koi ^dp^apov 
vofii^ovTfs "EXkrjvfS. 
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the Greeks mocked at faith — all point to the conclusion 
that what Celsus said in later days against the Christian 
exhortation to "believe'" would be said by Greek philo- 
sophers in the first century as soon as they came into contact 
with the preachings of the Gospel. For the sake of the Greeks, 
then, it was needful to point out the immense difference 
between "believing that" a conclusion is logically deduced 
from premises, or "■that" a fact is proved by evidence, and 
that other kind of belief, or trust, in a Person, which, as the 
Christians asserted, made men become the children of God. 

§ 7. " Believing" in the Fourth Gospel 

[1480] It remains to consider the Johannine traditions 
about " believing," or " trusting." The best way of doing this 
will be to note the different expressions, (" trust {absol.)," 
" trust (dat.)" " trust to (ek)," " trust to (et?) the name of" 
" trust that") in the order in which the Evangelist introduces 
them, and to trace their principal recurrences, so as to give an 
outline of his doctrine as expressed in Christ's words and in 
Evangelistic comments. Here it may be observed that " trust 
in " and " trust on " are not mentioned. The former, since it 
occurs only once in N.T.^ might well not be used by John : 
and indeed " abide in," rather than " believe in," represents his 
doctrine about the highest and ultimate relation of the 
believer to God. " Trust on" also, would be inconsistent with 
his view, which is, that man does not " rest 071 " Jehovah as on 

1 [1479 c\ Orig. Cels. i. 9 " But Celsus says that certain people 
discarding discussion (jtrfik ^ovKo)iivovs hihovai rj \a\i^avei,v \6yov) con- 
cerning the objects of their faith [v^pX hv TntrTtvova-i.) use the [cry], ' Do not 
examine but trust ' (M17 i^ira^e oKka nia-revarov)." 

^ [1480 a] Mk i. 15 ^icrreiieTe iv tw evayyekia, see 1467 : eV, written e, 
might be so easily repeated after the final c in Trioreuere that we might be 
justified in omitting it as corrupt (with b and /") if the phrase were not so 
rare. Ign. Philad. 8 iv tm evayyeXito ov TTioTcvti) is not an instance (Lightf.). 
The phrase may have been common, with a certain class of early Greek 
Evangelists but deprecated by their successors. 
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the Rock of the Psalmist, but that he is " in " the Father — as 
a child is " in " his father's house, or " in " his father's heart. 

[1481] The Epistle to the Hebrews, discussing "faith," 
begins with definition and proceeds to historical exempli- 
fication. This is the opposite of the Johannine plan, which 
prefers " narrowing down," that is to say, first, a broad, vague, 
and sometimes even inaccurate statement, afterwards cor- 
rected ^ modified, defined by reference to persons and circum- 
stancesj and finally left with the reader not as a definition but 
as an impression. Thus John will begin by speaking of 
"trusting"" absolutely in a context that will lead his readers 
to ask " through whom or what " is this " trust " to be attained. 
Then he will speak of those who " trusted to the name [of the 
Logos]'" as receiving "authority" to become "children of 
God," but will leave it an open question whether they availed 
themselves of that authority. The first use of the word by 
our Lord Himself will be in a gentle reproach to an 
enthusiastic convert for " trusting " too easily^ Soon after- 
wards, the Evangelist, in his own person, recurring to his 
phrase "trusting to the name," will say, — with a play upon 
words — that although " many " in Jerusalem were so impressed 
with His " signs " that they " trusted to {eis) his name',' yet 
"Jesus himself did not trust himself to (dat.) them^"\ These 
remarks will suffice to shew the need of careful discrimina- 
tion when John varies his phrases in the following passages. 
We may not understand the meaning of each variation, but 
that each has some meaning we may feel certain. 

§ 8. " Through whom',' or ''what',' do all "believe"? 

[1482] i. 7 " That he [the Baptist] might bear witness 
concerning the light that all might trust through him (Si 
avTov)." The meaning probably (2302 — 4) is " that all men 

1 Comp. iii. 22 "and he [i.e. Jesus] was baptizing," with iv. 2 "Yet 
Jesus himself was not baptizing,'' and see 1925. 

2 i. 7. 3 i. 12. * i. 50. ^ ii. 23 — 4. 
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might trust through the light," i.e. by seeing things clearly and 
truly through the pure light of the Word of God and not 
through the mists and twilights of their selfish fears and 
desires, or through the darkness of sin. Here, without sup- 
plying an object to the verb " trust," the Evangelist suggests 
— by mentioning the medium — that, in any case, the kind of 
"trust'' or "belief" that his Gospel will delineate is not the 
trust of ignorance or superstition. It is to be the trust of 
those who see things as they are. Even if it could be shewn 
that " through him " meant " through the Baptist," it would 
still remain true that all men are to be led to " trust " through 
the Light as the higher instrument, the Baptist being the 
lower one. 

§ 9. " Believing in the name " 

[1483] i. 12 "But as many as received (e^a^ov) him, to 
them gave he authority to become children of God, namely, 
to those trusting to his name (tok Tria-revovaiv et? to ovo/xa 
aiiTov)." The " he " is the " light " previously mentioned in 
i. 9 — II, "There-was [from the beginning] the light, the true 
[light], which enlighteneth every man, [by its continual] 
coming into the world. He was in the world and the world 
through him came into being, and the world recognised him 
not. To his own [house] (et? to, Ihta) he came, and his own 
household {ol 'iSioi) received him not into [their hearts] 
(irapeXa^ov). But as many...." Compare ii. 23 "Many 
trusted to his name (eTria-Tevaav eh rb ovofia avrov) beholding 
his signs, which he was [then] doing. But Jesus himself 
would not trust himself to them (ovk iirLarevev avTov 
avTol<;) '' 

[1484] On this last passage Origen says, " We must hold 
fast to Him rather than to His name, lest, while ' doing 
mighty works in His name,' we should [be forced to] hear 
His [reproachful words] uttered when men boasted about His 
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mere name^" On the first (i. 12) he observes that receiving 
" authority to become the children of God " is not the same 
thing as " becoming children." " Receiving authority " Origen 
regards apparently as a rudimentary stage belonging to those 
who have " merely rudimentary belief {aifKovaTepov iriaTev- 
ovTe<i ixovov)." Holding fast to Him, as distinct from "His 
name" belongs to those who have a more perfect insight". It 
may be urged that these so-called " rudimentary believers " 
are described by the Evangelist as having been born from 
God (i. 13 " who were begotten, not... nor from the will of man 
but from God "). But Origen describes the stages of develop- 
ment thus : first, men receive the light, and, with it, authority 
to become children of God ; then, " having been brought into 
being from God, they also hear His words^ " and pass into the 
higher stage. 

[1485] Origen's meaning becomes clearer if we remember 
that " to receive the light " is much the same as " to be 
enlightened (^mr/^eo-^at)." Now the noun " enlightenment " 
is mentioned by Justin Martyr in his Apology as being the 
name given by Christians to "baptism"; and the noun and 
the verb (" enlighten," " enlightenment ") were probably used 
before the second century in the sense of " baptism " and 
" being baptized*." Moreover " baptism " is regularly con- 

1 Origen (Huet ii. 196) is referring to the " boast " in Mt. vii. 22 — 3 
" In thy name have we done many mighty works," and to the reproach 
in the Lord's answer, " I never recognised you, depart from me." 

^ Origen, ib. ii. 324 — 5 ^iopariKOiTepov KaravooiivTes ra Trjs Oeoae^eias 
TTpdyfiaTa. 

^ Origen, z'd, yevofievot eK rov deov, kol ra prjfiara aKOvova-iv avrov. 

* [1485 rt] In Heb. vi. 4 "Those who have been once enlightened and 
have tasted of the heavenly gift," the Syriac versions give (Westcott) 
"who have once descended to baptism" and "who have once been 
baptized," and the text is explained (Suicer 1490) by most Greek and 
Latin Fathers as referring to baptism. Comp. Heb. x. 32 " Call to mind 
the former days wherein having been enlightened, ye endured a great 
conflict of sufferings," i.e. your conversion exposed you to persecutions. 

[1485 15] This is confirmed by Justin Martyr, who expressly says that 
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nected with the phrases " to the name," " in the name," in the 
Acts, and once in Matthew' Thus a good deal of indirect 
evidence suggests that the Evangelist here has in mind the 
profession of faith or trust made in baptism. And this inter- 
pretation is adopted by Chrysostom : " Why did he say, not 
' made them children of God', but ^ gave them authority to become 
children of God'} Because he was shewing us that we need 
all diligence to preserve, unstained and untainted — throughout 
our whole lives — the image of sonship by adoption stamped 
upon us in our baptism. And at the same time he made it 
clear that no one will be able to take from us this authority 
unless we first deprive our own selves of it'' 

[1486] In support of this distinction between "trusting 
to the name of',' and " trusting to',' the Lord Himself, Origen, 
referring to Jn iii. i8^, says '"Trusting to His name' differs 
from 'trusting to Him.' Accordingly, he that is to have 
immunity from judgment on account of trust, has that im- 
munity from judgment through ' trusting to Him,' not [through 
'trusting] to His name.' For the Lord said, 'He that trusteth 
to me is not judged,' not ' he that trusteth to my name is not 
judged.' " And he goes on to say that " trusting to His name " 

"enlightenment" was the name given by Christians to the ''washing" of 
baptism, and then proceeds to use the noun and verb in that sense, Afiol. 
6l KaXetrat 6e tqvto to \ovTp6v ^aTU7}i6s,,,K(u eV* ovofiaTos 6e *I. X/) — sat 
en' ovofiaTos TrvevfiaTos dyLov...6 (fxort^oiievos Xoverai, 65 Koivas ev^as Troirjao- 
jievoi iirip t€ iavTav Kal tov (j)aTia-64i'Tos... Tryph. Ill ravTa Vfiels ficv (Is Tov 
yrjopav KoL tovs npooTjXvTovs elprjo'dat vop^l^ere, ra ovtl 5e els rjpds e'iprjrai tovs 
Sia 'ir/iTov 7rf(j)ioTiiTp,€vovs. The Jews reply that the prophecy Ttpos tov 
vopov \ey€L Koi tovs (fxoTi^onevovs vir' avToii, and " these " (they add) " are 
the proselytes [of the Law]." This illustrates the fact that Jews as well as 
Christians applied the term to proselytes. 

' [1485 c] Acts ii. 38 (x. 48) iv TM oi/ofioTi 'Ir](T. Xp., viii. 16 (xix. 5) els to 
ovofiaTov Kvpiov'lrjcrov, Mt. xxviii. 19 eisT. 6. tov naTpos... Comp. I Cor. i. 13, 
15 els TO o. n., and els to epov 6. The Index to Hermas gives fianTi^a, only 
in the phrase Vis. iii. 7 /3. els to Svopa tov Kvpiov. 

^ Jn iii. 180 TTiCTTevav els avTov ov KpiveTm. 6 prj TrKTTevcov rjbi) KeKpiTai 
OTL prj irenifTTevKev els to ovopa TOv povoyevovs vloii TOv 6eov. 
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is inferior to "trusting to Him'." That is to say, " to trust to 
the name of the Son of God " avowing that trust in baptism, 
is only a preliminary stage in the upward progress of a 
Christian. 

[1487] Concerning this stage the ancient Appendix to 
Mark says " He that shall believe and be baptized shall be 
saved, but he that shall not believe (a7rtcrTj;o-a?) shall be 
judged guilty (KaraicpiB'^cTeraiy." But, according to the Fourth 
Gospel as interpreted by Origen, this stage of belief, or trust, 
does not bring full " salvation," though the rejection of it 
brings condemnation. Origen's conclusion appears to be 
sound, and in harmony with Johannine thought and language, 
nameily, that " to trust to the name of Jesus " implies a lower 
kind of trust, a profession of belief in baptism, which professed 
belief, if not followed up and developed by spiritual action, 
might come to nothing'. 

1 [1486 «] Huet ii. 196. Chrysostom (like others in Cramer ad loc.) 
ignores the distinction between " him '' and " the name," and says " He 
\i.e. the beUever] is not Hable to judgment in this particular point," 
i.e. for having rejected the Christian faith. If the beUever leads an 
impure life, says Chrysostom, he will be punished all the more for 
his sins, "but on account of unbelief he is not punished because he 
believed once for all (djr«7Tias Se ci/exa ov KoXafcrat Sia TO TTKTTevcrai 
Swai)." 

^ [Mk App. xvi. 16.] 

' [1487 «:] According to this view, iiriarevcrev els to 6. tov Kvplov might 
mean, in effect, "he became a Christian convert and was baptized." In 
the present tense the phrase might be used to remind "believers" of 
their responsibility as converts. Dealing only with ir. els in i Jn v. 10 — 13, 
we find (1)0 7rt(TT€va>v els tov viov t. deov, (2) ov ireTriaTevKev els rffv 
fiapTvptav fiv jiefiapTvpriKev 6 5edf, and then, "These things have I written 
to you that ye may know that ye have eternal life — [to you, I say,] that 
trust to the name of the Son of God" where perhaps the meaning of the 
italicized words is, "you, who did not merely once for all" — aira^, as 
Chrysostom says — " profess baptismal faith but continuously exercise it." 

[1487^] I Jn iii. 23 is difficult, and doubtful because NAC and 
W. H. marg. read ■ni.fTTevwp.ev where B and W. H. txt read in.a-Teva-ap.ev. 
AH have the dative, thus, "And this is his commandment that we trust 
the name (ir. rm o.) of his son Jesus Christ and love {dyairaiiev) one 
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§ lo. Our Lord's first mention of "believing" 
or "trusting^" 

[1488] i. so " Because I said unto thee I saw thee under 
the fig-tree thou believest ! Thou shalt see greater things than 
these." We noted above (1481) that the Evangelist's first use 
of "beHeving" was absolute, no object being inserted. So it 
is here, and the "belief" is not defined so far as this sentence 
goes. But it is partially defined as being a reply to 
Nathanael's words, " Rabbi, thou art the Son of God, thou art 
King of Israel." That, then, is what Nathanael "believes" 
and it seems definite enough, at first sight. But is it clear 
what precise meaning Nathanael attached to the phrase, and 
whether he meant " a king " or " the king " of Israel ? Both of 
these terms are capable of conventional meanings. All that we 
are allowed to know for certain is (i) that Nathanael believed 
these to be facts about Jesus because the latter declared that 
He had " seen him under the fig-tree " at the moment when 
Philip called him, (2) that Jesus replied as above. But the 
tenor of the reply justifies us in inferring that this faith — 
which was based upon a " sign," though not a " sign " of action 
or of healing — was not regarded by our Lord (and con- 
sequently not by the Evangelist) as of the highest order, and 
that He promised Nathanael a more spiritual basis for a 
higher kind of belief 



another." Perhaps the writer substitutes the unusual dative for the 
preposition in order to suggest a trust that is not formal or conventional : — 
" that we trust [in heart as well as in word] that name [which we 
professed to trust in when we were baptized] and that we give effect to it 
by a life of brotherly love.'' But the text is so doubtful that nothing 
certain can be said about its meaning. 

' [1488 a] It will not be thought necessary to remind the reader 
henceforth that ina-Tevw means " trust " as well as " believe." " Believe 
in " (not " believe on," which would better correspond to it. iwi) will often 
be used except where some special context requires the word " trust." 
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§ II. Chris fs disciples "believed in him" 

[1489] ii. II "This beginning of his signs did Jesus in 
Cana of Galilee, and he manifested his glory, and his disciples 
believed in him (i-jricrTeva-av et? avrov)." The word "be- 
ginning" appears to have been interpreted by Origen as 
denoting spiritual precedence, not chronological order. This 
sign, he says, performed for those who were in health, was 
superior to the signs performed for the sick\ He evidently 
(without denying the literal miracle) regards the wine as 
spiritually efficacious, and probably as an anticipation of the 
Eucharist. If so, it would seem to him more than a mere 
coincidence, that at the time when the wine passed into the 
bodies of the disciples, faith passed into their souls. 

[1490] But although we may feel certain that the 
Evangelist records the miracle as a literal one, yet we cannot 
regard it as equally certain that he takes the miracle to be 
the cause of the "belief" of the disciples. Had their faith 
been of that kind, would it not have been like the faith of 
Nathanael above-mentioned, and like that of Nicodemus and 
other Jews later on, a faith not in the Lord but in His signs .' 
And is it not (in part at least) for the purpose of dissipating 
such an impression that John adds "and he manifested 
his glory" '^ "Glory," in the Fourth Gospel, is of a spiritual 
nature. The Lord had recently promised Nathanael that he 
and all the disciples should see heaven (646 a) permanently 
opened and the angels of God ascending and descending on 
the Son of man. Did not this refer to the life of the Son of 



' [1489 ii] Huet ii. i6o. According to Chrys., the disciples, "even 
before this, had wondered at Him: now they believed in Him," 
eirlo'Teva-av els avrov oi /*. aiiTov ol nai trpo tovtov Savfjid^ovTes avrov. 
Cramer's version adds, after avrov, " because then they received some 
increase of their faith in Him (6Vt Trip rare jrpoa-drjKriv edi^avro riva TTjS «9 
avrov iria-reas)." Whoever added this probably disliked the notion that 
the disciples now, for the first time, " believed in " Christ. 
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God on earth and to His words as well as His works ? If 
even the officers of the Sanhedrin, sent to arrest Jesus, recoiled 
from their task with the words "Never man spake thus," 
might not Christ's own disciples say even more ? As for the 
miracle, it is said by the Evangelist to have been known to 
the servants that drew the water, but (at the time at all events) 
not to the Master of the Feast and apparently to none of 
those that were sitting at the table. The servants, then, if 
any one, ought to have " believed " in consequence of the 
miracle. But they are not said to have believed. This 
" belief" is predicated only concerning His disciples, whose 
eyes had been so far opened that they could to some extent 
discern His " glory." Hence they " believed in him." 

§ 12. "Believing the Scripture" 

[1491] At this point there comes, incidentally and out of 
chronological order, a mention of "trusting the Scripture," 
thus, ii. 22 " When therefore he was raised from the dead, his 
disciples remembered that he meant^ this : and they trusted 
the Scripture and the saying that Jesus said." Chronologically, 
this " trusting the Scripture " comes after the Resurrection, and 
after the time when the disciples had begun, in the fullest 
sense, to " trust to (et?) Christ." This is confirmed by xx. 9 
where it is said that the beloved disciple, seeing the grave- 
clothes in the tomb of the risen Saviour " believed — -for not 
even yet did they know the Scripture that he must needs rise 
from the dead'^." 



1 [1491a] "Meant," ?Xfye. R.V. "spake," A.V. "had said," but see 
Tense Imperf. (2469). If the meaning had been "spake," the Gk 
should have been iXaX-qcrfv ; if it had been " had said," the Gk should 
have been elnev or (xi. 13) dprjKft. 

2 [1491(5] There is difficulty in the unique construction, with the 
preposition, in the Epistle (1 Jn v. 10) "He that doth not trust God hath 
made God a liar because he hath not trusted to the testimony that God hath 
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[1492] Later on, the dative is used somewhat similarly 
in V. 46 — 7 "For if ye trusted Moses ye would trust me... 
but, if ye trust not his writings, how will ye trust my words ? " 
The plural "writings {rfpafifiaTo)" denotes the five books of 
the Law : and in the single passage in which John uses the 
plural of Graphs, he perhaps wishes us to see the Pharisees 
(v. 39) " searching the Scriptures," book by book, and yet unable 
to extract their meaning. But in the passage under con- 
sideration John uses the singular, " the Scripture," without 
quoting any special text ; and for reasons given later on, it is 
probable that he means " the Scripture as a whole" " the 
Scripture as the written Word of God" or "the revealed 
will of God in the Law and the Prophets." To " trust " this, 
in the full sense of " trusting," required the aid of the Holy 
Spirits 

§ 13. "Believing" in the Dialogue with Nicodemus 

[1493] The preface to the Dialogue with Nicodemus says 
that while Jesus was in Jerusalem during the Passover " many 
believed in his navte beholding his signs, which he was [daily] 
performing^" We have seen above (1483 — 7) that this pro- 
bably implies that they " were baptized in Christ's name" 



testified concerning his Son (ov Trenia-revKev tls ttjv fiaprvplav fjv liefiaprv- 
prjKev 6 deos Trepi tov v'lov auroO)." Probably the writer uses the phrase as 
Ignatius speaks of (Trail. 2) "trusting to (els) the death of Christ," 
(Smyrn. 6) " trusting to (els) the blood of Christ," in order to indicate that 
God's testimony was of the nature of a Person to whom one looks in trust. 
1 On " The Scripture " meaning " The Scripture as a whole," see 
1722 «—/. 

^ [1493 a] ii. 23 Beapovvres avTOv to. crrjfiela a eiroUi, i.e. " beholding his 
signs, which he was frequently, or daily, performing " (not " beholding the 
signs that he was performing")- The relative clause adds, not defines. 
For want of understanding this, the text has been corrupted as follows : 
SS "believed our Lord because they were seeing the signs that he did to 
them. " : a b and f om. avrm : e (besides omitting airov) has " signa quae 
faciebat in eos qui infirmi erant." See 1564 6. 
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The Evangelist appears to have assumed that, when Jesus 
succeeded the Baptist, the former took up the work of 
baptizing disciples. The Synoptists make no mention of 
this ; but John informs us of it immediately after the Dia- 
logue thus, iii. 22 "After these things came Jesus and his 
disciples into the land of Judsea ; and there he was tarrying 
with them and was baptizing," and a little later he says that 
Jesus, or rather His disciples, baptized more converts than 
were baptized by John'. This is antecedently probable ; for 
one baptized by the Baptist, as Jesus had been, would 
hardly have discontinued the practice of the great Prophet 
without some strong reason ; and, if Jesus had discontinued 
it, would not some one of the Evangelists have mentioned 
the discontinuance? Supposing that Jesus, the Baptist's 
successor, continued to baptize, we are the better able to 
understand why the subject is introduced at once when 
Nicodemus comes to Jesus by night. 

[1494] The Rabbi, it would seem, was thinking about 
being baptized and came to consult Jesus about the matter. 
He is at once warned by our Lord that baptism with water 
is insufficient : there must be regeneration from above and 
with the Spirit. This introduces the notion of " believing," 
but, at first, only in a general sense, believing in spiritual as 
distinct from material existences. When Nicodemus ex- 
claims, "How can these things be?" Jesus replies (iii. 12) 
" If I told you earthly things and ye believe not, how will ye 
believe if I tell you heavenly things .' " Then He concludes 
(iii. 14) " As Moses lifted up the serpent in the wilderness, 
so must the Son of man be lifted up that everyone that 
believeth may in him have eternal life." 

[1495] The meaning of this allusion — so obscure to us — 
would be comparatively easy to a Jew familiar with the 
doctrine about the Serpent in the Wilderness set forth by 

1 Jn iv. I — 3. 
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Philo, Barnabas, and the Targums^ and with Jewish thought 
about the Serpent as being the author of man's fall. As the 
first Serpent and the first Adam brought sin, so a second 
Serpent and a second Adam must take away sin. The first 
Serpent was the passion for pleasure and self; the second 
Serpent is to be the passion for kindness and the love of 
others. Thus interpreted, these difficult words teach one of 
the deepest of all truths, that men will never be really- 
reformed on the lines of mere law or on the lines of mere 
asceticism. Never will a human being be reshaped from 
without, as by a sculptor's hand. He must grow from a 
germ of life within, his heart going up, and his desires going 
up with it, out of himself, into a new Man, a second Adam, 
the Man from heaven. 

[1496] Here, according to the best interpretation, the 
Dialogue ends ; and the Evangelist proceeds with a comment 
of his own. Comparing Christ's first utterance about belief 
(to Nathanael) with this. His second utterance (to Nicodemus), 
we find Him in the former promising Nathanael a vision of 
" greater things," but here implying that Nicodemus and his 
friends would fail to believe "the heavenly things." But in 
neither case does the Lord define "belief." Only by the 
allusion to the Brazen Serpent, along with the mention of 
regeneration by the Spirit, we are led to ask what is 
meant by " believing," and what are to be its processes and 
objects. 

[1497] The passage that follows has been taken by many 
as a part of Christ's own utterance ; but it contains ex- 
pressions ("only begotten Son," "believe in the name of," 
"do truth") used elsewhere by the Evangelist and not used 



» [1495 «] See Philo i. 79, 82, 315, Barn. xii. 7, Targ. on Numb. xxi. 
6— 9— all full of interest, but not possible to discuss here. This is our 
Lord's first mention of "/z/»" in this Gospel. Comp. Numb. xxi. 9 
" when he looked unto the serpent of brass he lived." 
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elsewhere by our Lord ; it speaks of Redemption in the 
past tense as an Evangelist would speak after Christ's death ; 
and the tone of the passage is like that of other Evangelistic 
comments in this Gospels It answers the question " To what 
are we to trust f" suggested by the words, "in order that 
he that trusteth may in him have eternal life." 

[1498] iii. i6— 18 "For God so loved the world that 
he gave his only begotten Son that everyone that trusteth to 
him. might not perish but might have eternal Y\{s....He that 
trusteth to him is not under judgment (oh Kp'iverai). He 
that trusteth not is already judged [guilty] because he hath 
not trusted to the name of the only begotten Son of God^!' 
The comment of Barnabas on the healing efficacy of the 
Serpent may be of use here : " When any of you shall be 
bitten (saith the Scripture) let him come to the Serpent that 
is hanging on the tree and let him hope and believe that it, 
though dead, is able to make alive and straightway he shall 
be saved (i.e. healed)*." This is a very rudimentary and 
erroneous definition of "trusting": but it helps us to under- 
stand why John does not attempt to define, and prefers to 
suggest. And his suggestion here is that we are to trust — 
not in a " dead " person or " thing," nor that a person or thing 
can " make alive," but — to (et?) an " only begotten Son," who 
will make us alive (as will be shewn hereafter) not in spite 
of the fact that He has died, but because He has died (as the 
seed dies to live and to give life). 

1 [1497 d\ These arguments are alleged by Westcott for the conclusion 
that iii. i6 — 21 is "a commentary on the nature of the mission of the 
Son." To these may be added (2066) the frequent use of yap. Also 
6 6f6s (nom.) — which occurs here in iii. 16, 17 — is very rarely used by our 
Lord as compared with 6 Uarrip, but in the Epistle it occurs about 1 2 times. 

2 Comp. I Jn iv. 9 " Herein was the love of God manifested in us that 
God hath sent his only begotten Son into the world that we might live 
through him." 

' Barn. xii. 7 iXBiTco in\ t6v o(j)iv...Kai iXnia-dTO) ■rrtoTeva-as on avTos Siv 
vcKpos bvvaTm fmoTroi^crai <a\ napa^prjiia (raidfjtTerm. 
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[1499] The metaphors for describing this giving of eternal 
life through the uplifted Son of man upon the Cross are 
various. Life may be regarded negatively as deliverance 
from sin. In that aspect, our burden of sin may be described 
as falling from our shoulders as we kneel before the Cross, 
or as taken from us and nailed to it with the Crucified One. 
But John probably looks at life positively, as a union with 
Christ, who, when we look to Him with the eye of faith, 
draws us to, or into. Himself, or passes into us that we may 
pass into Him. 

[1500] Greek philosophers, as we have seen, condemned 
Christian faith as irrational ; and in modern times some might 
liken it to that "fancy," or imaginative love, which is "en- 
gendered in the eye." Probably John would have accepted 
this comparison, only asking us to remember what the eye 
of the soul is and what is the object of the soul's vision. 
He would have admitted that no man can come to the 
Father unless he is, so to speak, "enamoured" with— or as 
Jesus said, "drawn by" — the ideal Sonship. No water can 
suffice to cleanse away sin. The pure fire, and passion, of 
the Spirit can alone drive out the impure fires and passions 
of the flesh. 

§ 14. After the Baptises last words 

[1501] iii. 36 " He that trusteth to the Son hath eternal 
life ; but he that refuseth to obey the Son shall not see life, 
but the wrath of God abideth on him." This is part of a 
comment by the Evangelist on the last words of the Baptist 
" He must increase but I must decrease" ; and it shews why, 
even as compared with the greatest of prophets, the Son 
"must increase" while their claims on humanity decrease, 
because, while they represent God's messages. He represents 
God's Fatherhood. "Refuseth to obey," or "rebelleth," is 
closer than R.V. ("obeyeth not {marg. believeth not)") to 

45 



[1502] "BELIEVING" 



the Biblical use of direiOelv, which denotes stubborn dis- 
obedience to, or rebellion against, parents, or God, or obvious 
truths 

[1502] Here, then, "trusting to" is indirectly defined, 
by being contrasted with " rebelling against " ; and thus the 
notion of "loyalty to," "allegiance to," is connected with 
the former. The words are parallel to the above quoted 
Evangelistic comment (iii. 1 8) " He that trusteth not [to the 
Son] is already judged" where the meaning was " is already 
condemned." This is now more emphatically expressed : 
" the wrath of God remains permanently on him." The 
Evangelist has in view a " rebel " answering to the appeal 
of the Gospel of God, " I will not believe that thou art my 
Father," to which the reply must be, " Then thou dost thyself 
make me remain thy Judge." 

I 15. In Samaria 

[1503] iv. 21 " Trust me (irla-Teve fioi) woman, tAat the 
hour cometh when neither in this mountain nor in Jerusalem 
shall ye worship the Father." 

iv. 39 — 42 " Now from that city many trusted to him, 
[many, I mean] of the Samaritans, on account of the word 
of the woman, when she testified, ' He told me all that ever 
I did'... (40) and he abode there two days and many more 
trusted because of his [own] word, and they said to the 
woman, ' No longer on account of thy speaking do we trust. 
For we ourselves have heard and know that this is truly the 
Saviour of the world." 

[1504] The second of these passages may be conveniently 
taken first, because its motive is clear, namely, to emphasize 

1 [1501a] See Rom. x. 21 quoting Is. Ixv. 2 and Rom. ii. 8 "rebel 
against the truth." The adj. occurs in Rom. i. 30, 2 Tim. iii. 2, " rebellious 
against parents," also in Lk. i. 17, Acts xxvi. 19, Tit. i. 16, iii. 3. The 
verb occurs nowhere in the Gospels except here. 
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the importance o{ personal trust in Christ. But the statement 
is not quite consistent. For let us suppose that fifty (" many") 
" believed on account of the word of the woman," and that a 
hundred and fifty (" many more ") " believed on account of 
his {i.e. Christ's) word." How could the hundred and fifty 
say to the woman " no longer do we believe on account of thy 
speakingi"? The Diatessaron and SS try to meet the difficulty 
by dropping " more " (" many believed because of his word "). 
Codex e has "much more (multo amplius) did they believe 
because of his word." This makes admirable sense ; but it is 
unfortunately not supported by other authority^. And, had 
it been the original, why should it have been altered ? Pro- 
bably the text is correct and the meaning, though not logically 
expressed, is this : " Some (say, fifty) believed because of the 
woman's word ; but many more (say, a hundred) believed for 
the first time, or (as regards the fifty) had their belief 
strengthened, because of Christ's word : and all these came to 
the woman saying, ' The beginning of our belief came from 
you : but now we have heard Him for ourselves and we 
believe because of His word^'" 



1 [1504 d\ Even supposing that fifty of the hundred and fifty had first 
believed "on account of the word of the woman" and were now 
strengthened in their belief "on account of Christ's word," yet the 
fact would remain that a hundred had never owed their belief to the 
woman, and could not use such language to her. 

2 [1504 U\ Codex e seems to have read rrAeiONemcTeYCAN. This 
could easily arise from TrAeiONeceniCTeycAN : and n-Xeiovfr and ttXci'ous 
are found as v.r. in Acts xxvii. I2, i Cor. xv. 6. Elsewhere in N.T. 
TrXeiover (nom.) is found of persons four times (Acts xxvii. I2, xxviii. 23, 
I Cor. XV. 6, Heb. vii. 23) and TrXf/oi/y (nom.) thrice (Acts xix. 32, xxiii. 13, 
21). Both Origen and Heracleon read "many more" (Huet ii. 244, 248). 

3 [1504 c] Heracleon (according to Origen, Huet ii. 248 b) wished to 
supply \l6vi\v after Xakiav (" No longer do we believe because of thy 
spcciking alone "). This, however, taken strictly, would indicate that he 
regarded all the speakers as being originally indebted to the woman for 
their faith. 

[1504 «f] Origen says (Huet ii. 245 e) 'H \i.iv ovv dpxfi tS>v awh ttjs 
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[1505] We are not obliged to suppose that the Samaritans 
first described as having " trusted to " the Lord received this 
faith, before seeing and hearing Him, on the mere report of 
the woman. The " fifty " may have been so far prepared by 
the woman to believe that, as soon as they entered His 
presence, they actually and genuinely believed in Him, but 
with a rudimentary belief The Evangelist appears to recog- 
nise a lower and a higher faith, even while describing the 
lower by the phrase hitherto applied to the faith of the 
disciples and true believers (" trusting to him "). Thus a new 
shade of distinction is introduced, belief varying according to 
what the Greeks call the 8ia ri, or " WAy?" In the former 
case, the answer to the WAj/ ? is " Because of the word of the 
woman"; in the latter, "because of His word." 

[1506] Let us now return to our Lord's own saying about 
" belief," or " trust," early in the story. Under ordinary cir- 
cumstances, and in an ordinary speaker, we might suppose 

the words " Trust me, woman, that the hour cometh " to 

have been merely an asseveration meaning " I assure you that 
it is so." But we must have regard to the fact that this is 
an utterance of Christ, the third passage in which He mentions 
"trusting"; and the Gospel has hitherto appeared to be 
carrying us from stage to stage in the development of a 
doctrine about "trusting." We have also to consider the 
conclusion of the narrative, and the way in which it seems to 
point a moral about " trusting " and different kinds of " trust." 
The result should convince us that we are bound to try first 
of all to make sense of our Lord's words in their literal and 



^a^apelas TncrrevovTOiV rjv TroWmv \6yos 6 r. yvvaiKOS fiapTvpov<jT]s.,.Tj Se 
av^(Tis Koi irXrjdvo'fiQS rav ttoXXw TrXeiovayv TrurTevouTatv ovkctl 5ta Tov 
\6yov T. yvvaiKos aWa dia tov Xoyov airov, where, for ^v ttoXKcov, we should 
perh. read t&v ttoWcov contrasted with tS>v noXKm irX«oi/<oj'. Origen's 
antithesis "The beginning... hut the increase and multiplication,'" may be 
intended to convey a suggestion that the increase extended to the '■'■belief" 
and not only to the number of those ^^ believing.'' 
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weighty meaning by taking them as a precept, " Trust me." 
Taken thus, they call on the woman (to whom afterwards He 
vouchsafes the unique revelation of His Messianic nature) to 
"trust Him" that the House of Worship is not Jerusalem 
or Gerizim but Spirit and Truth. These, He says in effect, 
are the true Temple. 

[1507] The Evangelist has already described Him as 
meaning " the Temple '' when He mentions Himself \ So, 
here, the incarnate Temple of God is described as taking 
compassion on this poor Samaritan woman — who, amidst all 
her temptations of the flesh, has this additional peril, namely, 
that her idea of God is a Person much quarrelled about by 
learned Jewish and Samaritan Rabbis — and He asks her'' to 
"trust" Him, when He assures her that prayer is not a 



Mi. 21 "He was saying [this] (2469) concerning the temple of his 
body," better perhaps "meant this to refer to the temple etc." 

2 [1507 a] He does not speak as one commanding (aorist, nitrrevirov), 
but rather as one requesting (pres. Tvla-Teve). In this Gospel, Christ never 
uses the authoritative imperative of this verb. Neither does Mk v. 36 
" Fear not, only believe (irio-Teue)." But the parall. Lk. viii. 50 has Trla-Teva-ov : 
and so has Acts xvi. 31. Some Christians abused it, according to Celsus 
(Origen, Ce/s. i. 9) $J)0-i 8e rtvas ixrjSi /SouXo/ie'vous SiBovai rj Xafi^dveiv \6yov 
irepl &v Tria-Tevovtrt, XPW^'^'' ■■"¥ " ^V ^'^^'""f^ aXXa Tvlarevcrov koi ij nicrns (rov 
a-ao-ei. <rc" (printed by Dindorf as two sayings, the second being, "Thy 
faith will save thee "). 

[1507 d] The aorist imper. occurs, however, in Soph. Oed. J?. 646 irpos- 
6eS,v...ni(rTev(Tov rdSe, where it seems to imply the urgency of entreaty 
rather than authoritative command. In Eurip. I/e/. 710 Xoyois 8' iiioicn 
jria-Tevo-ov rdSe, it is authoritative. In these, and in two other instances 
quoted by Steph., tt. is connected with a neut. accus. Herodian viii. 3. 22 
TO de napaSo^ov t^s a7roPd<rea>s jroiei ndvra nia-Tevo-ai, Aristot. Prior. 
Analyt. ii. 23 IltoTfuo/ifi' ydp Smavra rj bid (ruXXoy«r/xov r) hi enayayris. 
Comp. Habak. i. 5 epyov iya> ipyd^oiJ.at...b ov firj TTi<rT€v<Tr)Te, where the 
antecedent of o is prob. "the doing of the deed," not "the deed": 
but Acts xiii. 41 quoting this repeats epyov before 0. In N.T. this neut. 
accus. occurs thrice, Jn xi. 26 Tna-reieis tovto, I Cor. xi. 18 ftepos tc 
niaTivu), xiii. 7 iravra iriuTevei. It is probably of a semi-adverbial 
character like Eurip. Or. 1103 yvvai^X niarfva) ^pax". Steph. gives no 
instance of a non-neuter accus. with Trioreuo). 
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sectarian or provincial business. Nathanael had been gently 
reproached by the Lord for " trusting " before he had seen the 
" greater things '' ; Nicodemus had been warned that " he that 
trusteth " must look upward to the Son of man " lifted up " in 
order that he "might have in him eternal life"; now the 
woman of Samaria is bidden to " trust Him',' in the assurance 
that worship (which is the "looking upward" of the heart) 
will be effectual wherever it is offered " in spirit and truth." 
This cosmopolitan subordination of local worship ("Jerusalem," 
" Gerizim ") prepares the way for the sublime confession at 
the end of the story — based, not upon faith but upon know- 
ledge, and not on seeing but on hearing — "We have Jieard 
him ourselves and know that this is indeed the Saviour of 
the World,:' 

§ 1 6. The nobleman's "believing" 

[1508] iv. 48 " Except ye see signs and wonders ye will 
assuredly not believe (oii /mtj TnaTeva-TjTey." Compare this with 
iv. SO " Go thy way, thy son liveth. The man believed the 
word that Jesus had spoken'' from which it appears that he 
did " believe,'' in some sense, before he had seen any " signs 
and wonders." It follows that we must take the words 
"ye will assuredly not" like similar words in xviii. 11 ("I am 
assuredly not to drink it!" (933—6, 1007)) and like many 
other exclamations of Jesus, as being of a semi-interrogative 
nature (2236). The utterance, though addressed to the 
nobleman, is not about the nobleman alone. The pronoun 
is not " thou '' but ''ye',' and the full meaning of this condensed 
sentence might be paraphrased in modern English thus : " I 
know the ways of your class, the Herodians, the courtiers, the 
men of the world. None of you, as a rule, will beheve without 
seeing signs and wonders ! Is it to be so with you also .' " 
It is exclamatory as regards the class but interrogative as 
regards the individual. 
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[1509] At the same time the Evangelist takes pains to 
shew that the man passes through stages of belief. He 
"believed," in some sense, at once: but he merely believed 
" the word that Jesus had spoken" namely, " thy son liveth." 
Afterwards, when he ascertained that his son had actually 
recovered in the hour of this utterance, then (iv. 53) " ke 
believed — he himself and his household." What he now 
"believed" we are not told. But we are led to infer (i) that 
it was a behef, or trust, " in," or " to " Jesus Himself, (2) that 
it was, even now, not a perfect belief, for it had been caused 
in part by a "sign and wonder." We perceive in this 
narrative — which contains the fourth utterance of Jesus 
about " trusting " or " believing " — a recognition of two facts : 
first, that a certain class of people will not " trust '' without 
"signs and wonders," and, secondly, that the Lord, while 
sometimes working such "signs," endeavours to raise them 
to a trust that is above "signs'." 

§ 17. " Believitig" the testimony of the Father 

[1510] Hitherto, except in the Dialogue with the Sa- 
maritan Woman ("trust me") our Lord has never mentioned 
the object of trust. Now, it is brought before the reader 
in the course of a controversy with the Jews arising from an 
act of healing on the sabbath. Jesus asserts that He " sees " 
His Father performing such acts as these, that He, the Son, 
does them because the Father, who has sent Him, has given 



' [1509 a] The Nobleman in Jn is, in some respects, parallel to the 
father of the " lunatic " in Mk. The former, when he hears the words " ye 
will not believe,'' does not deny the weakness of his belief but says, in 
effect, "Come down at all events and do what you can for my child before 
it is too late." This is not unlike the father's "If thou canst," in Mk. Only, 
in Mk, the father frankly avowed the mixed nature of his feeling "I believe, 
help thou mine unbelief." All this beautiful tradition of Mk's is left out 
by Mt. and Lk. Jn gives something corresponding to it. 
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them to Him to do, and that they are His Father's " testi- 
mony " : (v. 24 — 47) " He that heareth my word and trusteth 
him (dat.) that sent me hath eternal life and cometh not into 
judgment, but hath passed out of death into life.... (38) and 
ye have not his word (or, Logos) abiding in you, because 
whom he sent, him (dat.) _y^ trust not.... (44) How can ye 
trust (iria-Teva-ai), receiving glory from one another and the 
glory that is from the only God ye seek not!.... (46) If ye 
trusted Moses (dat.), ye would trust me (dat.), for he wrote 
concerning me. But if ye trust not his writings (dat.) how 
will ye trtist m,y words (dat.) ? " 

[1511] Here, "trust" means ^'believe the testimony of" 
and it is implied that if the Jews had thus trusted Moses, 
they would have trusted the Son, and if they had trusted 
the Son they would have trusted the Father. And con- 
cerning this last " trust " it is said that the man possessing 
it "hath eternal life." The section is mainly of a negative 
character. Even the strong phrase "hath eternal life" is 
followed by the negative "cometh not into judgment"; and 
life is regarded as being in its commencement (" hath passed 
out of death into life"). The context teaches that those 
who do not possess within their hearts, in any degree, the 
Word or Logos of God, having no affinity with the law of 
moral harmony and order, cannot revolve about His " glory," 
but make their own "glory" the centre of their actions. 
Having broken loose from the attractive force of God's over- 
ruling and universal Fatherhood, they no longer look to Him, 
or trust Him, as Father, but look always to themselves. 

§ 18. After the Feeding of the Five Thousand 

[1512] The Feeding of the Five Thousand is almost 
expressly said by our Lord to have failed in producing 
"trust" even in the hearts of those who received the bread- 
" Ye seek me," He says to them, " not because ye saw signs 
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but because ye ate of the loaves and were filled. Work not 
[for] the food that perisheth but for the food that abideth 
unto life eternal.... This is the work of God that ye trust^ 
to him whom God [hath] sent.... The bread (or, loaf) of God 
is the One^ that cometh down from heaven and giveth life 
to the world... I am the bread of life. He that cometh to 
me shall surely not hunger and he that trusteth to me shall 
surely not thirst at any time. But I [have] said to you that 
ye have both (aai) seen [? me]' and do not trusts 

[1513] These words of Christ, and those of the Jews 
which are interspersed between them, present great difficulty 
because of the apparent blending of the literal and the 
spiritual. In particular, the last sentence has perplexed com- 
mentators because Jesus is nowhere recorded to have said 
"ye have both seen me and do not trust." But the words 
may be intended to sum up all that Jesus has just said, 
thus : " Your notion of the Bread of Life is greedy enjoyment ; 
but the true Bread is trust in God. You say, ' How must we 
work the works of God?' : I reply, 'The one work of God is 
to trust to his Messenger! You say, 'What doest thou 
(TTotet?), or workest thou (ipyd^r)), that we may see and 
trust thee*.^' and you point to the Manna as being 'bread 
from heaven ' : I reply, ' The Manna was not the Bread from 
Heaven. That is a thing of the past. But the true Bread 
is now being offered to you, every day and every hour, by 



On the distinction between this and 
TTtoTEuoT/re, see 2524 — 5. 

^ [1512 a] vi. 33 d yap apros r. dcov iarXv 6 nara^aivtov, where d Kora^aivav 
is taken by the Jews as meaning " the bread (or, loaf) that cometh down," 
but it may mean " the man that cometh down." " One " is an attempt to 
represent this ambiguity. 

5 [1512 15] vi. 36. W. H. bracket ^e, which is omitted by SS, as well as 
AN and most Latin MSS. But its difficulty explains (without justifying) 
its omission; and there is no satisfactory way of explaining how it could 
be erroneously inserted. 

* vi. 30 (dative), but Jesus had used (vi. 29) the preposition " to." 
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the Father. The Bread is not anything that I 'do {proim) 
or work (ipyd^ofiai).' It is I myself. I am the Bread. You 
ask for a sign that you may 'see and believe.' You have 
seen me, and T have been telling you this, and yet you do not 
believe^!" 

[1514] If that is the meaning, Jesus is reproaching the 
Jews for not seeing the divine facts of human life, somewhat 
as Epictetus reproaches cultured Greeks for denying the 
existence of Demeter at the very moment when they were 
eating bread^- According to Johannine doctrine, the Bread 
of Life is not to be sought above the clouds but wherever 
we see good men and women, who diffuse peace and 
trust around them. Jesus was the incarnation of such 
goodness. 

[1515] An underground stream of Jewish thought, coming 
to the surface in Mark's Gospel but not in Matthew's and 
Luke's, is possibly reappearing here — a tradition about the 
spontaneousness of God's kindnesses and about the calm and 
trustful spirit in which they are to be received. Mark says 
that the Kingdom is like a man that sows seed "and sleeps 
and rises night and day" and the seed grows "he knows 
not how," and "the earth of itself^ bringeth forth fruit." 
This tradition about God's giving to men in their sleep appears 
in the Psalmist's contrast between worrying drudgery and 
trustful work, " Except the Lord build the house, they labour 
but in vain that build it; except the Lord keep the city, 
the watchman waketh but in vain. It is vain for you that 
ye rise up early, and so late take rest and eat the bread of 



' vi. 26 — 36. ^ Epict. ii. 20. 32. 

3 [1515 a] Mk iv. 28 airo/idTT), SO Philo, on Isaac (the self-taught, 
avTOixadfis) i. S7I — 2 cori 8e koL Tplros opos toJ avTO/iadovs to ava^alvov 
avTOfiarov (that which cometh up of itself). Comp. also Clem. Rom. 
22 — 3, on "the faith that is in Christ," in connexion with trustful 
acceptance of God's mercies ending with words that (Lightf.) " strongly 
resemble Mk iv. 26 sq." 
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anxiety. He giveth unto his beloved in sleep as {abundantly 
as to yotiY" 

[1516] So here, Christ's principal saying appears to be 
a protest against that faithless kind of work which might be 
called " dead works," the craving for which might lead some 
to accumulate not only purifications but even almsgivings, 
not from love for man but from faithless dread of God. 
In answer to the question put by the Jews, "What are we 
to do that we may work the works of God?" Jesus replies 
in effect, "Do, in the first instance, nothing — nothing, at 
least, that you would call 'doing.' Simply trust to God's 
Messenger." 

[1517] As regards the metaphor implied in " trusting 
to" we observe that it occurs in different contexts that may 
imply different shades of meaning. " He that cometh to me 
shall surely not hunger and he that trusteth to me shall surely 
not thirst at any time^" implies approach to. " This is the will 
of my Father that every one that beholdeth the Son and 
trusteth to him should have eternal life^ " implies looking to. 
But does not this "beholding" correspond to "beholding the 
Serpent lifted up in the Wilderness"? And, if so, does it 
not mean that kind of " looking to " Jesus on the Cross which 
draws the sinner to, or into Jesus, so that he can exclaim 
with the Apostle, " I have been crucified with Christ^ " ? 

1 [1515 b'\ Ps. cxxvii. I — 2. On " in sleep," see Gesen. 446 a; "as abun- 
dantly" Gesen. 486 a. For the latter, Targ. has " convenienter et recte,'' 
but it takes " sleep " as the object (as A.V. and R. V. txt). The Targ. also 
takes " bread of cutting cares " as " the bread of the miserable for which 
they have toiled," thus " In vain will ye labour for yourselves, ye that rise 
up early to practise robbery for yourselves, ye that delay and sit quiet to 
perpetrate crime, devouring the bread of the miserable for which they have 
toiled." The first verse of the next Psalm (cxxviii. i) appears to paint the 
opposite picture of trustful toil. "Blessed is every one that feareth 
{i.e. reverences) the Lord, that walketh in his ways. For thou shalt eat 
the labour of thine hands and happy shalt thou be." 

2 vi. 35. ^ vi. 40. 
* Gal. ii. 20, comp. Rom. vi. 6. 
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The Evangelist himself suggests this in the context ; for 
he adds (as words of Christ) " No man is able to come unto 
me except the Father draw him," and, later on, " I, if I be 
lifted up, will draw all men unto me^" 

[1518] Another aspect of the spiritual union expressed 
by saying that men are " drawn " towards Christ may be 
described by saying that Christ is taken into men as their 
food. Accordingly, this Dialogue goes on to speak first of 
"trusting to" the Son, and then of "eating the flesh of" 
the Son, as implying the possession of eternal life^ 

[1519] The conclusion of the section dissipates any 
literalistic impressions that might be derived from these 
intense verbal efforts to represent invisible truths so as to 
force upon us their reality. The disciples are warned by our 
Lord that " It is the spirit that giveth life, the flesh profiteth 
nothing : the words that I have spoken to you, [these] are 
spirit and [these] are life^"; and Peter bases his allegiance 
to the Lord, and his confession at the close of the narrative, 
not on the miracle of the loaves and fishes, but on Christ's 
words : " Lord, to whom shall we go .■' Thou hast words 
of eternal life*!' Similarly the Samaritans said, " We have 
heard [him] and know that this is of a truth the Saviour 
of the world." And Peter, moved by the "words," now 
says, " We trust completely {ire-ma-revKanev) (2442) and know 
that thou art the Holy One of God"." 

I ig. "Not believing" 

[1520] Hitherto the Evangelist has made no mention, 
in his own person, of any actual refusal to believe, or " not 

' vi. 44, xii. 32. 

2 [1518a] Comp. vi. 47 "He that trusteth hath eternal life" (where els 
«/ie though rightly omitted by W. H. from txt has to be supplied, in 
thought, from the preceding words), and vi. 54 " He that eateth my flesh 
...hath eternal life." 

3 vi. 63. * vi. 68. 5 vi. 69, see 1629. 
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believing^" But now, after the " scandal " created by the 
Doctrine of Bread, when many of the Lord's disciples deserted 
Him, John tells us that (vii. S) " Not even his own brethren 
were disposed to trust (or, were \then\ trusting) to him (2466)." 
And at the end of the chapter the chief priests and Pharisees 
ask triumphantly (vii. 48) " Has any one of the rulers trusted 
to him, or [any one] of the Pharisees t " This implies a general 
" not believing," and Nicodemus, " one of the rulers," who is 
present, does not say anything to the contrary. 

[1521] On the other hand, it is said that " many of the 
multitude trusted to him," alleging the number of His signs^ 
— according to which standard Elisha would be called twice 
as great a prophet as Elijah, since he worked fourteen signs 
to his Master's seven ! There can be little doubt that the 
Evangelist does not intend his readers to magnify this kind 
of "belief," or "trust." It is divided by an immense interval 
— this arithmetical belief— from that genuine spiritual de- 
pendence on the Messiah implied in our Lord's words 
following not long afterwards (vii. 37—8) " If any man thirst, 
let him come unto me and drink. He that trusteth to me,... 
rivers shall flow from his belly, [rivers] of living water." 
This carries His doctrine a stage beyond the previous an- 
nouncement, ''He that trusteth to me shall surely never 
thirst " : for it implies that the believer will satisfy not only 
his own thirst but also that of others. The faithful convert 
will convert others to faiths 



1 [1520 a] It has occurred, but only in Christ's words e.g. iii. 12, v. 38 
etc. : but there is an approximation to an Evangelical statement in vi. 64 
"He knew. . .who they were that did not believe." 

2 vii. 31 "The Messiah, when he shall come, will he do more signs 
than this [man] hath done ? " 

3 [1521a] In vii. 39, the aorist participle probably includes future 
believers (2499), who were destined to receive the Spirit after having 
"trusted to him." 
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§ 20. " Believing witnesses " 

[1522] A large part of the next chapter (viii. i — 46) 
treats of "trusting" as illustrated by the Law about " iwo 
witnesses." The Father and the Son are declared to testify 
conjointly'- Apparently the meaning is that Christ's words 
and acts of healing, by diffusing physical as well as spiritual 
health among men, testify that they are in accordance with 
the Laws of Nature, or in other words, with the words of God 
the Father. In this chapter, the dative is twice used by our 
Lord, because the meaning is " trust the evidence of" a witness, 
and because He speaks negatively, blaming the Jews because 
they will not even trust Him as a witness, much less trust 
to Him as their Deliverer'^. He also once uses (again with 
a negative) the phrase "trust that" as follows (viii. 24) 
" Except ye trust that I AM [HE], ye shall die in your sins." 
This is discussed elsewhere (2223), and an attempt is made 
to shew that it means, unless ye trust in God's purpose to 
make Man one with Himself 

[1523] Another passage, not in Christ's words but in 
narrative, distinguishes between (i) "many," who ^' trusted to 
him," and (2) "those who had trusted him, [being] Jews^" 
The latter are described as shortly afterwards becoming 
Christ's bitter opponents, then as "liars," and as "children 
of the devil." This is one of the most cogent of many 
passages indicating that John sometimes denotes great differ- 
ences of meaning by slight differences of word, and that he 
takes pains to shew that the word " believe " might represent 
a transient emotion, or might have a non-moral significance. 



1 viii. 18. 

^ viii. 45 — 6 {bis) ov ntfrreieTc fioi. 

^ viii. 3° — I jroXXoi eTtiaTevtrav els avTov... Toiis ■KeirKmvKOTas avrm 
'lovdaiovs. On this, see 2506. 
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§ 21. After the Healing of the Blind Man 

[1524] A new phase of " trusting " is introduced by our 
Lord when He says to the blind man, whom He has healed, 
ix. 35 " Thou [at all events'] dost trust to {aii Trto-rei/et? eh) 
the Son of man^f" To Nathanael, stimulating him to a 
higher trust, Jesus had said that he should see "the angels 
ascending and descending on the Son of man." He had 
also said to Nicodemus, "The Son of man must be lifted 
up that every one that trusteth may in him have eternal 
life^" — which implied some connexion between "trusting" 
and the Son of man : but Jesus had never, up to this time, 
expressly connected " trust " and " the Son of man," as He 
does here. 

[1525] The phrase seems to denote a trust in, so to speak, 
the humanity of God, a trust in Man with all his physical 
and intellectual imperfections', as being a revelation of God 
superior to the revelation of Him contained in the heavens. 
The blind man has been battling for his Healer against the 
logic and brow-beating of the Sanhedrin, and has been cast 
out of the Synagogue. Now he receives his reward. The 
Saviour, finding him, does not say to him as to the impotent 
man of Bethesda, " Sin no more," but " Thou [I am sure] 
dost trust to the Son of man." The sequel illustrates the 
Johannine conception of faith, and, it may be added, the 

1 [1524 a;] On the reasons for taking this as a statement in inter- 
rogative tone, see 2242. It corresponds to the interrogative statement 
made to the nobleman iv. 48 "Ye will surely not believe" (1508). The 
meaning is, "Though all the rulers of Jerusalem refuse to believe, thou at 
all events, I am sure, dost believe." 

2 i. 51, iii. 14. 

3 [1525 a] Ps. viii. 3—5 "The Son of man," in John, is never "the Son 
of man " as conceived in Daniel seated on the clouds. It is rather the 
ideal of the Psalmist, as also the ideal suggested in Mk ii. 10 (" the Son 
of man hath authority upon earth to forgive sins") and ii. 28 ("the Son of 
man is lord also of the Sabbath..."). 
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real nature of faith. The man does not even know the 
meaning of the phrase ; yet he has in his heart the conception 
of the Person, and is already, virtually, a believer, " Yea, and 
who is he. Lord, that I may trust to him ? " and then, " Lord, 
I do trust." 

[1526] As a contrast, the unbelief of the Jews is more 
and more emphasized. Far from " believing," in the Christian 
sense, because of the cure of blindness, they are confirmed 
in their belief that the Healer is a " sinner'." Jesus, in 
Solomon's porch, makes one more appeal to them, asking 
for a lower kind of faith than He had hitherto mentioned. 
He does not now say "trust to me," nor "trust me," but 
" trust works " (x. 37 — 8) : " If I am not doing the works 
of my Father, trust me not : but if I am doing [them], even 
if ye be not trusting me, trust the works!' He seems to 
mean, " Only trust that the works are kind as well as 
wonderful. Only trust in their motive. Then you may go on 
from that to something higher." For, after " trust the works" 
He adds, " that ye may recognise, and grow in the recognition 
(2511), that in me is the Father and I in the Father." 

[1527] This section concludes with the statement that 
Jesus, after the Jews had attempted to stone Him in the 
Temple, went away again beyond Jordan " and abode there " 
and "many trusted to him there^" The adverb "there" 
occurs seldom in John at the end of a sentence, and still more 
seldom at the end of a section. Possibly it is emphatic and 
is intended to contrast the safety of the Lord, and the 
multitude of believers, beyond Jordan, with the persecution 
and unbelief in Jerusalem^ 

1 The only mention of " believing," in the Evangelist's words, at this 
stage, is (ix. 18) "The Jews therefore did not believe concerning him that 
he had been blind and recovered sight until they called his parents...." 

2 X. 40, 42. 

3 [1527 a] 'Ek« is certainly emphatic in Jn xi. 8 "Goest thou again 
there [of all places]?" meaning "the very place where they sought to 
stone thee." 
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§ 22. The Raising of Lazarus 

[1528] " Trusting " is repeatedly mentioned in the Raising 
of Lazarus as, in part, the cause of the miracle, or of the 
manner in which it is performed. When our Lord prays 
aloud at the grave, He says (xi. 42) " For the sake of the 
multitude that standeth around I said [it] that they may 
trust that thou didst send me " ; and previously, to the 
disciples (xi. 14 — 15) "Lazarus is dead, and I rejoice on 
account of you — in order that ye may trust — that I was not 
there." The latter passage is obscure (2099) : but it seems 
to include the meaning that the Lord's absence has been 
ordained in order that the belief of the disciples in Him may 
be strengthened by the sequel i.e. the Raising of Lazarus. 
Nevertheless, " in order that ye may trust " (aorist) is gram- 
matically remarkable if it means " that ye may grow in trust," 
or "that ye may continue to trust me." It would most 
naturally mean " that ye may become believers " ; but, in 
that sense, it could not be applied to those who were already 
Christ's most devoted disciples^ 

[1529] Difficulty is also presented by the contrast be- 
tween (i) the words uttered by our Lord to Martha and 
(2) what is commonly interpreted as His subsequent reference 
to them : 

(i) (xi. 23 — 6) "Thy brother shall rise again... I am the 
resurrection and the life. He that believeth in (et?) me, even 
though he die (or, be dead), shall live ; and every one that 
is living and believing in me shall assuredly never die. Thou 
believest this"" ? " 



1 For the difference between Tnarreva-rjre and iricrTeurjTe, see 2524 — 5. 

^ [1529 fl] xi. 26 iria-Teieis tovto. On this construction, rare in N.T. 
see 1507 ^ It is a short way of saying, "Thou believest me as to this.?" 
"Believe" has advantages over "trust" in the rendering of this passage. 
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(2) (xi. 40) " Said I not unto theeS ' If thou shalt believe 
('Eaj/ •7ria-Tev(T'ri<;) thou shalt see the glory of God ' ? " 

To the disciples our Lord had said that the sickness 
of Lazarus was to be for the glory of God and of the Son 
of God^; but not to Martha. And there is nothing in 
Christ's first utterance to her to suggest that He is looking 
forward to any "rising" of Lazarus from the dead before 
that general " rising again " which He Himself mentions to 
her. Nor is there anything in it to indicate to Martha that 
her " believing '' was to be a condition of her " seeing " her 
brother raised from the dead. On the contrary, the story 
shews that Martha was quite ready to believe that Jesus 
could have saved Lazarus from death, and could, even now 
that he was dead, restore him to life". But any expectation 
of this kind would naturally be suppressed in her by Christ's 
mention of the " rising again " in general terms, applying to 
all believers^ 

[1530] But may He not have uttered these words to 
Martha on a previous occasion .' Bearing in mind the saying 
of Jesus to Nathanael, " Thou shalt see greater things than 
these," we ought to find no difficulty in supposing that He 
uttered similar sayings to other converts. To Martha, there- 
fore, at some time before the Raising of Lazarus, perhaps at 

1 [1529,5] Or as W. H. {on iav) "that, if thou shalt believe, thou shalt 
see." But it is more in accordance with Johannine usage to print on 
'EaK as above. See on " recitativum (2189 — 90)." 

^ xi. 4 "This sickness is not unto death but for {vnip) the glory of 
God in order that the Son of God may be glorified through it." 

■= xi. 21 — 2 "If thou hadst been here my brother had not died. Even 
now I know that whatsoever thou shalt ask God, God will give thee." 

* [1529 c] xi. 23—4 "'Thy brother shall (or, will) rise again (dvaorij- 
o-crai)'...'! know that he will rise again in the rising again {avaa-Trjo-crai iv 
TTJ avaa-Taa-ii) in the last day...'" The following words "I am the rising 
again (ai/dorao-is) and the life. He that believeth in me shall live even if 
he be dead, and every one that liveth and believeth in me shall never die," 
seem expressly intended to include all "believers," and to exclude all 
expectation of a material or special revivification for her brother. 

62 



"BELIEVING" [1532] 



her conversion, He may have said, " If thou shalt believe, 
thou shalt see the glory of GodS" no doubt in a spiritual 
sense — as Origen interprets the saying to Nathanael and the 
disciples ° — meaning that she should see the mysteries of the 
divine Love. But, in such a saying, "the glory of God" 
would include that particular " glory " which accrued to the 
Father in heaven from the signs worked by the Son on 
earth — a " glory " that the Pharisees did not discern because 
they did not " believe." 

[1531] Assuming the relation between Jesus and the 
family of Lazarus to be as John records it, we are con- 
fronted, in the death of Lazarus, with a crisis in the Christian 
Church— the first death in a family of "believers." Many 
years afterwards, the Thessalonians were startled by the 
death of a believer as being something disappointing and 
unsettling. They seem to have expected that the Lord 
would come from heaven and take all the saints up to His 
presence before death could touch them. How much more 
might the death of a friend of Jesus cause a chill to fall 
on the faith of some, in our Lord's lifetime, who "supposed 
that the kingdom of God was immediately to appear^" ! 

[1532] According to this view, Jesus, face to face with 
a threatening crisis for some of His dearest friends, is here 
strengthening the faith of one of them by referring to some 

1 [1530 «] Comp. Mk iv. ii "To you is given the mystery of the 
kingdom of God" (where Mt.-Lk. have "to know the mysteries..."; and 
"to see the mystery" would, make good sense) also Mk ix. i "There are 
some of those standing here that shall not taste of death till they see the 
kingdom of God having come in power" (Mt. xvi. 28 "the Son of mam 
coming in his kingdom," Lk. ix. 27 siniply " the kingdom of God "). 

^ [1530 b\ Orig. Cels. i. 48 tovto hi to dvoixdrjvm roiis ovpavovs npo\(ya>v 
Tois fiadrjTais 6 (raTTjp itrofievov oyj/opevots avTo... Kal ovras TlavXos TjpTrdyrj els 
TpiTov ovpavbv vpcmpov IScov avTov dvoi)(d4vTa... "I do not suppose," he 
says (ii.), "that the sensible heaven has been opened and its material 
frame (<TS>p.a) divided by opening in order that Ezekiel might record such 
a thing." 

' Lk. xix. 1 1. 
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previous utterance to her, not recorded in the Gospel. Strange 
though this may seem, it is the explanation adopted by 
Westcott of words uttered by Jesus on another occasion, 
" But I said to you ' Ye have both seen [me] and did not 
believe^ ' " : and its adoption there is more difficult than here, 
because here there is some antecedent probability that our 
Lord would have made to Martha the same sort of promise 
that He made to Nathanael and others. 

[1533] Reviewing all the mentions of " believing " in the 
Raising of Lazarus, we are led to see some similarity between 
the attitude of Christ here and His attitude in the Synoptic 
Gospel when preparing for an act of healing where " belief," 
or " faith,'' cannot be expected from the person to be healed 
or revivified. The Synoptists describe our Lord as stimulating 
the faith of the parents, or as being moved by it to perform 
a cure (" Only believe," " ' If thou canst,' all things are possible 
to him that believeth," " O woman, great is thy faith^ ") : so, 
in the Johannine healing of the nobleman's son, the father 
is stimulated (1508) by the words "Ye will not believe'": 
and so, in this critical conflict, John describes the Lord as, 
so to speak, marking out the field of battle and strengthening 
the weakness of His friends and allies, that their faith may, 
in the order of the Father's purposes, enable the Son to 
perform the coming miracle. 

[1534] Even though we may be obliged to reject some 
of the details of the Raising of Lazarus as unhistorical, we 
may be able to accept the fact that our Lord did occasionally 
restore to life those who would ordinarily be described as 
" dead." And the first death among His disciples might well 
cause questioning to the Saviour. Was He to raise up the 
(dead in this case ? If so, was He to do so afterwards in every 
case .■■ He might feel sure from the beginning, that the 

1 vi. 36. ^ Mk V. 36, Lk. viii. 50, Mk ix. 23, Mt. xv. 28. 

^ iv. 48. 

64 



"BELIEVING" [1536] 



sickness of a particular sufferer was to be " for glory " and 
not " for death " : but whether the " glory " included deliver- 
ance from physical death, might not be revealed to Him at 
first ; and the strain on the faith of His disciples and friends 
might profoundly affect Him, even at the very time when 
He taught Martha that the Son of Man Himself, in His unity 
with the Father, was "the Rising Again and the Life^" — 
and that no man, once joined to the Father through the Son, 
could ever die. 

[1535] The sudden departure of Martha from Jesus, 
after her profession of faith in Him^ may be supposed to 
have prevented her from receiving any of those suggestions 
(of a miraculous revivification) which had been thrown out 
by Him to the disciples. And they are no more than 
suggestions. Jesus says, at first, " I go to wake him," and 
is understood literally : but afterwards " He said plainly, 
Lazarus is dead," and makes no mention of any purpose to 
raise him from the dead. Without much straining of the 
narrative, we may suppose that our Lord did not receive 
the full revelation of the divinely purposed rising again of 
Lazarus till He stood near the grave, with His disciples and 
Martha and Mary, all believing in Him, and all prepared to 
believe in Him — whatever He might do or not do. 

[1536] Whatever uncertainty may attend the traditions 
concerning " believing " in connexion with Martha, the 
Evangelist leaves us under no doubt as to the effect of 
the miracle on the "believing" of the Jews and as to its 
general consequence : " Those that came to Mary believed 
in him " ; but the chief priests and Pharisees said (xi. 48... 5 3) 
" If we let him [continue] thus, all will believe in him, and 
the Romans will come and take away our [holy] place and 



1 The same word is practically repeated in "Thy brother shall rise 
again'" and "I am the rising again" (xi. 23, 25). 

2 xi. 28 "Having said this she went away." 
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our nation... From that day therefore they took counsel to 
kill him." Thus, like all the public signs of Jesus, the sign 
of the Raising of Lazarus produces a mingled harvest, tares 
and wheat, belief and unbelief Or, to take the metaphor 
preferred by John, the increasing light produces in some souls 
a shadow of increasing darkness. 

§ 23. "Believing in the light" 

[1537] In the next chapter the darkness just mentioned 
is described as becoming darker than ever — and this, as an 
indirect consequence of "believing." That the chief priests 
should "take counsel for" the death of Jesus, dealing with 
Him as a magician, was at all events from their point of view 
not an immoral act ; but now they purpose the death of a 
man against whom they bring no charge (xii. 11): "They 
took counsel to kill Lazarus also, because, on his account, 
many of the ]e.'^?,... began to believe in {hviar^vov ei<;) Jesus^!' 

[1538] Perhaps the imperfect tense ("they began to 
believe") and the fact that these '''■Jews" did not believe in 
Jesus on account of Himself, but "on account of Lazarus" 
and the emphasis laid by the Evangelist on the great part 
played by the " sign " in winning for Jesus a welcome from 
" the multitude," are all intended to prepare the reader for 
finding that this "belief" will speedily end in nothing; and 
that more real importance is to be attached to the quiet 
approach of the Greeks to our Lord, through the mediation 
of Philip, " Sir, we would see Jesus^" At all events " the 
multitude" is soon afterwards mentioned — for the last time 
in the Gospel — as taking the Voice of the Father from 
Heaven to be thunder, or, at best, the voice of an angel ; 
and their last words to the Son of man,— who had lived and 

^ Or, " believed from time to time," i.e. now some, now others. But 
" began to believe,'' or " were disposed to believe," is more probable. 
^ xii. 20 — 21. 
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was about to die, for their sake — are " Who is this Son of 
man^?" 

[1539] This was darkness indeed, as a conclusion of a 
Gospel of light : and the rest of this section treats of " be- 
lieving," or rather " not believing,'' under the metaphor of 
darkness and light. In this connexion, there are two sayings 
of Jesus about believing. The first of these is addressed to 
the multitude after they have asked the question " Who 
is this Son of man"?" He no longer bids them believe in 
the Son of man, nor in Himself, but in " the light." The 
Epistle says " He that loveth his brother abideth in the 
light " ; and '' He that saith he is in the light and hateth 
his brother is in the darkness ^" This appears to be the 
predominant thought here. As light was the first created 
thing in the creation of the world, so what corresponds to it, 
namely, love, is the first principle in the spiritual world, the 
medium through which God is discerned by man. Christ's 
hearers were in danger of losing the last spark of this 
spiritual faculty through their subservience to conventional 
religion and through their conventional desire to persecute 
non-conformity. In the presence of these spiritual weaklings 
Christ abates His claim. He does not say " Believe in me, or 
Believe in the Son, that ye may become the sons of God," 
but "Believe at all events in the light, so far as* ye have it 
still with you, that ye may become sons of light." 



2 [1539 rt] Jesus had said nothing here about a "Son of man.'' His 
words were, "And /, if I be lifted up from the earth, will draw all men 
unto me." But His doctrine to Nicodemus had mentioned " the lifting 
up of ihe Son of man," and perhaps the Evangelist wishes to describe the 
"multitude"' as rebelling against this new term (which they had heard 
from Jesus on previous occasions) and as preferring the familiar and (for 
them) conventional term "Christ" or "Messiah" : "We have heard from 
the Law that the Christ abideth for ever, and how sayest thou that 
the Son of man must be lifted up? Who is this Son of man}" 
• ' I Jn ii. 9 — lo. 
* xii. 36 "So far as." On as, as distinct from eay, see 2201. 
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[1540] This expression " sons of light " is followed by an 
evangelistic comment indicating that the appeal was vain ; 
and the language suggests that the light, henceforth, was 
hidden from the Jews. " These things spake Jesus, and he 
went away and was hidden (2538) from them" Then the 
Evangelist sums up his account of the national unbelief. 
" Though he had done so many signs," he says, " they did 
not believe in him^r Their unbelief was a judicial retribution 
predicted by Isaiah : " For this cause they, were not able to 
believe"^ because again Isaiah said, ' He hath blinded their 
eyes....'" Then turning from the nation as a whole to their 
"rulers,"' he concludes with an astonishing remark. In spite 
of the general unbelief we should not have been surprised 
to hear that " a few," or " some " of the rulers believed : but 
John says : " Nevertheless, however, of the rulers also m.any 
believed in him ' ; but on account of the Pharisees they would 
not confess [him] in order that they might not be put out 
of the synagogue ; for they loved the glory of men rather 
than'' the glory of God." 

[1541] This remarkable statement may be perhaps best 
explained by supposing that these " many rulers " had not 
only made formal profession of belief in Jesus (having been 
perhaps baptized by His disciples) but had also believed in 
Him with some degree of genuine conviction, and with 
attachment, calling themselves His disciples — but, like Joseph 
of Arimatha;a, " secretly, for fear of the Jews^" If so, it 
would seem that John deliberately uses the phrase " believed 
in him " in order to shew how even such " believing " might 
come to naught without " confession^" He is more severe 

^ xii. 37 ovK liziuTevov , see 2466, perh. "they were not disposed to 
believe in him." * xii. 39. 

^ xii. 42 6/10)5 juevrot koX ck t&v dp)(6vT(ov ttoXXoI iirlcTTeva'av els avrov. 

* xii. 43 "Rather than," fiaXXov rjjrep, almost = " and not," see 2092. 

8 xix. 38. 

^ Comp. Rom. x. 9 — 11 "If thou shalt confess with thy mouth Jesus 
[as] Lord, and shalt believe in thy heart that God raised him from 
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on them here than on Joseph of Arimathaea later on. 
Joseph's motive for secrecy, says the Evangelist, was "fear 
of the Jews " ; the motive of these " many " was " the love 
of the glory of men rather than of the glory of God." But 
he infers this " love of glory " from the fact that they feared 
to be " cast out of the synagogue." 

[1542] Many people, now-a-days, would consider this an 
austere inference. A man may "love the glory of God" 
more than " the glory of men," and yet may be deterred from 
doing what is right, if his love of God's glory is weaker 
than his fear of being cast out from friendship, from social 
intercourse, and from community of worship, with his 
neighbours and kinsmen. All the more reasonable is it to 
suppose that John, when concluding his history of the growth 
of belief and unbelief among the Jews during Christ's 
preaching of the Gospel, wishes to brand with the stamp 
of inferiority, or spuriousness, that sort of faith in Christ 
which might be called "belief in Him" and yet did not 
lead to public confession. 

[1543] We now come to the last saying of our Lord 
about "believing," — the last, that is to say, in His public 
teaching : xii. 44 — 6 " Jesus cried aloud and said. He that 
believeth in me believeth not in me but in him that sent me, 
and he that beholdeth me beholdeth him that sent me. I, 
lights have come into the world in order that everyone that 
believeth in me may not abide in the darkness!' This is not 
said to have been addressed to any class in particular. It is 
a warning to all the world that " belief" in Christ is not really 



the dead, thou shall be saved : for with the heart man believeth unto 
righteousness; and with the mouth confession is made unto salvation. 
For the Scripture saith, Whosoever believeth on him shall not be put to 
shame." Perhaps John implies that if these rulers had " confessed," they 
would not have been " put to shame," nor would they have been afterwards 
ashamed of Christ crucified. 

1 On the force of this appositional construction, see 1933. 
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belief in Him unless it is belief also in Him that sent 
Christ, nor is it true belief if the believer " abide in darkness " 
i.e. in doubt, or fear, or unbrotherly feeling towards his fellow- 
men. 

[1544] The announcement is to be read along with the 
description of the "belief" of the rulers, many of whom — 
once, at all events — " believed in him." There are degrees of 
" darkness." Some of these " rulers " had perhaps so far 
turned against their Master that they now agreed with 
Caiaphas that " one man must die for the people " ; these were 
" abiding in the darkness " of midnight. Others, like Joseph, 
had not voted with Caiaphas ' ; but Joseph is not recorded 
to have spoken or voted against Caiaphas, and these, too, 
may have kept silent " through fear of the Jews." The 
conduct of this second class was typified by Nicodemus, of 
whom it is twice said that "he came to Jesus by night ^" 
It was not the blackest of the "night" — the "night" asso- 
ciated with Judas': but still it was the night or twilight 
of men " abiding in darkness " and not " believing," — not 
at least in the full sense of the term. With these warnings 
against false or formal or fearful belief, and with these 
commands to "believe in the light," the public teaching of 
Christ is brought to its close. 



\ 24. The Last Discourse 

[1545] After the Washing of Feet and the exhortation 
to the disciples to imitate their Lord's action, the discourse 



1 Lk. xxiii. 51. 

^ Jn iii. 2, xix. 39. 

3 [1544a] Jn xiii. 30 "Having received the sop, therefore, he went 
out. Now it was night." The only other mention of "night" in the 
Evangelist's words (apart from Christ's) refers to the disciples on the 
night before Peter returned to our Lord through the water (xxi. 3) 
"In that night they took nothing!' 
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turns on the "stumbling^" that would be caused by the 
impending betrayal and death of Christ ; and the only 
mention of believing in this chapter is (xiii. 19) " From 
henceforth^ I say [it] to you before it come to' pass, that 
ye may believe, when it hath come to pass, that I am [he]." 
The aorist subjunctive, which is probably the correct reading, 
may denote that the verb refers to " believing " the particular 
prediction just mentioned, so that the words mean " that ye 
may believe that I am he [concerning whom, it has been written 
'He that eateth m.y bread... 'Y" This is Origan's explanation ; 
and, if it is correct, the passage describes our Lord as 
endeavouring to strengthen the faith of the disciples to meet 
a particular emergency (as in the Raising of Lazarus^). 

[1546] Finding that they are still weak and their 
hearts full of trouble, He presently recurs to the thought 
of " trusting " or " believing," and now in a general sense 
(xiv. i) " Ye believe (or, Believe^ in God. Believe in me also" 
and (speaking to Philip) (xiv. 10) " Believest thou not that 
I am in the Father and the Father in me ? " Then He 
addresses all the disciples, (xiv. 11 — 12) '^Believe me that 
I am in the Father and the Father in me : but, if [ye can] 
not [believe me, i.e. my mere word], believe on account of the 
works [by] themselves" "He that believeth in me, the works 

1 The word "stumbling" is not used till xvi. i "These things have 
I spoken unto you that ye may not be caused to stumble (tva firi a-KavSoKia-- 
BrjTe)." But the thought of " stumbling" extends from xiii. 19 onwards. 

2 [1545a] "From henceforth" may perhaps mean, that Christ had 
not said it before, because He desired to give Judas the opportunity 
of repenting during the Washing of Feet. But there had been no 
repentance, and this had been indicated by the words (xiii. 10 — ii) 
"Ye are not all clean." Since therefore the treachery could not be 
averted, the Saviour says that " from henceforth " He will not conceal it. 

3 [1545 iJ] So Origen ad toe. Huet ii. 394 E lva...iviaT(i(Tr}Te oTt iym elfii 
irepl ol raOra iren pocjiriTevrai. Origen comments at great length on this 
passage (Huet ii. 394—8). In the first three quotations of it, the text has 
■n-ia-TeiarjTe, but in the three following ones nia-TcvrjTe, see 2524. 

* xi. 1 5 Iva Tna-TciKTTjTe, see 2525. 
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that I do he also shall do; and greater works than these 
shall he do because I go to the Father." He concludes by 
declaring that He has carried out the intention, mentioned 
above, to warn the disciples before the evil falls upon them 
(1545), " / saj/ [it] to you before it come to pass {jrpo tov 
jevea-dai) that ye may believe {iricrTeva-rjTe) when it shall have 
come to pass, that I am he." These words He repeats, except 
the last clause, saying (xiv. 29) "And now I have said [it] 
to you, before it hath come to pass {irplv yevea-dai) that, when 
it shall have come to pass, ye may believe {TnaTevarjTe)." The 
object of belief ("that I am he") is not repeated, but 
presumably it is omitted merely for brevity ; and the aorist 
subjunctive here, as above, indicates a particular, not a 
general, belief — a belief that Christ's sufferings were fore- 
ordained and prophesied. The main object of belief men- 
tioned in this section is of a general character, the Unity 
of the Father and the Son (" I in the Father and the Father 
in me'"), implied by a belief in the Father inseparable 
from a belief in the Son ("Ye beheve {or. Believe) in God. 
Believe in me also""). 

[1547] In all these exhortations and strengthenings, 
"belief," in its various forms, is not regarded as an end or 
ultimate object. It is merely an imperfect condition, a 
process of passing into unity with the Father in the Son, 
so as to " abide " in love. " Abiding " not " believing," 
" peace " not " faith," are the ultimate objects. Hence, in 
the chapter that describes Christ as the Vine, and the 
disciples as the branches that "abide" in the Vine (xv. 
I — 27), there is no mention of " believing." But the following 
chapter once more takes up the task of strengthening the 
disciples against the trials of " persecution " : and now Jesus 
explains that these persecutions arise from unbelief for which 
the world will be condemned. The Paraclete will convict 
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the world of sin, He says, " because they believe not in me^." 
This harmonizes with what He told the Jews : " This is the 
work of God, that ye believe in him whom he \i.e. the Father] 
sent^." The "work" of God being "belief," it follows (for 
those who accept Christ's teaching about a devil) that the 
" work " of the devil, or " sin," is unbelief or disbelief And 
the object of the unbelief is the same as the object of 
the belief, "he whom God hath sent," that is to say, God's 
messenger or representative in every age and society, those 
men and women who are, as Plato says, " most like God." 

[1548] This high and pure "belief," which the world 
had not, the disciples had, (xvi. 27) "For the Father [of] 
himself loveth you because ye have loved me and have 
believed that I came forth from \the house ofX the Father!' But 
the disciples themselves, even while possessing this precious 
belief, appear to confuse it with one of a baser and less 
enduring metal — belief based upon the evidence of signs : 
for, because Jesus has read their thoughts, they say to Him 
(xvi. 30) "Now we know that thou knowest all things... 
hereby (iv rovrai) we believe that thou earnest forth from God." 
This mischievous complacency in the possession of a definite 
religious belief based upon definite evidential proof— the root 
of how many evils to Christendom! — Christ hastens to 
destroy : " For the moment ye believe ! Behold the hour 
Cometh and hath come for you to be scattered, each to his 
own, and to leave me alone." 

[1549] This is the last mention of " believing " made by 
our Lord in His teaching to the disciples, before the Resurrec- 
tion : and it is of the nature of a warning against making 
"belief" one's end, and, so to speak, "believing in believing." 
We are not to aim at believing but at "peace," and this, 
a peace, not gained through conformity with the selfish 
world, but through believing in the unselfish Messenger, 

1 xvi. 9. ^ vi. 29. 
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whom the Father has sent to conquer the selfishness of the 
world. This we are taught by the last words of the Last 
Discourse (xvi. 33) " These things have I spoken to you that 
in me ye may have peace. In the world ye have tribulation. 
But be of good cheer, I have conquered the world." 

§ 25. The Last Prayer 

[1550] Our Lord, in His Last Prayer, prays for the 
unity of the disciples, but not that they may "believe," or 
"have faith." The latter petition He here reserves for "the 
world." Concerning the disciples — in spite of His warning 
that their belief will not prevent them from deserting Him — 
He says (xvii. 8) " They believed that thou didst send me" 
Both for them and for those whom He calls (xvii. 20) "the 
believers through their word" — that is, the converts made 
by the Apostles — He prays that they may be "all one," 
one with the Father, and with the Son, and with each other. 
But in connexion with "the world" He mentions the word 
"believing" as an object to be attained hereafter, thus 
{xvii. 21) "In order that they also \i.e. the Church] may be 
in us, in order that the world may grow in the belief (TricrTevrj) 
that thou didst send me!' The verb is in the present (not 
the aorist) {2^2^ foil.) and the prayer is that the world may 
receive a living and growing belief, not a mere formal one, 
that Jesus of Nazareth was sent by God — a belief, not based 
on signs and wonders but on the unity of the Church 
with the Father and the Son, through the Spirit, in brotherly 
love. 

§ 26. After the Death and Resurrection 

[1551] There remain — besides an utterance of our Lord, 
which will be considered last of all — four statements about 
"believing" made by the Evangelist. The first of these 
attests the flow of blood and water from the side of Jesus 
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on the Cross : (xix. 35) "And he that hath seen hath testified, 
and his testimony is true ; and he (2383) knoweth that he 
saith true that ye also may grow in belief (7ria-T6vr)Te)." If 
W. H. are right, as they probably are, in reading the present 
subjunctive, the behef is of a general and vital kind, including 
a belief in the Lord as "the fountain for sin and for un- 
cleannessV 

[1552] Next comes the earliest mention of "believing" 
after the Resurrection : (xx. 8) " Then therefore entered in the 
other disciple also, he that came first to the tomb, and ke 
saw and believed (eZSei/ koX eTria-Teva-ev) : for not even yet 
did they know the scripture, [how] that he must rise from 
the dead." Apparently this disciple "believed" in Christ's 
resurrection, simply on the evidence of the open tomb and 
the grave clothes — although the open tomb suggested to 
Mary Magdalene something quite different, namely, that 
the Lord's enemies had taken away the body. With this 
must be taken the reply of Thomas to the assertion of the 
disciples that they had "seen" the Lord, (xx. 25) "Except 
I see in his hands the print of the n-aWs... I will assuredly not 
believe!' From the sequel it would seem that Thomas and 
the beloved disciple were alike in one respect, since both 
"saw and believed!' What our Lord says about this will 
be considered later on. 

[1553] The fourth Evangelistic mention of " believing " 
describes the object of the Gospel (xx. 31) "But these things 
have been written that ye may grow in the belief (TriaTevyTe) 
that Jesus is the Christ the Son of God, and that, believing 
[this] {TricrrevovTe^), ye may have life in his name." Accepting 
once more W. H.'s reading, the present subjunctive, we 
interpret it as denoting the object to be not the profession 
of faith on the part of converts, but the growing faith, or 

' [1551^] Zech. xiii. i. If the aorist were read the meaning might be 
belief in this special fact, or that " ye might become believers," but more 
probably the former. 
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abiding faith, of those already converted. But why does the 
writer introduce the words " in his name " (" life in his name ") 
since we have seen above (1483 — 7) that Origen is probably 
correct in supposing " believing in his name" to be an inferior 
stage of belief to " believing in him " ? The answer is that 
he does not speak here of " believing in the name " of Jesus, 
but of " having life in his name" And " name " here, as in 
the Epistle^ is connected with the word " Son," implying that 
life is found in the divine Sonship of Christ. There is, 
therefore, no reference here to the rudimentary or initial 
faith professed at baptism. The writer is addressing believers 
already baptized in the name of Jesus Christ the Son of God, 
and he says to them, in effect, " I write unto you, children 
of God, in order that you may grow in the faith that Jesus 
is the Messiah, the Son of God, and that, growing in this 
faith, you may have life in His Sonship." 

[1554] Last comes the saying of our Lord (xx. 29) 
" Because thou hast seen me thou hast believed ! Blessed 
[are^ they that \shair\ have not seen and [jet] [shall] have 
believed" to be considered along with the statement that 
"the other" disciple "saw and believed" and that Thomas 
said "except I see...\ will assuredly not believe^!' Both 
Origen and Chrysostom appear to take the aorist participles 
as referring to future believers (" those after the apostles "y. 



1 [1553 a] I Jn iii. 23 ''^ the name of his Son" \. it^'''' the name of the Son 
of God." In I Jn ii. 12 "o;? account of his name" follows the words 
" I write unto you, little children {reKvia), because your sins are forgiven," 
and appears to mean that both the " childhood " and the " forgiveness " 
are "on account of" the divine Sonship of Christ. These are the only 
instances of " name " in the Epistle. 

^ MaKcipioi ol fiTj ld6vT€s Koi TruTTevcavTes, comp. xx. 8 /cm elBev <ai 
eirio'Tevo-ev, and xx. 25 eav jXJ] idco...ov fir) Trurrfitro). 

3 [1554 a] Origen blames those who thought that a superior blessing 
was pronounced on those who had " not seen," because, he says, "according 
to their interpretation the successors of the apostles {ol /lera tovs cmoiTTo- 
\ovs) are more' blessed than the apostles themselves" (Huet ii. 195 c). 
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The aorist participle might have that meaning even if the 
time of the "blessing" had been defined as present by the 
insertion of " are," as in the Sermon on the Mount " Blessed 
are ye when men shall revile you^" ; and it may much more 
easily have this meaning where the time of the blessing is 
left undefined. Antecedently, it seems Hkely that this refer- 
ence to future believers should be at all events included, 
and very unlikely that it should be restricted to, say, a score 
of unmentioned persons, thus : — " blessed are those who, in 
the course of the last week, have believed [on the strength 
of the testimony of those who saw me at the beginning of 
the week], and who have not [themselves] seen [me]." 

[1555] But are we to suppose that those who believe 
without having seen are more " blessed " than those who 
believe because they have seen ? Origen earnestly maintains 
that this is unreasonable. The meaning is, he says, that the 
former class also is " blessed," not that it is more " blessed." 
In that case, however, is not the statement a truism? And 
what is the force of making the statement to Thomas, unless 
it suggests a gentle reproach of some kind, e.g. that some 
of those who will believe without seeing are more blessed 
than some of those who believe after seeing? Moreover, 
is no contrast intended between the beloved disciple, who 
"saw and believed" but without asking to "see," and Thomas 
who "saw and believed" but not till he had refused to believe 
unless he was allowed to feel as well as to see .'' 

[1556] Chrysostom, at all events, recognises such a 
contrast as likely to occur to his readers. His words are 
as follows, " And yet, some one may say^, the disciples ' saw 

Chrysostom even paraphrases the aorist by the future "He pronounces 
a blessing not on the disciples alone but also on those who shall believe 
after them ijovs jucr' eKeivovs TruTTevcrovTas)." 

' Mt. V. II fiaKapioi icTTi orav dveidi(ra>cnv vfias (sim. Lk. vi. 22). 

^ [1556 a] The Latin translation in Migne gives " inquies " for 0j;<riV. 
But it might mean " the sacred writer says." This is the general meaning 
of (jirj<Tiv in quotations. 
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and believed.' [True,] but they sought no such thing [as 
Thomas sought] (ovSev toiovtov e^Tjrrja-av), but on the 
evidence of the napkins {a\X' aTrb twv a-ovhapicav) they 
straightway accepted the word concerning the resurrection, 
and before they had beheld the body [of the risen Saviour] 
they exhibited the belief [that He had risen] in completeness." 

[1557] These words call attention to yet one more 
difficulty in the context. For the Gospel says "ke," i.e. " the 
other disciple" (not Peter), "saw and believed," and it 
suggests that Peter, though he had seen, had not " seen and 
believed." Bui Chrysostom assumes that both the disciples "saw 
and believed." So, too, says an ancient Greek commentary 
in Cramer: "When these, having beheld the linen cloths, and 
having believed, departed to their homes in amazement." 
And SS reads the plural "they saw and believed'." 

[1558] These readings are not in the least surprising. 
What is surprising is that any MS. has been allowed to 
preserve the present reading, which implies unbelief, or 
slowness of belief, in Peter as compared with "the other 
disciple." Yet this, by reason of its difficulty and the consent 
of all the uncial MSS., must be accepted as the true reading. 
And it raises a question similar to that which is suggested 
by Chrysostom, Does not the Evangelist mention two kinds 
of " seeing and believing " ? The beloved disciple " saw and 
believed " on the mere evidence of what was to be seen in 
the open grave. He did not " seek " what Thomas sought : 
he did not say, " Until I have seen the mark of the nails in 
his hands I will assuredly not believe " ; he " saw " much less 
than Thomas demanded to see, and yet he " believed " ; 
surely the Lord would pronounce him " blessed " ! 

Accepting the text, as it stands, concerning the two 
disciples (without Chrysostom's alteration "they believed," 

1 [1557 a] The Latin MSS. have "he saw and behaved," but some 
of these agree with X in carrying on the sing, thus " for not even yet did 
he know the Scripture." 
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and without the Latin alteration "he knew") we arrive at 
the following probable inferences concerning the Evangelist's 
meaning and motive. 

[1559] (i) He regards "belief" upon detailed ocular 
evidence as inferior to that kind of "knowledge" which is 
given to us by the Spirit interpreting the Scripture as a 
whole' — that is to say, by the Spirit of God interpreting 
the history of man in the light of the Incarnation. Yet 
both "belief" and "knowledge" must play their several 
parts. The beloved disciple, he says, "believed" on slight 
ocular evidence. Afterwards he "knew," and "knew" too, 
that things "must be" thus and thus, i.e. "knew" as con- 
fidently as men of science "know," though in a different 
sphere, and with a different sense (a faculty that some would 
call "feeling" rather than "knowing"). 

[1560] (2) He wished to shew that there were many 
different roads to this " knowledge " of the risen Saviour. 
Peter, in one sense, was the first to approach to it. Peter 
entered the tomb first, and was the first to see the signs of 
the Resurrection, but he did not at once " believe." For him, 
this revelation was to come later and through "appearing," in 
accordance with the traditions of the Church : " He appeared 
to Cephas, then to the Twelve^," and " The Lord is risen 
indeed and hath appeared unto Simon I" The tradition 
of the manifestation near Gennesaret said that Peter came 
first to Jesus through the waters^ — perhaps the waters of. 
repentance — "but the other disciples" came soon afterwards, 
" for they were not far off ^ " ; yet the beloved disciple had 
been the first to say " It is the Lord"," recognising Him by 
the voice, before Peter and the rest had recognised Him by 
vision. Again, Mary Magdalene did not " believe " so soon 
as the beloved disciple. After he had " believed," she re- 

1 For this, the Johannine meaning of " the Scripture " (sing.) see 1722 /. 
^ I Cor. XV. 5. 5 Lk. xxiv. 34. * Jn xxi. 7 — 8. 

^ xxi. 8. ^ xxi. 7. 
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mained " weeping'." Nor did she "see and believe" On the 
contrary, she "saw'' without "believing" ; for she "supposed 
it was the gardener." But she was the first to "hear." And 
when the Shepherd, risen from the dead, "called" the first 
of the flock " by name," she was the first to hail Him, and 
the first to " see " as well as the first to " hear." She, too, like 
Thomas, desired to " touch." But the refusal of her request 
did not shake her faith, or rather, we should say, cancel 
her knowledge. Thomas, latest of believers, insisted on 
"touching" as well as on "seeing," as a condition of "be- 
lieving." It is not stated that he " touched." But the Lord 
said to him, apparently in the way of gentle reproof*, " Be- 
cause thou hast seen me thou hast beheved ! " Then He 
did not add, "Blessed are thine eyes because they have 
seen'," but " Blessed are they that have not seen and believed!' 
[1561] (3) This is the last of the Lord's many utterances 
about "believing" in the Fourth Gospel ; and, if it is read in 
the light of His other sayings, illustrated by the Evangelist's 
own remarks and narratives bearing on the same subject, 
it confirms the conclusion that " believing " is to be regarded, 
in different aspects, not as a consummation or a goal, but as a 
number of different stages, by which diff"erent individuals pass, 
in accordance with their several individualities, toward the one 
centre, " Jesus, the Christ, the Son of God " in whom they are 
to " have life"." 



1 XX. II. 

^ [1560 ffi] Yet, as it is said, of the woman, (Lk. vii. 47) " her sins, 
which are many, are forgiven because she loved much," so here the 
narrative says, in effect, concerning Thomas, "His doubt, which was 
great, became blessed because he believed much." It was reserved 
for the doubter to say, with inspired conviction, "My Lord [is] also my 
God." On the reasons for this rendering, see 2049 — 51. 

3 Comp. Mt. xiii. 16, Lk. x. 23. * Jn xx. 31. 
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§ I. "Authority" in the Triple Tradition 
of the Synoptists 

[1562] All the Synoptists agree in saying that our Lord 
taught " as one having authority" or that " his word was 
with authority" and, later on, that the Pharisees asked Him 
"by what authority" He acted: and in five of these six 
passages R.V. and A.V. agree in using the word "authority" 
to express i^ovaia^. But in a much more important passage, 
where Jesus Himself says, " that ye may know that the Son of 
man hath authority on earth to forgive sins," the texts both 
of A.V. and R.V. have "power" although R.V. has "authority" 
in its margin ^ Clearly our Lord used the word here in a 
good sense. It is very commonly found with "give" and it 
generally means " power that is delegated," that is to say, not 
tyranny that is seized, but a right lawfully given, or an 
office or magistracy duly and lawfully appointed. Through- 
out the Synoptic Gospels, in most cases if not in all, 
" authority " is the best translation. In Mark, R.V. gives 



1 Mk i. 22, Mt. vii. 29, Lk. iv. 32; Mk xi. 28 — 33, Mt. xxi. 23^7, 
Lk. XX. 2 — 8. In Lk. iv. 32 "his word was with authority^' A.V. has 
"power" 

2 Mk ii. 10, Mt. ix. 6, Lk. v. 24, see 1594 c. 



[1563] "AUTHORITY" 



" authority to cast out devils," and " authority over the unclean 
spirits " ; and similarly in Matthew, " All authority hath been 
given unto me in heaven and earth " : but in these three 
passages A.V. has " powers" 

§ 2. "Authority',' in the Apocalypse 

[1563] In the Apocalypse, this delegated power or 
" authority " is most frequently applied to messengers of God 
commissioned to punish (vi. 8) " There was given unto 
them \i.e. to Death and Hades] authority over the fourth 
part of the earth to kill..." R.V. naturally shrinks from 
using the word when it is applied to "locusts" (from the 
smoke of the pit) to which "authority (R.V. power) was 
given as the scorpions of the earth have authority (R.V. 
power)'' " and in their tails is their authority (R.V. power) 
to hurt men five months^" Yet even there the context 
indicates that these supernatural " locusts " (like the terrestrial) 
have a "permitted power," so that " power " alone does not 
quite express the meaning. And certainly " authority " is 
better in the description of the two Witnesses, who "have 
the authority to shut the heaven that it rain not during the 
days of their prophecy, and they have authority over the 
waters...'." There R.V. has, twice, " power " ; but it returns 
to " authority " in the following, " Now is come the salvation 
and the power, and the kingdom of our God, and the authority 
of his Christ^" 

[1564] It might be supposed, from this, that R.V. goes 
on the principle of rendering "delegated power" to reward 
and " delegated power " to punish by two different words, 
calling the former " authority " and the latter " power." But 
R.V. uses "authority" repeatedly concerning the Dragon 



I Mk iii. 15, vi. 7, Mt. xxviii. 18. ^ Rev. ix. 3, 10, comp. ix. 19. 

3 Rev. xi. 6. * Rev. xii. 10. 
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and the Beast^ and then returns to " power," when describing 
the angel that "came out from the altar, he that hath 
authority over the fire''." Very rarely is the word connected 
with God as in the following, " They blasphemed the name 
of the God that hath the authority over these plagues'." R.V. 
uses " authority " of evil powers in the following : " The ten 
horns... are ten kings... they receive authority (A.V. power) as 
kings with the beast for one hour... they give their... power and 
authority (A.V. strength) unto the beast*," but of a good 
angel " coming down out of heaven having great authority^ 
{AN. power)." An alternative is given by R.V. in describing 
the blessings of those who have part in the first resurrection, 
" Over these the second death hath no authority (so R.V. 
marg., but R.V. txt and A.V. "power"), but they shall be 
priests of God^" The following instance is particularly note- 
worthy, " Blessed are they that wash their robes that their 
authority may be (.') over the tree of lifeV R-V. "that they 
may have the right (A.V. have righty." 

1 [1564 a] Rev. xiii. 2 — 12 "the dragon gave him. ..great authority 
(so A.V.)... and they worshipped the dragon because he gave his authority 
{A.V . power) unto the beast. ..and there was given to him authority (A.V. 
power) to continue forty and two months. ..and there was given to him 
authority (A.V. power) over every tribe and people and tongue and 
nation. ..and he exerciseth all the authority {A.W. power) of the first beast 
in his sight." 

^ Rev. xiv. 18. 

^ [1564 bl Rev. xvi. 9 ro ovofia tov deov tov c^ovtos i^oviriav. This 
was, perhaps, intended to represent the heathen polytheistic thought about 
" the god that has authority over these plagues." But it might mean 
"the name of the [one] God, who has authority'' (R.V. "of the God 
which hath," A.V. " of God, which hath "). A.V. and R.V. often use " the 
...which" where Shakespeare would have used "the... that (23^3 a)." 

* Rev. xvii. 12, 13. ^ Rev. xviii. i. * Rev. xx. 6. 

' [1564 r] Rev. xxii. 14 ^va 'iarai f/ i^ovaia avrav inl to ^vKov Tr]S fai^s, 
A.V. "right to the tree of life," R.V. "the right [to come] to the tree 
of life." See 1594/5. 

8 All the instances in Rev. have been given above, except Rev. ii. 26 
"He that overcometh...to him will I give authority over the nations,'' 
which is capable of a twofold interpretation. 
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§ 3. Lukis view of " authority " 

[1565] The two following parallel passages in the Double 
Tradition (318 (ii)) exhibit Luke alone as using the word 
"authority." Perhaps Luke, in both, means "authority" in 
a bad sense, or rather "authority" given by God for the 
purpose of punishing evil, as in the Apocalypse. The first 
passage gives the words of Satan in the Temptation thus : 

Mt. iv. 9 Lk. iv. 6 — 7 

" All these things will I give " To thee will I give all this 

thee if thou wilt fall down and authority and their' glory, be- 
worship me." cause they have been delivered 

to me, and to whomsoever I 
will I give it. If thou therefore 
wilt worship before me it shall 
be all thine." 

The second is from the Preparation of the Twelve 
Apostles, where they are warned by our Lord, to fear, not 
destruction of body but destruction of soul : 

Mt. X. 28 Lk. xii. 4 — 5 

"And be not ye afraid of " But I say unto you, [being] 

them that kill the body but are my friends, Be not afraid of 
not able to kill the soul : but be them that kill the body, and, 
afraid rather of him that is able after these things, have nothing 
(8vva/iA€vov) to destroy both body beyond to do : but I will point 
and soul in hell." out to you whom to fear. Fear 

him that — after killing — hath 
authority to cast into hell. Yea, 
I say unto you, fear him." 

Compare the " casting," in Luke here, with " Lest the 
Judge deliver thee to the Exactor {'rrpaKTopi) and tke 



1 "Their glory," i.e. the glory of (Lk. iv. 5) "all the kingdoms, of 
the world." 
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Exactor cast thee into prison}!' It seems probable that Luke 
attributes the '^ casting into hell" (or ''into the prison"^ to 
Satan acting as God's instrument of punishment. 

[1566] In the first passage of Luke this " authority " does 
not extend to " destroying in hell," but only to " casting into 
hell." In the second passage (Lk. xii. 58 — 9) it is said that the 
prisoner will not come out " until " he has paid " the uttermost 
farthing" — which may imply that ultimately he will come 
out. According to this view, Satan and his angels would 
seem to be, like the angels in the Apocalypse, the instru- 
ments of God's justice, having " authority " from the Judge 
to punish man's sins ; and Luke's interpretation of Christ's 
saying is, " Do not fear earthly enemies ; but fear your spiritual 
enemy, who, if you sin, has authority from God to cast you 
into Gehenna." Matthew, however, seems to have taken the 
precept as meaning " fear God, the Judge " ; and this, from 
very early times, appears to have been the view of the 
Christian Fathers, who, even when following Luke's version, 
have substituted "is able" for "hath authority" so as to 
suggest God rather than Satan ^ 

[1567] Elsewhere, Luke uses the Word "authority" in 
several passages peculiar to himself, of which the most 
notable are Christ's words to the Seventy, " Behold I have 
given you the authority (R.V. om. " the" A.V. "power") to 



1 Lk. xii. 58 = Mt. v. 25 "and the Judge to the Officer (vTDjpeT);) and 
thou be cast into prison." 

2 [1566 a] Justin Mart. Apol. 19, as Lk., but "is able," bvva.fi.evov, 
Clem. Horn. xvii. 5. 4 mostly Lk., but " fear him that is able to cast both 
body and soul into the Gehenna of fire," Clem. Alex. 972 {Exc. Theod.) 
&vvdiievov...fls yeevvav ^aXeiv, but 981 (freely) tov bvvajievov...iv yeivvrj 
airoXecrm. On the Other hand Iren. iii. 18. 5, quoting Mt. mostly, ends 
with Lk., thus, "timete autem magis eum qui habet potestatem, (=hath 
authority) et corpus et animam mittere in gehennam." Clement's Ancient 
Homily § 5 (Lightf.) has, "Fear him that, after you are dead, hath 
authority over soul and body to cast into the Gehenna of fire." 
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tread upon serpents and scorpions S" and His utterance at the 
moment of being arrested where (as a parallel to Mark's 
" but that the Scriptures might be fulfilled ") Luke has " But 
this is your hour, and the authority of darkness V 

[1568] This last expression, "the authority of dark- 
ness," occurs in the Epistle to the Colossians where it is 
said that the Father "delivered us from the authority of 
darkness and removed us to the kingdom of the Son of 
his love^." There, the antithesis between " authority " and 
" kingdom " suggests that the writer uses the former in the 
sense of temporary power, delegated and misused. In 
this sense, and hence in the sense of blind "despotism" 
(" doing and saying what one likes ") it is used sometimes 
by the later Greek writers, as also in English poetry", 



1 Lk. X. 19. 

2 [1567 d\ Lk. xxii. 53. Comp. Lk. xii. 11" When they bring you before 
the synagogues and the rulers (dpxas) and the authorities (A. V. powers)," 
XX. 20 "to dehver him up to the rule (apxfj) and to the authority (so 
R.V., but A.V. the power and authority) of the governor," Lk. xxiii. 7 
"in Herod's jurisdiction" (so R.V. and A.V. and this transl. is necessary 
here). 

3 Col. i. 13. 

* [1568 a'] The English poets vary in their use of the word, according 
to temperament, perhaps. Milton, for example, would probably never 
apply the word " authority " to the angels of God's chastisements, because 
he regards them as (Comus) " slavish instruments of vengeance " in the 
hands of "the Supreme Good." In his poems, such phrases as "true 
authority in men," "reason and authority," "authority usurp'd," "the 
authority which I deriv'd from heaven," generally shew, by their context, 
the meaning of the ambiguous word. Milton is followed by Cowper, who 
mostly uses the word in a good sense except where " authority grows 
wanton," or " sleeps." But Shakespeare lays great stress on the evil of 
" the demi-god Authority," on '' art made tongue-tied " by it, and on the 
hypocrisies of "authority and shew of truth." Shelley is even more 
vehement against " the supine slaves of blind Authority." Wordsworth's 
Prelude describes " blind Authority beating with his staff the child that 
might have led him," but it would be hasty to infer that he condemns 
Authority in the abstract. For the context mentions " Decency and 
Custom starving Truth," and no one could suppose that Wordsworth 
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though mostly in such context as to make the meaning 
clear^- 

[1569] In the plural, " ruling powers " and " authorities " 
are frequently mentioned together in N.T., referring to 
human or to angelic powers, — sometimes in a good sense, 
sometimes in a bad one^ 



condemns "decency." Tennyson's use is perhaps best exemplified by 
the hne in Morte d^ Arthur "Authority forgets a dying king." Pope's 
poems (excluding the Translations) do not contain the word. These 
facts bear on the various uses of the word in N.T. They also serve 
as a general warning against applying to N.T. writers the rule, '' Ab uno 
disce omnes." 

1 [1568^] In the instances quoted by Lightf. on Col. i. 13, Demosth. 
428 inserts ayav, Xenoph. Hiero § 5 TTJr cis to irapov, Plut. Vif. Eum. 13 
avayayoi toUs e. ib. Alex. 33 Tr\v e. koI tov Syxov rfji 'A. Svvdu-sios, Herodian 
ii. 4 dverov. 

2 [1569 a] Lightf. on Col. i. 16 refers to Lk. xii. 11, Tit. iii. i (comp. 
Lk. XX. 20). Angelic powers are meant, good, in Eph. iii. 10, Col. i. 16, 
ii. 10, but bad in Eph. vi. 12, Col. ii. 15. Lightf. adds "in one passage 
at least (i Cor. xv. 24) both [good and bad] may be included." 

[1569 15] In Rom. xiii. I, inepexoia-ms e^ovcrims, '■'■higher authorities" 
(R.V. " the higher powers," but there is no article) the epithet might be 
added, in part, to distinguish them from " «z/z/," or " lower," authorities, 
and it might be rendered '■'supreme," as in i Pet. ii. 13 "to the king, 
as supreme." 'Y7repc'x<o, when an object is not expressed or obviously 
implied, appears to mean " preeminent among things of its own kind" 
so that the word in Rom. would not mean "higher than we subjects are" 
but "preeminent among authorities" In Wisd. vi. 5 01 vTrepexovres 
means rulers of the highest kind, and the context includes "kings." In 
I Pet. ii. 1 3, the writer passes from " the king as supreme " to " governors " 
"sent from time to time (TTf/iTrd/iei'oi)" to punish evildoers and reward 
well-doing. In Rom. xiii. I, after " supreme authorities," the writer goes 
on to speak of " the rulers," and he says that " there is no authority except 
[ordained] by God" and recommends "doing good" as the way "not 
to fear the authority" 

[1569 ,r] The context of Rom. xiii. 1 indicates that St Paul has in 
view the Imperial authority of Rome — to which he was more than once 
indebted for deliverance from Jewish persecution— and its adequate 
representatives throughout the empire. He wrote before the Neronian 
persecution, at a time when he might fairly say that " supreme authori- 
ties " in the empire deserved obedience. He adds " There is no [real] 
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[1570] Luke in his Gospel — not in his Acts — seems to 
favour the view expressed in an early saying of Jewish 
Tradition that governors were essentially bad, and that one 
should not " make oneself known to the governments" In 
the following three versions of our Lord's doctrine on true 
government and true greatness, it will be observed that 
Mark guards himself — while Luke does not — against being 
supposed to attack all " ruling " and all " authority." Mark 



authority (or, "no [such] authority") that is not [ordained] by God." 
Such a protest might be needful against Talmudic views of " authority " 
(1570 a) among the Jewish members of the Roman Church. Though it 
is conceivable that the Apostle would have included even Herod Antipas, 
Pilate, Felix, Festus, and Caiaphas among " authorities " to whom " sub- 
jection" was due, he would probably not have included them among 
"supreme authorities." And it is certain that he would not have said 
of the murderer of John the Baptist, " For the rulers are not a fear to the 
good work but to the evil." 

[1569^] On Col. i. 13 "from the authority of the darkness" Chrys. 
says, " It is a grievous thing to be under the devil at all {fnrXws) : but 
to be thus with authority^ this is still more grievous (to Sc kcu ficr' e^ova-ias 
TovTo xaXen-iaVfpoj/)." This may imply a distinction between (i) those 
who are attacked by the prince of darkness without having committed 
any special sin that makes them subject to him, (2) those whom the 
prince of darkness has received "authority" to "cast into prison" 
because, for example, they have refused to agree with the adversary 
(Lk. xii. 58 quoted above). Job would be an instance of the former 
class. 

1 [1570(3:] Adotk i. II "Shemaiah said, 'Love work; and hate lord- 
ship [Rabbanuth] ; and make not thyself known to the government,^ " 
paraphrased thus by Dr Taylor " Avoid growing great and coming under 
the notice of the ' rashuth ' ( = i^ova-ia, concretely) in such a way as to 
excite jealousy or suspicion." Comp. Aboth ii. 3 "Be cautious with those 
in authority, for they let not a man approach them but for their own 
purposes." The feeling that a poor magistrate or governor may be much 
more dangerous than a rich king perhaps underlies Prov. xxviii. 2 — 3 
"For the transgression of a land many are the princes thereof... a poor 
man that oppresseth the poor is like a sweeping rain, which leaveth no 
food" : and Caesar, in later times, might be a refuge against a Pilate, 
a Felix, or a Festus. The words "danger" and '■'■dungeon" are ety- 
mologically — and very naturally — derived from " dominium " i.e. lordship. 
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[1571] 



inserts, ist " they that seem to rule," or, " are reputed to rule," 
2nd " they that use authority to the utmost^ " : 



Mk X. 42 
"...they that are 
reputed to rule the 
nations lord it {ko.- 
TaKvpicvovaiv ) over 
them and tAeir' gre&t 
ones*' use authority 
to the utmost over 
them." 



Mt. XX. 25 
"...the rulers of 
the nations lord it 
over them and the 
great ones use au- 
thority to the utmost 
over them." 



Lk. xxii. 25 
"The kings" 



of 



the nations are lords 
(Kuptevotitriv) (1594:(f) 
over them and those 
who use authority 
over them are called 
benefactors." 



[1571] Luke appears to be alluding to the name Euergetes, 
or Benefactor, assumed by several Eastern kings, one of whom, 
it is said, was called by the Alexandrians Kakergetes, or Male- 
factor' It seems antecedently improbable that so bitter and 
pointed a saying as Luke's, if actually uttered by our Lord in 
this context, could have been dropped by Matthew as well 
as Mark, in their report of it. As Luke appears to be 



1 [1570 3] Mk X. 42, 1st, boRovvTfs ap^eiv, 2nd, kut- before i^ova-ia- 
Cova-tv. Mt. omits doKovvTes but has kut-. Steph. gives no other instance 
of KaTf^ou(7iafeiv. Lk. has 1st, /3ao-iXeir, and 2nd, c^ovcrid^ovrfs. The 
LXX has e^ova-id^eiv freq. but <aTe^ovcna.^etv nowhere. 

[1570 c] Kar' appears to mean " to the utmost," " oppressively," 
perhaps with allusion also to the idiom "have authority against (koto 
with gen.)." This idiom occurs in Jn xix. 11. Comp. the use of Kara- 
in I Cor. vii. 31 R.V. "those that use the world as not abusing it (marg. 
using it to the full, KaTaxpa>iievoi)," ix. 18 "so as not to use to the full 
(so R.V. but A.V. abuse) my authority (/i^ Karaxprja-aa-Bm rrj i^ova-ia)." 
A similar abuse or excess is implied by Mk-Mt. in KaraKvpieiova-iv . 

^ [1570 d'\ " Their ' great ones ' " i.e. those whom they call " great 
ones." Mark, not long before, has recorded a discussion on the question 
(ix. 34) "Who is the gi-eatest?" Matthew has missed the force of 
''their," as well as "reputed." 

3 [1570 e] Lk.'s " kings " goes still further away than Mt.'s " rulers " 
from Mk's "reputed to rule." Comp. Col. i. 13 "■ authority oi darkness 
...the kingdom of his Son," on which see 1568. 

* [1571 d\ Wetstein (Lk. xxii. 25) quoting Athenaeus xii. p. 549 E. 
Wetst. gives abundant instances of this title. 
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deviating from the exact tradition in other details mentioned 
above, we may perhaps take this detail as a paraphrase (or 
misunderstanding of a Semitic original). But in any case, 
regarded all together, Luke's divergences from Mark and 
Matthew indicate a disposition in his Gospel to interpret 
official " authority " in a bad sense. 

§ 4. Christ s " authority',' how defined by the Synoptists 

[1572] Mark and Luke agree, though not verbatim, in 
associating their evangelistic statements about our Lord's 
" authority " with authority over devils, i.e. the power of 
casting out unclean spirits, an instance of which they give, 
in detail, immediately afterwards — together with the comment 
of the multitude: 

Mk i. 22^7 Lk. iv. 32 — 6 

"And they were amazed at "And they were amazed at 

his teaching : for he was teaching his teaching, because his word 

them as one having authority was in authority.... 'What is 

and not as the scribes.... 'What this word, that in authority and 

is this ? A new teaching ! With power he commandeth the un- 

authority doth he command even clean spirits ...'!" 
the unclean spirits... 



? jj 



[1573] Matthew altogether omits this instance of exorcism 
and all reference to its " authority." But he inserts the 
tradition — in Mark's fuller form, with the phrase " and not as 
the scribes" — immediately after the Sermon on the Mount, 
thus (Mt. vii. 27 — 9) '"...and great was the fall thereof.' 
And it came to pass, when Jesus had finished these words, 
the multitudes were amazed at his teaching: for he was 
teaching them as one having authority and not as their scribes." 

[1574] Two distinct kinds of " authority " might be sig- 
nified by the two clauses in Mark. The first is authority of 
doctrine. Christ taught ^'not as the scribes" who appealed to 

1 Or "What is this word ! Because [i.e. For) in authority...." 
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previous traditions and interpretation of the Law; He 
appealed to the consciences of His hearers and to the purity 
and high morality of His precepts ("Ye have heard that 
it hath been said to them of old.... but I say unto you"). 
The second is authority over the minds and souls of men, 
manifesting itself especially in the casting out of devils 
(" With authority doth he command even the unclean spirits "). 
Matthew refers here only to the first (^'not as the scribes'')^, 
Luke only to the second {^'the unclean spirits"^. 

[1575] In the healing of the paralytic, a spiritual 
" authority " of the highest kind is distinctly claimed by our 
Lord in the words " The Son of man hath authority upon 
earth to forgive sins^" But here the evangehstic records of 
the comments of the multitude in Mark and Luke are 
singularly disappointing. In these two Gospels the multitude 
say nothing about the "authority" to forgive, but merely 
" We have never seen [things] thus " or " We have seen 
strange things to-day* " — commenting only on what they had 
" seen," namely, the cure of the disease. Matthew alone has 
something more to the point, a brief indication that the 
multitude did actually comment on Christ's assertion that 
the Son of man had " authority to forgive." " They glorified 
God, who had given such authority to men*'!' In Mark, 
the multitude does not even repeat its previous exclamation 
" A new teaching ! " And Mark and Luke leave the impres- 
sion that, when this particular " Son of man " had passed 
away, the "authority to forgive" would, or might, simul- 



1 [1574 d\ But, immediately after this mention of Christ's " authority," 
Matthew places the healing of the centurion's servant at a distance, with 
the words of the centurion (viii. 9) " I also am a man under authority 
having under myself soldiers." The centurion evidently supposed that 
as he and his soldiers were severally subject to authority, so diseases 
were subject to the authority of Christ, who had only to say " Go," and 
the disease would go. ''■ Mk ii. 10, Mt. ix. 6, Lk. v. 24. 

3 Mk ii. 12, Lk. v. 26. * Mt. ix. 8. 
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taneously pass. But Matthew's version suggests that a new 
"authority" had been sent down from heaven to remain among 
" men." 

§ 5. "Authority," in the Fourth Gospel 

[1576] "Authority" in the Fourth Gospel may be re- 
garded first in the Evangelist's order, illustrating the way in 
which he develops his doctrine about it. Thus treated, the 
subject begins with what Matthew, as above quoted, calls 
the " authority " given to " men." The Logos was not 
received by His own, but (i. 12) " As many as received him, 
to them gave he authority to become children of God." 
Then comes the authority given to the Son, which is thrice 
mentioned, (v. 26 — 7) "As the Father hath life in himself, 
even so gave he to the Son also to have life in himself; 
and he gave him authority to do judgment {jcplcriv iroielv) 
because he is Son of man," (x. 18) " No one taketh it \i.e. my 
life] away from me, but I lay it down of myself; I have 
authority to lay it down and I have authority to take it again. 
This commandment received I from my Father," (xvii. 2) 
" Thou \i.e. the Father] gavest him authority over all flesh, 
that — all that thou hast given him, to them he may give 
eternal life'' 

[1577] The last mentions of the word are in a dialogue 
between our Lord and Pilate, thus (xix. 10 — 11) "Speakest 
thou not unto me? knowest thou not that I have authority 
to release thee and have authority to crucify thee ? " to which 
the reply is, " Thou wouldest have no authority against me 
except it were given thee from above : therefore he that 
delivered me unto thee hath the greater sin." The detailed 
meaning of our Lord's reply (1390 — 2) may be uncertain, 
but it is clear that He is correcting a false notion of authority, 
which Pilate regarded as meaning " despotism," the power 
of ruling over others as one likes. The Gospel takes the 
Pauline view (1569 b) that " supreme authorities " are ordained 
by God. 

92 



'AUTHORITY" [1580] 



[1578] Deferring the consideration of the above-mentioned 
" authority " given to men to " become children of God," and 
reviewing the mentions of the "authority" given to Christ, 
we find that the latter includes (i) "doing judgment," 
(2) "laying down life and taking it again," (3) "authority 
over all flesh" for the purpose of "giving eternal life" to 
"all that the Father has given" to the Son, 

§6. "Authority" to become "children'' of God 

[1579] Against Pilate's notion of "authority" as being 
the power to do as one pleases the Evangelist tacitly protests 
at the very beginning of his Gospel by connecting it with the 
word " children {re/cva)." This at once implies obedience and 
willingness to obey and love the Father. But it also implies 
adoption into the whole family of the Father, whence follows 
an obligation, or rather a spontaneous impulse, to love and 
help the other children. This corresponds to the Synoptic 
doctrine " become as a little child {TratUov)," or " receive the 
kingdom of God as a little child." The Synoptic Tradition 
of our Lord's answer to the question, " Who is the greatest ? " 
is that He replied " He that is the least," meaning " He 
that makes himself as the least and humblest of the family 
in serving the rest." In one Synoptic passage, our Lord 
likens this service to His own service, " Even as the Son 
of man came not to be ministered unto but to minister and 
to give his life a ransom for many'." This teaches that 
" to become a child of God " means to become naturalised 
in self-sacrifice: and this is the Johannine conception of 
the " authority " bestowed upon men by the Son of God, 
preeminence in child-like imitation of the Father in heaven. 

[1580] As compared with the Synoptic doctrine in which 
the authority given to men consisted in the power of driving 

1 Mk X. 45, Mt. XX. 28, Lk. diff., see 1275—88. 
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out evil spirits^ the Johannine doctrine is expressed more 
amply and more permanently. The latter bears some re- 
semblance to the tradition peculiar to Matthew (1575) namely 
that God had given unto men authority to forgive sins. 
But "authority to forgive" might be interpreted by a man 
of Pilate's nature as being "the power of giving immunity 
from punishment according to one's own pleasure." Hence 
the advantage of the Johannine doctrine (" become children "), 
which teaches that " authority " goes hand in hand with 
spiritual childhood. The true "authority" to forgive rests 
with those childlike souls that can see and hear the Father 
in heaven forgiving before they themselves pronounce the 
words of forgiveness on earth. According to John, human 
authority at its highest implies perpetual and voluntary 
dependence upon divine will. 

§7. The "authority" of the Son to " do judgment" 

[1581] It is a remarkable fact that the first mention of 
" authority " in connexion with the Son — whether uttered by 
our Lord or by the Evangelist — is in the statement that " the 
Father judgeth no one " but gave the Son " authority to do 
judgment because he is Son of man^ " ; and yet the Evangelisf 
has previously said (iii. 17) "God sent not the Son into the 
world to judge the world but that the world through him 
should be saved." Other statements about "judging" are 
(v. 30) "As I hear I judge and my judgment is true," and 

1 [1580 d\ See Mk iii. 15 (parall. Mt.-Lk. om.) "authority to cast out 
the devils," vi. 7 " authority over (genit.) the unclean spirits," Mt. x. r 
"authority over (genit.) unclean spirits so as to cast them out and to heal 
every disease and every sickness," Lk. ix. i " power and authority over 
(eVi w. accus.) all the devils and to heal diseases." See also Lk. x. 19 
(to the Seventy) " I have given you the authority to tread upon (tVaVta) 
serpents," probably denoting powers of evil. 

2 v. 22 — 27. Both V. 26 — 7 and v. 21 — 3 might be evangelistic 
comments (2066 b). 
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(viii. is) "I judge no man : yea, and if I judge, my judgment 
is true: because I am not alone, but I and the Father that 
sent me." Elsewhere, using a different noun (Kpu/jLa instead 
of Kpiait;) Jesus says (ix. 39) " For judgment came I into 
this world that those who see not may see and that those 
who see may become blind." 

[1582] These verbal inconsistencies must have perplexed 
readers restricting their conception of Christ's judgment to an 
image of Him, on a future day, seated on a cloud, detached 
from those whom He is judging. Probably they were meant 
to perplex and to force men to enlarge their conception. To 
the same conclusion tend other Johannine sayings, one, for 
example, that declares the judgment to be already in action, 
(iii. 18) "He that believeth not is judged already" and 
another that defines judgment thus (iii. 19) " Now this is 
the judgment that light hath come into the world and men 
loved darkness rather than light'' Elsewhere Christ says 
that not He Himself but His word will judge : (xii. 47 — 8) 
" I judge him not... he... hath one that judgeth him : the word 
that I spake, the same shall judge him in the last dayV' 
(xvi. 8 — 11) "He \i.e. the Paraclete] shall convict the world 
conc&vc{vc\% judgment... cov\ctri\\n^ judgment because the prince 
of this world hath been judged'.' 

[1583] In one aspect, the "judgment" here contemplated 
seems to be described almost impersonally, as a Law of the 
spiritual world by which the souls that love the light are 
divided from those that hate it. When the Son of man is 
uplifted on the Cross to saye the world, those that see and 
reject Him are by the very act of rejecting "judged already." 
Those that trust in Him pass out of the sphere of judgment 
into life and unity with Him. The others, by their own act, 
pass into darkness. It suggests the action of light in attracting 
some creatures while repelling others ; or it may be likened 

1 Comp. viii. 50 " There is (emph.) he that seeketh and judgeth." 
A. V. 95 8 



[1584] "AUTHORITY" 



to the power of the sun to harden clay while it melts wax. 
Such illustrations have this objection, they at once raise 
questions about necessity and free will. These problems are 
recognised by the Evangelist, but their solution is not 
attempted. He assumes that human souls are not by 
unalterable nature divisible into "clay" and "wax^" Un- 
belief is sin, and sin divides unbelievers from believers. 
Their own sin judges, in some sense, the sinners. In another 
sense, the Son of man judges them. But His object is, not 
to "judge" but to "save." 

[1584] In another aspect, "doing judgment" is perhaps 
intended to be distinguished from "judging." The former 
is used in O.T., sometimes along with " doing righteousness," 
but sometimes by itself, to mean " righting the wrongs of 
the oppressed ^" It occurs in the famous appeal of Abraham 
to God in behalf of Sodom: "That be far from thee... to 
slay the righteous with the wicked... .Shall not the Judge 
of all the earth do right } " A reason is given for the 
entrusting of this "authority to do judgment" to the Son, 
and it is "because he is Son of man." That is to say, not 
because He is God and knows all secrets, but because He 
is man and has felt all human sufferings, " a man of sorrows 
and acquainted with griefs." In raising up the oppressed, 
the Champion of Justice must also cast down the oppressor : 
but the result is good for both in Plato's sense of justice — 
" doing the best for all." 

[1585] Mark never uses the word "judgment." Matthew 
and Luke use the phrase "in the day of judgment," or "in 



1 [1583 a] Comp. Rom. ix. 21 " Hath not the potter authority over 
the clay...?" where the "authority" depends on the knowledge of the 
potter to do what is best with every kind of clay : but the parallel is 
between the "potter" and the all-wise Creator rather than between 
" man" and "clay."' 

2 Deut. X. 18, Sir. xxxii. (xxxv.) 18 etc. For "do righteousness and 
judgment," see Gen. xviii. 19 etc. 
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the judgment," to mean a day, or season, in which condemna- 
tion will be pronounced. John's definition of "the judgment,'' 
as given above, and his accumulation of apparently deliberate 
verbal inconsistencies as to the Person judging, indicate 
a desire on the part of the beloved disciple to separate the 
conception of His beloved and adored Master from that of 
a Judge with flaming fire taking vengeance on His enemies — 
and to lead his readers to see His "authority to do judgment" 
in other aspects. When the Evangelist says " the word that 
I spake shall judge him," we are reminded of the " still small 
voice" that questioned Elijah, and akin to this, perhaps, is 
the saying that the Comforter, or Holy Spirit, will '' convict 
the world concerning judgment'." Both of these passages, 
and others in this Gospel, suggest that human conscience is 
to play a part in ratifying the judgment that is pronounced 
with "authority" by the Logos. 

§8. ^^ Authority" in connexion with "life" 

[1586] The previous section bore on the saying " He 
\i.e. the Father] gave authority to him \i.e. the Son] to do 
judgment," which is preceded by the words " As the Father 
hath life in himself, so also to the Son he gave to have life 
in himself" — thus connecting the gift of "life in oneself" 
with the gift of "authority to do judgment." We have now 
to consider two sayings that connect " authority " still more 
closely with " life." Both of them are in the first person so 
that they are certainly to be taken as proceeding from our 
Lord Himself, and not — like the saying in the last section — 
possibly from the Evangelist. 

I [1585 a] Jn xvi. ii. "The day of judgment" is not mentioned 
in the Gospel. The nearest approach to it is (v. 29) "resurrection of 
judgment" contrasted with "resurrection of life.'' "The day of the 
judgment" occurs once in the Epistle, not in connexion with "adver- 
saries," or "the wicked," but with ourselves (i Jn iv. 17) "that we may 
have confidence in the day of the judgment." 
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[1587] The first occurs in the Parable of the Good 
Shepherd, which is really a discourse on good rulers. It 
describes the natural king, the king called by God, as ruling 
by his voice, not by coercion. He does not drive the sheep, 
he leads them. He calls them each by name; they hear him 
and follow. The secret of this success is, that this ideal 
Shepherd is ready to lay down his life for the sheep : 
(x. 17 — 18) "Therefore doth the Father love me because 
I lay down my life that I may take it again. No one taketh 
it away from me, but I lay it down of myself. I have 
authority to lay it down and I have authority to take it 
again. This commandment received I from my Father." 

[1588] No one "has authority" to lay down his hfe 
except that he may, in some sense, take it again, any more 
than the Sower has "authority'" over "the grain of wheat" 
to throw it into the fire. No one "has authority" to lay 
down his life for his own sake alone, that is, for his own 
honour or pride or to secure eternal happiness — without any 
regard to others. If life is to be " laid down " with 
■■ authority," it must be laid down out of " love " for others — 
love for the Father and His children, not for the Father 
alone. The " army of martyrs " is " noble," but not unless 
it is ennobled by " love " : " Though I give my body to be 
burned and have not love, I am nothing." But the man 
that lays down his life in the harvest field of humanity to 
bring forth fruit, the true Martyr, does not, and cannot, do 
this in his own strength, but because he has been ennobled 
and strengthened to do it, and has received high rank and 
" authority " in the kingdom of Heaven. He does it, in one 
sense spontaneously, but, in another, obediently, saying in 
the moment of martyrdom, " This commandment received I 
from my Father." 

' The Sower might be said to have " authority" over the seed as " the 
Potter " has (1583 a) over the clay, but authority based on knowledge 
of Law, and obedience to Law. 
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[1590] 



[1589] This, the Johannine view of "authority," is a 
wholesome antidote against complacency and a strong stimu- 
lant to well-doing. "Even the devils are subject to us in 
thy name," say the Seventy to Jesus, in a tradition peculiar 
to Luke. But their Lord's reply warns them against rejoicing 
in this authority, and bids them rejoice rather that their 
names were written in heaven\ Much more, we may be 
sure — from what He said in the Triple Tradition — would He 
have bidden them rejoice in making themselves lords over 
their own passions for the sake of being servants of mankind 
in the spirit of Him who " gave his life for the sheep." While 
it discourages selfish asceticism and artificial self-humiliations 
— which perhaps St Paul meant by his term " voluntary 
humiliation " — the Johannine doctrine keeps the eye of the 
possessor of " authority " fixed on the source of all authority, 
namely, the Father, whose "commandment" cannot be 
" obeyed " without perpetual regard to His children. 

[1590] The next passage connecting " authority " with 
" life " occurs in the beginning of the Lord's last prayer, 
(xvii. I — 2) "Father, the hour is. come, glorify thy Son, that 
the Son may glorify thee : even as thou gavest him authority 
over all flesh — that, all that thou hast given unto him, to 
them he should give eternal life," where the italicized words 
may be compared with those peculiar to Matthew describing 
the sending forth of the Apostles to preach the Gospel to 
the world, '■'■All authority hath been given unto me i7i heaven 
and earth. Go ye, therefore, and make disciples of all the 

nations" " It cannot be supposed that the author of this 

tradition in Matthew meant that ''all authority... in earth" 
had been given to the Saviour in such a way as to necessitate 
the immediate conversion of the whole " earth " to Christianity. 
The meaning must be that the Son had been appointed by 
the Father to be Lord of men de facto in heaven and de jure 
on earth. 

1 Lk. X. 17 — 20. 2 Mt. xxviii. 18. 
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[1591] This limitation is expressed in John by the words 
"all that thou hast given him." The phrase (2444) denotes 
the Church on earth. The whole sentence and the context 
recognise that "all flesh" will not own the "authority" of 
the Son. Even among the Apostles, one, "the son of 
destruction," must be " destroyed V' or "lost": the Son 
Himself acknowledges this. But He also acknowledges that 
the "glorifying" of the Father consists in giving "eternal 
life," and that the Son has " authority over all flesh " to offer 
this gift, whether accepted or not. The impression left upon 
us is, that although the "destruction" of "the son of de- 
struction " must take place that the Scripture, that is, the will 
of the Father, may be fulfilled, and although " all flesh " will 
not at once accept the gift of life, yet, in the end — whether 
by ultimate acceptance or not we are not told — by some 
means God will be fully "glorified." And there the Evan- 
gelist leaves the insoluble problem of sin. 

[1592] As regards " authority," it is defined by the term, 
unusual in N.T., " all flesh," a term used repeatedly in O.T. 
to describe the destruction of all animate nature with the 
exception of Noah and his companions, in the deluged It 
is also used by Luke in his Gospel and in the Acts in quota- 
tions from Isaiah and Joel describing the vision of glory, 
or the outpouring of the Spirit, in the kingdom of God^ 
In both these senses it may be intended here to denote 
that the authority of the Messiah is to extend to Gentiles as 
well as to Jews, and to dominate human nature. 

[1593] The last mention of "authority" in the Fourth 
Gospel is in a dialogue that serves the purpose of summing 
up the Evangelist's doctrine about it by contrasting the 

1 Jn xvii. 12. 

2 Gen. vi. I2, 17, 19, vii. 15, 16 etc. 

3 Lk. iii. 6 (Is. xl. 5), Acts ii. 17 (Joel ii. 28). It is also in i Pet. i. 24 
(Is. xl. 6). It does not occur elsewhere in N.T. without negative, "no 
flesh " Mk xiii. 20 etc. (2260—3). 
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wrong with the right conception. It exhibits the nominal 
Ruler, who has the semblance of authority, and is proud of 
it, sitting in judgment on the real Ruler. The former is 
a mere slave. Of his own will, he would release Jesus. 
But the crowd cries "Thou art not Caesar's friend," and 
Pilate "therefore brought Jesus forth." Again the "Governor" 
struggles for permission to release the innocent, and again 
the crowd cries "We have no king but Caesar." "Then, 
therefore" Pilate " delivered him unto them to be cruciiied'." 
Yet this same man had just said to his prisoner, "Knowest 
thou not that / have authority to release thee and / have 
authority to crucify thee".'" 

[1594] Jesus, in His reply, contents Himself with pointing 
to the responsibility that attaches itself to "authority." It 
is " given," He says, " from above." As for the true meaning 
of the term, Pilate — who asked " What is truth ? " — was no 
more competent to receive it than were the Pharisees to 
whose question ("By what authority'?") Christ had refused 
to answer. To grasp the conception of true " authority " 
we must be able to grasp the conception of the Good Shep- 
herd : and to do this — so the Gospel tells us — the Jews 
were absolutely unable. They said " We see," but they were 
blind. Jesus spoke to them about the Shepherd, but they 
could not touch the fringe of His meaning. " They did 
not know what the things were (1721 a) that he was speaking 
to them^" In that Parable, Christ had virtually replied 
by anticipation to Pilate's boast "/ have authority" The 
false Ruler says to the true, " I have authority to take thy 
life": the true Ruler replies, "I have authority \.o lay it downl" 



1 xix. 12—16. 2 xix. 10. 3 Mk xi. 28 etc. (1562). 

* ix. 39 — X. 6. 

* [1594 a\ The mischief that might arise from regarding the 
" authority " of Christ as a magical power of casting out evil spirits, or 
of imparting the Spirit of Holiness — a power limited to the Twelve in 
Mark, and to the Twelve and the Seventy in Luke — is seen in the request 
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of Simon Magus in the Acts (viii. 19) to be allowed to purchase "this 
authority" namely, to impart the Spirit. A protest against superstitious 
or servile views of it seems also to underlie several passages in the 
Epistles to the Corinthians where St Paul refuses to use certain material 
apostolic privileges that had come to be connected with apostolic 
"authority" (i Cor. ix. i — 5) "Am I not an apostle?. .Maws we no 
authority to eat and drink [at the cost of the Churches]... even as the 
rest of the Apostles...?" There was, perhaps, a danger that some of the 
large number called Apostles or Missionaries in the first century, while 
saying (i Cor. vi. 12) '^ I have authority {e^eanv) to do all things," might 
forget to say (id.) " But I will not be brought under the authority of any 
{piiK. e^ova-taa-drjo-oiMu vno rtvos)." That is to say, they might be tempted 
to rule over converts in the spirit of Pilate rather than in the spirit 
of Christ (Mk x. 42, i Pet. v. 3) " exercising lordship to the utmost 
(KaraKvpievovTes)." Comp. Didach. xi. 12 " But whosoever shall say in the 
spirit, ' Give me money, or other things,' ye shall not listen to him." 

[1594 1}\ As regards Rev. xxii. 14 (quoted in 1564 c) 17 i^ovcria avrav eVi 
TO ^vKov, the interpretation is complicated by the fact that Rev. has 
(l) accus. also in vi. 8 ih68r) avroXs i. eVi TO TfTaprov t. yfjs, xiii. 7 eSodri 
avTm e. cttI iraa-av (fyvXrjv^ xvi. 9 '''^^ deov tov e)(^ovros 1. e. eTTi T. nXijyas 
ravras, but (2) genit. in ii. 26 Saxreo airw i. eVi rmv idvav, xi. 6 f. c^ova-iv 
iir\ T. iSdrav, xiv. 18 6 e^™" ^- ^'^'- ''• 'rupos. Perhaps iirl with accus. may 
imply "extending over," suggesting "extending to.'' Or, if criticism 
decides that the book is composite, that might explain the variation. 

[1594 <r] In Mk ii. 10, Mt. ix. 6, Lk. v. 24 (referred to in 1562) 
Lk. (and sim. Mt.) has i. e^^i eVi rrjs yrjs (whereas Mk has eirl rijs yrjs at 
the end of the Lord's words) thus suggesting the meaning " hath 
authority over the earth" as in Revelations (1563 — 4). There is great 
variation in the Latin versions between "in terra," "in terram," and 
"super terram." In LXX, e^ova-ia with eVi is very rare (Sir. xxx. 28 
(xxxiii. 19) (^iXo) lifj Bas e. inl ire, Dan. iii. 97 (LXX, not Theod. nor Heb.) 
e. Soils c0' o\r)s t-^s pampas) : but i^ovcna^w ini with accus. is in Neh. v. 15, 
ix. 37, I Mac. X. 70 (of oppressive authority). 

[1594 (J?] Lk. xxii. 25 (1570) probably avoids KaraKvpieva, not because 
he wishes to soften the word, but because, outside the LXX, it meant 
" overcome" as in the only instance mentioned by Steph., Diod. xiv. 64 
" having overcome [in a naval engagement^' 
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CHAPTER III 

JOHANNINE SYNONYMS 

§ I. The use of synonyms in this Gospel 

[1595] In the Introduction (1436—7) it was pointed out 
that the Dialogue in the Fourth Gospel between our Lord 
and Peter, after the Resurrection, interchanged the words 
"love {ar^airav)" and "like (^iXelv)" in a manner hardly- 
capable of being briefly and literally expressed in any 
Enghsh Version, and not expressed by our Revised Version 
except by a marginal note stating that the two Greek words 
for " love " are different. The whole of this Gospel is 
pervaded with distinctions of thought, represented by subtle 
distinctions of word or phrase — words and phrases so far 
alike that at first the reader may take the thought to be 
the same, though it is always really different. In discussing 
the word " trust " or " believe," for example, it appeared that 
" trust to the name of," " trust to,'' and " trust," signified 
different things. Again, the word "authority" was shewn 
to mean a different thing in most Synoptic passages from 
what it means in the Fourth Gospel ; and, even in the Fourth, 
Pilate uses it in one sense and our Lord in another. If the 
writer thus emphasizes the various shades of meaning in the 
same words ("trust" and "authority") we must anticipate 
that he will do the same thing in using different (though 
synonymous) words, and that his play upon "loving" and 
"liking" will have many parallels in his Gospel. 
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[1596] Some of these will be hard to detect. For 
example, the word <f)i\ea), or "take as a friend," which is 
for the most part (1728 m—J>) a lower word than djairdco, is 
applied by our Lord Himself (on the very first occasion on 
which it occurs in this Gospel) to the love of the Father 
for the Son, thus (v. 20) " For the Father taketk as a friend 
the Son and sheweth him all that he himself doeth." Codex 
D and a few other authorities alter this to " loveth." A most 
natural alteration ! But if we compare what Christ says 
later on where He declares that henceforth He will call 
His disciples "friends" because He intends to tell them all 
His secrets S we shall find that the meaning is, not that the 
Father "loveth" the Son (which is assumed) but that the Son, 
to speak in metaphor, is of age to be a fellow-counsellor with 
the Father, who treats Him as a friend, and "sheweth him 
all that he himself doeth" These remarks will suffice as an 
introduction to a discussion of some of the most important 
of the Johannine synonyms. 

§ 2. "Seeing" 

[1597] A distinction between "seeing" and "beholding" 
is clearly implied in the saying of Jesus to the disciples 
(xvi. 16) "A little [while] and ye no longer behold me 
{dewpeuTe fie), and again a little [while] and ye shall see me 
(oyfreaOe fj.e)." The disciples repeat the saying in perplexity. 
It is repeated again by Jesus in His reply to their questionings 
with one another. In each of the three cases the same 
distinction is observed, apparently indicating that "behold" 



1 [1596 a] XV. 14—15. So, in Genesis (xviii. 17), God refuses to hide 
His plans from Abraham, His (Jas. ii. 23) " friend." The same meaning 
is probably intended in Jn xvi. 27. On the other hand, in xx. 2 " the 
disciple whom Jesus loved" {rjyawa in xiii. 23, xix. 26, xxi. 7, 20) is 
perhaps called "the disciple whom Jesus (1436) j/z7//(7z/erf(e^iXet)," because 
he had not yet " believed," so that he is regarded as under a cloud. 
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means " behold with the bodily eye " but " see " means " see 
spiritually \" 

(i) Secopelv. 

[1598] This distinction is pretty regularly maintained. 
"Qy^eadai is repeatedly used of spiritual promise (i. 39) 
" Come and ye shall see^" (i. 50) " thou shall see greater things," 
(i. 51) "ye shall see the heaven opened and the angels of 
God," (xi. 40) " thou shall see the glory of God," and thrice 
in the passage referred to above, concerning the resurrection 
of Jesus. This makes seven mentions. Then occurs the 
thought that our "seeing'' Christ depends on Christ's "seeing" 
us, just as man's " knowing " God is sometimes identified both 
in N.T, and in O.T. with God's " knowing" man'. The seven 

1 [1597a] Comp. Philo i. 578 "that which receives the divine appari- 
tion (r. 6dav (pavraa-iav) is the eye of the soul. For, else, what the mere 
bodily eyes behold {Beapova-i) they apprehend with the cooperation of 
light (cvvepyco ^cari ^pafxevoi KaTaXafi^avoviriv)...." (i. 579) "Whenever 
you hear that God appeared {oc^divra) to men, understand that this takes 
place apart from material light {(Jxotos ala-6r)Toi)." 

[1597 ^] 'Ocpdfjvai, " appeared," or " was seen," is the word regularly 
used by St Paul to describe the manifestations of Christ after the 
Resurrection (i Cor. xv. 5 — 8). Jn xxi. i, 14 uses i^avepadr) "was 
manifested" or ecfiavepoxrev eavTov "manifested himself" (Mk App. [xvi. 
12, 14] {(jiavfpmdri). But in predicting His self-manifestation, Jesus 
(xiv. 21) uses ep.<j)avi^a, saying that He will "make himself manifest" 
to the believer and not to the world because He and the Father will 
"come to him and make an abiding place in his heart (Trap' avTa)." 
This illustrates what Philo says, that, whenever God has " appeared to " 
(or "been seen by") men, it has been "apart from material light." It 
is unfortunate that in English we render m(f>dr] in two ways, (i) "was 
seen by," (2) " appeared to." If it is rendered " was seen by,'' we must 
remember that the sight is (in many cases) noi received by the bodily eye. 
If it is rendered " appeared to,'' we must remember that the thing seen 
is to be regarded as real and objective, though spiritual. 

^ [1598 d\ Some inferior MSS. read " Come and see," assimilating the 
phrase to the ordinary Rabbinical formula (on which see Wetst., Schottg. 
and Hor. Heb. ad loc.) expressed in Jn i. 46 "Come and see." 

' [1598(5] Comp. Gal. iv. 19, where St Paul, after saying "But now, 
having known God,^' corrects himself and adds— "or rather being known 
by God," i.e. being taken into the family circle of God and being recognised 
as His children. 
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promises, therefore, of "seeing" are summed up in a promise 
of "being seen" (xvi. 22) "/ will see you {oyfrofiat vfid^} and 
your joy no man shall take from you." On the other hand 
dempeiv, at all events at the outset of the Gospel, is used of 
unintelligent, superficial, or at least inferior "beholding." 
People (ii. 23) " behold " Christ's signs, but Jesus does not 
trust them ; the Samaritan woman asserts that she (iv. 19) 
" beholds " (in a mere feeling of wonder) that Jesus is " a 
prophet " : the multitude that (vi. 2) " beholds " Christ's signs 
is avoided by Him because they unintelligently desire to 
make Him a king by force; the disciples (vi. 19) "behold" 
Jesus walking on the water — "and feared." When a higher 
signification exists, it seems derived from a special context, 
as in vi. 40 " Everyone that beholdeth the Son and believeth" 
and so (xii. 44, 45) " He that believeth on me...believeth on 
him that sent me. ..(45) and he that \thus, in a spirit of 
belief^ beholdeth me beholdeth him that sent me." Or else, 
a better meaning is derived from antithesis, as when the 
world's " beholding " with coarse material vision is contrasted 
with the rudimentary spiritual "beholding" which Jesus 
appears to acknowledge in the disciples even before the 
Resurrection, (xiv. 17 — 19) "The Spirit of truth, which the 
world cannot receive because it does not behold it (decopel) 
nor so much as have an understanding of it (oiiBe yivaxTKei) ; 
ye have an understanding of it... (19) Yet a little while and 
the world beholdeth me no more ; but ye (emph.) behold me : 
because I live, ye shall live also," i.e. " the world shall cease 
to behold my visible and material body, but ye shall still 
behold me with the faith of affection \" 



> [1598 c\ This should be compared with the higher standard of 
spiritual vision adopted later in xvi. 16 — 19, "Ye behold {decopeh-e) me 
no more,'' i.e. ye shall rise above the beholding in the flesh, and also 
above the beholding in mere half-faith. Literally, the Evangelist (as 
often) contradicts himself. He appears to do it with a deliberate 
purpose (1925). 
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[1599] In the post-resurrection narrative, there appears 
a remarkable and systematic distinction between "verbs of 
seeing," intended apparently to lead up to the words of 
Jesus that even any kind of -mere "seeing" is inferior to 
believing (xx. 29 "Blessed are they that have not seen 
{lB6vTe(;) and have believed 1") — although "believing" itself 
is only a preparation for " abiding '' in the Son. 

[1600] The Resurrection is regarded as a mystery. Insight 
into it is gradually bestowed on the disciples in three different 
stages'. First Mary Magdalene "notes (ySXcTret)" the stone 
removed from the tomb. Then the two disciples run towards 
it. The disciple whom Jesus loved (1596 «) reaches the 
tomb first. He "glances in (7rapaKv-\Jra<;^)" and "notes 
{^Xeirei) " something more than Mary — the linen swathing 
bands that had (xix. 40) once " bound " the body, now 
discarded. He does not venture, however, to enter the 
darkness of the sepulchre. Peter is the first to do this, 
and there he " beholds (deiopet) " — steadfastly and in perplexity, 
but still not as yet in faith — the napkin, which had confined 
the head of Jesus, now discarded. Then (as a third stage) 
the beloved disciple is described as passing through three 

' [1599 a] Mere usage may sometimes cause a change from one verb 
to another even where the meaning is the same. For example, ISSv is 
the regular word for past " seeing " OXe'i/ras being very rare), and /SXeVt, 
not i8e, is used, especially by Mk, to mean "look to it," "take heed." 
'EapaKa, used by Mary Magdalene (xx. 18) "/ kave seen the Lord," 
implies probably more than mere material seeing, and perhaps not 
material seeing at all. It is very unlikely that the Evangelist supposes 
that Caiaphas, had he been standing by the side of Mary, would have 
seen the Saviour. See 1601. 

2 [1600 a\ Comp. Schcittg. ii. 76 (quoting Tanchum. 77 a) " When God 
reveals His Shechinah to the Israelites, it is not done in a moment"; 
" Come and learn [a mystery] from the case of Joseph, who did not for 
many years reveal himself to his brethren. So therefore God revealed 
Himself by degrees and slow degrees." 

5 [1600 b'] On napaKvirra, which occurs in N.T. only here (xx. 5, 11), 
possibly in Lk. xxiv. 12 and certainly in Jas. i. 25, i Pet. i. 12, see 
1798—1804. In the Epistles it has a spiritual meaning. 
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processes : he " entered in " and " saw (elSev) " and " believed." 
We are not told that he "saw" anything but the grave- 
clothes and the empty grave : but it is implied that he " saw " 
the truth of the Resurrection. 

[1601] The two depart, and Mary is left alone. Twice 
she is mentioned as "weeping." Then she, too, "glanced 
into (-TrapeKv-fev ek) " the tomb, and " beholds (dempel) " two 
angels ; but still there is no faith. Twice is the question put 
to her, "Why weepest thou?" In the second case, it is 
put by Jesus, and the word Oempel is repeated. She "be- 
holds" Him, but not intelligently: she mistakes Him for 
some one else. Not till she is "called by her name^" does 
she recognise and answer. Thus her faith is apparently 
caused not by sight but by hearing ; and, although she really 
has seen Jesus, and, in her report to the disciples, she says, 
" I have seen {ea>paica) the Lord^" the intention appears to 
be to emphasize the spiritual truth that the mere '• beholding" 
(Oeajpia) of an image of the risen Saviour is not a true 
"seeing" {ppa<Ti<s). Philo lays stress on the statement that 
the children of Israel " saw the voice of the Lord {kwpa ttjv 
<J3a)vr]vy." So Mary's vision was caused by a " voice." She 
only beheld (Oeaypel) the form, but inay be said to have seen 
(ewpaKe) the voice, of Jesus. Thomas refused to believe 
unless he might touch the Lord, Mary is forbidden to 
"touch" Him: nor is it said that He "shewed her his 
hands and his side" in order to convince her (as He is 
said to have convinced others) that He was not " the 
gardener." In one sense, then, she might be said to have 
believed, like the beloved disciple, because she discerned the 
truth, though she had not " seen " with the outward eye 
the body of Jesus : and perhaps Mary and the beloved 



1 Comp. Jn X. 3 — 4 " He calleth his own sheep by name and leadeth 
them out... and the sheep follow him for they know his voice." 
'^ XX. 18. ' Philo i. 443, quoting Ex. xx. 18. 
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disciple are both included in the blessing pronounced upon 
those who have "not seen (tSoi'Te?)' and believed." 

[1602] In the third and last and specially sacred mani- 
festation of Jesus to the Seven, this notion — i.e. of revelation, 
not through sight, but through some other cause — is still 
further developed. While the disciples are fishing, Jesus 
suddenly " stood on the beach." The disciples do not 
recognise Him by sight, nor even by voice, when He calls 
them "children" and directs them towards success. It is 
not till they have obeyed His word and have been rewarded, 
that the beloved disciple exclaims to Peter, " It is the Lord." 
Then — with a repetition quite needless but for the writer's 
desire to insist on belief through hearing — the narrative 
describes how " Simon Peter, having heard that it was the 
Lord," plunged into the sea and hastened towards Him''- 
And even while the disciples are participating in the sacred 
meal of the Loaf and the Fish they are (so it is implied) 
unable to recognise Him by sight, but only by knowledge, 
"None of the disciples dared to question him, 'Who art 
thou ? ' knowing that it was the Lord'." If they had recog- 
nised Him by sight, where was the need to " question " .'' 
The writer indicates that their knowing — though it was 
"absolute knowledge" (elSorei;) — proceeded not from sight 
but from inward conviction. 

[1603] Being thus used to express a rudimentary stage 
of " seeing " spiritual truth, Oeapelv is not used at all in the 
Epistle metaphorically, and only once literally*. 



' [1601 a\ XX. 29. Note that the Evangelist does not, and could not, 
•write oi /iij eapaKires. In that spiritual sense, Jesus could not pronounce 
a blessing on " those who have not seen " : for Spaa-is means " true 
vision." 

^ xxi. 7. ' xxi. 12. 

* [1603 a] I Jn iii. 17 Secopjj r. a&iK(p6v avrov xpf'a" fX<"''''<'i ^•'- stolidly 
beholding one's brother in need and doing nothing to help him. 
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(ii) %eaa0ai. 

[1604] This word, being connected with " theatre " and 
with the notions of a spectacle and a multitude, will be 
rendered here " contemplate " — a rendering inadequate but 
intended to distinguish it^ from dewpelv " behold." It is used 
twice of Jesus. The first instance is when He " contemplates " 
His two earliest disciples (i. 38) " following " Him. These 
are the beginning of the Church. It is used again when 
He (vi. 5) lifts up His eyes to heaven and " contemplates " 
the great multitude coming to the Feast of the Bread from 
heaven. These represent the developed Church. Elsewhere 
it is used of disciples, or believers, contemplating some mani- 
festation, not of God, but of the glory of God (i. 14, 32, iv. 35, 
xi. 45) and so in i Jn i. i, iv. 12 (" No man hath contemplated 
God"), 14. 

(iii) 'Opav. 

[1605] John's use of this verb is confined to the future 



1 [1604 d] Qeaa-dcu cannot perhaps be expressed in English so as to 
distinguish it from 6ea>pelv. " Contemplate " is quite inadequate, and 
so are "gaze at" and "survey." In N.T., BeaaSai is almost always 
connected with a number of people either as " seeing " or as " being seen," 
e.g. with the multitudes going out to "see the sight" of John the Baptist 
(Mt. xi. 7, Lk. vii. 24), or with the king coming in to see the assemblage 
of his guests (Mt. xxii. 11). In the Synoptists, the only exception to this 
is Lk. V. 27 where Jesus watches Levi engaged in his public occupation 
(parall. Mk ii. 14, Mt. ix. 9 ctScv). But Mk App. [xvi. 11] e'deddrf 
vn' avTris is applied to Jesus seen by Mary Magdalene alone after the 
Resurrection. 

[1604 d] In Jn (i. 32) it is applied once to the Baptist seeing the 
Holy Spirit descend on Christ. In Rom. xv. 24 it probably means 
that the Apostle wishes to have the joy of beholding the assembly of 
the whole of the Roman Church. It is perhaps impossible to say 
confidently how the writer differentiates Jn i. 18 dfov oidels iapoKcv 
TrmTTOTe from I Jn iv. 12 6(6v ovSds nanoTf Tcdiarm. The former would 
most naturally apply to the revelation of God received individually by 
Patriarchs and Prophets, the latter to that received by the saints of the 
collective Church. The absolute God has been seen by none, whether 
singly or collectively. 
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Syfro/jiai and the perfect empaKo^. 'Ewpaxa, in John, means 
that kind of " having seen " which has produced a permanent 
result enabling the man that " hath seen " to " bear witness." 
There are few exceptions to the letter, and none to the spirit, 
of this rule. It is possible, however, to " have seen " — so far 
as the bad can " see " — and to " disbelieve," or even to " have 
seen" and to "hate," not only the Son but even "the Father": 
and the mention of " the Father " shews that spiritual sight, 
not material, is contemplated^. It is characteristic of the writer 
that, while he says " God no one katk seen at any time^," he re- 
presents Jesus as apparently blaming the unbelieving Jews for 
not having " seen " the " form " of the Father (" Ye have neither 
heard his voice nor seen his form, and ye have not his word 
abiding in you*"). Jesus also says : "Not that any one hath 
seen the Father except him who is from the Father," and 
" He that hath seen me hath seen the Father^" The object 
is to shew that the pure in heart must needs "have seen" the 
Father in the Son. 

[1606] 'FimpaKox; is applied to "having seen'' (through 
divine revelation) the fountain of blood and water that gushed 
from the side of Jesus. Here, too (as in i. 34, iii. 32), 
"witnessing" follows close on "having seen" : (xix. 35) "He 
that hath seen hath borne witness''^ 

' [1605 d\ It would be interesting to ascertain the motives that led 
the writer to dispense with the present. (In Philo the pres. is freq., 
especially of Israel "seeing God." In the LXX it is often used as a 
noun, e.g. 2 S. xxiv. 1 1 " David's seer {rov 6pS>vTa (A -\-t6v) Aavdd).") 
In Jn vi. 2, inany MSS. read iwpav : but probably the scribes cancelled 
the first two letters of the original eGecopcoN (for -oyn). 

2 vi. 36, XV. 24 " They have both seen and hated me and my Father.'' 

"^ i. 18. * V. 37. * vi. 46, xiv. 9 (comp. xiv. 7). 

' [1606 a] Besides these two passages there is iv. 45, "The Galileans 
received him, having seen (iiopaKores) all the things that he did in 
Jerusalem." Although the writer may intend to correct the very un- 
favourable impression given of the Galileans by Luke (iv. 29), yet, in 
a context describing such transient faith or "receiving" as this, we 
should rather expect Seapeiv than opav. In vi. 2 eapav in some MSS. 
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(iv) BXetreiv. 

[1607] BXeTreti/ is used of material sight, especially in 
connexion with the healing of blindness (ix. 7 — 25, five times). 
In the same connexion it means (with a play on the word 
(ix. 39 — 41)) spiritual seeing. It is also used of "looking" 
in ordinary life (xiii. 22 "they looked on one another ")^- 
Only by a rare metaphor is the word used of the Son of 
God, in heaven (v. 19) "looking at" the deeds of the Father 
(in which sense Philo also uses it of the Eldest Son of the 
Father in heaven " looking at (^Xi-Trav) " the acts of the Father 
as patterns for His own action)^. 

(v) A'lpeiv 6<j>0aXfj,ov<; etc. 

[1608] The act of "raising the eyes" or "looking up" 
is regarded by Philo (on Gen. xviii. 2, P. A. 242) as sym- 
bolical'. Jesus uses it in a symbolical sense when He bids 
the disciples (iv. 35) "hft up" their "eyes'' and behold the 
spiritual harvest. But it is also thrice used by the Evangelist 
concerning Jesus. In the first case, (vi. 5) it precedes the 
sign of the Bread of Life. In the second, it precedes (xi. 41) 
the raising of Lazarus. In the third (xvii. i) it introduces 
the last prayer of the Son to the Father ; and there, as 
if a climax was intended, the Evangelist writes, not simply 
" lifting up," but " lifting up to heaven!' 

(vi) TSetv etc. 

[1609] The thought implied by this verb often differs 
according to its grammatical form owing to considerations 

has wrongly supplanted ideapow (1605 a). Possibly, here too, after 
TrdvTo, stood an original TeeetopHKorec which has been altered to 
ecopiiKOTec. 

' Comp. i. 29, xi. 9. In xx. i, 5, xxi. 9, 20 it refers to things "seen" 
or " noted " after the Resurrection. 

^ [1607 a] Philo i. 414 ToCrov fifv yap irpear^vTOTov vtov 6 tS>v ovtiov 
avcTeiKe iraTrjp, ov iripaBi npaToyovov oiv6fia(re, KOi 6 yeuvTjBels fiivTOi 
fitfiovp^evos Tas tov Trarpos oBovs, irpos Trapaheiypara ap-x^irvira iiceivov 
jSXeTTfflV, ipopi^ov etSr). 

3 See also Philo i. 95, 299, 645, ii. 13. 
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other than grammatical. In the participle and the sub- 
junctive, this is the customary verb to express ordinary- 
seeing, so that its use implies no special meaning. But in 
Gen. i. 31 it is used in the past indicative (elSev) concerning 
the Creator surveying His work and pronouncing it good, 
and this stamps that tense as likely to be used by Philo and 
his school to express that kind of "sight" which precedes 
some spiritual utterance or process. Also, in Rabbinical 
writers, " Come and see " is commonly used as a preface to 
the statement of some profound mystery', and this is hinted 
at in the reply of Philip to Nathanael (i. 46) " Come and see 
(I'Se)," as if, in answer to Nathanael's incredulous words, " Can 
any £^ood come out of Nazareth ?" God replied through the 
mouth of the unconscious instrument, Philip, " Come and see 
[ike mystery of mysteries, the Supreme Good\^." Another use 
of this formula is where the Jews themselves invite Jesus to 
" come and see " the apparent triumph of death, unconsciously 
inviting Him to the highest manifestation of His own divine 
and life-giving power in triumphing over death (xi. 34) : 
" ' Where have ye laid him ? ' They say unto him, ' Sir, come 
and see.' Jesus wept'." 



1 See Hor. Heb. on Jn i. 47 (R.V. i. 46). 

^ In the Johannine Epistles this vb. occurs thrice, i Jn iii. i I'Sere 
worairrju dydirrjv dedaxev,.., V. l6 edv Tis Wrj r. ddeXc^dz', 3 Jn xiv. cXirl^aj... 
(re IBelv. 

2 [1609 a] "Come and see" must be distinguished from (i. 39) (R.V.) 
" Come and ye shall see (SyJAea-de) " (A.V. " Come and see " reading iSerf), 
which is not a Rabbinical precept but a Messianic promise. The context 
there is full of emblematic meaning. It contains the very first utterance 
of Christ, "What seek ye?" — which is, according to Philo (i. 196 
commenting on Gen. xxxvii. 15), the utterance wherein Elenchos {i.e. 
the Convicting Logos or Spirit) addressing the wandering soul, asks it 
what is the object of its existence. 

[1609 bl The two seekers after truth reply, " Rabbi. ..where abidest 
thou ?," unconsciously asking the Son to tell them of His eternal Abiding- 
place, the " Eternal Home," " the bosom of the Father." The Saviour 
does not say to thern (see Chrysostom) as He says, in effect, to the 
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[1610] In the indicative, elSov is used of the disciples 
(i. 39) " coming and seeing " where Jesus " abides " ; Abraham 
also (viii. 56) " saw," prophetically, the glory of the Messiah, 
and Isaiah (xii. 41 "saw") is probably represented as seeing 
it in the same way. When the beloved disciple entered the 
tomb of Jesus, he " saw " and " believed " (1552 — 60). Applied 
to Jesus it occurs thrice to describe His mysteriously "seeing" 
Nathanael under the fig-treeS the blind man to whom He 
gives sight, and Mary to whom He restores Lazarus from 
the dead^- 

[1611] Philo, commenting on the statement (Gen. i. 31) 
that " God saw (elBev) his works," deprecates the literal 
meaning, and apparently implies that the words indicate 
a transference of knowledge or intellectual " sight " from Him- 
self to His creatures^. Certain it is that in each of these last 
two cases, when Jesus "saw (eiSei/)" a human being, the act is a 
prelude to a transference from Him of (i) sight, (2) life : and, 
in the case of Nathanael, the threefold eih^v prefaces a trans- 
ference of spiritual life. 

§ 3. "Hearing" 

[1612] A difference between the Johannine and the 
Synoptic view of "hearing," as a means of receiving the 

Scribe (Mt. viii. 20, Lk. ix. 58) " Foxes have holes — but the Son hath 
no abiding-place." On the contrary. He promises that, if they will 
" come," they shall " see " the abiding-place. 

1 i. 47—50 "Jesus saw (elBev) Nathanael coming...! saw (elSov) thee... 
Because I said to thee I saw (eiSoi/) thee...." 

2 ix. I, xi. 33. In the latter, it is said that "when he saw her 
weeping and the Jews that had come with her weeping he. ..troubled 
himself." In the healing of the impotent man the participle is used 
(v. 6) TovTov I8a>v 6 'I..., and also in xix. 26 'I. oSv l&av rfjv firjTipa.... 

3 [1611 rt] Philo i. 442 Af'yeTai yap otl (Gen. i. 31) EtSev 6 6e6s ra irdvra 
oa-a iiroirjo-cv, ovk icrov ra, &yjnv eKairrois jrpoo-e'/SaXei/, aXk' ciStjo-w koi yvSxriv 
Kol KaToKrj^Lv av inoirjaev. That this represents God as "teaching"' 
appears from the following words, 'E.lx^ roivvv (itrp^nes v<^-qyua-dai Kai 
hiba<rKHV Kai teiKvitvat 
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[1613J 



revelation of Christ, is perceptible in their different ways of 
representing the last part of the following passage of Isaiah — 
which is quoted by Jesus Himself in the Three Gospels, and 
by. the Evangelist in the Fourth. The Hebrew is (R.V. txt) 
(Is. vi. 9 — lo), "Go and tell this people, Hear ye indeed, but 
understand not, and see ye indeed, but perceive not. Make 
the heart of this people fat, and make their ears heavy, and 
shut their eyes: lest they see with their eyes, and hear with 
their ears, and understand with their heart, and turn again and 
be healed!' 



Mkiv. 1 1 -1 2 (lit.) 
"...in parables. 
That seeing (j8A.£- 
TToi/Tes) they may 
see and not per- 
ceive (iScocriv), and 
hearing they may 
hear and not un- 
derstand, lest at 
any time they 
should turn and 
it should be for- 
given them." 



Mt. xiii. 13 Lk. viii. 10 
"...in par- "...in par- 

ables. Be- ables, that 
seeing they 
may not see 
and hearing 
they may not 
understand." 



cause seemg 
they do not 
see and hear- 
ing they do 
not hear, 
neither do 
they under- 
stand^" 



Jn xii. 39-40 
"For this cause 
they could not 
believe, for that 
Isaiah said again, 
He hath blinded 
their eyes and he 
hardened their 
heart; lest they 
should see with 
their eyes and 
perceive (vorja-o)- 
triv) with their 
heart, and should 
turn and I shall 
{i.e. should) heal 
them." 

[1613] This is not the place to discuss all the differences 
of these four versions, but merely to indicate that John, in 
quoting this prophecy, consistently drops all that refers to 
hearing (" make their ears heavy," " lest they. . .hear with their 
ears"). Did he do this because it seemed superfluous, the 



1 Mt. continues, "And there is being utterly fulfilled for them the 
prophecy of Isaiah saying, ' By hearing ye shall hear.. .lest at any time... 
they should turn, and I shall {i.e. should) heal them ' "—quoting the LXX 
version of the whole of the prophecy given above. 
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metaphor of the " eyes " being sufficient ? It is probable that 
he deemed no word in Scripture superfluous. But he may 
have had regard to the whole tenor of his own Gospel — the 
revelation of the incarnate Word. How could the Word be 
heard by those whose " ears " have been " made heavy " by 
God ? To modern readers it will occur at once that this 
difficulty is no greater than that which is suggested by the 
parallel question, " How could the Light of the World be 
seen by those whose 'eyes' have been 'blinded' by God?" 
Logically, that is true. But under the influence of traditions 
about the (Ps. Iviii. 4) " deaf adder that stoppeth her ear," and 
(Jer. viii. 17) "adders that will not be charmed," some might 
reserve this particular metaphor (of " deafness ") to denote 
incurable spiritual defect. 

[1614] It is a remarkable fact that John does not relate 
a single instance of the cure of the deaf He does not even 
mention the word "deaf" in the whole of his Gospel. Using 
the word "hear" in two senses, (i) "perceiving by the sense 
of hearing," (2) " hearkening to " or '' obeying V' he represents 

' [1614 a] 'Akovco with accus. = "perceive by hearing," with genit. = 
"hearken to," or "obey." The following passages illustrate the difference 
between the two constructions. 

[1614^] (i) 'Akouo) with accus. iii. 8 "thou hearest its voice," but 
knowest not its home, object, and meaning ; v. 24 " He that heareth 
my word and believeth...," i.e. not merely hears ; v. 37 "Ye have never 
\so much as'\ heard his voice,'' much less understood and obeyed it ; 
viii. 43, 47 (1614 d) ; xix. 8 " When therefore Pilate heard this word 
(Xdyoi/)" — to be contrasted with xix. 13 "Pilate therefore, giving ear to 
these words (kayav)" i.e. intimidated by them and obeying them. 

[1614 c] (2) 'Akouo) with genit. v. 25 — 8 " the [spiritually] dead shall 
hearken to the voice {(fxavrjs) of the Son of God and they that hearken 
shall live. ..all that are in the tombs shall hearken to his voice," and shall 
obey by coming forth to judgment, whether for good or ill ; (vii. 40) 
"having hearkened to these words, said, 'This is truly the prophet,'" 
X. 3, 16, xviii. 37, of those "hearkening to" the voice of the Good 
Shepherd, or " my voice," xii. 47 " Every one that shall hearken to my 
words and not observe them," i.e. understand them, and either not obey 
them, or obey them for a time, but " not keep ((fivkd^rj) them" 
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Jesus as saying to some of the Jews that they were unable to 
" hear " His word, even in the former sense. The context im- 
plies that they were of the nature of "the deaf adder" — which 
will not hear the voice of (vii. 24, comp. Ps. Iviii. i) "righteous 
judgment" — the Serpent or Slanderer: "Why do ye not recog- 
nise the meaning of {'^wwaKeri) my speech ? Because ye are 
not able to hear my word\ Ye are from your father the devil!' 

[1615] The importance attached by John to " hearing " as 
compared with " seeing " appears in several passages and not 
only in the rebuke to Thomas. When Mary Magdalene 
returns from the tomb to the disciples, " I have seen the 
Lord " is not the whole of her tidings. She adds that " He 
said these things to her " : and it has been shewn above (1601) 
that she believed in the Resurrection, not because she " saw," 
but because she heard. The Prologue of the Gospel, it is 
true, mentions what we have called above (1604)— most 
inadequately — "contemplating." "And the Word became 
flesh and tabernacled among us and we contemplated his 
glory." But if this is compared with what may be called the 
Epilogue, that is to say, the Epistle, it will appear that this 
" contemplation of," or " gazing on," the earthly form and life 
of the Logos, was but a rudimentary and transient manifesta- 
tion. The higher manifestations are described as "hearing'' 
and " seeing" both of them in the perfect : — " what we have 
heard [and retain in our hearts]," " what we have seen [and 
keep in our minds]." In contrast to this the " contemplating " 
is spoken of in the past, along with the " handling " — " we 
contemplated," " our hands handled." 

[1616] The whole passage in the Epistle^ is well worth 
study for the light it throws on John's use of synonyms and 

i'[1614rf] Jn viii. 43. In antithesis, it is said (viii. 47) "He that 
is from God perceives-by-hearing the words (dicouet ra prifiara) of God,' 
I.e. he has the faculty of perceiving the voice of God. Sir. xii. 13 ("Who 
will pity a snake-charmer ? ") shews that " deaf adders " were frequent. 
They represent unjust rulers in Jer. viii. 17. See Ency. 4394. 

^ I Jn i. I — 5. 
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for other reasons. " We have heard" is repeated thrice, and 
so is "we have seen!' On the other hand, "we bring tidings" 
{ciira/^'yek'kofiev) is repeated twice, and then the verb occurs 
a third time, sHghtly varied — " we publish tidings " (dvayyeX- 
Xofieii). The first words in the Prologue are, " In the beginning 
was the Word" — which implies "hearing." The first words 
in the Epilogue are " That which was from the beginning, that 
which we have heard!' Then the writer says " that which we 
have seen with our eyes!' Why did he not also say "that 
which we have heard with our ears," in parallelism, and after 
the manner of Isaiah ? This is one of many questions 
(arising out of Johannine style) to which the answer must be 
that the author had some motive, but that we do not know 
what it is. We may however fairly conjecture that the motive 
is connected with his omission of Isaiah's clause about 
'^hearing" to which attention was called above (1613). 

[1617] The Epistle continues in aorists, " That which we 
contemplated and our hands handled." It seems to mean 
" saw and touched in the flesh " — transient facts, but facts on 
which the permanent " having heard " and the permanent 
"having seen" are based. And the writer does not make 
these earthly manifestations two (" that which we contem- 
plated, that which we handled") but only one. "Handling," 
— perhaps, better, " feeling in the dark " — may well allude to 
doctrine — such as Paul utters but not of necessity distinctively 
Pauline — that God placed men on the earth " if perchance they 
would handle him and find him^" According to this view, 
the Epistle teaches us that what men's hands handled " con- 
cerning the Word of life," was a rudimentary though necessary 
manifestation. It was preparatory for something higher, just 
as the " contemplation " or " spectacle " of the glory of the 
Incarnation was preparatory for the higher " seeing," or 
''vision," of the glory of God. 

1 Acts xvii. 27. •^riXatjiaa (Steph.) almost always means "feet in the 
dark." 
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[1618] After saying that the subject of this hearing, 
seeing, contemplating and touching was " the Word of life," 
the writer repeats himself thus : " And the life was manifested, 
and we have seen and bear witness and bring tidings to you." 
He then breaks off to define the subject of the tidings as 
being " the eternal life that was with (Trpo?) the Father and 
was manifested to us." Then he repeats himself once more, 
" That which we have seen and have heard we bring tidings of 
to you also." 

[1619] Why "to you also".? Because of a feeling of 
" fellowship." And this leads him to think of the " fellow- 
ship " of the Father (whom he has just mentioned) with the 
Son (whom he has not yet mentioned but mentions now) as 
follows, "in order that ye also may have fellowship with us. 
Yea, and our fellowship is with the Father and with his Son 
Jesus Christ." 

[1620] Another way of saying " for the sake of fellowship" 
would be "for the sake of making men feel joy together 
in brotherly love." Accordingly, the writer defines his object 
a second time in connexion with "joy" and with "light," the 
type of joy, " And these things we write unto you in order 
that our^ joy may be fulfilled [by your fellowship therein]. 
And this is the tidings {dyyeXia) that we have heard from 
him and publish as tidings {ava<y'yeX\.oiiev) to you, that God is 
light and in him is no darkness at all." Thus gradually the 
writer has led us on from stage to stage ; and from " that 
which was from the beginning" we have been brought down 
to " fellowship." Now he is fairly on the way to apply his 
high theology concerning " fellowship '' in heaven to practical 
morality about " fellowship " on earth, and here we must leave 
him. But we shall have examined this passage to little 
purpose if we have not perceived that every stage is carefully 
considered, every word weighed, and every repetition de- 

1 V.r. "your joy." 
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liberate. In particular, we are to note the threefold repetition 
of " hearing " and " seeing " and the prominence given to the 
former. " That which we have heard" begins, and " the 
tidings that we have heard" concludes, these reiterations of the 
avenues by which the Logos has revealed itself to men. In 
harmony with this doctrine, Mary Magdalene believes because 
she " hears," though she does not " see," or sees amiss — and it 
is "hearing" that elicits the Samaritan confession, "This is 
the Saviour of the world'." 

§ 4. "Knowing" 

[1621] The verbs of " knowing " are olha and '^LvmaKw. 
OlSa means " I know," or, in a popular sense, " know all 
about " : yivwa-KO) means " I acquire knowledge about," " come 
to know," " understand," " recognise," " feel." 

(i) OlBa. 

[1622] It is only in a popular sense that man can be said 
to "know (all about) (olSa)" God, or even about a human 
being (for the soul, in the strict sense, is beyond human 
knowledge). In the last words of Jesus (xvi, xvii), olBa is not 
used at all. In the Epistle it is never used with a personal 
object, but, generally, only about the " facts " of revelation. 
Yet by some of the prophets (Is. v. 13 (LXX), xlv. 5, Jer. iv. 
22, ix. 6) it is brought as a charge against the people, or their 
leaders, that they neither " know " (olSa) nor wish to " know " 
God ; and Jeremiah (xxiv. 7, xxxi. 34) predicts a time when 
all shall " know " Him. Many of the Jews may have assumed 
that they, having discarded idolatry, the sin of their fore- 
fathers, were not only distinguished from (Is. Iv. S) "the 
nations " (i.e. Gentiles) that " knew not God," but were also 
entitled to say that they themselves "knew God." The 
Evangelist exhibits Jesus as denouncing this assumption and 
as declaring that the Jews are entirely ignorant of Him. 

[1623] Their ignorance proceeded from their attempt to 

1 See 1503—7, 1560, 1601. 
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rise to the conception of God through a written Law, and not 
through God's Creation as a whole, including the Law but 
also including Man. As there was no humanheartedness in 
their conception of God, so there was nothing divine in their 
conception of Man. If, therefore, many of the Jews thought 
they " knew all about " God, when they affixed to Him the 
labels authorised by Moses and the Prophets, much more 
would they suppose that they " knew all about " man. And, 
of course, Jesus would be no exception to their rule of 
universal knowledge. According to them, it was enough to 
say that they "knew all about" the "father and mother" of 
Jesus, and it followed that they " knew all about " Him. The 
Messiah Himself would be no Messiah to them if they knew 
" whence he is " : He must needs come from some incompre- 
hensible source : else He has no title to allegiance. 

[1624] With manifest irony the Evangelist makes the Jews 
say to one another (vi. 42) " Do not we {emph. ■^yttet?) know his 
father and his mother [too] ? " Later on, they say (vii. 27) 
" As to this man, we know {otbaixev) whence he is ; but as to 
the Messiah, when he is to come, no one is to imderstand 
{'yivaxTKei) whence he is." Jesus repeats their assertion (2236) 
half as an assertion of theirs, half as an exclamation of His 
own, and then points out its falseness (vii. 28) " ' Both me do 
ye know and ye know whence I am ! ' [So ye say] and [yet] 
I am not come from myself ; but he that hath sent me is true, 
whom ye (vfj,ei<;) [being false] know not: I (eryw) know him...," 
and again (viii. 14) " I know whence I came {rjXdov) and 
whither I return ; but ye (vfieiii) know not whence I come 
{epxofi'aiy or whither I return," and (viii. 19) "Ye neither 

' [1624 a] A distinction appears to be drawn between " I came " and 
" I come '' (or " am coming "). The Logos " came " from the Father 
(1637) when He (i. 11) "came" in the special act of the Incarnation: 
but the Logos is also constantly "coming" from the Father to the created 
world, in a myriad of non-special acts or sustaining processes. Even in 
this lower and less personal sense — as the source of the " ever coming " 
Logos — the Father is not known to the Jews. 
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know me nor my Father ; if ye had known (rjSeiTe) me, ye 
would have known my Father also {av fjSeiTe)." Now for the 
first time yivdoa-Keiv is apphed to " God," as object, in order to 
introduce a solemn protest, in which Jesus thrice repeats the 
word olSa in connexion with the Father, (viii. 55) "Ye have 
had no understanding of {ir/vaiKaTe) him ; but I know (i.e. have 
absolute knowledge of, olSa) him ; and if I say that / know 
(olSa) him not, I shall be a liar like unto you : but I know 
(olBa) him\" 

[1625] Henceforward, this popular use of olBa, in the words 
of Jesus, applied to " the Jews," is dropped, with the single 
exception of xv. 21 ("They know not him that sent me"). 
But the Jews — having above asserted (vii. 27) " We know this 
man whence he is," now say (ix. 29) : " But this man we know 
not whence he is." They mean, apparently, that they do not 
know with what authority He comes. But they are intended 
by the Evangelist to testify unconsciously against themselves, 
" We know not the Living God." For " God " is the " whence 
he is." 

(ii) VivaxTKO). 

[1626] Even when used in the perfect, this verb is quite 
distinct in meaning from olBa. Strictly speaking, we ought 
not to say that the Father, or the Eternal Son, yivwaKei 
" comes to know," " understands," or " feels " : but the Evange- 
list, after applying the word to the Good Shepherd, who 
(x. 14) "understands (yivaia-Ket)" and is understood by, His 
sheep, delights in applying it, in a spiritual metaphor, to the 
Father and the Son (id. 15) : " Even as the Father understands 
me and I understand the Father " : and he has previously 
used it of Jesus entering into and " understanding " the 

' [1624 U\ For other instances of oiSa and ywixyKui in the same 
sentence, see 1626 and comp. Jn xxi. 17 "Lord, thou hast absolute 
knowledge of (oiSar) all things, thou understandest (or, feelest, yivaaKus) 
that I still love thee " (where the meaning seems to be that the All-knowing 
must have sympathy enough to understand the sincere thougli imperfect 
love of a sinful but penitent creature). 
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weaknesses of those who "believed on his name'." He 
sometimes (1624 (J) uses the word so as to imply "sympathy"; 
and we may then render it by " feel." The present tense is 
especially frequent. Note the contrast with the aorist in the 
following distinction (x. 38) " Even if ye do not now believe 
in me, believe in my works, that ye may come to know 
definitely by evidence (yvcore) and that ye may continue in the 
ever growing knowledge (rfivdxTKTiTe) that the Father is in me." 
Here the aorist (71/eoTe) means "ascertain," the present 
(rYivwcTKrjTe) "feel by constant experience^." In several 
passages there is a contrast between jivaxr/co) and olSa : (xiii. 7) 
" What I do thou hast no knowledge of {ol^a%) now" : but thou 
shalt understand {'yvwaTj) hereafter." Note also the distinction 
between -pSeire and eyveoKetTe in the two following sentences, 
the former addressed to the Pharisees, the latter to the 
disciples. 

(i) (viii. 19) " If you had known all about (fjSeiTe) me, [as 
you assumed], you would have Aad absolute knowledge of 
(ySeiTe dv) the Father." 

(ii) (xiv. 7) " If you had learned to understand and 
sympathize with (iyvwKeiTe) me, you would also have had 
absolute knowledge of (ffBetre dv) the Father : from henceforth, 
[understanding me] you feel and understand {'^ivwaKere) him 
and [indeed] have seen him*." 

1 Jn ii. 24 — 5 "Jesus would not trust himself to them because he 
[by] himself could understand all [men] (Sta to avrov ytvaa-Keip navras)... 
for he [by] himself could understand (airos yap iyiviao-Kev) what was 
in man." 

^ [1626 d\ Comp. the distinction between the aorist and the present 
subjunctive of nuTTcva. Both in iriiTTevai and in •yii/wo-KO) the pres. subj. 
expresses a living and growing faith or knowledge (2524). 

^ [1626 b'Y With a negative, olSa and eyvcoKa need not mean " I have 
not a perfect knowledge," " I have not a perfect understanding." They 
may mean simply " I have no knowledge, or no understanding," eg. xiv. 9 : 
" So long a time have I been with thee, and /tast thou no understanding 
o/{ovK fyvaxas) me, Philip.'"' 

* [1626 c'\ The writer seems to take a pleasure in varying his terms, 
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[1627] It is interesting to observe how the Evangehst, 
while always using the perfect of " see " {ewpaKo) prefers the 
present of " come to know " (yivwa-Ka) : naturally, because — 
whereas a thing " seen " is sometimes taken in at a glance — 
" knowing," if it is genuine " knowing," is in constant growth ; 
(xiv. 17) "The world doth not behold (Oempel) it [i.e. the 
Spirit] nor £'row in the understanding of \^ivw(TK.ei\ it : ye 
(emph.) grow in the understanding of (vfiei<} ytvcoa-Kere) it 
because it abideth with you." Note the contrast between 
(xiv. 31) iva yvw 6 KocTfjLO'; and (xvii. 23) "va jivaxTKy 6 K6cr/j,o<;: 
the former means, " in order that the world may tearjz once for 
all [from the crucifixion and sacrifice of Christ] " ; the latter, 
" in order that the world may gradually learn [from the 
spectacle of the divine unity of the Church]." The present is 
also found in the definition of eternal life (xvii. 3) " This is 
life eternal that they should grow in the knowledge of 
{ywaxTKraa-i) thee, the only true God." The same thing is 
expressed in the Epistle, where the writer speaks of this 
special " knowledge " as the result of a special " intellect " or 
"understanding (Sidvoia)," which God gives us, (i Jn v. 20) 
" The Son of God hath come and hath given us an under- 
standing (Sidvoiav), that we may have the living and growing 
knowledge of {yivwaKoiMev) {sic) him that is true.'' 

[1628] In the Epistle, yivaxTKw is constantly used for the 
spiritual instinct by which we feel, or recognise, spiritual 
truths, (i Jn ii. 3) " Hereby we understand {yivwa-icoiJbev) that 
we have reached a perfect understanding of {eyvwKa/jLev) God." 
Comp. I Jn ii. 5, 18, 29; iii. 19, 24 ; iv. 2 etc., and especially 
iv. 6 — 7 " He that feeleth, or understandeth, (yivwa-Kcov) God, 
giveth ear to us; he that is not from God giveth not ear to us: 

not for the sake of variation, but for the sake of detaching his reader 
from fixed formulae: xv. 21 "These things will they do because they 
know {oi8a(nv) not him that sent me,'' xvi. 3 " These things will they do 
because they did not recognise (or, did not receive the knowledge of) 
{iyvaxrav) the Father or me." 
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from this we feel, or understand, the Spirit of truth and the 
Spirit of error.... Everyone that loveth is born of God and 
feeleth (-yti/ojo-zcet) God...; he that loveth not never- felt {ovk 
eyvoi) God." 

[1629] In the Gospel (vi. 69) the Confession of St Peter 
places belief before knowledge — as if the former prepared the 
way and the latter followed, the former being the more 
rudimentary and the latter the higher development — "We 
have a perfect belief {Tre-inuTev tcajj^ev), and we have a perfect 
knowledge {i'^vaKafjuev), that thou art the Holy One of God." 
On the other hand, i Jn iv. 16, reversing the order, says, "We 
have a perfect knowledge and we have a perfect belief [as to] 
the love that God hath in us." In the former the meaning 
seems clear, " We believe, nay more, we know." But in the 
latter {ejv(oKafj>ev Koi TreTTicrTevKafiev Tr)v aycnri^v), the accusa- 
tive appears to be governed by the compound verb " know 
and believe," since Tnarevco could not have an accusative 
of the object (1507 b) unless it were neuter — and the question 
arises, What is the reason for so harsh a construction? 
Possibly the writer had in mind the beautiful saying in the 
Ephesian Epistle (iii. 19) "to know the love of Christ which 
passeth knowledge." When St Paul has used the phrase 
"having recognised God," he corrects it into "or rather 
having been recognised by God (1598 5)." So here, the 
writer perhaps began to say "we know the love that God 
hath," and then broke off into " believe," as though to imply 
that it is "beyond knowledge" unless the "knowing" daily 
grows in conjunction with "believing^" 



1 [1629 d\ There is great difficulty in Jn xvii. 25, (lit.) " O righteous 
Father, on the one hand (koi) the world recognised (eyi/to) thee not : but 
I recognised (eyvav) thee...." Does this mean (i) that the pre-incarnate 
Son "recognised" the Father from the beginning, or (2) that the in- 
carnate Son recognised the Spirit of the Father when He was baptized 
and sent forth to preach the Gospel.? Chrysostom tries to explain it, 
but soon falls into a change of tense that breaks the antithesis, iyd fuv 
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§ 5. " Coming" 

[1630] The First Epistle to the Corinthians, after "the 
salutation of me Paul with mine own hand," has "If any 
man loveth not the Lord let him be anathema. Maran athar 
" Maran atha " is explained by R.V. margin as "' Our Lord 
Cometh^!' This proves that the two Aramaic words were used 
to Corinthians, about the middle of the first century, by an 
Apostle familiar with them, as a kind of watchword. Like 
many other watchwords, it was misunderstood at an early 
period. The earliest epitaph known to contain it quotes as 
follows " If any of our own [folk] {j&v ISicov) or other 
person, dare to deposit a body here, besides us two, may he 
give account to God and let him be anathema maranathan 
(sic)V' This inscription is said by the Editor to be of the 
fourth or fifth century : but it is highly probable that at 
a very much earlier period Greeks took the phrase to be 
a kind of curse, as it is taken popularly now and has been for 
centuries. The juxtaposition of " anathema " in St Paul's 
Epistle would facilitate the misinterpretation. Nor would it 
be corrected by the knowledge, — which a few Greeks might 
retain and transmit to a gradually diminishing number — that 
the word had some connexion with the " Lord coming." 
"That" — the misinterpreters might say — "justifies our view. 
The Lord is ' coming ' — to smite sinners with a curse." 



(TE otSa aXKoi 8( o-f ovK eyvaxrav. It happens that %yva>v is followed by 
Km, and GrNCOK&i might arise from a corruption of erNOOKAKAi, which 
is the reading of D. More probably, however, the aorist is used for 
antithesis in contrasting the Son with the World : and perhaps the 
words are meant to suggest the two forms of recognising above 
mentioned. 

1 I Cor. xvi. 22. 

2 [1630 fl] Boeckh Inscr. Gr. 9303. Hastings Diet, renders tk tS>v 
ISiav "private person": but the above seems to make better sense. 
There is of course no punctuation in the Epitaph. 
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[1631] Yet there are good reasons for thinking that it does 
not mean "the Lord is come, or coming," but " Come, Lord^" 
In any case it was certainly used in the second century, and 
probably in the first, as a part of the Eucharistic Liturgy, 
where " cursing " is out of the question : " Let grace come 
{iKOeTw) and let this world go {irapeXOeTmy. Hosanna to the 
Son of David. If anyone is holy, let him come (lit. be 
a comer, ipxea-Oeo) [to the Lord]. If anyone is not [holy] let 
him become repentant {(jieTavoeirm). Maran atha. Amen." 
If the phrase is imperative, then this invocation is singularly 
apt and impressive after receiving the sacred bread and wine : 
" Come, Lord, [into our hearts] !" Of course the prayer may 
also have reference to another " coming," namely, " on the 
clouds " ; and the latter, which might easily overshadow the 
former, might be taken to mean " Come, Lord, to avenge thy 
saints," and nothing else. The formula, as used at the close 
of the Apocalypse, " Yea, I come quickly : Amen, come, Lord 
Jesus" seems to refer to the " coming on the clouds^" Yet, in 
the same book, the preceding invitation to " come '' suggests a 
spiritual meaning : " And the Spirit and the Bride say. Come. 
And he that heareth, let him say, Come. And he that is 
athirst, let him come^" very much resembling the combination 
of " If any one is holy let him come," and " Come, Lord," in 
the Didachi. 

[1632] In the account of the Baptism, all the Gospels 
agree in assigning to John the Baptist the word " cometh" 
in connexion with the Deliverer whom he heralded. More- 
over Matthew and Luke represent the Baptist as using the 
word in a message sent to Christ, " Art thou he that cometh ? 

1 [1631a] Enc. and Hastings' Diet. (" Maranatha") both take this 
view. 

2 [1631 bl Didach. x. 6. It is difficuh to express IkQfiv and nap^XSiiv 
exactly : " pass into our hearts " and " pass away,'' or " appear " and 
" disappear," might express one aspect of the play on the words. 

3 Rev. xxii. 20. * Rev. xxii. 17. 
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or look we for another' ? " Taken together, the two traditions 
demonstrate that "he that cometh," as a title of the Lord 
Jesus, would be known to His followers in Galilee before any 
thought of Him as "coming on the clouds of heaven" had 
entered their minds. 

[1633] Apart from the utterances of the Baptist, all the 
Gospels agree that when Jesus rode into Jerusalem the crowd 
welcomed Him with the words, " Blessed is ke that cometh ! " 
This is a quotation from the Psalms, and the words might be 
addressed to any pilgrim entering the City ; but, if "he that 
cometh " was already a Galilasan title for the new Deliverer, 
the successor of David, then it becomes almost a certainty 
that the multitude used the phrase in the sense of " prince " or 
" king '' : and accordingly all the Evangelists insert some 
paraphrase of this kind ^. This confirms our view of " he that 
cometh '' as a technical Jewish term. According to Matthew 
and Luke these words are quoted by our Lord Himself in 
a warning to Jerusalem : " Ye shall assuredly not see me 
[Mt. + henceforth] until ye shall say, Blessed is he that cometh 
in the name of the Lord." But Luke places these words long 
before the Entry into Jerusalem, apparently taking the predic- 
tion to be fulfilled on that occasion. Matthew places them 
after the Entry (when the Lord is bidding farewell to the 
Temple) apparently looking forward to a second coming I 

[1634] Except in the Entry into Jerusalem there appears 
in the Triple Tradition little or nothing to indicate a desire to 
use the word " cometh " about Jesus in a technical or mystical 
manner to suggest a Messiah or Deliverer. But there is 
perhaps an allusion to a " coming " of a different kind. The 
warning to " watch," and the words " in an hour that ye think 

1 Mt. xi. 3, Lk. vii. ig. 

2 [1633 a] Mt. xxi. 9 "the son of David," Lk. xix. 38 "king," Jn xii. 13 
"king of Israel," Mk xi. lo adds a whole clause "Blessed is the coming 
kingdom of our father David." 

8 Lk. xiii. 35, Mt. xxiii. 39. 

128 



JOHANNINE SYNONYMS [1635] 

not, the Son of man cometh" are followed, not long afterwards, 
by a threefold " coming " of Christ to the disciples at Gethse- 
mane, each time finding them asleep. Matthew here thrice 
applies the historic present " cometh " to Jesus. In Mark (who 
does the same) this is not surprising, as he uses the historic 
present freely. But the fact that Matthew here, and here 
alone, applies this form to Jesus^ suggests that on this special 
occasion he may have retained Mark's tradition as having 
a symbolical association. The connexion between " ke that 
cometh" and a " king," pointed out above (1633), is illustrated 
by the prophecy of Zechariah " Behold thy king cometh " : and 
Matthew is the only Synoptist that quotes this^. 

[1635] Passing to the Fourth Evangelist we may note first 
the fact — and it is a most important one considering how 
seldom he agrees with the Synoptists in quoting the same 
passages from Scripture — that he too, like Matthew, quotes 
from Zechariah, in connexion with the Entry into Jerusalem, 
the prophecy, " Behold, thy king cometh." Moreover, through- 
out his Gospel, he seems to take a pleasure in using the 
words " cometh," or " he that cometh,'' about Christ, as though 
to suggest that He is the realisation of the popular title of the 
Deliverer, even though the people do not receive Him. That 
He is ever "coming" like the sunlight, is suggested in the 
Prologue'. In the Triple Tradition, the Baptist's words about 

1 [1634 a] Mk applies epx^rai to Jesus in iii. 20, vi. i, 48, x. i, xiv. 17, 
37, 41, Mt. only in xxvi. 36, 40, 45. Mt. also thrice repeats cpxerai in 
the previous warning (where Mk and Lk. have it only once and twice 
respectively) xxiv. 42 — 4 "ye know not on what day your Lord cometh... 
if he had known. ..in what watch the x!axe.l cometh... s.\. what hour ye think 
not the Son of man cometh." 

2 [1634 bl Mt. xxi. 5, quoting Zech. ix. 9. Matthew's fondness for this 
particular word in connexion with "the last day" may perhaps be 
illustrated by Mt. xvii. 1 1 " Elijah indeed cometh " (where the parall. 
Mk ix. 12 has "having come") and certainly by Mt. xxv. 19 "But after 
a long time the lord of those servants cometh and maketh reckoning 
with them." 

' i. 9, where "coming into the world" should be connected with "light." 
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the Messiah (" cometh, or coming, after me ") seem to indicate 
discipleship. "After me'' is omitted by Luke. But John 
retains the phrase, and interprets it so as to testify to the 
Messiah, whom the Baptist "seeth coming unto him^"; and, 
later on, speaking in his own person, he describes the Lord 

not as "he that came," but "he that cometh from above he 

that cometh from heaven V The Woman of Samaria with 
very misty views of the Messiah, the Five Thousand (who 
wish to make "the prophet" Jesus a king), the Jews in their 
discussions about the Messiah's birth-place, all use this word 
" cometh " — ignorant that the Messiah is always coming and 
had actually come*. 

[1636] The present tense is also introduced into the 
narrative of the Raising of Lazarus*, as though in sympathy 
with the " coming " Deliverer concerning whom Martha says, 
" Thou art the Christ, the Son of God, that cometh into the 
world V' and similarly in the Entry into Jerusalem, "having 
heard that Jesus cometh,'' which prepares the way for " Blessed 
is he that cometh " and " Behold thy king cometh^." In the 
sacramental washing of feet, also, Jesus "cometh to Simon 
Peter^" After the Resurrection, there are three instances of 
" coming." The first is in the past tense^ perhaps to denote 
that Jesus, on this first occasion, had come from the Father (to 
whom He had ascended) in a kind of second spiritual incarna- 
tion. The second is in the present tense though the context is 



1 i. 15, 27, 29, 30. 2 iii. 31. 

2 iv. 25 " I know that Messiah cometh" vi. 14 "This is of a truth the 
prophet that cometh into the world," vii. 27 "When Christ is to come 
(cpxiiTai)," vii. 41 ^'■Cometh Christ from Gahlee.?" vii. 42 "Christ cometh 
from Bethlehem." 

* xi. 20, 38. 

'" xi. 27. « xii. 12, 13, 15. ^ xiii. 6. 

8 XX. 19 "And, the doors having been ^w\.... there-came Jesus and 
stood in the midst." On the past tense used to express the "coming" 
in the Incarnation, see 1637. 
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similar to that in the firsts The third is also in the present, 
but the context is quite different. It describes Jesus as first 
saying ["Come] hither! break your fast," and then as 
Himself coming. " There cometh Jesus and taketh the bread 
and giveth to them I" 

[1637] In our Lord's own words, the Aorist is generally 
used to describe His coming, or being sent, from the Father, 
and the Perfect to describe His arrival in the world, as though 
He said, " I came (or, was sent) from heaven ; I am come to 
earth." The Evangelist also prefers the Aorist to describe 
the former aspect. For this reason, " come forth" is always in 
the Aorist when describing the Incarnation ^ In the Last 
Discourse Jesus thrice uses the Present " I am coming," to 
express His future coming to the Disciples, even where it is 
joined with a Future : " I am. coming to you and will receive 
you to myself*." Once, He uses the Future " We shall come" 



^ XX. 26 " There-cometh Jesus, the doors having been shut, and stood 
in the midst.'' 

^ [1636 a;] xxi. 12—13. Perhaps the disciples are to be regarded as first 
obeying the Lord by coming and recKning around the "(one) loaf" 
and the " (one) fish " ; and then the Lord " comes " and gives them " the 
loaf" and " the fish " (^0 oijrdpiov). In the Washing of Feet Jesus " comes " 
to Peter separately. So, perhaps. He comes round to each in turn here. 

' [1637 a] viii. 42 " I came forth (e^Xdov) from God and am come 
(rj<a)) ; for indeed I have not come {ikrp<v6a) from myself but he sent me." 
"Hk<» is also in Ps. xl. 7 — 8 "Lo, / am come...\ delight to do thy will," 
quoted as a Messianic utterance in Heb. x. 7, 9, " Behold / am come 
{^K<o) to do thy will." 'E^rjXdov is similarly used in Jn xiii. 3, xvi. 27, 28, 
30, xvii. 8. In Jn i. 11, " He came (^Xdcv) to his own," it cannot be said 
that the notion of coming from the Father predominates ; but it does in 
viii. 14 " I know whence I came." And the Aorist is also used when the 
" coming " is regarded as a Mission — the Son being sent by the Father 
in order to do something — ix. 39 "For judgment I came into this world," 
x. 10 "I came that they might have fife," xii. 47 "For I came not to 
judge the world." This seems to be the meaning of eXdav in i Jn v. 6, 
" This is he that came through water and blood," i.e. that came from the 
Father to redeem mankind. 

* xiv. 3, comp. xiv. 18, 28. 
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to describe the joint visit of the Father, the Son, and the 
Spirit to the soul of the behever\ 

[1638] His last use of the verb is in the Present, twice 
repeated, and it is very significant. " If I will that he 
[i.e. the beloved disciple] remain wAt/e I am coming, what is 
that to thee? Follow thou me." The words would most 
naturally mean " during the short interval, while I am coming" 
as we use the phrase in English, meaning, " I am on the point 
of coming," and as it is used in Greek, in the First Epistle to 
Timothy^ But they lend themselves to an inner meaning 
that would harmonize with Origen's view concerning the 
" beloved disciple " who, he says, was in the bosom of the Son 
spiritually even as the Son was " in the bosom of the 
Father^." 

[1639] According to this view we might suppose that the 
author of the Fourth Gospel, accepting the old traditional 
Johannine name of God, " He that IS and WAS and IS 
COMING*," wished to differentiate it from the merely gram- 
matical associations of Past, Present, and Future, and there- 
fore laid stress, consistent stress throughout the whole of the 
Gospel, on the claim of the Logos to be called COMING not as 
being future, but as being ever present to com,e and save. 
Hence in the Prologue of his Gospel, he describes the Light, 
from the beginning, as ''coming into the world." Now, at its 
close, after describing the Son as, in one sense, having come, 
and as having prepared "the beloved disciple" to wait for 
Him, and to represent Him, on earth, he suggests that, in 
a second sense, the Son is still "' coming " to help such 
a disciple, and in a third sense, that He will hereafter " come " 
to make those who thus wait one with Himself^ 

1 [1637 b'\ xiv. 23. Is this intended to emphasize the fact that (vii. 39) 
" there was not yet the Spirit because Jesus had not yet been glorified " ? 

2 I Tim. iv. 13, see 1735 a. 

2 Orig. on Jn xxi. 20 foil. (Huet ii. 405 — 6). * Rev. i. 4. 

* [1639 fl] A comparatively unimportant use of epx^Tm may be noted 
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§ 6. " Worshipping" 

(i) Tlpo<TKvvea>, in the Samaritan Dialogue. 

[1640] In the Dialogue with the Samaritan Woman, Jesus 
is represented as using irpoaKwem twice with dative, twice 
with accusative, and, in two more instances (" ye worship that 
which (o) ye know not, we worship that which (o) we know ") 
with construction that must remain doubtful because the ante- 
cedent may have been intended to be either dative or 
accusative^ The accusative is certainly employed at the end, 
iv. 23—4 (R.V. but see 2167, 2398) "For such doth the 
Father seek to be his zvorshippers (tov? irpoa-KwovvTa'; avrov). 
God is Spirit and they that worship him {ol irpoa-Kwovpreii 
avTov) must worship in spirit and truth." When we ask 
what is the meaning of " sttch," we are led back to the 
preceding sentence " The true worshippers shall worship {to) 
(dat.) the Father in spirit and truth." The question arises 

in the Johannine phrase "the hour cometh," or "the hour cometh and 
now is," where the Synoptists say " the days will come.'' Similarly when 
two men are waiting for the same train, one, looking at the station-clock, 
may say " The train will soon be coming^' while the other, at the same 
moment, catching sight of the train itself some two or three miles away, 
may say, " The train is coming" John represents Christ in the latter 
way, speaking as a Seer. "EppfExat is used by John thus seven times 
(1891). On the last occasion, instead of " and now is," there is added 
the Perfect (xvi. 32) "The hour cometh and hath come." 

[1639^] "The hour hath come" occurs thrice: (i) (xii. 23) "There 
cometh Andrew and Philip and they tell Jesus [about the desire of the 
Greeks to see Him]. But Jesus answered them saying, The hour hath 
come that the Son of man should be glorified," (2) (xvi. 32) " Behold the 
hour cometh and hath come that ye should be scattered each to his own 
and leave me alone ; and yet I am not alone because the Father is with 
me," (3) (xvii. i) "Father, the hour hath come, glorify thy Son." In the 
context of the first instance occur the words (xii. 27) " Father, glorify thy 
name.'' We may, therefore, say that in each of the three instances the 
Son is regarded as in close communion with the Father who sees the 
accomplishment of the fore-ordained future as though it were past. 

* Orig. Comm. (Huet ii. 213 b) indicates that Heracleon {IjSea-av tlvi 
TTpoa-Kwova-i) took the antecedent to be dative. 
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what was meant by the variation of case, and the attempt to 
answer it necessitates an examination of the general use of the 
word TTpocTKvveoi. 

(ii) TipoaKwem, outside N.T. 

[1641] From Herodotus^ downwards, it was recognised 
that "to worship {irpoa-Kwelv)" a king by prostration was 
a slavish or barbaric custom unworthy of Greeks. The 
Spartans said, and the other Greeks agreed with them, that it 
was not in accordance with law and custom {iv vofiw) to 
"worship a man." The Greeks did not suppose that such 
" worship " implied a belief that the man so worshipped was 
a god — any more than Jack Cade supposed himself to be 
a god when he said that his people were to " worship " him as 
"their lord^." But whereas Englishmen felt that a vassal 
might " worship " his " lord," Greeks, before the Christian era, 
felt that they could not "worship" any human being. In 
almost all cases — the exceptions perhaps being where they 
desired to emphasize the attitude of worship — the Greeks used 
irpoa-Kvvem, in this sense, with the accusative^ 

^ Steph. quoting Herod, vii. 136, viii. 118, Demosth. 549. 16 irp. roiis 
v^pi^ovTas aa-nep iv Tois ^apfidpois. See also L. S. 

2 [1641 a] 2 Hen. VI. iv. 2. 81 " I thank you, good people, there shall 
be no money : all shall eat and drink on my score : and I will apparel 
them all in one livery, that they may agree like brothers and worship me 
their lord." 

3 [1641 bl See Wetst. (on Mt. ii. 2) who quotes Aelian V. H. i. 21 
as using the dative when he is going to describe the posture in detail, 
'IcTfirivias alcrxvvrjs X""?'^ "'"' HepirSiv ^aiTLXcl npoa-eKvvritrev, but the 
accusative when he merely states that one could not have audience of 
the king vrplv rj wpocrKvvfjirai avTov. Wetst. quotes Lucian Navig. § 30 
with the accus. ; and in tb. § 37 wpoaKwiiTaxrav fi/uv Reitz reads iix.S>v 
gov. by ap^a. The Index to Lucian gives no instance with the dative, 
but several with the accusative. Also in Polyb. v. 86. 10, quoted by 
Wetst. with dat., Steph. follows Reisk. in reading npo<TKKivova-i for 
irpoa-Kvvova-i. Steph. adds "Apud Josephum plurima sunt utriusque 
structurae exempla libris interdum dissentientibus " : in Ant. vi. 7. 5 
the accus. and dat. are in consecutive lines (" God " being, in both cases, 
the object) (see 1642(5), but in vii. 5. 5, ix. 13. 3, xx. 3. i, the accus. is used. 
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[1642] The canon. LXX uses irpoaKvvem more than 
a hundred times with the dative to represent " bowing down 
to " Jehovah, or to false gods, or to great men, and the dative 
represents the Hebrew " to." The accusative occurs only six or 
seven times, and then in connexion with some special circum- 
stances, mostly implying contempt, after the manner of the 
Greeks\ The coincidences of meaning in these cases are too 
striking to be accidental and they indicate that a Jewish writer 
might exceptionally use Trpoa/cvveo) in the Greek style, with 
the accusative, to denote exceptional " worship " (like that of 
the sheaves) or " worship " that ought not to be paid except by 
slaves (Hke the " worship " paid by Pharaoh's servants and by 
the princes of Joash and refused by Mordecai), or even 
ordinary idolatry^. 

(iii) Tlpoar/cvvea) in N.T. 

[1643] Passing to N.T. we find a striking instance of the 
juxtaposition of the two constructions in the Temptation, 
where Satan uses the verb with the dative but our Lord in 
His reply uses it with the accusative. In the Satanic verbal 
demand for mere "prostration" the Lord discerns a latent 
demand for " worship " : and He answers the latter, not the 

1 [1642 a] In Gen. xxxvii. 7, 9, it describes the " sheaves " and the 
" stars " worshipping, in Joseph's dream. In Ex. xi. 8, Moses says that 
the servants of Pharaoh will come " beseeching " him {npoa-Kwr^a-ova-l jic) 
(lit. "bowing down to me "). In 2 Chr. xxiv. 17 the princes "came and 
bowed down to (accus.) the king [Joash]. Then the king hearkened unto 
them and they forsook the house of the Lord... and served the Asherim." 
In Is. xliv. 15 it means worshipping idols ; and the Epistle of Jeremiah, 
in consecutive verses, uses the accusative for the worship of false gods, 
and the dative for that of Jehovah (npoa-KwovvTas aiTa...aoi Sei Tvpotr- 
Rvveiv). A Greek insertion in Esther has the accus. twice in a single 
verse (iv. 17) "As to my refusal to worship the haughty Haman...I will 
worship no man " — which is quite in Greek style. 

2 [1642 1^] It would be interesting to ascertain the usage of Josephus, 
and whether it varies in Ant. and in Wars. The instances given (1641 b) 
by Steph. are too few to be of much value ; but so far as they go, they 
indicate that Josephus favoured the accus. and that Ant. vi. 7. 5 ra Bea 
is a corr. of to 6fo (966 a). 
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former. We may suppose Satan to be saying " All that I ask 
is that thou wilt bow down to me [Luke, before me\ — a mere 
gesture, nothing more"; whereto the Lord replies "Thou 
demandest, in effect, worship. And it is written. Thou shalt 
worship the Lord thy God." In any case it can hardly be 
doubted that some distinction is intended, especially as Luke, 
while deviating slightly from Matthew in Satan's utterance, 
agrees with Matthew, against both the Hebrew and the Greek 
of Deuteronomy, in differentiating the construction of the 
verb in our Lord's reply'. 

[1644] In Mark, TrpoaKwew with the accusative is once 
used — where the parallel Luke has " fell down before him " — 
perhaps to represent the demoniac as actually worshipping 
Jesus, since he calls Him " the Son of the Most High^" 
Matthew — apart from the quotation in the Temptation — never 
uses it with the accusative. Apart from the Temptation, 
Luke never has irpocncvveai at all, except in a possible inter- 
polation describing the disciples as "worshipping" Christ after 
the Resurrection. There it is used with the accusative^. The 
dative is once used by Mark to describe the mock homage 
paid to Christ in the Passion* ; and several times by Matthew 
to describe people prostrating themselves before Jesus', or 

' [1643 a\ Mt. iv. 9 np. fioi, Lk. iv. 7 irp. iviomov ifj-ov : Mt. iv. 10, 
Lk. iv. 8 Kvpiov Tov 6e6v a-ov np. : Deut. vi. 13 "Thou sha.lt/ear the Lord 
thy God," ^o^Tjdrjari (but A n poa-Kwrjcreis) . Codex A corrupts the text 
again in Deut. x. 20, presumably influenced by the Christian Gospels. 

[1643 6'] Antecedently we might have supposed that the Greek 
Churches would frequently have altered the Hebrew "fear" (in "fearing 
God") into some word less likely to suggest servile terror, e.g: "rever- 
ence " • and, if that had been the case, it might have explained Trpoa-Kwelv 
in this quotation. But in the LXX such alterations {e.^. Jonah i. 9 cre^ofmi) 
are almost non-existent. 

^ Mk v. 6 (but Tisch. airco), Lk. viii. 28 Trpoa-direa-ev avrm (Mt. om.). 

3 Lk. [[xxiv. 52]]. 

^ Mk XV. 19, Mt.-Lk. om. 

' Mt. viii. 2, ix. 18, xiv. 33, xv. 25. The dative in Mt. ii. 2, 8, 11 
describes homage or worship to be paid to the infant Christ. 
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(once) before other superiors'. One of these instances 
describes the women prostrating themselves before Christ 
after the Resurrection". In two instances Matthew uses it 
absolutely, once when describing the mother of Zebedee's 
children petitioning Jesus, and once describing the disciples 
of Christ worshipping after the Resurrection^ 

[1645] Reviewing the Synoptic use of irpoa-Kvvkoi we see 
that Matthew is alone in using the dative to describe people 
as prostrating themselves before Jesus. Mark never uses it 
thus except to describe an act of mockery, and Luke never at 
all — his reason perhaps being indicated by Peter's words to 
Cornelius, when the latter had fallen and " worshipped " in the 
Acts, " Rise up, I also am a man^" The Epistles avoid the 
word : it is not used in any of them (outside quotations) 
except once to describe a man suddenly converted " He will 
fall down on his face and worship God^" On the other hand, 
we have found the accusative used once by Matthew and 
Luke to describe the actual worship of God ; once by Mark, 
probably, to describe the worship of the Son of the Most 
High ; once by an early tradition in Luke to describe the 
worship of the risen Saviour. 

[1646] These facts, so far as they go — suggesting that the 
Synoptists reserve the accusative for the worship due to God 
or to God's Son — contrast with the use in the LXX illustrated 
above, and still more with the use in Revelation which remains 
to be mentioned. The accusative is used in that book no less 
than six times to denote the worship of "the Beast" or of 
devils'. Both grammar and history, on this point, might be 



1 Mt. xviii. 26. ^ Mt. xxviii. 9. 

3 Mt. XX. 20, xxviii. 17. 

* [1645 a] Acts X. 25 : UpoaKwia occurs also in Acts viii. 27, xxiv. 11 
(absol.) of going up to Jerusalem to "worship," and vii. 43 irpoa-Kwdv 
avTo'is (an addition to Amos v. 26) of idolatry. 

5 I Cor. xiv. 25. In Heb. i. 6, xi. 21 it is either quoted or allusively 
used. 

6 Rev. ix. 20 "devils," xiii. 8, 12, xiv. 9, 11, xx. 4. 
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illustrated by a letter from Tiridates to Nero, who is generally 
supposed to have been " the Beast " mentioned in Revelation : 
" I came unto thee, [as being] my God, to worship thee even 
as the [God] Mithras'." The Greeks would speak of the 
worship of the Emperor in the Greek form {i.e. with the 
accusative) and the author of Revelation (or of portions of it) 
might sometimes adopt the Gentile phrase in speaking of 
Gentile idolatry, while at other times he might employ the 
construction most usual in Jewish Greek. 

(iv) lipoa-Kvvio) in John. 

[1647] Coming to the use of the word in the Fourth 
Gospel, we find it with the dative describing the man born 
blind ''worshipping" Jesus^, and used absolutely concerning 
" Greeks," who " went up to worship at the feast'." In the 
Samaritan narrative, where the verb is frequent, it has been 
noted above (1640) that the accusative comes twice after two 
instances of the dative. That passage also attributes to Jesus 
language ("salvation," "the Jews," "we worship that which 
we know") quite inconsistent with His character and lan- 
guage as elsewhere represented in this Gospel. It would 
seem to be more appropriate to the Samaritan woman 
mimicking the dogmatism of Jewish Rabbis : " Ye [Samari- 
tans] worship that which ye know not : we [Jews] worship 
that which we know, because salvation is from the Jews." 
Origen's long discussion of the context, and his brief allusion* 
to the views of a writer earlier than Heracleon, shew that in 

1 [1646 d] Wetst. (on Jn xx. 28) " Dio 63. Tiridates ad Neronem, eym 
irpos (T€ rfKBov tov ifiov 6e6v, wpocrKwrjiraiv (te ws Kai tov Midprjv." 

2 Jn ix. 38 (D avTov). 

^ Jn xii. 20. The verb is also used absolutely in the Samaritan 
dialogue, iv. 20 (Ms), 24. 

* [1647 a] Huet ii. 211 D IloXii 84 icm vvu 7rapaTi6€(T6aiTov'lipaKk4a>vos 
Ta priTa, dno tov iiriyeypap.p.ivov THrpov KrjpvypaTos napoKafi^avoiicva... 
diOTrep eKovres VTreprid^peda, raitra povov i'maT}peiOvpevoi.... This appears 
to mean " I( is [too] much at this point to quote from Heracleon the 
[exact] sayings, alleged from the [work] entitled Peter's Preaching... 
wherefore we deliberately pass them over, noting these alone...." The 
Latin, instead of " [too] much " has " longe melius." 
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very early times indeed the whole of the passage caused 
difficulty. Origan's words even suggest that Heracleon 
had before him (or thought he had) some tradition that inter- 
preted " Ye [worship that which ye know not] " as "j/e /ews^." 



1 [1647 6] Origen's text at this point is full of corruptions as indicated 
by Huet's margin, and Heracleon's views do not come out very definitely. 
But Origen clearly accuses Heracleon of having "accepted the word 
vfieis in an eccentric way and inconsistently with the context (ISlas Koi 
irapa rfjv aKoXov6[av twv prjT&v . . .iK^e^ayiivos)." Then follow these words, 
in which I bracket what appear to be corrupt : To, 'Y/^fir avrl tov 'lovhcuoi, 
[eBviKo'i], 8iriyri<TaT0 • oiov B4 itrn npos rqv Safiape'inv Xeyf aBai, ''Ypeis oi 
'lovSaloi' [^ npos ^ap.apfinv, 'Yfie'is ol eBviKoi]; "He explained the word 
'You' as being instead of the word Jews [Gentiles]. But how absurd 
it is that it should be said to the Samaritan, Ye Jews [or to a Samaritan, 
Ye Gentiles] ! " 

[1647 (t] All this confusion can be explained on the hypothesis that 
Heracleon had before him a tradition arranging the words as part of the 
Samaritan's speech thus " Our fathers worshipped in this mountain and 
ye say, [that] ' In Jerusalem is the place where one must worship. Ye 
[Samaritans] worship ye know not what, we [/ews] worship that which 
we know, because salvation is from the Jews'" Heracleon regarded the 
words " Ye worship " as uttered by the Samaritan, not in the character 
of a Jewish Rabbi but in her own person against the Jewish Rabbis. 
" Ye " therefore seemed to him to stand " in the place of the word Jews 
{avTi TOV 'I.)." [Comp. Eustath. on Iliad i. 117, to " ^ airdkiadaL " avrt tov 
" TJirep."] This was very natural — so far. And, if we read on and ask 
how Heracleon explained "salvation is from the Jews,'' we find him 
saying that salvation (Huet ii. 213 B — c) "came to pass in the Judaean 
[land] but was not in [the Jews] them[selves] (dXX' ovk iv avTols)," and 
also " From that nation salvation came forth and the Word [came] into 
the world." In other words, he seems to say that salvation did not 
belong to the Jews but " came forth from them " in order to pass to 
others. 

[1647 rf] It is not at all certain that this is Heracleon's meaning, or 
that Origen represents Heracleon rightly, or that Origen's present text 
represents Origen rightly. But the hypothesis of transposition of persons 
goes some way toward explaining the undoubted fact that Origen discerns 
in Heracleon's rendering of " ye " " inconsistency with the context." As 
for the words I have bracketed in Origen, they appear to have been 
added by some editor that took ovt'l to mean " instead of in the sense 
of " a mistake for" so that a blank seemed to need filling (" He inter- 
preted the word ' ye ' as meaning, instead of Jews "). Then he filled 

the blank suitably by adding " Gentiles " and adapted the context. 
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[1648] A very ancient tradition is quoted by Heracleon 
from the Preaching of Peter to this effect : " Peter taught that 
one ought not to worship after the manner of the (?) Greeks'. . . 
serving stocks and stones, nor to pay one's devotions to the 
Divine Being after the manner of the Jews since they, while 
supposing themselves to be alone in the knowledge of God, are 
ignorant of Him, serving angels, and the month, and the 
moon^" Heracleon seems to have quoted this as bearing on 
the words in the Samaritan Dialogue " We (77/^649) — i.e. we as 
distinct from others — worship that which we know." In any 
case, this extract certainly confirms the view that the words 
" we know " were uttered by the Samaritan in the character 
of a Jewish teacher and not by our Lord in His own person*. 
The extract also illustrates the possibility of a reference to 
twofold worship, suggested by the twofold construction of the 
verb, in the passage under consideration. 

[1649] The Jews thought it essential to prostrate them- 
selves before God in Jerusalem, the Samaritans in Mount 
Gerizim : Jesus — who, even when He prays, is not described in 
this Gospel as " praying (7r/3oo-eiI%o/Liat) " or as using the word 
" pray " — cuts at the root of all local worship and even of all 
rules about external attitudes of worship, by first denying the 
claims of both mountains, and then indicating that the Person 
worshipped is " the Father " towards whom " prostration " 
would be out of place : " Believe me, woman, that the hour 
cometh when neither in this mountain nor in Jerusalem shall 

1 [1648 «] Huet ii. 211 E. TLirpov StSd^avTos /xij Seij/ KoSeXelv as (maig. 
Kor' iBviKois, I suggest Ka6' "EXXt/vos) jrpoiTKVvelv ra Trjs vXr)s npayiiara 
anobc-)(oiiivavs, ROi XarpfvovTas ^iiXois nal XiOois, p.r]Te Kara 'lovSaiovs o-e/Sfii' 
TO BeioVf eVetTrep Koi avToi povoi ol6p.€voi iTr'urrairSaL 6e6u dyvoov(riv avTOVy 
XarpevovTes dyyeXois Kai prjvl Koi (reXTjvri. 

2 [1648 (J] "The month." Comp. Gal. iv. 10 "ye observe days and 
months,'' Col. ii. 16 " Let no man judge you. ..in respect of a feast day or 
a new moon or a sabbath." 

3 Comp. Rom. ii. 17 "Thou bearest the name of a Jew... and gloriest 
in God and knowest his will." 
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ye prostrate yourselves before the Father." Then He con- 
tinues^, still using the Jewish idiom, but qualifying it so as to 
non-literalise its meaning : " Nay, the hour cometh, and now 
is, when the true worshippers shall prostrate themselves before 
the Father [not in Gerizim or Jerusalem and not in any 
literal sense, but] in spirit and truth." 

[1650] Now, having extended the area of what was once 
mere Jewish and Samaritan " prostration " in Jewish and 
Samaritan sanctuaries, and having made it coequal with the 
area of " spirit and truth," the Dialogue proceeds, as in the 
Temptation, to drop the Jewish phrase (with the dative) and 
to take up the Greek or cosmopolitan one (with the accusa- 
tive). Only the Evangelist has to bear in mind that the 
Greek phrase with the accusative was frequently applied to 
the polytheistic worship of " a god " or " gods." Hence, he 
not only repeats "the Father" but also defines "the [one] 
God," as being " Spirit," thus : " For such doth the Father 
seek to worship him (accus.). The [one] God is Spirit [not 
limited by place nor one that requires prostrations at his 
feet] and they that worship him (accus.) must worship in 
spirit and truth." 

[1651] According to this view, there is here, as also in 
the Temptation, a deliberate differentiation of two Greek 
constructions capable of representing various distinctions 
according to the nationality or individuality of the writer. 
But both in the Temptation and in the Samaritan Dialogue 

1 [1649 a] " Continues," 2.^. if the words "Ye worship. ..from the Jews" 
are transposed (as above suggested) and assigned to the Samaritan 
as personating a Jewish character. Origan says (Huet ii. 209 B — c) "The 
phrase, ' The hour cometh ' is written twice, and, in the first instance, 
'anil now is' is not added : but in the second ihe Evangelist says 'Nay 
the hour cometh and now is.' " But I do not understand him to mean 
that these last words (iv. 23—4) are Evangelistic comment. If they were, 
the accusative might be explained on that ground, as proceeding from 
the Evangelist and not from Jesus, and as being in a different style. 
But there are many reasons against this. 
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the Evangelists appear to use Trpoa-icvveo) with the accusative 
as meaning such worship as ought to be paid to God alone, 
i.e. not prostration but " reverence," which the Hebrews called 
" fear " — " Thou shalt /ear the Lord thy God and him alone 
shalt thou serve." This verb " fear " had been actually- 
paraphrased (1643 a) by Matthew and Luke as " worship " (in 
the Greek idiom). Possibly John has in mind the Deutero- 
nomic saying about " fear " and its Evangelistic paraphrase as 
" worship " : and this is all the more probable as he says that 
" perfect love casteth out fear\" But in any case we are safe 
in asserting that John is here using two different forms of the 
same .phrase with differences of meaning, in an attempt to 
represent the Lord as raising men's hearts from formal to 
spiritual worship. 

§ 7. " Going away (or, back)" and "going 
(on a journeyY " 

(i) "TTrdyco and Tropevofiat. 

[1652] The importance of the distinction between these 
two words consists mainly in their application by our Lord to 



1 I Jn iv. 18. 

2 [1652a] 'Yjrdya, in Jn, mostly = '' go back (or, home)" : iropfvoiiai = 
" go (on a journey)." In contexts specifying an errand or place, viraya, 
in Jn, means simply " go away," as in (ix. 7) " Go away, wash in the pool 
of Siloam" (rep. ix. 11) and perhaps in xxi. 3 ynraya dXieveiv (unless it 
implies resuming a former occupation). Elsewhere "home" may be 
impUed in "going back," as in (iv. 16) '■'■Go home, call thy husband," 
(vi. 67) "Do ye also desire to go to your homes?" (xviii. 8) "Let these 
go to their several homes," (xi. 44) " Loose him and let him go home.'" 
In vi. 21 "to the land to which they were makitig their way (vir^yov)" 
may refer to Capernaum as a home, or simply to the Western coast to 
which they were " going back." In vii. 3 " Go (viraye) into Judaea," the 
meaning may be " go back," as it certainly is in xi. 8, " Dost thou go back 
(iirayfis) again there," i.e. into Judaea. 

[1652 5] In xii. 11 (R.V.) "By reason of him [i.e. Lazarus] (81' avrov) 
many of the Jews went away (vTrfiyov) and believed {eniarevov) on Jesus," 
the meaning of virrjyov depends on the meaning of 81' avTov. If di avTov, 
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Himself, virdyw, " go away," being frequently thus used 
throughout the whole of the Gospel, but Tropevoixao, "go on a 
journey," being sometimes used by Him along with virwyu) in 
His Last Discourse. The question is, What distinction, if 
any, is intended to be drawn between them' ? 

(ii) Why Luke avoids {nrdyw. 

[1653] The first point to notice is that vvdyw, both in the 
LXX and in the Synoptic Gospels, appears to have been what 
may be called a " debateable " word, i.e. a word preferred by 
some and disliked and deliberately altered by others. In 
canon. LXX it occurs only once^ (Ex. xiv. 21) "The Lord 
caused the sea to go [6ack]," vTrr/yayev. But in Tobit, X has it 
four times in the sense of " go home,'' whereas B has, in one 
of these instances, iropevofiat, and in others no certain 
equivalent'. Precisely the same phenomenon, only on a 
larger scale, meets us in the Synoptists. In the first four 

in Jn, could mean "by reason of something in the past concerning him," 
then it might mean here "on account of the raising of Lazarus," and 
vnT]yov K. enta-Tevov might be rendered " were in the habit of going away 
to their several homes and believing as a consequence of a visit to 
Lazarus in Bethany." But Sid nva in Jn appears generally (1884 a, b) 
to mean "for the sake of a person, with reference to th&future" : and 
in the preceding context (xii. 9), bia t6v 'Itjo-ovv, "for the sake of Jesus," 
means '■'■for the sake of seeing Jesus.'' Hence xii. 1 1 must probably be 
rendered " Many, for the sake of [seeing] him \i.e. Lazarus], used to go 
away [from their party, or, from ferusalem\...." In xii. 9 it is said that 
"many came {^'k6av)..Xo see Lazarus" ; now it is implied that although 
the rulers of the Jews discouraged visits to Bethany the temptation to see 
Lazarus was so great that " many " from time to time slipped away, or 
deserted their party for the sake of seeing him, and, if they did see him,^ 
they always used to believe. 

1 [1652 ir] Before the Last Discourse our Lord never says jropeiofiat, 
except in the preface to the Raising of Lazarus, where the words (xi. 11) 
" I go to awake him [i.e. Lazarus] " presumably refer (at least primarily) 
to a literal journey into Judaea. 

^ Setting aside Jerem. xxxvi. 19 (K*) virdyeis for vfiels. 

' [1653 a] Tob. viii. 21 vnaye vyiaivatv npbs tov naripa aov, B Tropei- 
e(r6ai fiera iyelas, x. II and xii. 5 (") vytalvcuv vn-aye (B om.), X. 12 vnaye 
Trpos TOV wevBepov <Tov (B Ti'^a roiis tt. <tov). 

A. V. 143 1 1 



[1654] JOHANNINE SYNONYMS 

instances where Mark uses v-Trdym (followed twice by Matthew) 
Luke has severally direXdwv, Tropevov, v'ir6arpe<^6, and 
iropevov^. In the Riding into Jerusalem, Luke, for once, 
follows Mark^ (and that too, against Matthew); but after- 
wards Luke substitutes severally elaeXdoprmv and vopeverat^ 
The last of these instances is of particular importance be- 
cause it is uttered by our Lord about Himself, " The Son of 
man ^oetk home (or, back') (iirw^eC) even as it is written 
concerning him," where Luke has, "The Son of man goeth 
{■rropeveTai) according to that which is decreed^" 

[1654] The reasons for Luke's dislike of the word may be 
inferred from any good Greek Dictionary ; for it would shew 
that, when intransitive, inrdryco may mean quite opposite 
motions, such as " go back," " go quietly, or slowly, away," 
" go on," or " come on " (in the sense of our vernacular " come 
up ! " or " cheer up ! "). All these are exclusive of its transitive 
meanings. Luke, therefore, may have been quite justified in 
altering a word endeared to some by its use in the vernacular 
Greek Gospel, but liable to ambiguity and perhaps not used 
among the educated as Mark uses it. The naturalness of such 
an alteration confirms the conclusion suggested by the agree- 
ment of Mark and Matthew, namely, that our Lord was 
reported in the earlier Greek Gospels to have said about Him- 
self " The Son of Man goeth away, goeth back, or goeth home 
{vTTa'yei)" and that Luke changed this into "goeth (on a 
journey) {iropeveTai}." 

(iii) 'TTrdjco, "go home." 

[1655] John's first use of virdryoo is in a saying of our 
Lord about the New Birth (iii. 8), " thou knowest not whence 
it Cometh nor whither it goeth away, or goeth back {virdyei)." 
He is speaking about the Pneuma, Breath, or Holy Spirit. 
Playing on the word as though it were God's breath on earth, 

1 Mk i. 44, ii. ii, v. 19, 34 and parall. Mt.-Lk. 

2 Mk xi. 2 (where Mt. has jropeueo-^f). ' Mk xiv. 13, 21. 
•* Mk xiv. 21, Mt. xxvi. 24, Lk. xxii. 22. 
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the wind, He says " It breatheth, or bloweth, where it willeth, 
and thou hearest the voice, or sound, thereof." So far it 
might mean " wind " — though Pneuma would very rarely be 
used in this sense. But then, after describing its mysterious 
motion, He says, " So, i.e. equally mysterious to thee, is every 
one that is begotten of the Pneuma " — and the Rabbi at once 
perceives that Jesus means " Spirit " now, and perhaps meant 
it before. Probably He included the two meanings, since 
men live amid the motions and voices of Pneuma in both 
senses and are equally ignorant of their sources and ten- 
dencies. Compare this passage with (vii. 33) " I go back 
{vTTo.'yai) to him that sent me," and with (viii. 14) "I know 
whence I came and whither I go back (inrdjo)), but ye know 
not whence I am coming and whither I go back." It appears 
from these passages that as the Breath or Spirit of God may 
be regarded as exhaled when it comes forth to men and 
inhaled when it goes back to God, so the Word or Son of 
God is regarded as " coming " when He is manifested to men 
as beginning to do a work appointed by the Father, and as 
" going back " to the Father when He is manifested to men 
as having accomplished the work^- 

[1656] In the First Epistle of John it is said, " He that 



1 [1655 a] We might speak similarly of the " waters " of God, which 
"come" as rain and "go back" partly as clouds, partly as trees, grass, 
corn. These, in turn, in the shape of decaying vegetation, "go back" 
directly to their Mother. Or else, as pasture, they " go back " indirectly, 
helping the animal world to " go back " in a corresponding way, i.e. to 
make its return, or pay its offering, to Nature. Comp. Is. Iv. i — 11 
"Come ye to the waters. ..as the rain cometh down and the snow from 
heaven and returneth not thither but watereth the earth and maketh 
it bring forth and bud and giveth seed to the sower and bread to the 
eater, so shall my word be that goeth forth out of my mouth : it shall not 
return unto me void, but it shall accomplish that which 1 please, and it 
shall prosper in the thing whereto I sent it." In Ps. civ. 29 — 30 the same 
Hebrew word "spirit" or "breath," LXX nvev^La, is repeated, "Thou 
gatherest their spirit, they die. ..thou sendest forth thy spirit, they are 
created." 
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hateth his brother is in the darkness and walketh (jrepnraTeT) 
in the darkness and knoweth not where he goeth [to his goal'] 
(vTrdyeiy" ; and the Gospel appears to suggest a similar igno- 
rance of the " goal " of man's life as being implied in the 
inability of the Pharisees to understand where the Son is 
" going home," or " going to his goal." Perhaps their minds 
were fixed on another notion of "going home" which is set forth 
thus in the Jewish Prayer Book : " Know whence thou camest 
and whither thou art going, and before whom thou wilt in 
future have to give account and reckoning. Whence thou 
camest : — from a putrefying drop ; whither thou art going : — 
to a place of dust, worms and maggots ; and before whom 
thou wilt in future have to give account and reckoning: — 
before the Supreme King of kings, the Holy One, blessed 
be heV 

[1657] But a Jewish Teacher of the first century, com- 
menting on the question of the Angel to Hagar, " Whence 
contest thou and whither goest thou (iropevr))?" says that it is 
the voice of Conviction and that it is a reproach addressed to 
the wandering soul that has deserted the service of the Higher 
and Sovereign Purpose. And he adds expressly that this 
poor vagrant's "going {iropevojjbat)" is indefinite : " Thou art 
chasing after uncertainties, rejecting acknowledged truths'." 
John, in the Gospel as well as in the Epistle, seems to 
distinguish this mere ''going (iropevofj.at,)" from the "going 
home (vTrdyeo)" of a child of God, begotten of God and 
returning to God. The " home " is the love of God, and the 
way to it is the love of man. Those who will not receive 
the Spirit of God have no conception of the " home " or the 

1 [1656a] I Jn ii. ii. So Westc. ad loc, "the final goal {knoweth not 
whither) to which life is directed." But I cannot reconcile this with a 
note of his on the same page, ^^ vnayei, goeth. The idea is not that of pro- 
ceeding to a definite point (nopeiea-Bai) but of leaving the present scene." 

2 Jewish Prayer Book, ed. Singer pp. 190 — i, quoting Aboth iii. i. 

3 Philo i. 576. 
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way to it. Concerning these Jesus says, at the close of His 
Gospel, what perhaps is, in effect, (xii. 35) " He that walketh in 
the darkness knoweth not his way home (ttov vTrdryei)." Con- 
cerning Jesus Himself, His Gospel having been now preached, 
the Evangelist says, first, " Now before the feast of the 
Passover, Jesus, knowing that the hour had come that he 
should pass away {fura^fj) from this world to the Father," 
and then, " Knowing that the Father had given all things into 
his hands and that from God he had come forth, and to God 
he was going home (v'rrd'yei.y" — and then follows the account 
of the Washing of Feet, the legacy of Christ's example 
bequeathed to the Disciples. 

[1658] We see then that in this last passage the Evan- 
gelist, after describing the impending death in his own words 
as a " passage to the Father," adds clauses to shew the full 
trust reposed by the Father in the Son, and concludes with 
the word used previously by our Lord about Himself ("he was 
going home"). From henceforth, Christ is represented as using 
the word repeatedly, at first without any suggestion of the 
goal or object of the " going back " or '' going home," and as 
it were provoking the Disciples to ask Him what the goal 
may be. " Whither I go home ye cannot come,'' " Whither I 
go home, ye know the way," " I go home and I come to you I" 
Towards the end of the Discourse, He becomes more definite: 
" But now I go home unto him that sent me^" and, strangely 
enough — though one of the Disciples has expressly uttered the 
question "Whither goest thou home.?*" — He says, "None of 
you asketh me. Whither goest thou home.'"'" Finally He 
declares, " I go home to the Father"." 

(iv) 'Tird'yto applied to the Disciples. 

[1659] Before comparing these passages with others (in 



''' xiii. 33, xiv. 4, 28. ' xvi. 5. 

* xiii. 36. ^ xvi. 5. ' xvi. 10. 
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the same Discourse) in which Jesus speaks of "going" to the 
Father, it will be well to mention one in which vira<yoi) is used 
by Him about the Disciples, (xv. i6) "Ye chose not me but I 
chose you and set (edriKa) you tAat ye may go iXva viiel<i 
virdyTjTe) and may bear fruit and that your fruit may remain." 
On this Chrysostom says, " / set you, that is, planted (e'^i^- 
TivdOL)"; and then, " That ye may go (he still keeps the 
metaphor of the vine), that' is, that ye may be stretched out 
(i/CTadfjrey." But this rendering "stretched out" i.e. "may 
grow" " make progress" is against the regular Johannine usage, 
of which, as we have seen, there are many instances. Hence 
most modern commentators render it " That ye may go away 
from me and bear fruit," i.e. may go forth as missionaries. 
But does this, as Chrysostom says, " still keep the metaphor"? 
Is it not contrary to the whole drift of Johannine thought, 
which represents the Disciples as unable to " bear fruit " unless 
they " abide in " Christ, or " abide in " the Vine .■■ If virajm 
had to be taken of literal motion, would it not mean in this 
Gospel, not " go abroad," but " go away to your homes," as it 
means when Jesus says to the Twelve " Do ye also desire to 
go away from me .-'" Lastly, would it not be a curious mixture 
of metaphor (" bear fruit ") and literalism (" go away to the 
cities of Israel")? 

[1660] For these reasons the best explanation is perhaps 
a modification of Chrysostom's, based, not solely on the 
metaphor of the Vine, but also on the whole Johannine con- 
ception of "going home '' as being the appointed errand of the 
grain of corn, and the vine-branch, and the human soul, and 
the Incarnate Logos. All these " came forth from God " and 
are bound by the Law of their Nature to " go back home to 
God." As the Spirit (1655) "goes home," so they that are 



1 [1659 fl] Chrys. refers to Ps. Ixxx. ii "she stretched out (c'leVfH/e) 
her branches." On ndrnii, " set," and very probably interpreted correctly 
by Chrys. as "plant," see 1336 £. It might include "grafting." 
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born of the Spirit " go home " when they have done their work 
on earth. Yet, even before they are " at home with the Lord" 
(as St Paul says) in heaven, they are " at home " with Him on 
earth, " abiding in " the Vine. There is, therefore, a confusion 
of metaphor in a literal sense, but it is a deliberate confusion, 
such as we find in the statements that the Father " is in " the 
Son and the Spn " is in " the Father. The meaning probably 
is, not, " that ye may go away from me to Joppa, Antioch, or 
Ephesus," but " that ye may go home with me by the way of 
the Cross to the Father in heaven." 

(v) Ilopevo/jLai substituted for vvdyco. 

[1661] There remains the most difficult passage of all, in 
which the Saviour gives up, for a time, virar/co, and substitutes 
■n-opevofiai, "go {on a journey)" Most unfortunately, the 
interpretation of it is complicated by the context, in which 
the words ordinarily rendered " I should have said [it] to you 
because " (et'irov av iifilv oti) may mean — and (it will be main- 
tained later on) probably do mean — " I should have said to 
you tkat." Moreover the passage is full of emotion that is 
reflected in the style. As Jesus elsewhere says that He came 
not to judge the world but adds "Yea, and even if I should 
judge {Kal eav Kpivw he iyco), my judgment is true'," so here, 
He seems to say " I do not admit that I am going from you ; 
I do not admit that there is any need to prepare a place for 
you in my Father's House where I have supreme authority 
and where there is room for all. I am not 'going on a journey 
(TTopevo^aC)^ I am going home {virayai)." Then, like a mother 
with very young children. He instructs their ignorance by 
dropping into their way of speaking : " But even if I should 
^go on a journey,' and even if I should 'prepare a place for you^ 
yet where is the harm ? I will come again and receive you to 
myselP." 

[1662] From this point onward, to the close of the 

1 viii. 1 6. 2 xiv. 2—3. See 2186 foil. 
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Discourse, Jesus occasionally uses -rropevo/Mat, " I go (on 
a journey)," and ccrrepxofiai, " I go away " in His efforts to 
comfort and fortify the Disciples against the impending 
assault'. This "going (on a journey)," He says, "will be 
profitable" for them. It will strengthen the believer: 
(xiv. 12) "Greater works than these shall he do because 1 £-0 
(■n-opevo/j,at) to the Father," (xiv. 28) "Ye have heard that 
I said to you ' I ^0 home (vTrdryo)) and come [again] to you. 
If ye loved me ye would have rejoiced that I £"0 {iropevofiai,) 
to the Father, for the Father is greater than I," (xvi. 5 — 7) 
" I go home {yirar^o}) to him that sent me : and none of you 
asketh me ' Where goest thou home ? ' But, because I have 
said these things to you, the sorrow [thereof] hath filled your 
heart. But I tell you the truth : it is profitable for you that 
I go away {aTrekdo)). For, if I go not away, the Paraclete will 
assuredly not come unto you. But if I go {-iTopevQSi) I will 
send him unto you " ; (xvi. 28 — 9) " I came forth from the 
Father and have come into the world : again I leave the world 
and go {TTopevofiai) to the Father." 

[1663] This is the Lord's last word about "going" or 
" going home," and it will be noted that He ends with the 
former, the word (so to speak) of the Disciples, not the word 
that He generally chooses for Himself On hearing it, the 
Disciples joyfully exclaim (xvi. 29) "Now speakest thou 
plainly " as though now they understood everything. But He 
at once dashes down their joy : " Do ye now believe .■" Behold 
the hour cometh and hath come that ye should be scattered 
every man to his own and leave me alone." Clearly, if Christ 
intended to strengthen the Disciples by predicting to them the 
immediate future and by preparing them to stand by His side 
before Pilate as fellow-martyrs. He did not succeed. But the 
impression left on us by these mysterious interchanges of 

1 So perhaps St Paul says that he, like a nurse, uses babe language 
to the new converts, i Thess. ii. 7, reading vrjnmi. 
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synonymous phrases of departure is that the EvangeHst felt 
that the departing was partly objective, partly subjective, and 
that the Lord Himself could not succeed, and did not wish to 
succeed, in doing more than prepare the Disciples ultimately 
to realise the nature of the "going" and of the "going home" 
and the " profitableness " of the " going away." 

[1664] Logically, or spiritually, one might argue that, if 
Peter had not denied his Master but had faced Caiaphas and 
Pilate by His side, there would have been, in one sense, 
no "going away" of the Lord, no severance (for him) from 
his Master, not even when Jesus breathed His last upon the 
Cross. For the eye and ear and hand of faith, Jesus would 
still have been present, still speaking, still to be "handled." But 
this was not decreed. It was not given to any man to pass 
into the higher life save through the shadow of death ; and 
this shadow was to be cast, partly on the minds of the 
Disciples, partly on the Logos Himself, so there was indeed an 
actual '^ going away" as well as a ''■going kome^." 



On the difference between a<yaiTd(ii and ^tXeo), see 1716 d—f 
and 1728^2 — p; dX7}6i]<; and dXr]dtv6<;, see VJ21d — i; diroa-TeXKa 
and irefiira}, see 1723 d — g ; BiaKovo'i and SovXo^, see 1717 d — g 
and 1723 i ; Trpda-a-Q) and iroiem, see 1772 b ; and for other 
synonyms see Verbal Index in Part II. 

1 [1664 fl] In the Acts of John (§ 12) (ed. James) the beloved disciple, 
weeping on the Mount of Olives, is represented as actually hearing 
Christ's voice there, while He is hanging on the Cross below : but this 
is obtained by a complete surrender of reality in the Passion. The 
passage illustrates early Gnostic thoughts, of which the beginnings were 
probably often present to the mind of the author of the Fourth Gospel : 
"John" — says the Lord's voice — "unto the multitude down below in 
Jerusalem I am being crucified and pierced with lances and reeds, and 
they are giving me gall and vinegar to drink : but unto thee I am 
speaking, and hearken thou to what I say." 
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CHAPTER I 

JOHANNINE DEVIATIONS FROM SYNOPTIC 
VOCABULARY 

§ I. Introductory remarks 

[1665] In order to use to the best advantage the following- 
English alphabetical list placed here for future reference as 
well as for an immediate cursory glance, the reader should 
bear in mind that this Vocabulary deals almost entirely with 
such words as are common to the Three Synoptists but omitted 
or rarely used by John\ It omits, for example, the words 
"blessed," "confess," " devil V' "judge," because they are not 
used by Mark. These must be deferred till we discuss the 
vocabulary of the Double Tradition of Matthew and Luke in 
its relation to that of John. 

[1666] This greatly restricts the scope of the present list 
which, at the first glance, seems to teach us little but what we 
knew before, namely, that John excludes from his Gospel 
a great deal that may have interested the Churches in Galilee 
and Jerusalem in the last half of the first century much more 



1 Occasionally the Vocabulary will give a typical word used by two 
of the Synoptists and not by Jn, e.g. "to make common," used by 
Mk-Mt. but not by Lk. See 1671 c. 

2 [1665 d\ i.e. Sia'/SoXoj, " the devil." Aat/idi/wi/ " a devil," in the 
sense of an " unclean spirit," is freq. in Mk. " Blessed," ixaxapios (not 
fvXoyrjficvos etc.) is denoted above. 
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than it appealed to the churches of Asia Minor, and to 
the Roman world in general — and perhaps, in particular, 
to fairly educated inquirers after moral truth, such as the 
followers of Epictetus^at the beginning of the second 
century. Under the heading " devils," for example, we note 
without surprise that John omits all reference to "casting 
them out." Many, too, will be prepared to find in his Gospel 
no mention of several forms of disease such as " leprosy," 
"deafness," "dumbness," and "paralysis." His desire to 
subordinate the individuality of John the Baptist to his 
instrumentality in testifying to Christ will also explain why he 
is silent about " Herod Antipas " and his brother " Philip." 
For this, and for other reasons, " divorce " and " adultery " 
(which are connected directly with the names of these two 
princes and indirectly with the murder of John the Baptist) 
are nowhere mentioned by him. Even the distinctive names 
of " Sadducees," " Scribes," and " Publicans " — so important to 
Jews — nowhere find mention in his cosmopolitan Gospel. 

[1667] At these omissions we cannot be surprised, and we 
learn comparatively little from them. We learn more from the 
absence of words denoting special sins or temptations — for 
example, " hypocrite " and " hypocrisy," " rich," " riches," " pos- 
sessions," " money," " treasure," and the word " temptation " 
itself And, as we proceed in our examination, we find 
omissions of such a kind as to convince us that they do not 
in all cases indicate omission of the subject but only 
variation in the manner of expressing it. For example, it has 
been pointed out that the Fourth Gospel does not contain the 
words " repent," " repentance," " forgiveness," " watch " and 
"pray." But who can believe that the author did not 
recognise the necessity of these things, and the necessity that 
every Gospel should indirectly, if not directly, inculcate 
them .■• 

[1668] It would not be easy always to distinguish those 
things which John really omits from those things which he 
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expresses variously ; still less would it be possible to assign 
in each case his motive for the omission or variation of 
expression. But an attempt has been made in several in- 
stances to indicate, in footnotes to the following lists, the 
Johannine substitute for a Synoptic word, and, in some few 
instances, to suggest the motive. Generally, we may say that 
John prefers to pass over local distinctions of sects, classes, 
and rulers, material distinctions of physical evil, and moral 
distinctions of various sins, in order to concentrate the mind 
on the elements of the spiritual world, light and darkness, 
spiritual life and death, truth and falsehood. Comparisons 
and discussions as to "greatest'' or "least," and even the 
mention of the "little ones'' so common in the Synoptic 
Gospels, are absent here. The word "righteous" is never 
used except in the words, " O righteous Father." The Synop- 
tists contrast the "old" and the "new": the latest Gospel 
never uses the word "old." The Synoptists frequently re- 
present Jesus as "rebuking," "commanding," "having com- 
passion," "being filled with indignation": John dispenses with 
these words, mostly thinking it enough to say that Jesus 
"said," or "spake," or "did" this or that, and leaving the 
words and deeds of the Messiah to speak for themselves'. 

[1669] Apart from these general Johannine equivalents, 
it is occasionally possible to point out the definite Johannine 
equivalent of a Synoptic term. For example, instead of the 
word "parable {irapa^oXri)" John uses " proverb (Trapotytw'a)," 
(rendered by some, "dark saying"); and instead of " mighty 
works (SwdfieK)" he uses "signs (a-rjfieia)." In the footnotes 
to these terms in the several English Vocabularies in which 
they appear the reader will find explanations of these 



1 [1668 a] In the case of Lazarus, the Lord's " friend," John describes 
an affection and a mysterious " self-troubling '' of the Lord accompanied 
with tears ; and on two other occasions he mentions "trouble" (1727 iJ) ; 
but this is exceptional. 
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deviations. The motive, in both cases, seems to have been 
a desire to prevent spiritual truth from being buried under 
religious technical terms or obscured by heated discussions 
that had attached themselves to special terms. And in 
making the second of these two changes (the change of 
" mighty work " to " sign ") John is consistent throughout his 
Gospel. For he avoids the word Bvva/iK not only when 
meaning a " mighty work,'' but also in the sense of " power." 
He abstains also from the kindred word "powerful," and from 
the synonymous words " strength " and " strong." He seems 
to desire to shew that heavenly power is far abovfe mere 
'■ might " and deserves a higher name. Accordingly, he calls 
it by the term discussed in a previous chapter (1562-94), 
" authority." 

[1670] These remarks will suffice to guard the reader 
against being misled by a mere statistical and superficial view 
of the words and numbers in the appended Vocabulary. 
The words are sometimes grouped together to prevent such a 
danger. For example, under the head of "faith" it will be 
found that, although John never uses this noun, he com- 
pensates for it by using the verb, " have faith," or " believe," 
far more often than the Synoptists. Similarly, lest the 
reader should be misled by being told that Luke never uses 
the noun " Gospel (evayyiXiov)," it will be pointed out that he 
uses the verb " evangelize," or " preach the Gospel {evayye- 
Xi^co)" with a compensating frequency. 

[1671] As a rule, where a word is only once or twice used 
by one Evangelist and often used by other Evangelists, the 
one or two passages are quoted in a footnote. Thus, under 
the word " angels," a footnote, giving the three instances of 
Johannine use, shews that it is only once used in an utterance 
of our Lord, and there about angels "ascending and de- 
scending on the Son of man" — a different aspect from any 
mentioned by the Synoptists. So, another note on "children," 
giving all the Johannine uses of the word, suggests a parallel- 
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ism between John's tradition about "becoming children of 
God " and Matthew's tradition about " turning and becoming 
as children." On every page, facts will be alleged, and 
passages quoted, to shew how unsafe it is to draw an inference 
from rarity of usage in one Gospel, and from frequency of 
usage in others, without some reference to the passages 
themselves'. 

1 [1671 a] The need of discrimination in dealing with the statistical 
results of the following Vocabulary may be illustrated by the facts 
collected under the words (l) " Astonish(ment) " and (2) "Twelve, the.'' 

(i) Several of the words used by the Synoptists apparently in a good 
sense to express the amazement or astonishment of the multitude at 
Christ's miracles are altogether omitted by Jn ; and he nowhere applies 
any such word to our Lord Himself (as the Synoptists do). Jn does use 
one of these words (davfid^a) rather frequently. But ii will be shewn that 
he appears to use it in a bad sense, to describe unintelligent surprise. 

[1671 b'\ (2) " The Twelve " are mentioned — as will be shewn by the 
note — four times by Jn, but always in connexion with some mention of 
treachery, possible desertion, or unbelief. Again, whereas Matthew 
(x. 40, and sim. Lk. x. 16) represents Jesus as saying, apparently to the 
Twelve, " He that receiveth you receiveth me," Jn, in the corresponding 
saying, instead of ^^you" has (xiii. 20) ^^ whomsoever I shall send." Also, 
while omitting the names of many of the Twelve as given (with some 
variations) by the Synoptists, Jn records the calling of Nathanael, and 
his subsequent presence at the Eucharist of the Seven, in such a way as 
to suggest that he must have been if not identical, at all events on a 
level, with one of the Synoptic Twelve. These facts seem to point to 
some consistent purpose, although its exact nature (whether supplemen- 
tary, or corrective, or both) may be difficult to determine. In any case 
the fact remains that the Johannine mentions of "the Twelve" are 
divergent from those of the Synoptists, except where the latter use the 
phrase "Judas one of the Twelve." 

[1671 c] As the first Vocabulary is constructed largely for the purpose 
of giving an English reader a general view of the Gospel words that Jn 
does not use, I have inserted in it some words that do not occur in all 
three Synoptists. So, too, in the later Vocabularies, matter will be 
occasionally inserted that may not fall strictly under their several 
headings, if it will be useful for further reference, and if it can be given 
with such numeral statistics, or annotations, that the reader cannot 
possibly be misled. See, in particular, 1838. 
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[1672] 



JOHANNINE DEVIATIONS 



SYNOPTIC WORDS COMPARATIVELY SELDOM OR 
NEVER USED BY JOHN* 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1672] Add^ 


wpoariSriiu 


I 


2 


7 





Adultery, adulter- 


fiotxa^is, ijLOt\dofiaij 










ous, etc. 


/loixeia, )xm-)(eia>, 












iwi\6s 


5 


12 


4 





Afar 


llOKpoBfV 


5 


2 


4 





Age, world [apart 












from the phrase 












els Tov alavaY 


alitu 


2 


7 


5 


I 


And (Hebraic)* 


(cat 


c. 400 


c. 250 


C.380 


c. 100 


Angel or messen- 












ger* 


ayyeKos 


6 


20 


25 


3 


Angry, s. Indig- 












nant 


dyavaKTea 


3 


3 


I 





Anxiety, s. Care 


fifpifiva 


I 


I 


2 





Apart, privately" 


Kor' ISiav 


7 


6 


2 





Apostles {i.e. the 












Twelve)^ 


ajroaroKoi 


2 


I 


6 






1 [1672 *] " Chri." opposite to any word signifies " in Christ's words," 
and " narr." signifies " in narrative." Thus " body " (Chri.) is put down as 
occurring twice in Mk, but Mk uses it also twice in " narr." By " narr." 
(unless called "strict narr.") is meant "outside Christ's words." "Narr.," 
therefore, would include words assigned to the Baptist, Pharisees, 
disciples, etc. (" Strict narr." excludes such words.) For Addenda see 
1885 (i) foil. 

2 "Add" is Hebraic in Lk. xx. ii, 12 (lit.) "he aifded to send," R.V. 
" he sent jret" 

3 [1672 a] "Age," "World." Jn ix. 32 R.V. "Since the world began 
(cK TOV alavos)." For Jn's use of alav elsewhere, always in the phrase 
els TOV alava " for ever," see 1712 d. 

* "And" ("in oratione historica ex simplici Hebraeorum narrandi 
modo," Bruder (1888) p. 456). The numbers are roughly given. See 2133. 

' "Angel." The instances in Jn are i. 51 "Ye shall see. ..the angels 
of God ascending and descending on the Son of man," xii. 29 " an angel 
hath spoken to him," xx. 12 " she beholdeth two angels^ 

" [1672 15] " Apart, privately," freq. applied by Synoptists to Christ's 
teaching. Contrast Jn xviii. 20 " I have spoken openly to the world. 
I ever taught in synagogue and in the temple. ..and in secret spake 
I nothing." 

^ "Apostles." Jn xiii. 16 "nor is an apostle greater..." means "any- 
one sent " and is not confined to one of the Twelve. 
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FROM SYNOPTIC VOCABULARY [1673] 



English Greek 


Mk 


Mt. 


Lk. 


Jn 


Arise aviardvm (in intrans. 










forms) 
„ [used of the 
Isun, clouds etc.] „ „ 


17 

2 


6 
3 


29 
I 


4 



Ask, i.e. question 1 eVepwT-ao) (not 
epmrao)) 


25 


8 


17 


2 or I 




' fKBayL^ioiim 


4 


o 










iK7r\rj<T(roiJ,ai 


5 


4 


3 





[1673] Astonishment )2. 


eKtTTCUTlS 


o 

4 


2 
I 


I 
3 








ddfi^os, dafi^eofiai 


3 


O 


2 







. davfid^a 


4 


7 


13 


6 



' [1672 f] "Ask," z.e. question. Jn ix. 23 "He is of age, asi him" 
(marg. iparr^aaTf), xviii. 7 " He asked them, Whom seek ye } " see also 
" pray " (1688) and " ask," epcordiA (1708). N.B. " 2 or I " indicates v.r. 

^ [1673 d] " Astonish(ment)." In Jn, dav/id^a) is used twice in narrative. 
In iv. 27 " they [the disciples] de^an to marvel that he was talking with 
a woman," it implies a shock of surprise at Christ's unconventional 
conduct. In vii. 15, "the Jews therefore began to marvel saying, How 
knoweth this man letters," the context seems to shew that the " marvel " 
was not that of receptive awe, but that of perplexed hostility. In iii. 7, 
V. 28, " marvel not," Jesus rebukes " marvel," as implying want of insight, 
and in vii. 21, in answer to the Jews, who say "Thou hast a devil," He 
says " I have done one work and ye all marvel" i.e. stare at it in 
unspiritual amazement. So far, Jn's use suggests that he takes the 
word in a bad sense (which it has generally in the Canonical LXX). 

[1673 b\ There remains Christ's reply to the Jews that (v. 18) 
"sought the more to kill him'' after the mighty work of healing 
accomplished by Him on the sabbath. To these would-be murderers, 
blind to the divinity of beneficence, Christ replies (v. 20) " Greater works 
than these will he [the Father] shew him [the Son] — that ye m.ay go 
on marvelling (Jva vfi-us Savfid^rjre)." If "marvel" is here in a bad sense, 
as in O.T., this is akin to the famous saying of Isaiah quoted elsewhere 
by John (xii. 38 — 40) that God " blinded " the eyes of men " tkat they 
might not (J.va jitJ) see with their eyes." So here the meaning would be 
that the Father will shew the Son still greater works — and all that ye — 
the pronoun is emphatic — ye, blind and resolute enemies of the light, 
may go on persisting in your matvel. 

[1673 c] It is not surprising that Mr Burkitt's Syriac text (SS is 
illegible) renders this difficult passage "And do not wonder," adding, 
"that I have said [it] to you." But the comparison of Jn xii. 40 makes 
the meaning consistent with the language of Isaiah, as well as with the 
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[1673] JOHANNINE DEVIATIONS 



English 


Greek 


Baptism 


pawner jia 


Baptist 1 


^anruTTj]! 


Bartholomew 


Bap6o\ofiatos 


Beat (i) 


Scpa 


Beat (2) 


rvTrra 


Bed, couch (i) 


kXivt) 


Bed, couch (2)2 


Kpd^aTTOs 


Beelzebul 


BefXfe/SouX 



Hk 


Mt. 


Lk. 


Jn 


4 


2 


4 





2 


7 


3 





I 


I 


I 





3 


I 


5 


I 


I 


2 


4 





2 


2 


3 





S 








4 


I 


3 


3 






Johannine use of the verb "marvel" — which, in the Fourth Gospel, 
is noi a virtue but a vice, quite distinct from " awe " or " reverence'' 

[1673 i^] Mk vi. 6 has "And he marvelled {i6avfuia-fv) because of their 
unbelief" (in the visit to Nazareth) where the parall. Mt. xiii. 58 (? Lk. iv. 
16 — 24) has no such statement. But Mt. viii. 10, Lk. vii. 9 have " But 
having heard it Jesus marvelled {iOaijiaa-ev)" i.e. at the belief of the 
centurion. In the former case, the word is equivalent to "shocked" 
as in Gal. i. 6 (which means that the Apostle is "shocked" at the 
Galatian instability) ; in the latter, it implies wondering admiration. 

[1673 e] It appears from Boeckh's Greek Inscriptions (4768 foil.) that 
ihav idav/iaira, or elBov Koi edavfiaa-a, was the regular phrase in use among 
tourists in the second century to record their impressions after visiting 
the underground tombs at Thebes, " I saw and wondered." If the phrase 
had already become hackneyed in that sense, John may have had an 
additional reason for disliking dau/idfm as a word to express Christian 
wonder or awe. An interpolated but very early tradition in Lk. xxiv. 12 
says that Peter, after visiting the empty tomb " went away {a.Trr\K6iv) to his 
home (irpos avTov) wondering at that which had come to pass." The 
interpolation somewhat resembles Jn xx. 8 — 10 which says that one at all 
events of the two disciples "saw and believed^' and then that they "went 
away again to their homes (aitr\K6ov ovv irpos avTovs)." Possibly Jn's 
"saw and believed" contains an allusion not only to the general 
hackneyed phrase "saw and wondered" but also to some particular 
Christian application of it, such as appears in the interpolation — which 
is regarded by W. H. as being of very early date. 

1 [1673/] "Baptist," in the Synoptists, distinguishes John the son 
of Zacharias from John the Apostle. In the Fourth Gospel, John the 
Apostle is never mentioned by name, though probably implied in " the 
disciple that Jesus loved," and in other phrases. The Fourth Gospel 
mentions a John as father of Peter but only in Christ's words (" Simon, 
son of John "). 

2 "Bed." Kpa^oTTos (Mk ii. 4—12, Jn v. 8 — II, also pi. Mk vi. 55) is 
a term condemned by the Grammarian Phrynichus. 
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FROM SYNOPTIC VOCABULARY [1674] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1674] Begin > 


Spxofiai 


26 


13 


31 


I 


Behold ! (1)2 


iSou (not i8e) 


8 


61 


ss 


4 


Behold ! (2) 


rse 


9 


4 





15 


Believe, believing, 












s. Faith 












Beloved 3 


dyanrjTos 


3 


3 


2 





Beseech, etc.* 


TrapaKoXfo) 


9 


9 


7 





Bethphage 


^i)6(j)ayr) 


I 


I 


I 





Bird6 


irercivov 


2 


4 


4 





Blaspheme, blas- 












phemy* 


^\a(T(j)rjii4<a, -La 


7 


7 


4 


2 


Bless, blessed' 


tiiXoyia, -rfros 


6 


5 


15 


I 


Body (Chri.) 


a-a/jui 


2 


II 


9 





Branch^ 


kKoSos 


2 


3 


I 






1 [1674a] "Begin," only once in Jn (xiii. 5) "He 6egan to wash the 
feet of the disciples." This unique use of the word in Jn (as contrasted 
with its frequent use in the Synoptists) is very noteworthy and may have 
been among the reasons that led Origen {adloc. Huet ii. 380 B) to interpret 
it as meaning that Jesus '■^ began" the purification now and completed it 
afterwards. In such a writer as John, " began " must be assumed here to 
have some definite meaning, and not to be used as in Mark. 

2 [1674*] "Behold!" Jn iv. 35 and xvi. 32 (Chri.), xii. 15 (quot. 
Zech. ix. 9), xix. 5 (Pilate) '■'■Behold, the man!" Mk and Jn never use 
it in narr. : Mt. and Lk. freq. use it in nam, and five times agree in using 
it (352) against the parall. Mk. 

^ "Beloved," always with "son" exc. Mt. xii. 18 (quoting Is. xlii. i 
€KXf (crdj). But see " love," aya^^aa Q.lVod foil., 1728 m foil., and 1744 (i) foil.). 

* "Beseech." IlapoKaXe'co in Mk and parall. Mt.-Lk. is used of 
"beseeching" addressed to Jesus; outside the Triple Tradition it 
sometimes means "comfort," "exhort," e.g. in Mt. ii. 18, v. 4, Lk. iii. 18, 
xvi. 25. 

^ "Bird." Mt. xxiii. 37, Lk. xiii. 34 have ov rponov opvis eTna-wdyei... 
"Opvts is not used by Jn. 

° " Blaspheme " etc., in Jn, only x. 33 oiXKa ircpl ^\a<T(i>r)p,ias, uttered by 
the Jews, x. 36 vpeis Xeyert on, 'B\a(T(j>jjp,eis, by Christ replying to the 
Jews. 

' "Bless," in Jn, only xii. 13 evKoyrip.4vos 6 epxop,^os..., the cry of the 
multitude quoting Ps. cxviii. 26. For p.aKapiQs, " blessed," see 1859 e. 

8 " Branch," KXabos. But Jn has kX^/xo, " branch " in his Parable of 
the Vine xv. 2, 4, 5, 6. 
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[1675] JOHANNINE DEVIATIONS 



English 


Greek 




Mk 


Mt. 


Lk. 


Jn 


[1675] Break (bread) i 

Bring word, s. 
Tell 2 

Build, s. also 
House ^ 


airayyiKKw 
otKoboiiea 




3 
3 
4 


3 
8 
8 


2 
II 
12 


o 

I 
I 


Call, i.e. name* 


KoXeo) 




I 


15 


29 


I 


Call, i.e. summon, 
invite* 


Ka\4ai 




3 


II 


14 


I 


Call anyone to 
(oneself) 
[1676] Caree 

Cast out, s. Devils 


7rpo(TKaK4onai 
Hipifiva 




9 

I 


6 
I 


4 

2 


o 
o 


Centurion 


Mk KcvTvpiav, Mt.- 
'Lk. iKarovTap^rjs 


3 


4 


3 


o 



^ [1675 a] " Break (bread)." The Synoptists never use this word except 
in connexion with the Feeding of the Five Thousand (where Jn omits it) 
and at the Eucharist. Mk and Mt. use it also in the Feeding of the Four 
Thousand, which Lk. and Jn omit. 

2 [1675 i] " Bring word," dnayyeWo), in Jn, only xvi. 25 " / wiii bring 
word to (R.V. tell) you plainly about the Father." 'ATrayye'XXo) in the 
Gospels, apart from quotations, should never be rendered " tell " (as 
in R.V. Mk v. 14, 19, vi. 30 etc.) but almost always "bring word" (as in 
R.V. Mt. ii. 8, xxviii. 8) or "report." Epictetus ii. 23. 2 condemns those 
who asserted that there was no " reporting power (Sui/a/iis airayyiKriKT]) " 
in the senses (comp. Steph. quot. Sext. Pyrrh. i. 197 ovk anayyeXriKais). 
There is a " spirit," he says, infused in the eyes, which goes forth from 
them and returns to them with an impression of the things seen, and no 
"messenger" is "so swift." The Sibyl (vii. 83) calls the Logos "a 
reporter {anayyiKTripa) of logoi," and Steph. quotes Euseb. Dem. v. 202 B 
Beov \6yov iv dvdpairta TTJs Tov irarpos evtre^eias aTrayyeXTtnov. The word is 
therefore appropriate to the Spirit of the Son in heaven, "reporting" to 
man on earth. 

5 [1675 c\ " Build," in Jn, only ii. 20 " In forty-six years was this temple 
built." Comp. Mk xiv. 58, xv. 29 parall. to Mt. xxvi. 61, xxvii. 40 about 
the building of a new Temple (not mentioned in Lk.). 

* "Call," i.e. name. Mk xi. 17, ^- shall be called 3. House of Prayer," 
quoting Is. Ivi. 7 ; Jn i 42 " thou shall be called Cephas." 

' " Call," i.e. invite, summon. In Jn, only ii. 2 " Now Jesus also was 
invited, and his disciples.'' 

« "Care." Mk iv. 19 "the cares of the world" parall. to Mt. xiii. 22, 
Lk. viii. 14. The verb jiepiftvav "be anxious (or, careful)" is in Mt. (7), 
Lk. (5), Mk (o), Jn (o). 
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FROM SYNOPTIC VOCABULARY [1676] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Charge 


TrapayyeXXo) 


2 


2 


4 





Child 1 


tIkvov 


9 


IS 


14 


3 


Child (little)2 


irathiov 


12 


i8 


13 


3 


Child (infant) 


v-qirios 


O 


2 


I 





Children (babes, 












pi.) 


^pi^T) 


O 


O 


I 





Chosen, masc, i.e. 












the elect 3 


eKXfKTOS 


3 


5 


2 


[?i] 


City (Chri.) 


TToXtS 


I 


13 


12 





City (narr.) 


TToKlS 


7 


13 


27 


8 


Cleanse, make 












clean, purify 












etc.* 


Kadapi^a 


4 


7 


7 





Clothes 


Trepi^dXKa 


2 


5 


2 


I 


Cloud 


vc^ekq 


4 


4 


S 






1 [1676a] "Child," t4kvov. Jn i. 12 "He gave them authority to 
become children of God," viii. 39 " If ye are children of Abraham,'' xi. 52 
"...that he might gather... the children of God." To " become children of 
God" is apparently equivalent to being (Jn iii. 3) " born from above," 
without which, it is said, a man " cannot see the kingdom of God " : and 
the two expressions together appear to resemble the tradition peculiar to 
Matthew (xviii. 3) " Except ye turn and become as little children ye shall 
in no wise enter into the kingdom of heaven." Tenvia (pi.) is in Jn xiii. 33. 

2 [1676 b'\ " Child (little)," jraiblov. Jn iv. 49 " Come down before my 
child die" xvi. 21 "But when she is delivered of the child, she re- 
membereth no more the anguish," xxi. 5 " Children, have ye (R.V.) aught 
to eat } " In the Synoptists, " (little) children " may be called a " funda- 
mental word " of doctrine. In Jn it is never used except vocatively, and 
hence, in the Preface (p. ix) it is said to be omitted. On xxi. 5, see 2235 r. 

3 [1676 f] "Chosen," masc. Jn i. 34 (SS) "the chosen [one] of God," 
W. H. " son " (593 a). Comp. Lk. xxiii. 35 " the Christ of God Ihe chosen 
[one]." Elsewhere the word is masc. pi. as in the Epistles, " the elect 
[ones]." Jn has "choose" five times— Mk (i), Mt. (o), Lk. (4)— and 
always in the words of Christ, concerning His choice (exc. Jn xv. 16 "Ye 
did not choose me "). 

* "Cleanse," used by the Synoptists mostly of "cleansing" from 
leprosy, which (1666) Jn never mentions. 

6 [1676 rf] "Clothe," in Jn, only xix. 2 "they clothed him with 
{itfpik^dKov avTov) a purple garment," probably written (1805-6) with 
allusion to Synoptic parallels, including Lk. xxiii. 1 1 " Having clothed him 
in gorgeous apparel (^mpi^akwv ia-OfiTa \ap,rrpav)." 
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[1677] 



JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1677] Colti 


ttSXoj 


4 


3 


4 


I 


Come to* 


Trpoa-ipxafiai, 


5 or 6 


51 


II 


I 


Command (i) 


eVirdo-o-o) 


4 





4 





Command (2) 


KfKfVO) 





7 


I 





Command (3) 


wpoaraa-a-a) 


I 


2 


I 





"Common," make 3 


KOivoa 


5 


S 








Compassion, com- 


leXeos 





3 


6 





passionate, pity 


\ cXcEO) 


3 


8 


4 





etc.* 


I (TifKayxvi^Ofiai 


4 


5 


3 





Condemn* 


KaraKpiva 


2 


4 


2 





[1678] Confess 6 


6^0/ioXoyeo^at 


I 


2 


r 





Country, the c. 












round about 


7replx<apos 


I 


2 


S 





Cross (Chri.) 


aravpos 


I 


2 


2 





Crucify (Chri.)' 


aravpoa 





3 








Crucify with 












(Jesus) 


(rvv<TTavp6a> 


I 


I 









1 "Colt," in Jn, only xii. 15, quoting Zech. ix. 9. Jn lays much less 
stress than the Synoptists lay on the Finding of the Colt. He uses the 
word " ass," where Mk-Lk. use " colt," while Mt. uses " ass and colt " 
(1861 b). 

2 [1677 d] " Come to," in Jn, only xii. 21, of the Greeks, who " came to 
Philip " saying, " Sir, we would see Jesus.'' In the Epistles, it occurs only 
in I Tim. vi. 3 (?), Heb. (7), i Pet. ii. 4, and always of approaching a 
source of grace. 

2 [1677 ^] " Common," i.e. unclean. All these instances occur in 
Mk vii. 2 — 23 and the parallel Mt. (Lk. omits the whole). Mk vii. 2, 5 
also has {bis) koivos (adj.) in the phrase <oivals x'^pcriv. 

* [1677 c\ " Compassion." The Synoptic words meaning " pity " 
sometimes correspond to the Heb. IDn, which also means " kindness," or 
" loving-kindness." This might sometimes be expressed by " love," which 
occurs in Jn more frequently than in all the Synoptists taken together. 

* \\&n d] "Condemn." Jn, however, uses Kpiva, "judge" freq. (19) — 
Mk never, Mt.-Lk. seldom (1714 d^^ — and often where the context 
indicates "condemn," as Jn iii. 17, 18 (where A.V. has "condemn" 
thrice). 

6 [1678 «] "Confess." Mk i. 5, Mt. iii. 6 "confessing their sins," Mt. 
xi. 25, Lk. X. 21 "I make confession, or acknowledgment, to thee, Father." 
Lk. xxii. 6 (act.) i^aip.oK6yr](Tfv, "[Judas Iscariot] made an agreements 
Jn (1861 «) has opjoKoyia but not of "confessing sins" (exc. in Epistle). 

' "Crucify" (Chri.) Mt. xx. 19, xxiii. 34, xxvi. 2 (1206). 
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FROM SYNOPTIC VOCABULARY [1679] 

Mk Mt. Lk. Jn 



English 


Greek 


Crucify with 




(another) ' 


(rvvaTavpooi 


Cup2 


n-OTtjpiov 


Damsel 


KOpdfTlOV 


Daughter' 


Qvy&nip 


[1679] David* 


AavelS 


Deaf or dumb 


Kco^dr 


Death, put to^ 


davaToa 


Deny utterly^ 


a.7rapv4ojiai. 


Desert, desolate 




(adj.) 


eprip^s 


Destroy' 


Karakvio 


Devils (plur.) 


Saifiovia 


Devil(s), cast out 


6K/3a\X(o d. 


Devil(s), possessed 




with 8 


Saifwvi^ofiai 


Disease « 


u6(Tos 


Diseased' 


KOKas e^tov 



O 


o 


o 


I 


6 


7 


5 


I 


5 


3 


o 


O 


5 


8 


8 


I 


7 


17 


13 


2 


3 


7 


4 


O 


2 


3 


I 


O 


4 


4 


4 


O 


5 


3 


2 


O 


3 


5 


I 


O 


8 


6 or 8 


i6 


O 


7 


6 or 7 


7 


O 


4 


7 


I 


I 


I 


S 


4 


o 


4 


5 


2 


o 



1 [1678 15] "Crucify with [another]." This occurs in Jn xix. 32. But the 
Johannine context so differs from the Synoptic as to make the meaning in 
Jn " crucified with the first malefactor" not " crucified with yesus." Lk. 
omits the word altogether. See 1817 c. 

2 [1678 c\ " Cup." Lk. omits Mk x. 38—9, Mt. xx. 22—3 " Are ye able 
to drink the cuj>...'i" Jn's single instance is (Jn xviii. 11) "The cup that 
the Father hath given me..." 

3 [1678^ "Daughter," in Jn, only xii. 15, quoting Zech. ix. 9 
"Daughter of Zion." 

* [1679 a] " David." Both Jn's instances are in vii. 42 " Did not the 
Scripture say that from the seed of David, and from Bethlehem the 
village where David was, the Christ is to come ? " 

5 " Death, put to." Lk. xxi. 16 (diff. from parall. Mkxiii. 12, Mt. x. 21) 
" they shall put to death some of you," comp. Jn xvi. 2 " he that killeth 
{airoKTelvas) you." For "death," see V1\0 c—d. 

6 " Deny utterly." Jn has " deny," apviop-m, concerning Peter's Denial 
xiii. 38, xviii. 25, 27, and i. 20 "confessed and denied not." 

' [1679 (5] " Destroy." But, corresponding to KaraKia used concerning 
the temple or its stones (Mk xiii. 2, xiv. 58 etc.), Jn ii. 19 has Xva-are. 

8 [1679 <;] "Devil(s), possessed with," in Jn, only x. 21 "Others said, 
these are not the works of one possessed with a devil." But Jn has — 
always in dialogue — Sat^dvioi/ ex" (5) ^.nd haip-oviov (i). 

9 [1679 </] "Disease." Jn has dirdiveta (2) and dtrdevia (8). The 
former is used once in Mt. (viii. 17 "took our infirmities ") but that is 
in a quotation from the Heb. (not LXX) of Is. liii. 4. 
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[1680] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Distant (also means 












"enough," "have 












in full")i 


OTTCpfO) 


2 


5 


4 


o 


Divide 


licp'i^a 


4 


3 


I 


o 


Divide asunder ^ 


biafLcpi^as 


I 


I 


6 


I 


Divorce' 


anoKim (R.V. "put 












away") 


4 


9 


2 


o 


Drink, give to drink 


TTOTlfm 


2 


5 


I 


o 


[1680] Ear* 


our 


s 


7 


7 


o 


Earthquake' 


a-enTfiLOS 


I 


4 


I 


o 


Eat« 


eaOim 


II 


II 


12 


o 


Elders 


Trpetr^vTcpoL 


7 


12 


5 


o 


Elect, s. Chosen 












Elijah' 


'HKelas 


9 


9 


7 


2 


Ends 


TeXos 


3 


S 


4 


I 


Enemy" 


ix^pis 


I 


7 


8 


o 


Enough (see note 












above on Dis- 












tant) 


dn^x^ 


2 


5 


4 


o 



' " Distant etc." The numbers include the three meanings. 

2 " Divide asunder," in Jn, only xix. 24, quoting Ps. xxii. 18 about the 
division of Christ's garments. 

' "Divorce." These numbers do not include dn-oXiio) = " release," 
"send away" etc. 

* " Ear." Jn xviii. 10, 26 has ardpiov (i), otlov (i), both about the ear 
of Malchus. 

« [1680 a] "Earthquake." Mk xiii. 8 (parall. Mt. xxiv. 7, Lk. xxi. 11) 
predicts earthquakes in the Last Days. Mt. viii. 24 tTeuTjMts puiyas iyivero 
iv T. dakaaa-ji means "tempest," Mt. xxviii. 2 mentions an earthquake 
at the time of the Resurrection (not in Mk-Lk.-Jn). 

* [1680 b'] " Eat." This does not include (a) ^ayelv and {b) rpayeiv. 
^ayelv is freq. in all the Synoptists, and fairly freq. in Jn. Tpaynu occurs 
only in Mt. (i) (xxiv. 38 "eating' and drinking") Jn (5) always of eating 
Christ's flesh, exc. in xiii. 18, quoting Ps. xli. 10, (Heb.) "he that eateth 
my bread." 'E(r5i<o, the pres. tense, occurs in discussions about eating 
with sinners, and in the narrative of the Eucharist etc. 

' " Elijah," in Jn, only i. 20, 25. 

8 [1680 c\ " End," in Jn, only xiii. i " He [Christ] loved them to the 
^«<?(2319 — 23)." There is nothing in Jn about "the end" as meaning 
the Last Day etc. See 1715 a. 

^ " Enemy." Mk xii. 36, only in quotation (Ps. ex. l) parall. to Mt. xxii. 
44, Lk. XX. 43 (1856). 
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FROM SYNOPTIC VOCABULARY 



[1681] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Enter, go into 


eltTTTopevoixai 


8 


r 


5 





Exceedingly (i) 


\iav 


4 


4 


I 





Exceedingly (2) 


cKTrfpia-a-as 


I 











Exceedingly (3) 


TrepuTcras 


2 


I 








Exceedingly (4) 


(T^dSpa 


I 


7 


I 





[1681] Face I 


TTpOa-lOTTOV 


3 


10 


H 





Faith, or, belief 












(1670) 


wiaris 


5 


8 


II 





■ Faith, have, in. 












i.e. believe 


mcTTevat 


10 


II 


9 


c. 100 


Faithful, believing' 


'■ TTUTTOS 





5 


6 


I 


Faithless (-ness). 












unbelieving (-be- 












lief) ^ 


anurria {-la, -ot) 


3 


2 


4 


I 


Fall (Chri.)^ 


irLirTO) 


5 


II or 13 


14 


I 


Fall (narr.) 


TTLirTO) 


3 


6 


3 


2 


Fall against, fall 












down before 


Trpoa-TriTTTco 


3 


I 


3 





Fast, fasting 


vrj<TTfia, vfj(ms. 












VrjITTfVtt) 


7 


9 


5 





Fear (n.)* 


0d/3ot 


I 


3 


7 


3 


Fear (vb.) (Chri.)« 


<l)o^4oiiai 


2 


8 


II 


I 


Fear (vb.) (narr.) 


(jiofiiofiai 


10 


10 


12 


4 



1 [1681 a] " Face." In apparent reference to a passage where the 
Synoptists use (Mk i. 2, Mt. xi. 10, Lk. vii. 27) vpo Trpoa-amw, Jn iii. 28 
uses efiTrpoaBev. 

2 [1681(5] "Faithful," "faithless," in Jn, only xx. 27 "Be not un- 
believing {anicrTos) (R.V. faithless) but believing (irurros)." In idiomatic 
English, "failkless" now means "not keeping faith," and is applied to 
breaking one's word, breach of trust etc. Jn does not mean this. 

5 " Fall " (Chri.), in Jn, only xii. 24 " Except the grain of corn having 
fallen {ivfaiav) into the earth die.'' 

* [1681 c] " Fear " (n.). In Jn, always in a bad sense, and in the phrase 
(Jn vii. 13, xix. 38, xx. 19) "because of the/^ar of the Jews," i.e. because 
they were afraid of the Pharisees. Mk iv. 41 and Mt.-Lk. freq. use 
^o^os in a good sense, to mean "awe." Comp. the only passage 
mentioning fear in the Epistle, i Jn iv. 18 "There is no fear in love, but 
perfect love casteth ovXfear, because /«flr hath punishment." 

5 [16810 "Fear" (vb.). Jn vi. 20 "It is \;fear not." In Christ's 
words it is always used thus negatively in Mk (2), and almost always 
in Mt.-Lk. In Mt.'s narrative it is once used by an angel Mt. xxviii. 5 
" Fear not ye." 
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[1682] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Few (plur.) 


oKlyoi 


2 


6 


4 


o 


Field 


aypos 


8 


i6 


lO 


o 


[1682] Fiiei 


TTvp 


4 


12 


7 


I 


First (adj. or noun, 












notadv.)(Chri.)^ 


npaTos 


5 


II 


7 


o 


Flee 3 


(jjevya 


5 


7 


3 


2 


Forgive, forgive- 












ness* 


a<l>ir]fu, a<j)c(ns 


12 


i8 


17 


2 


Gain (vb.)° 


K€p8aiva> 


I 


6 


I 


O 


Gather 8 


eTTKrvvdyat 


2 


3 


3 


O 


Generation 


yevfd 


s 


13 


15 


o 


Gentile, s. Nations 












Gift^ 


Bapov 


I 


9 


2 


o 


Go before' 


npodya 


s 


6 


I 


o 


Go before 8 


Trpotropevop.ai 


o 


o 


I 


o 


Go before, go for- 












ward ' 


n-poipxopai 


2 


I 


2 


o 



1 [1682 a] " Fire," in Jn, only xv. 6 " They gather them and cast them 
into the ^re," in the metaphor, or parable, of the Vine. Mt. twice uses 
"fire" in connexion with "Gehenna," or "hell" (v. 22, xviii. 9) which 
does not occur in Jn. 

2 [1682 d] " First." Jn omits all discourses about " who shall be 
first" as also about "who shall be the greatest" (1683^ — c). 

^ [1682 <;] "Flee," in Jn, only x. 5, 12, of the sheep "fleeing" from 
the stranger, and the hireling from the wolf. 

* [1682 (f\ " Forgive." This does not include dipirjpi meaning "leave," 
" suffer." " Forgiveness " occurs nowhere in Jn, " forgive " only in xx. 23 
" Whose soever sins ye forgive, they zx^ forgiven unto them." See also 
(1690) " Remission of sins." 

6 [1682 ^] "Gain." Comp. "reward," pi(T66s, Mt. (10), but Mk (i), 
Lk. (3), Jn (I). 

^ [1682/"] "Gather.'' Jn xi. 52 (iwa koi to riKva roi 6eov...a-vvaydyrj 
els ev) uses o-vvdyoi in a sense similar to that of eVio-uvayco in (a) Mt. 
xxiii. 37, Lk. xiii. 34, TrotrdKis j]6ekT}(ra iiruruvayayfiv (Lk. ifrurvvd^ai) ra 
rinva <roti (where, however, Jn speaks of the scattered children of God 
generally, but Mt. Lk. refer to the children of Jerusalem), and in {b) 
Mk xiii. 27, Mt. xxiv. 31 iiria-vvd^ei (Mt. -^ov<nv) Toiis ckXcktovs airov 
cK tS>v Tfo-iT. dvipav. All use a-vvdya, Mt. more freq. than Mk Lk. and 
Jn taken together. 

7 [1682^] " Gift." See " gain," and " reward," freq. in Mt. Jn has the 
form 8<oped once (iv. 10) " If thou kilewest the gift of God." 

8 [1682 A] "Go before, or, forward." Jn generally prefers simple 
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FROM SYNOPTIC VOCABULARY [1683] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Good [applied to 












a person] 1 


dyaBos 


3 


6 


6 


I 


Gospel 


cvayyiXwu 


7 


4 


o 


o 


Gospel, preach the 












(lit. speak gos- 












pel)2 


€vayyeKi^a>, -o/uu O 


I 


ID 


o 


Governor' 


rjyefjuou 


I 


lO 


2 





Grass 


Xopror 


2 


3 


I 


I 


[1683] Great* 


fifyas 


15 


20 


26 


5 


Great, sufficient 


'iKavos 


3 


3 


lO 


o 


how great, ' 


) 










how much. 


TToo-or 


6 


8 


6 


o 


how many 












Greater (of per- 












sons)' 


fiel^aiv 


I 


6 


6 


7 



verbs with prepositions to compound verbs. Comp. Jn xiv. 2 " I go 
Vo prepare {iroifiAiTm) a place for you." This implies "going before." 

1 " Good," appl. to a person, in Jn, only vii. I2 " Some said, He [t.e. 
Jesus] is goodP 

2 [1682/] "Gospel, preach." See also "preach,'' "proclaim," i.e. 
KTipva-a-to, which Jn never uses. On the other hand, Jn uses XaXem, 
" speak," more freq. than Mk and Lk. taken together. 

3 [1682/] " Governor," or ruler. Each of the Synoptists uses the word 
once in Christ's prediction that the disciples will be tried before " rulers 
and kings." The other instances of Mt. and Lk. (except Mt. ii. 6) refer 
to Pilate. 

* [1683a] "Great" is never applied by Jn to persons as it is in 
Mk X. 42—3 and parall. Mt., (Lk. " greater "). Jn applies it (neyas) only 
to (vi. 18) "wind," (vii. 37, xix. 31) "day," (xi. 43) "voice," (xxi. 11) 
"fishes." 

' [1683 d] " Greater," of persons. Mk's only instance is Mk ix. 34 
"They had conversed with one another in the way [on the question]. 
Who is the greatest [lit. greaterl (ri's iidimv)!" Mk represents Jesus, 
in His reply, as saying "Whosoever of you desireth to he /rst," but 
Mt. and Lk. both in the parallel and elsewhere assign to Jesus the word 
"greater" concerning "persons" — in particular about the Baptist (Mt. 
xi. II oiiK iyriyepTai...fj.fiCa>v...6 8e jUKp6Tepos...iiei^<ov, and sim. Lk. vii. 28). 

[1683c] Jn assigns to the Samaritan woman the words (iv. 12) "Art 
thou greater than our father Jacob ? " and to the Jews (viii. 53) " Art thou 
greater than our father Abraham?" But when the word is used by 
Jesus it is either used with a negative (xiii. 16) "the bond-servant is not 
greater than his master nor the apostle greater than the [apostle's] 
sender" (comp. xv. 20), or else applied to the Father as " greater " than 

171 



[1684] 



JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Hand (Chri.) 


X"P 


5 


9 


9 


S 


Hand (narr.) 


X"P 


19 


IS 


16 


10 


Have (in full) (see 












note above on 












Distant) 


aTTe^a 


2 


5 


4 





Heal(i)i 


Bepaireva 


5 


16 


14 


I 


Heal (2)2 


laojioi 


I 


4 


II 


3 


Hell, s. Fire 


yievva 


3 


7 


I 





Here (Chri.) 


£b€ 


6 


12 


12 


I 


Here (narr.) 


&8e 


4 


6 


301^4 


4 


Herod (the Great) 


'HpmSijy 





9 


I 





Herod (Antipas) 


'HpaSris 


8 


4 


13 





Herodians 


'HpmStavoi 


2 


I 








Herodias 


'HpaSids 


3 


2 


I 





High 


ui/fijXdy 


I 


2 


I 





Highest 


V'^UTTOS 


2 


I 


7 





[1684] House (i)^ 


oiKta 


19 


26 


24 


5 


House (2) 


OIKOS 


12 


9 


32 


3 


House-master 


OlKoSfO-ffOTTJS 


I 


7 


4 





Hunger (vb.)* 


TTetvao) 


2 


9 


5 


I 



the Son (xiv. 28) or "greater" than all things (? x. 29 W.H. marg.). 
John assumes that all that is great and good in men comes to them from 
their being in the Father (or the Father in them) so that arithmetical 
comparisons between man and man are out of place. Comp. Plato 69 A 
{Phaed. 13) which declares that the balancing of /ififo) vpos eXoTTO) is not 
" the right exchange with a view to virtue." 

1 [1683^] "Heal" (i), in Jn, only v. 10 "The Jews therefore began 
to say to him i/iai had been healed {t& Te6epa7revp,4vcf)," i.e. the man that 
had been (Jn v. 5) " in his infirmity." 

2 [1683 «] "Heal" (2). Mt. xiii. 15, Jn xii. 40 are quotations from 
Is. vi. 10. Jn V. 13 6 8e laBds (Tisch. aa-Bevaiv) is called o redeparrevfievos 
in Jn V. 10. Jn iv. 47 "that he would come down and heal his son,'' 
is a request to Jesus. It will be seen that Jn never uses Bepawivm or 
laop.m in his own person except participially to describe people that have 
been healed. 

3 [1684a] "House" (i). It means "household" in Jn iv. 53 and 
perh. in viii. 35 ("doth not abide in the house for .ever"). It means 
" the Father's house " in xiv. 2, and the house of Martha and Mary in 
xi. 31 and xii. 3. See also "build." 

* "Hunger," in Jn, only vi. 35 "He that cometh unto me shall 
assuredly not hunger." 
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FROM SYNOPTIC VOCABULARY 



[1685] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Husbandman! 


yeapyos 


5 


6 


S 


I 


Hypocrite, 












hypocrisy- 


VirOKpiTT)!, -UTIS 


2 


14 


4 


o 


Increase, grow^ 


av^dvo) 


I 


2 


4 


I 


Indignant, be- 












come^ 


ayavaKTfO) 


3 


3 


I 


o 


Inherit, inherit- 












ance, inheritor 


Kh]povofj,4<o, -la, -OS 


3 


5 


5 


o 


Isaac* 


'la-aoK 


I 


4 


3 


o 


Israel* 


l(rpar]\ 


2 


12 


12 


4 


James (son of 












Alphaeus etc.)' 




4 


3 


3 


o 


James (sonof Zebe- 












dee or brother of 












John) 6 




lO 


3 


5 


o 


Jericho 




2 


I 


3 


o 


John (son of 












Zebedee) 




ID 


3 


7 


o 


Just, justify etc.. 












s. Righteous 












[1685] Kingdom' 


(3ao"tXeta 


19 


56 


45 


5 


Know, recognise* 


i7riyiv(6(TKa> 


4 


6 


7 


o 



' " Husbandman," in Jn, only xv. i " My Father is the husbandman." 

2 " Increase," in Jn, only iii. 30 " He must increase but I must 
decrease." 

3 [1684/5] " Indignant, become." 'Opy/fojuai, " be angry," occurs Mt. (3), 
Lk. (2), but Mk (o), Jn (o), and therefore is not in this vocabulary. 

* " Isaac." In Mk, only xii. 26, quoting Ex. iii. 6. 

' [1684 f] "Israel." Jn iii. 10 "Art thou the teacher of Israel and 
knowest not these things .' " appears to contain a shade of irony. It is 
the only Johannine instance of the use of "Israel" in the words of the 
Lord. The others are i. 31, 49, xii. 13. Of Lk.'s instances, 7 are in his 
Introduction. 

' [1684 i^] "James." These names and numbers are given as in 
Bruder (1888). But the distinctions are doubtful. The important fact is 
that " James " does not occur at all in Jn. 

' [1685 d\ " Kingdom." " The kingdom of God, or, of heaven etc.," 
occurs more than 80 times in the Synoptists. In J n it occurs only in the 
Dialogue with Nicodemus, iii. 3, 5, "the k. of God," and in xviii. 36 
" my kingdom " (thrice repeated, ^ /3. ^ e/*^). 

8 [1685 d] " Know, recognise." For ytpcoa-Ka, and otSa, see 1715. 
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[1686] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Lame' 


XfflXdi 


I 


5 


3 


I 


Lamp, lampstand" 


\vXvos, -la 


2 


3 


8 


I 


Last (excluding 












"last day")^ 


fcrxoTos 


5 


lO 


6 


o 


Lawful, it is* 


e^eoTH/ 


6 


lO 


5 


2 


Lead astray, go 












astray, err 


nXavdco 


4 


8 


I 


2 


Lead away 


airdyto 


3 


S 


4 


O 


Leave 


KaTaKeiTTOj 


4 


4 


4 


O 


Leaven (n. and vb.) (vfiri, -6a> 


2 


S 


3 


O 


Leper, leprosy 


Xewpos, -a 


3 


5 


5 


O 


[1686] Liken, compare * 


6fioi6a> 


I 


8 


3 


O 


Little ones* 


fjLlKpOt 


I 


4 


I 


O 


Manifest, known 












(adj.)' 


(^avepos 


3 


I 


2 


O 


Market-place 


ayopd 


3 


3 


3 


O 


Marry, marriage' 


ya/ico), -I'fffl, -Of etc. 5 


i8 


13 


2 


Marvel, s. Astonish 











1 [1685 c] " Lame," in Jn, only v. 3 "A multitude of them that were 
infirm, blind, lame, withered." 

^ [1685 rf] "Lamp," Xixvos. The only instance in Jn is v. 35 "He 
[i.e. John the Baptist] was the /amp." 

3 [1685 e'] " Last " is not applied to persons etc. in Jn, but " the iasi 
day," i.e. the Day of Judgment, ea-xdrrj rjfiipa, occurs 7 times in Jn and 
never in Synoptists. 

* " Lawful, it is," in Jn only v. 10 " It is not lawful for thee to take up 
thy bed," xviii. 31 "// is not lawful for us to kill anyone." 

5 [1686 «] « Liken," Mk iv. 30. " Like," opoio^, is also freq. in Mt. (9), 
Lk. (9) (but abs. from Mk) in connexion with parables. In Jn ofioios 
occurs twice, Jn viii. 55 "like you," ix. 9 "like him." 

6 [1686/5] "Little ones," in Triple Tradition, only in Mk ix. 42, 
Mt. xviii. 6, Lk. xvii. 2 "one of these little ones" lMk + "tkat delieve," 
Mt. + " t/iat believe in me"]. The most reasonable explanation of Lk.'s 
omitting " that believe in me " and of Mk's omitting " in me " is that the 
bracketed words were early glosses explaining or defining " little ones." 

' [1686 c] " Manifest." The vb. ipavepoa, however, occurs Mk (i +[2]), 
Mt. (o), Lk. (o), Jn (9). Besides Mk iv. 22 it occurs in Mk App. xvi. 12, 
14 concerning the Resurrection. In Jn xxi. I {dis), 14 it refers to the 
Resurrection. See 1716 i,j. 

8 [1686 d] " Marriage," ydfios occurs in Jn ii. i, 2 of the " marriage " at 
Cana. 
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FROM SYNOPTIC VOCABULARY 



[1687] 



English 


Greek 




Mk 


Mt. 


Lk. 


Jn 


Mary (mother of 
the Lord)i 


Mapia(/i) 




I 


5 


12 


o 


Matthew- 


Mafl^Qior 




I 


2 


2 





Mercy, s. Com- 














passion 














Middle, midst 


\i,iaos, iv 


lifo-m, fh 












TO fiiaov etc. 


5 


7 


14 


4 


Might, mighty 
work^ 


hvvaius 




10 


13 


'5 


o 


Mighty (possible, 
able) (i) 


SvvaTos 




5 


3 


4 





Mighty (2)3 


Icrxvpos 




3 


3 


4 


o 


Mock* 


innai^a 




3 


5 


5 


o 


Money, silver^ 


dpyvpiov 




I 


9 


4 


o 


Mountain 


opos 




II 


i6 


12 


4 


[1687] Nations (plur.)«, 
i.e. Gentiles 


t6vrj 




4 


13 


9 


o 


Near, be or draw 














near (vb.)^ 


iyyi^ai 




3 


7 


i8 


o 


Neighbour^ 


7r\rj(Tiov 




2 


3 


3 


o 



1 " Mary.'' Mk vi. 3 " Is not this the carpenter, the son of Mary ? " 

2 [1686 ^] "Mighty work." Instead of Swdneis, "mighty works," 
which is the usual Synoptic word for Christ's miracles, Jn uses a-rmela, 
"signs.'' To express "power," in a certain sense, he freq. uses e^ovcria, 
where R.V. gives "^ower" in txt. but sometimes "rigAi," sometimes 
'■'■authority" in margin. "Authority" would perhaps be the best word in 
almost every case (1562 — 94). 

3 [1686/] " Mighty" (2). Note that in Mk i. 7, Mt. iii. 11, Lk. iii. 16, 
John the Baptist says, concerning Jesus, '■'■Mightier {la-xvporepos) than 
I " : whereas Jn i. 27 gives the context but omits these words. 

* "Mock," in Mk x. 34, xv. 20, 31 concerning the "mocking" in the 
Passion, predicted or practised, and so in Mt.-Lk. exc. Mt. ii. 16, 
Lk. xiv. 29. 

^ "Money." Mk xiv. 11 "They promised to give him [Judas Iscariot] 
money." Jn ii. 15 has Kepfiara "(copper) money." 

* [1687 fl] "Nations." The sing., however, e6vos occurs 5 times in Jn 
(1718/) and also in Mk xiii. 8, Mt. xxiv. 7, Lk. xxi. 10 '■'■nation against 
?iation," Mt. xxi. 43 " a nation" Lk. vii. 5, xxiii. 2 " our nation." 

' [1687/5] "Near." The adv. lyyis "near," occurs Mk (2), Mt. (3), 
Lk. (3), Jn (II). 

* [1687 c] " Neighbour." In Jn nXijcrlov occurs only in Jn iv. 5 
"Sychar, near to the parcel of ground..." 



A. V. 
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[1688] 



JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


O! 


S, 


I 


2 


2 





Oath (s. also Swear] 


) OpKOS 


I 


4 


I 





Oil 


eXaiov 


I 


3 


3 





01d» 


iraKmos 


3 


3 


3 or 5 





Olives (Mt. of) 


iXaiMV (al. -(ov) 


3 


3 


4 





Other, another^ 


cTepos (not oXXoy) 


[I] 


10 


34 


I 


Parable 3 


irapa^oKri 


13 


17 


18 





Paralytic 


7rapa\vTiK6s 


5 


5 


I 





Pass, pass by (i) 


napip)(op,ai 


5 


9 


9 





Pass, pass by (2)* 


irapaym 


3 


3 





I 


Pay, render, re- 












quite* 


anohlhaiu 


I 


18 


8 





[1688] People 6 


Xads 


2 


14 


37 


2 


Philip (founder of 












Caesarea) 


*iXnr7ror 


I 


I 


I 





Philip (husband of 












Herodias) 


^ikiiriros 


I 


I 








Physician 


larpos 


2 


I 


3 





Pity, s. Compassior 


1 










Plant (vb.) 


<^ureuG) 


I 


2 


4 





Poor (Chri.)' 


7rra);^dff 


3 


4 


8 or 9 


I 


Power, s. Might 












Pray, prayer 


v poa-evxopjxi, -7} 


13 


19 


22 





Preach, proclaim 


Krjpv(r(ro} 


12 


9 


9 





Prepare 8 


eTotpd^ta 


S 


7 


14 


2 



1 [1687^] "Old." Compare, however, i Jn ii. 7 about the "aid 
commandment" (its). 

2 [1687 e] " (An)other," in Jn, only xix. 37 " Again another Scripture 
saith...." As it occurs only in Mk App. [xvi. 12] (as indicated by the 
bracketed [i]), and not in Mk, it ought not, strictly, to come in this list. 

3 " Parable," napa^oKr), is, in Jn, irapoipia. See 1721 c — d. 

* " Pass by " (2), napaya, in Jn, only ix. I '' And, passing by, he saw a 
man blind from birth." 

* "Pay, render," in Mk only xii. 17 "Render therefore to Caesar...." 
See " Render (1691)." 

6 [1688 d\ " People," in Jn, only in the saying of Caiaphas (xi. 50, 
xviii. 14) that " one man " was to " die for the people!' In Mk vii. 6 it is in 
a quotation from Is. xxix. 13 ; in Mk xiv. 2 it is in a saying of the chief 
priests ; in Mk xi. 32 W.H. have o-j(kov. 

"> [1688 3] " Poor " (Chri.), in Jn only xii. 8 " The/oor ye have always," 
om. by SS and D. 

8 [1688 c\ " Prepare," cVoi/idfo), in Jn, only xiv. 2 — ^3 {bis) " I go to 
prepare a place." Also KaraaKtva^as occurs Mk (i), Mt. (l), Lk. (2), Jn (o). 
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FROM SYNOPTIC VOCABULARY 



[1689] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Prepared, ready' 


ETOi/iOJ 


I 


4 


3 


I 


Prevent, hinder 


KaXva 


3 


I 


6 


<y 


Priest 2 


tcpevs 


2 


3 


6 


I 


Prison^ 


(pv\aKri 


2 


8 


6 


I 


Privately, apart* 


kut' ISiav 


7 


6 


2 


o 


[1689] Publican 


TeXcovrjs 


3 


8 


lO 


o 


Put on (a garment),! 
(mid.) be clothed 
in* I 


evSva 
. ncpi^dWa 


3 

2 


3 

5 


4 

2 


o 
I 


Ransom 


XvrpoVf -00), -ao'is 


I 


I 


3 


o 


Read (scripture)" 


dvayivtia-Kco 


4 


7 


3 


o 


Ready, s. Prepared 


eroifios 


I 


4 


3 


I 


Reason' 


StaXo-yifojuai, -UTfios 


8 


4 


12 


o 


Rebuke 


iniTifida 


9 


7 


12 


o 


Receive 8 


Sexofiai 


6 


lO 


l6 


I 


Recline, lie, some- ] 
times cause to 
lie!' ! 


' dvaKXivco 
1 KaTaKKiva 


I 
o 


2 
O 


3 
S 


o 
o 


Recline with^ 


(Tvvavd<nji.ai 


2 


2 


3 


o 



' " Prepared," " ready," in Jn, only vii. 6 " but your time is always 
ready. " 

2 " Priest," in Jn, only i. rg ''priests and Levites." 

3 " Prison " in Jn, only iii. 24 " For John was not yet cast mto prison." 
The numbers above do not include (^uXoki? meaning " watch," for which 
see 1696. 

* " Privately," see •' Apart " (1672 b). 

6 " Put on," see " Clothe " (1676). 

« [1689 <j] "Read (scripture)," Jn has dvayivixxKa once, but not of 
scripture, xix. 20 "This title, therefore, the Jews read." 

^ [1689 b] " Reason," when used in the phrase " reasoned among them- 
selves," is sometimes synonymous with " murmur," yoyyC^a, which occurs 
Mk (o), Mt. (l) (in parable), Lk. (l), Jn (4)— or with Smyoyyufu which 
occurs in Lk. alone (2). 

8 [1689c] "Receive," fie'xo/iai, in Jn, only iv. 45 "the Galilaeans 
received him'': but \ap,^dva>, "receive i.e. welcome (a person)," occurs 
Mk (o), Mt. (o), Lk. (o), Jn (I I) (1721/—^). JLapa\ap.^dv<^ occurs Mk (6), 
Mt. (16), Lk. (6), Jn (3), always of persons except in Mk vii. 4, but not 
always of friendly reception. 

9 [1689 rf] " Recline " (almost always at meals). 'Aj/axfi^at and dva- 
■n-iTTTo), in a similar sense, occur in all the Four Gospels. 
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[1690] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Reedi 


KoXafios 


2 


5 


I 


o 


[1690] Remission of 












sins 2 


atpfcns djiaprimv 


I 


I 


3 


o 



I [1689 «] "Reed." Mk xv. 19, 36, Mt. xxvii. 29, 30, 48, Lk. om., 
of the "reed" mentioned in the Passion : Mt. xi. 7, Lk. vii. 24 (the only 
instance) "a reed shaken by the wind"; Mt. xii. 20 (quoting Is. xHi. 
3) "a bruised reed." 

^ [1690 a] "Remission of sins," a^fo-ts AfiapriSiv, is connected by Mk 
i. 4 and Lk. iii. 3 with the Baptist's preaching, but the parall. Mt. iii. 2 
omits it and mentions "the kingdom of heaven" [Mt. xxvi. 28, however, 
inserts "for the remission of sins" in the account of the Eucharist where 
Mk-Lk. omit it]. The following facts bear on a(f>f<ns in LXX and on 
Jewish traditions about the Hebrew original of the word. 

[1690 i] (i) Apart from a few unimportant exceptions, acpea-ts, in 
canon. LXX, means ike "release'' of the Sabbatical Year, or of Jubilee, 
and is not connected with atonement except once in a passage describing 
the scape-goat that is (Lev. xvi. 26) "for Azazel." Josephus speaks 
of Jubilee as the year {Ant. iii. 12. 3) "wherein debtors sxe freed from 
their debts and slaves are set at liberty"; and he says that "the name 
denotes Aphesis" Isaiah Ixi. I — 2 connects "liberty (acjiecTiv) to the 
captives" with "the acceptable year of the Lord^' which (Ibn Ezra says) 
means " the Year of Remission " • and this forms part of the text, so to 
speak, of our Lord's first sermon in Luke (iv. 17 — 19). Debtors sometimes 
sold themselves or their children into slavery ; so that remission of 
servitude and remission of debt would naturally often go together. 

[1690c] (ii) Part of the observance of Aphesis consisted in "re- 
leasing " the land from service by abstaining from agriculture for a whole 
year and allowing the poor to partake of such fruits or crops as grew of 
themselves. That this institution was observed shortly before, and shortly 
after, our Lord's birth, we know from the testimony of Josephus Ant. xiv. 
16. 2, XV. I. 2, Philo in Eus. Praep. Evang. viii. 7 and Tac. Hist. v. 4. 
Josephus says that it caused great distress when Herod besieged Jerusa- 
lem (as well it might), and he quotes {Ant. xiv. 10. 6) a decree of Julius 
Caesar remitting tribute for every Sabbatical Year. 

[1690 d\ (iii) That inconvenience was caused by the " remission " 
of debts in the Sabbatical Year as late as the birthtime of Christ, we 
know from the Mishna, which tells us that Hillel (probably about the 
beginning of the Christian era) introduced a legal means of evading the 
Law because people entertained the (Deut. xv. 9) "base thought" of 
refusing to lend in view of the approaching Aphesis. But the Gemara 
{J. Shebiith x. 4) adds (Schwab ii. 428) " Mais est-ce que cet acte [de 

178 



FROM SYNOPTIC VOCABULARY [1690] 

Hillel] a pour origine la Tori ? Non ; seulement lorsque Hillel I'a 
institu^, il Pa basd sur une allusion biblique." 

[1690 «] (iv) In Jeremiah (xxxiv. 13 — 15) the act of "proclaiming 
Aphesis" is shewn by the context to mean, or include, freedom from 
servitude; and both that prophet and Nehemiah (Neh. x. 31 "that we 
would forgo the seventh year and the exaction of every debt") contended 
against the wealthy for that very observance of Aphesis which Hillel 
practically abrogated. Hillel was the greatest and best of the Pharisees 
and acted (no doubt) from perfectly pure motives ; but the Pharisees 
of the next generation were called a "generation of vipers" by the 
Baptist, and he refused to give them baptism. It is antecedently pro- 
bable that peasants and fishermen would dislike the evasion of the Law, 
and that the Baptist, the last of the prophets, who bade those that had 
" two coats " to " give to him that had none," would with still more force 
insist on the observance of the statute Law of the Nation, which no 
Pharisee could abrogate. 

[1690/] (v) Josephus tells us that the Baptist {Ant. xviii. 5. 2) 
insisted that his disciples, before being baptized, should be " thoroughly 
purified beforehand by righteousness^' and he distinguishes " righteousness 
towards one another" from "piety to God." Luke iii. 12, 14 tells us that 
the publicans and soldiers said to the Baptist " What shall we do ? " 
and were told how to exercise " righteousness " according to their ability. 
These two witnesses convert the above-mentioned probability to a 
certainty, that the Baptist would make rich men and Pharisees "do" 
something before he gave them baptism : and the least they could do 
(according to the view of a Prophet) would be to observe the written 
Law in all its requirements for the good of the poor. 

[1690 J-] (vi) Both in Greek and in Hebrew, "release" means also 
"forgive." In Aramaic (1181) "debt" and "sin" may be represented 
by the same word. Hence "forgive us our sins" might be interchanged 
with " release us from our debts." The conditional prayer, " Release us 
from our debts as we release those that are indebted to us " might have 
a twofold meaning. 

[1690 A] (vii) The fact that Matthew reads "debts" for "sins" in the 
Lord's Prayer should be considered in this connexion. And many other 
kindred questions deserve discussion, although they cannot be discussed 
here, for example, whether John the Baptist did not intend something like 
a compulsory socialism, and whether Jesus of Nazareth did not intend to 
convert this into what should ultimately become a voluntary socialism. 
Possibly it may appear that such an incident as the death of Ananias 
and Sapphira was one of many signs that might reveal to the Apostles 
and their successors the evil of importing into the Church what was 
(practically) a compulsory socialism twenty centuries or more before the 
Church was ready for even any form of voluntary socialism. 
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[1691] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1691] Render, requite, 












payi 


airoSiSoi/it 


I 


i8 


8 





Repent, repentance 


jieTavoia, -ma 


3 


7 


14 





Report, bring word 












to, s. Tell 


aTrayyeXXfio 


3 


8 


II 


I 


Reproach 


oveihl^a 


I 


3 


I 





Rest, the 


XotTTOff 


2 


4 


6 





Retain, seize, take 












hold of 2 


Kparia 


IS 


12 


2 


2 


Reward, wages' 


fiiaBos 


I 


10 


3 


I 


Rich, riches* 


TrXoiJO'tor, jrXoCroff 


3 


4 


12 





Right, on the 5 


CK de^iav (juou) or 












ev Tois Se^Lois 


6 


7 


4 





Righteous, just 












(appl. to men) 


SUaios 


2 


c. 15 


10 





Righteous (appl. 












to God) 8 


diKaLOs 











I 



1 "Render," see "Pay" (1687), and the note on "Reward" below. 

2 [1691 a] " Retain etc." Jn uses Kpartco twice, but only in one 
passage, and metaphorically (xx. 23) " Whose soever [sins] ye retain they 
are retained.^' The meaning is obscure. See 2517 — 20. 

' [1691 b'\ " Reward," " wages." The two instances in Mk and Jn are 
Mk ix. 41 "He shall surely not lose his reward" Jn iv. 36 '■^Already... 
is taking his reward!' The former regards the reward as future, the 
latter regards it as present. 

* [1691 c\ "Rich," see "Poor" (Chri.) which is shewn (1688 b) to occur 
only once in Jn (where D and SS om. the mention). 

5 [1691 flf] "Right, on the." Jn makes no distinction of "right" and 
"left" between the malefactors crucified with the Saviour. Also, he 
never speaks of the Son as " at the right hand" of the Father, but as 
"««" the Father, or "one" with the Father, and similarly of the disciples 
as being " in " the Son. J n xxi. 6 " on the right side " is not included in 
the list above because " side (pcpt]) " is added. 

* [1691 «] "Righteous" applied to God occurs in Jn xvii. 25 "O 
righteous Father." Applied to things, it occurs Mk (o), Mt. xx. 4 
" Whatsoever is righteous {i.e. Just) I will give you" ; Lk. xii. 57 "Why, 
even of yourselves, judge ye not that which is righteous {to SiKatov)?" 
i.e. judge justly ; Jn v. 30 "My judgment is righteous," -vu. 24 "Judge 
righteous judgment." Jn and Mk never use Stxatdm "justify," "make 
righteous," which occurs Mt. (2) Lk. (5). On "righteousness," which 
occurs Mk (o) Mt. (7) Lk. (i) Jn (2), see 1854*. The facts suggest that 
Jn uses the adjective and noun in the Platonic sense of "just" and 
"justice" rather than in the technical Hebrew meaning, "observant 
of the requirements of the Law [of Moses]." On "judging justly," see 
1714^—^. 
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FROM SYNOPTIC VOCABULARY [1692] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Rocki 


Trerpa 


I 


5 


4 


o 


Root 


MCa 


3 


3 


2 


o 


[1692] Sadducee 


SaSSoVKoios 


I 


8 


I 





Sake of, for the^ 


evcKa 


4 


7 


5 


o 


Salt 


oKas 


3 


2 


2 


o 


Sanhedrin, council' 


' (TVVfSpiOV 


3 


3 


I 


I 


Satan ^ 


Saravof 


5 


3 


5 


I 


Satisfy^ 


Xoprdfo) 


4 


4 


4 


I 


Save« 


(Tti^O) 


14 


15 


17 


6 



1 " Rock," in Mk, only xv. 46 " Hewn out of rock." 

^ [1692 a] " Sake." Jn however uses vnep in xiii. 37, 38 (A.V.) "/or 
thy, my, Jrt/^e," (R.V.) "/or thee," "/or me." Comp. Jn xv. 21 "These 
things will they do unto you because 0/ ihia) my name," (A.V. and R.V.) 
'''■/or my name's sake!' Jn xii. 30 "/or your sakes" has Sm, Jn xvii. ig 
"/;r their sakes" has uTre'p. For the difference between the Johannine 
and the Synoptic view, see 1225 — 6. On the Johannine " sake," bia, see 
1721, and 1884 a—b. 

^ " Sanhedrin," etc. Lk. xxii. 66, Jn xi. 47. 

* [1692 bl " Satan," in Jn, only xiii. 27 " Then {i.e. at that moment, 
Tore) entered into him Satan," i.e. into Judas Iscariot ; Lk. xxii. 3 (" But 
Satan entered into Judas ") places the " entering " earlier. 

^ [1692 <;] " Satisfy," in Jn, only vi. 26 " Because ye ate from the 
loaves and were satisfied" lit. fed as beasts with grass — probably used 
by Jn in a bad sense, but not so by Mk vi. 42, Mt. xiv. 20, Lk. ix. 17 etc. 

« [1692 «/] "Save." In the words of Christ, '^save" is used by the 
Synoptists in the phrase "Thy faith hath saved thee" (after acts of 
healing), " he that will save his soul {i.e. life) shall lose it," etc. But there 
is no Synoptic statement that Christ came to "save" except in the story 
of Zacchaeus peculiar to Luke (Lk. xix. 10) " For the Son of man came 
to seek and to save the lost." 

[1692 «] Mt. xviii. 11 (R.V. marg.) has "Many authorities, some 
ancient, insert, ' For the Son of man came to save that which was lost' " : 
Lk. ix. 56 (R.V. marg.) has, besides another insertion supported by 
" some ancient authorities," the following one supported by " fewer " : 
" For the Son of man came not to destroy men's lives but to save [them']." 
But W.H. omit both of these without marginal alternative. And they 
are omitted by SS. 

[1692/] Jn iii. 17 " God sent not the Son into the world that he 
should judge the world but that the world should be saved through him," 
is probably, as Westcott argues at some length, a comment of the 
Evangehst, not an utterance of Christ : but the necessity for so long an 
argument shews how easily comment on Christ's words might be taken 

181 



[1692] JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Scourge, i.e. pain- 












ful disease 


/idoTt^ 


3 





I 





Scribe 


ypafifiarfis 


22 


19 


14 





Scriptures, the 












(pi.) (1722) 


at ypaKJjat 


2 


4 


3 


I 


Seed (lit.) 


a-irepfia, crnopos 


3 


5 


2 





Seed (metaph.)' 


arrrcpiia 


4 


2 


2 


3 


Seize, retain, take 












hold of 2 


Kparito 


15 


12 


2 


2 


Sell (Chri.) 


TrcaXia 


I 


4 


S 





Sell (narr.)3 


noKea 


2 


2 


I 


2 


Set before* 


TraparlBrifii 


4 


2 


3 






as part of Christ's words, and illustrates the growth of the interpolations 
mentioned in the last paragraph. 

[1692^] The Johannine version of the words of Christ certainly 
represents Him as saying (a) Jn v. 34 "These things I say that ye may 
be saved" (6) Jn x. g " Through me if anyone enter in ^e shall be saved," 

(c) xii. 27 " Shall I say, ' Father, sa7/e me from this hour ? ' " (933—40), 

(d) xii. 47 " / came not that I might judge the world but that 1 might save 
the world" The 1st, 2nd, and 4th of these clearly imply spiritual 
" saving." 

1 [1692 A] "Seed" (metaph.). Jn vii. 42 "From the seed of David," 
viii. 33 " We are Abraham's seed^'' viii. 37 " I know that ye are Abraham's 
seed'' Jn xii. 24 has kokkos for "grain (of wheat)," to suggest the soul 
dying that it may live. 

2 " Seize." See above, " Retain" (1691 a). 

3 "Sell" (narr.). All these relate to the casting out of them that 
"sold" in the Temple. 

* [1692 z] "Set before," i.e. set food before, Mk vi. 41, Lk. ix. 16, 
in the Feeding of the Five Thousand ; and Mk viii. 6 (bis), 7 in the 
Feeding of the Four Thousand. But Mt. in the parall. to these three 
passages of Mk omits irapaTt6r)p.t. Mt., when using this word, applies 
it to spiritual food, or teaching by parables, xiii. 24, 31 "Another parable 
he set before them." 

[1692/] Lk. has x. 8 " Eat the things set before you,'' xi. 6 " I have 
nothing to set before him," but also uses the middle to mean (xii. 48, 
xxiii. 46) " entrust," " commend." Comp. Acts xiv. 23 " commended them 
to the Lord," but xvi. 34 (act.) " set before them a table,'' i.e. fed them, 
xvii. 3 "opening [the Scriptures] and setting before them, [the doctrine^ 
that it behoved the Christ to suffer.'' The word has these various 
meanings in the Epistles also: i Cor. x. 27, i Tim. i. 18, 2 Tim. ii. 2, 
I Pet. iv. 19. 
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FROM SYNOPTIC VOCABULARY 



[1693] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Seven, seven times 


ETTTci, -KIS 


8 


II 


8 





Shed blood 


iKxivva al/ia 


I 


2 


2 or 3 





Sick, s. Diseased 


Kanas €X«>v 


4 


5 


2 





[1693] Sidon 


^ihatv 


3 


3 


3 





Silent, be (i) 


o-tyao) 








3 





Silent, be (2) 


a-U07rda> 


5 


2 


2 





Sinner, sinfuU 


dfiaproiXos 


6 


5 


17 


4 


Sit (I) 


KaBe^o/iai 





I 


I 


3 


Sit (2) 


KciBrifiai 


II 


19 


13 


4 


Sit (3) 


K.a6iia> 


7 


8 


8 


2 


Sleep (i) 


Ka0€v8a> 


8 


7 


2 





Sleep (2)2 


Koi/idofim 





2 


I 


2 


Smite (i) 


TraTa<rfT(o 


I 


2 


2 





Smite (2) 


rUTTTO) 


I 


2 


4 





So, in the same way 


axravTcas 


2 


4 


2 or 3 





So as to, so that' 


mare 


13 


IS 


4 


I 


So to say, as it 
were, about* 


ixrel 


I 


3 


8 





Sodom (1671 c) 


Sodofia 





3 


2 





Sow5 


a-TTflpa) 


10 


16 


6 


2 


Spit one 


C/XTTTUQ) 


3 


2 


I 





Straightway (l a) 
(1910 foil.) 


evBvs 


c. 40 


7 


I 


3 


Straightway (i d) 
(1914 foil.) 


eideas 





II 


6 


3 



' " Sinner " occurs in Jn only in the dialogue about the man born 
blind, four times, Jn ix. 16, 24, 25, 31 (1371 d). 

2 [1693 a] " Sleep " (2). Koi/jiaoiiai means the sleep of death in 
Mt. xxvii. 52 " the saints that slept arose." In Jn xi. 1 1 " Lazarus has 

/ai/en asleep ((ceKoi>7)rat)," the disciples take the verb literally and 
comment on it thus (xi. 12) "If he has fallen asleep he will recover (1858)." 

3 [1693(5] "So as to," "so that," occurs in Jn only in iii. 16 "so that 
he gave his only begotten Son," a comment of the Evangelist, not a 
saying of Christ's. See " save " above (1692/). 

* [1693 c\ " So to say," " about" occurs in Mt. xiv. 21, parall. Lk. ix. 14 
" about five thousand," but Mk and Jn, who also mention " five thousand," 
do not thus qualify it. 

8 " Sow," in Jn, only iv. 36 — 7, of spiritual sowing. 

» [1693 d'l " Spit on," referring to the Passion, does not occur in Jn ; 
but uTva, " spit," occurs in Mk vii. 33, viii. 23, Jn ix. 6 in connexion with 
healing. See 1737 b. 
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[1694] JOHANNINE DEVIATIONS 

English Greek Mk Mt. Lk. Jn 

Straightway (2)^ irapaxpriiia o 2 lo o 

Strength, strong 1<tx"s, l<rxvp6s 4450 

Strong, be 2 ttrxva 4481 
Stretch out the 

hand(s)3 iKTdva ;(fi/)a(t) 3631 

[1694] Stumble, make ( » t, '/■ 



41 Stumble, make ( s ^ '/■ 

to stumble, stum- < / » % 
blmg-block * ( 

Substance, pos- I , , 



1050 

V ■ ■! virdpvovTa O 3 8 O 
sessions, livmg \ ,^ 

y KTT/fiara I I o o 

Suffer irda-xoi 3460 

Sufficient (marg. 

worthy), great Uavos 3 3 10 o 

Sun rf\ios 4530 

Swear(s.alsoOath) ofivva 2 13 i o 

Swine x°^P°' 4 4 4° 

Synagogue* a-vvayayr] 8 9 15 2 



1 [1693 e] " Straightway " (2). Tlapaxprjjia is not strictly entitled to 
a place here, but it is inserted to explain that Lk.'s deficiency in respect 
of ev6vs and evdias may be compensated by his excess in respect of 
another word of similar meaning. Xlapaxpfjpa, both in Mt. and Lk., is 
connected with miraculous results in the context exc. {a) Lk. xix. 11 
"that the kingdom of God was destined to come immediately^ {b) 
Lk. xxii. 60 "And immediately, while he was yet speaking, the cock 
crew." In (a), the meaning is, perhaps, '' come by special miracle " ; 
in {b), attention seems to be called to a miraculous coincidence. 

2 [1693/] "Strong, be" occurs in Jn only in xxi. 6 "They were no 
longer strong [enough] to draw it [i.e. the net]." On Jn's non-use of 
" strong," " mighty " etc., see the latter (1686/). 

3 [1693^] "Stretch out the hands," in Jn only xxi. 18 "Thou shalt 
stretch out thy hands," to which is added, " Now this he spake signifying 
by what manner of death he {i.e. Peter] should glorify God," i.e. by 
stretching out his hands on the cross. 

« [1694 a] " Stumble '' etc. Jn has only the verb, vi. 61 " Doth this 
make you to stumble V xvi. i "This have I said to you that ye be not 
made to stumble.'^ 

* [1694^] "Synagogue," in Jn, only vi. 59 (R.V.) "These things said 
he in [the, or, a] synagogue {iv avvayayfj) as he taught in Capernaum," 
xviii. 20 " I ever taught in [the, or, a] synagogue (eV awayayrj) and in the 
temple." Perhaps " in synagogue " (like our " in church ") would be the 
best rendering in both passages. 

184 



FROM SYNOPTIC VOCABULARY [1695] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Take hold of, s. 












Retain 


Kpariai 


15 


12 


2 


2 


Teacher, Master 












(voc.)> 


SiSda-KaXe 


ID 


6 


12 


2 


Tell (R.V.), bring 












word^ 


dnayyeWa 


3 


8 


II 


I 


[1695] Tempt, tempta- 












tion ^ 


weipd^a, -aa-fios 


5 


8 


8 


I 


Testimony* 


fiapTvpiov 


3 


3 


3 


O 


That (i.e. in order 












that) 6 


onios 


I 


17 


6 


I 


Then {i.e. after all) 


Spa 


2 


7 


6 


O 


Then (i.e. at that 












time) 


Tore 


6 


88 


14 


lO 


Third' 


rpiTos 


2 


6 


9 


I 



1 [1694c] "Teacher," voc, in Jn, only i. 38 'Pa/S/Sei 6 Xiyerai p-eS. 
AiSdo-KoXf, XX. 16 'Pa^l3ovvel b Xeyerai AiSdcTKaXf. Jn viii. 4, where 8. occurs 
without the Aramaic, is an interpolation. For " Rabbi " see 1815. 

2 [1694 rf] "Tell (R.V.)," in Jn, only xvi. 25 " I will te/l you plainly 
concerning the Father " (see 1675 6). Jn also has dyye'XXo) (not used by 
Synoptists) in xx. 18 "then cometh Mary Magdalene telling the 
disciples." 

^ [1695 ci\ " Tempt," in Jn, only vi. 6 " But this he said tempting him," 
of Jesus "tempting" Philip. 

* P695 bl " Testimony.'' In Mk-Mt., only in the phrase ei's p.. airots 
(or, rots edvea-t) which seems to mean "as a testimony against them'' 
(Mk i. 44, vi. II, xiii. 9, Mt. viii. 4, x. 18, xxiv. 14) or "a testimony with 
regard to them in case they should disbelieve." Lk. ix. 5 (parall. to Mk 
vi. 11) has €iy p. in avTovs, but Lk. v. 14 eis p. avTois. Lk. xxi. 13 has 
diro^rjo-eTm vpiv els p. absolutely. This must be carefully distinguished 
from paprvpia, a freq. Johannine term (1726). 

* [1695 <;] "That," i.e. in order that, Mk iii. 6 (Mt. xii. 14) onas avrov 
anoKecraxriu, Jn xi. 57 oncos Tnda-axriv avrov. It is noteworthy that the only 
instance of Sircos in Mk-Jn refers to attempts to destroy or arrest Jesus. 
Comp. Mt. xii. 14 Sttods avrov ajroXecTaxTiv, xxii. 1 5 ojr<»r avrov nayibevaoMTiv 
fv Xoyco, xxvi. 59 O7T0DS avrov Bavarixroncnv. Lk. vi. 1 1 (parall. to Mk iii. 6, 
Mt. xii. 14) has ri av noiTia-aiev ra 'I. These figures have nothing to do 
with ha "in order that" (1726). 

6 [1695 (f\ " Third," in Jn, only ii. i " On the third day there was 
a marriage in Cana." " On the third day '' in Mt.-Lk. always refers to 
Christ's Resurrection; but Mk has "after three days" (1297). 
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[1696] 



JOHANNINE DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Third time, the 












(adv.)i 


rpiTou, «K rpirov 


I 


I 


I 


3 


Throne (1671 c) 


Bpovos 





S 


3 





Time, season ^ 


Koipos 


5 


10 


13 


3 


To-day 


frrjpepov 


I 


7 


12 





Torment 


/Sao-avi'^a), -or 


2 


4 


3 





Touch 3 


aTTTop-ai 


II 


9 


10 


I 


Tradition (1671 c) 


napabotris 


5 


3 








Treasure, treasure- 












house, lay up 












treasure 


6r](ravpi^a>, -or 


I 


II 


5 





Tree 


Sfvbpov 


I 


12 


7 





Turn, turn back* 


€7rLtTTp€(j>a> 


4 


4 


7 


I 


Twelve(disciples,or (oi) Sm'SfKa {/ladrirm, 










apostles), the' 


airoa-ToXoi) 


11 


8 


7 


4 


Tyre 




3 


3 


3 





Unclean 


aKaBapTOs 


II 


2 


6 





Understand, under- 


( (Twiript, irvvecns, 

I (TVVeTOS 










standing 


6 


10 


6 





[1696] Verily (i)" 


aprjv 


14 


c. 30 


6 





Verily verily (2)" 


apr)v ap.T)v 











26 



1 [1695 f] "Third time" (adv.). This occurs in Mk xiv. 41, "cometh 
the third time" Mt. xxvi. 44 " prayed a third time {in. Tpirov)." In Lk. 
xxiii. 22, Jn xxi. 14, 17 {3is) there is no parallelism. Jn xxi. 14 roCro ^81/ 
Tpirov eipavepadrj refers to a " third " manifestation of the Resurrection. 

2 [1695/] "Time," "season," in Jn, only vii. 6^8 "my time {6is)... 
your time." 

3 [1695^] "Touch," in Jn, only xx. 17 "Touch me not." In the 
Synoptists it almost always refers to Jesus touching the diseased or the 
diseased touching Him or His garments. 

' [1695 h] " Turn," in Jn, only xxi. 20 " Peter, turning about {iirurrpa- 
<l>ets)." The active is applied to Peter in Lk. xxii. 32 "When once thou 
hast turned again {iirLo-Tpfi^as)" 

5 [1695 z] " Twelve, the," never mentioned by Jn except in connexion 
with the treachery of Judas (vi. 70, 71) or some suggestion of desertion in 
the context (vi. 67) " Will ye also go away ? " or some unbelief (xx. 24) 
" Thomas, one of the Twelve.'' 

6 [1696 a] "Verily." No one has been able hitherto to explain why the 
Three Gospels never use apijv doubly, and the Fourth never singly, in 
reporting the sayings of Christ. Lk. also has oKr^Bas thrice (ix. 27, xii. 44, 
xxi. 3) with Xe'yo), a combination peculiar to him. 
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FROM SYNOPTIC VOCABULARY [1696] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Villages (pl.)> 


Kafiat 


4 


2 


3 


o 


Vineyard 


dfinekaiv 


S 


lO 


7 


o 


Wallet 


Trrjpa 


I 


I 


4 


o 


Watch (vb.) 


yprjyopeai 


6 


6 


2 


o 


Watch, a (of the 












night) 


<j)v\aKrj 


I 


2 


2 


o 


Way, road^ 


686s 


i6 


22 


20 


4 


Wealth, s. Riches 












Well-pleased, good 












pleasure 


eifioKco), -ia 


I 


4 


4 


o 


Widow 


xnpa- 


3 


I 


9 


o 


Wife (not " woman"^ 


)yvvi) 


lO 


i6 


i6 


o 


Wind 


avffios 


7 


9 


4 


I 


Wisdom, wise^ 


(TOfpla, ITOtjiOS 


I 


5 


7 


o 


Within 


fiTiodev 


2 


4 


3 


o 


Without, outside 


f^wBeu 


2 or 3 


3 


2 


o 


Witness* 


fidprvs 


I 


2 


2 


o 


Woe 


oiai 


2 


13 


14 


o 



Wonder, s. Astonish 
Zebedee ZfjScSaios 



1 [1696 15] "Villages" (pL). All the Evangelists use xm/iij (sing.), Jn 
(3) referring to (vii. 42) Bethlehem or (xi. I, 30) "Bethany." 

2 [1696 c] "Way." Jn mentions " the Way" in only two passages, one 
(i. 23 quoting Is. xl. 3) describing John the Baptist as bidding men "make 
straight " the way of the Lord, the other (xiv. 4, 6) describing Christ as 
saying " whither I go, ye know tke tuay^' and " I am the way." 

3 [1696 rf] "Wisdom," "wise." In Mk, "wisdom" occurs only in Mk 
vi. 2 (parall. Mt. xiii. 54) " What is this wisdom that is given to this man?" 
Mk nowhere uses " wise." Mt.-Lk. use also <pp6viiJiOs Mk (o), Mt. (7), 
Lk. (2), Jn (o). 

* [1696 ^] "Witness." Mt. xxvi. 25 (parall. Mkxiv. 63), also Mt. xviii. 
16 (alluding to Deut. xix. 15) cVi o-Td/iaros 8vo fiaprvpav ^ rpiStv crrady nav 
prjjia. Comp. Jn viii. 17 "Yea, and it is written in your law, that of two 
men the testimony is true hvo dvBpiintov f/ jiaprvpia oKrjBrjs etrriu)." In 
Rev. ii. 13, xi. 3, xvii. 6 /uriprus = " martyr " (even R.V. is obliged to render 
it thus in txt. of xvii. 6) and prob. also (of Jesus) in i. 5, iii. 14 (meaning 
" testifying by one's death "). Possibly this technical sense of iidprvs in 
some Christian circles at the beginning of the 2nd century caused John 
to abstain from it. 
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CHAPTER II 

SYNOPTIC DEVIATIONS FROM JOHANNINE 
VOCABULARY 

§ I. Introductory remarks 

[1697] In the following list of words characteristic of the 
Fourth Gospel and comparatively seldom (or never) lised by 
the Synoptists, one of the most noteworthy among many 
noteworthy facts is that Mark only once mentions the word 
" Father" as expressing God's fatherhood in relation to men '. 
The noun " love" too, never occurs in Mark. Matthew uses 
the word once in a prediction that " the love of the many 
shall wax cold." Luke speaks once of " the love of God " 
where the parallel Matthew omits it I Mark's deficiencies are 
to some extent filled up by the two later Synoptists : but if we 
put ourselves in the position of an early evangelist trying to 
convert the world with nothing but Mark's Gospel in his 
hands, we shall be all the better able to understand the atti- 
tude of John towards Christian doctrine in general and Mark's 
version of it in particular. Mark, for example, mentions God 
as the Father of men once, and God the Father, in all, four 



1 Mk xi. 25. Mk viii. 38, xiii. 32, xiv. 36 mention the word in relation 
to the Son of man, but not in relation to men in general. 

^ Mt. xxiii. 23 " Ye have left [undone] the weightier matters of the Law 
namely, [righteous] judgment and kindness and faith," Lk. xi. 42 " Ye pass 
by [righteous] judgment and the love of God." 



SYNOPTIC DEVIATIONS [1699] 

times : John uses the term a hundred and twenty times. 
Mark abundantly uses the term Gospel, or Good News, but 
nowhere tells us what the " good news " is : John nowhere 
uses the term, but everywhere exhibits the Son of God as 
bringing to mankind the best of good news, namely, that God 
is a loving Father, and that men can find an eternal home in 
His love. 

[1698] Where the Synoptists speak of a Kingdom, there 
John implies a Family. That is the great difference between 
the Three Gospels and the Fourth. The latter nowhere 
mentions the Kingdom of God except to represent Jesus as 
warning a great Rabbi that it cannot be seen or entered 
except after a new birth ; and in the first of these warnings, 
the words " born from above " indicate that one must become 
a child of the Family of Heaven. Something of this kind 
appears to be latent in the Synoptic doctrines about "little 
children " and " little ones.'' In this connexion the Synoptists 
inculcate two distinct duties. One is the duty of " receiving " 
little children ; the other is that of " receiving the Kingdom 
of God as a little child" meaning, apparently, with an 
innocent, pure, and sincere heart. A great deal is implied in 
each of these precepts, and both are liable to be misunder- 
stood. The second, for example, might encourage some to 
suppose that they were to become " as a little child " in under- 
standing ; and these would require the Pauline warning, " In 
malice be ye babes, but in understanding be ye men\" 
Against an error of this kind, men would be fortified by the 
Johannine doctrine that " little children " meant " the children 
of God," and that this was a title of " authority "—but 
authority in a new sense, the " authority to lay down one's life " 
for others (1586—94). 

[1699] John teaches that, as there is an eternal unity in 
the divine Family, namely, the Father, the Son and the 



1 I Cor. xiv. 20. 
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[1700] SYNOPTIC DEVIATIONS 

Spirit, so there is a foreordained unity for the human Family 
(namely, those who receive the Spirit of the Father by 
receiving the Son). Into that Family they must first be 
"born" from above. Then they must "abide" in it. Or, 
from another point of view, it must " abide " in them. They 
must "eat the flesh" of the Son, so that the Son may be in 
them, even while they are in the Son. They must also "drink" 
His " blood." Other metaphors describe the members of this 
Family as eating the " bread " that " descends from heaven," 
the " bread of life," as " drinking " of the " water of life,'' as 
" coming to the light," and as " walking in the light." In a 
family, "prayer" from the children to the father is out of 
place. Hence John never uses the word " pray." The Son 
speaks always of " requesting '' or " asking," and He bids the 
disciples " ask " what they will in His name. The Father's 
" will " is the sole " law " for Him. If the Fourth Evangelist 
mentions the Law, it is as being the Law of the Servant ("the 
law of Moses ") or the Law of the Jews i^' your law " etc.). 
The Son never says, in this Gospel, " I have come to fulfil the 
Law " but " I have come to do the will of him that sent me." 

[1700] Instead of a Kingdom and instead of the laws of 
a King, the Fourth Gospel proclaims Nature ; only, of course, 
not materialistically, not a mere machinery, but, as we might 
put it, Mother Nature. According to Epictetus, " Nature is 
of all things the most powerful in man and draws him to her 
desire'"; and he says elsewhere that there is nothing to which 
man is so much drawn as to the Eu-Logon^ ; and man is by 



1 [1700 a] Epict. ii. 20. 15. He is arguing against Epicurus, who, he 
says, desired to eradicate the belief in {ib. ii. 20. 6) "natural human 
fellowship {ti]v ^ucriK^v KOivaviav avBpanois TTpos aWrj\ovs)" and yet was 
forced by Nature to act inconsistently with his own theory. 

2 [1700 b] Epict. i. 2. 4 t6 evXayov. " That which is reasonable " does 
not fully express the Greek. It might be rendered "good Logos" (as to 
evTvxes might be rendered " good fortune," to €vyev4s " good birth " etc.) 
so as to give play to the many meanings of Logos. 
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FROM JOHANNINE VOCABULARY [1702] 

Nature created for " fellowship." John represents the Eu- 
Logon, or Good Logos, as one with the Father in the Spirit of 
Fellowship. But he also represents Him as incarnate and as 
revealing the Spirit of Fellowship at a height never before 
reached. The beast dies for the herd fighting against wolves, 
and man dies for his country against foreigners. Both are 
inspired by Mother Nature, the Spirit of Fellowship. But the 
incarnation of the Good Logos dies as a Jew, crucified by 
Jews, for "all -men " alike, with the prediction, " I, if I be lifted 
up, will draw all men unto me " — i.e. I will draw all men into 
harmony with Nature. 

[1701] These remarks may be of use in preparing the 
reader for a prominent feature in the following Vocabulary, 
namely a predominance of simple terms such as a child might 
use to describe family life. The one term wanting is " brother" 
This, in the Fourth Gospel, is merged in the relationship 
between the Father and His children, and it is not used till 
after the Resurrection : " But go unto my brethren, and say 
unto them I ascend unto my Father and your Father." 

[1702] Where the Fourth Gospel deals with history, it is 
in a cosmopolitan spirit. Not only do the Synoptic distinctions 
of " publicans," " sinners," " scribes," and " Sadducees," dis- 
appear, but, instead of the old fundamental demarcation 
between "the people," i.e. Israel, and "the nations," i.e. the 
Gentiles, we find the term "Jews" used, almost as Tacitus 
uses it, as the embodiment of narrow hostility to all that 
is humane and truthful \ Both the Romans and the Greeks 
— never mentioned by the Synoptists — are introduced by 
John, the former as destined to " take away " the " place " of 
the unholy "nation^," the latter as exemplifying the devout and; 



1 [1702 a] On the corrupt attribution to Jesus of the words, " Salvation 
is from the Jews," see 1647 — 8. On the other hand John alone uses 
(i. 47) " Israelite " as synonymous with " uprig'kt." 

2 xi. 48. 
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[1703] SYNOPTIC DEVIATIONS 



intelligent world awakening to the truth — the "coming" of 
the " isles," as Isaiah' predicted, to the light of God's glory^*. 

[1703] Since the Johannine Gospel deals with Nature (in 
the higher sense) and not with books or written codes of laws, 
it naturally speaks of things that can be seen and known by 
any one that will use his natural powers. The three Greek 
words most commonly used to mean " know " and " see " (olSa, 
ryivclia-KO), and opdai) are used more often in the Fourth Gospel 
than in the Three taken together'. The same statement 
applies to the word "testify" or "bear witness" (jxaprvpeod). 
The Evangelist regards the Gospel not as a message proceed- 
ing from a prophet, but as a " testimony " to what the Son of 
God " sees " the Father doing in heaven ; and what He sees 
He can enable all the children of God to see. Hence comes 
a great insistence on "the truth',' a word never used by the 
Synoptists ' in the modern and Johannine sense of truth in the 
abstract. By " knowing truth," John means a correspondence 
of the human mind to divine facts (that is to say, to the divine 

' Is. Ix. 9. See Jn xii. 20 — i, comp. vii. "35. 

2 [1702 <5] This cosmopolitan view of things may, in part, explain Jn's 
omission of many of the names given by one or more of the Synoptists, 
e.g. Matthew, Bartholomew, Lebbaeus, or Thaddaeus, and the names of 
the brethren of the Lord. 

[1702 c\ But on the other hand " Cephas '' appears for the first time in 
the Fourth Gospel as the equivalent of the Synoptic " Peter," and we 
cannot feel sure that Synoptic names may not be latent under " Natha- 
nael" whom our Lord calls "An Israelite indeed, in whom is no guile." 

[1702 <f] Jn and Lk. alone mention "Annas," Lk. in the phrase 
" Annas and Caiaphas being High Priests." John explains that he was 
not High Priest but the High Priest's influential father-in-law. Other 
names that Jn has, in common with Lk. alone, are Martha, Mary, 
Lazarus, Siloam. The whole group requires careful investigation, as also 
do the names peculiar to Jn — Aenon, Bethany beyond Jordan, Bethesda (?) 
Salim, Sychar, etc. 

3 [1703 a\ The exact statement about opaa is that, including forms of 
01^0/tai, and a(f>dr)v, it occurs in Jn 30 times, and in Mk-Mt.-Lk. 32 times. 
The Perfect, impana, occurs as follows, Mk (o), Mt. (o), Lk. (2 or 3), 
Jn (19) 
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FROM JOHANNINE VOCABULARY [1705] 

facts of love and self-sacrifice) analogous to that correspon- 
dence between a man's words and his thoughts which is called 
" sincerity " or " veracity," and to that correspondence between 
his words and external actualities which implies knowledge 
and is called "truth." 

[1704] What some have called " the egotistic element " in 
the Fourth Gospel will be found reflected in its abundant use 
of " I," " my," " myself" etc. as shewn below. It must not be 
supposed, however, that these pronominal forms exclude the 
impersonal phrase " the Son of man." This is found in John 
almost as often as in Mark, and he employs it towards the 
close of his account of Christ's public teaching in a passage 
that may perhaps explain in part why he substituted for it, as 
a general rule, the first person (xii. 34) " How sayest thou 
' The Son of vian must be lifted up ' ? Who is this Son of 
man f " This is the last utterance of the bewildered " multi- 
tude." Other causes — moral causes especially — beside the 
various meanings of " Son of man," caused their bewilderment. 
But still it may have occurred to an Evangelist writing largely 
for educated Greeks that this Jewish technical term — even 
though it was actually and habitually used by our Lord 
instead of the first personal pronoun, to denote ideal humanity 
as created in God's image — ought to be sparingly used in 
a Gospel intended mainly for Gentiles. 

[1705] Instances will be found where John appears to be 
alluding to words, names, or phrases, that might (1811) cause 
difficulty to the readers of Mark and Matthew, as, for 
example, John's use of the word translated " groaning " in the 
Raising of Lazarus. It will also be noticed that the epithet 
" eternal," or " everlasting," applied sometimes by Mark and 
Matthew to " sin," " fire " etc., is applied by John to nothing 
but " life,'' and that John's doctrine about " fire " is confined to 
one brief metaphorical passage. Occasionally, attention will 
be called to passages where John may be alluding to doctrines 
like those of Epictetus. For example, the conception of the 
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[1706] SYNOPTIC DEVIATIONS 

Son as "testifying" or ^'bearing witness" to the Father, can 
be illustrated far more fully from Epictetus than from the 
Prophets. Negatively, too, John's avoidance of the word 
"humble" and his condemnation (in the Epistle) of "fear" 
indicate that he may have been impelled by Greek influence 
to discard these and other Biblical terms that conveyed to the 
Greeks a suggestion not of good but of evil. 

[1706] Under the head of " trouble" however, reasons will 
be given for thinking that John is allusively dissenting from 
Epictetus, with whom " freedom from trouble " was the highest 
of blessings. Not improbably, many things in the Fourth 
Gospel imply a similar dissent. For example, John lays great 
stress (1226) upon the fact that the Son does all things "for 
the sake of" the Father or "for the sake of the disciples. But 
Epictetus says (i. 19. 11) "Whatever lives has been so framed 
as to do all things for its own sake (avrov eveKo). For even 
the sun does all things for its own sake, and, indeed, so does 
Zeus Himself" Of course Epictetus could prove philosophi- 
cally that this is consistent with real unselfishness. But from 
the point of view of a plain man with no pretensions to 
philosophy, this means either selfishness or solitude. And, 
since God cannot be selfish, it reduces Him to a solitary 
Being. John teaches that God was from the beginning not 
alone, because the Word, or the Son, was with Him : and 
instead of " doing all things for His own sake," He is revealed 
in the Washing of Feet as making Himself — in the person of 
His Son — the Servant of His creatures, doing all things " for 
the sake of" others. 
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FROM JOHANNINE VOCABULARY [1707] 



JOHANNINE WORDS COMPARATIVELY SELDOM OR 
NEVER USED BY THE SYNOPTISTSi 

English Greek Mk Mt. Lk. Jn 

[1707] Abide, remain^ iiivta 2 3 7 40 



1 [1707 * s. 1885 (ii) foil.] This Vocabulary includes words characteristic 
of the Fourth Gospel as contrasted with the words used by the Three 
collectively. Occasionally — in order to group kindred words together, 
or to supply a reader that may be ignorant of Greek with a fairly 
complete alphabetical list of important Johannine terms — it will include 
a word used by only two of the Synoptists {e.^. "judge," <piva>, not found 
in Mark) or sometimes only one {e.g. " manifest," (pavepoco, not found in 
Matthew or Luke). But, where that is the case, such a word will be 
repeated later on under one of the following headings : 

(i) Words peculiar to Jn and Mk (1729—44). 

(2) „ „ Jn and Mt. (1745—57). 

(3) „ „ Jn and Lk. (1758—1804). 

(4) „ „ Jn, Mk, and Mt. (1805—17). 

(5) „ „ Jn, Mk, and Lk. (1818—35). 

(6) „ „ Jn, Mt., and Lk. (1836—66). 

2 [1707a] "Abide." Mk vi. 10 (sim. Mt. x. 11 and Lk. ix. 4, x. 7) 
" There aiide until ye go forth," Mk xiv. 34 (Mt. xxvi. 38) " adide here 
and watch." Jn uses the word to denote the abiding of the Word of 
God, or Christ, in man (v. 38, xv. 4, 5 etc.), of man in Christ (vi. 56, 
XV. 4, 5 etc.) or in Christ's Word (viii. 31), or in Christ's love (xv. 9, 10) ; 
also the abiding of the Father in the Son (xiv. 10), and of the Son 
in the love of the Father (xv. 10). It is also used, without respect to 
locality, to denote the permanence of the " food " that " abideth unto 
eternal life" (vi. 27), and of the "sin" of the proud (ix. 41). Jn, alone 
of the Evangelists, in recording the descent of the Holy Spirit on Jesus, 
says that (i. 32 — 3) " it aiode on him.'' 

[1707(5] The predominance of the thought of "abiding" in the 
writer's mind may be inferred from the fact that " abide " occurs in the 
First Epistle of St John almost as many (23) times as in all the non- 
Johannine Epistles taken together (25). 

[1707 <;] In LXX, ii4va> freq. = D1p "stand upright," concerning an 
ordinance that "stands," i.d. holds good, e.g. Prov. xix. 21, "The counsel 
of the Lord — that shall siand (LXX els tov alava ficvti)," Is. xl. 8 "The 
word of the Lord standeth {jfUvei) for ever," Deut. xix. 15 "at the mouth 
of two witnesses... shall a matter stand (R.V. be established)," LXX 
o-TTjo-cTat. Mt. xviii. 16, merely alluding to Deut. xix. 15, has a-raBy 
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[1708] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Abiding-place 1 


/lovrj 











2 


About (w. numbers 












etc.) (I) 


(Bf 


2 


I or 


2 


8 


About (w. numbers 












etc.) (2) (1670) 


axTfi 





I 


7 





Above, up 2 


aVQ) 











3 


Above, from above ^ 


oLvatBev 


I 


I 


I 


S 


Advocate, s. Paraclete 


TrapaKXjjTos 











4 


Aenon* 


Aivajv 











I 


Again ^ 


ndXiv 


28 


17 


3 


43 


Age, s. Eternal 












Already, s. Now 












Always 


ndvTOTf 


2 


2 


2 


7 


Am, 16 


el/ii 


4 


14 


16 


54 


[1708] Ask (the Father)' 


eparrao) 











6 



"made to stand," but Jn viii. 17, quoting it as "written," has "is true.'' 
In the same verse of Deut. " One witness shall not rise up (Dip*) " is 
rendered by Jer. Targ. " The testimony of one witness shall not be valid," 
and LXX renders it ifiix^vu. This illustrates the connexion in the Jewish 
mind between '^abiding," " standing fast," and '■'truth." 

1 " Abiding-place." See Paradosis, 1393—7. 

^ [1707 d\ " Above," " up," means " heaven(ward) " except in Jn ii. 7 
"filled them to the brim (ems avoi)." The only instance alleged of ecus- 
ava is a Chr. xxvi. 8 " to the top," i.e. to the utmost. 

3 [1707 ^] "Above," "from above." "AvaBfv in Mk xv. 38, Mt. xxvii. 51 
is used of the veil of the temple " rent from top to bottom," in Jn xix. 25 
of Christ's coat, or tunic, " woven from, the top throughout," concerning 
which the soldiers say "Let us not rend it." Elsewhere Jn (iii. 3, 7, 31) 
uses it of the heavenly birth "from above" (comp. Jn xix. 11). In 
Lk. i. 3 it means " from the source, or fountainhead." For the proof that 
it does not mean " anew " in Jn, see 1903 foil. 

^ [1707/] " Aenon " is mentioned only in Jn iii. 23, " And John also 
was baptizing in Aenon near to Salim, because there was much water 
there." The locality of Aenon (as well as that of Salim) is disputed. 

6 [1707 _f] "Again" occurs in Lk., only vi. 43 (om. by many author.) 
where, if genuine (but ?TTAAT for TTAN), it would mean "on the other 
hand"; xiii. 20 (D diff.) ; xxiii. 20 "But again Pilate..." (where the 
parall. Mk xv. 12, and Jn xix. 4 also have " again "). 

« "Am." See "I am" (1713). 

7 [1708 a\ "Ask." Jn xiv. 16 " I will ask the Father," and so xvi. 26, 
xvii. 9 ibis), 15, 20, always in Christ's words, and in the ist person 
(1704). 
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FROM JOHANNINE VOCABULARY [1708] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Barley (adjO^ 
Bear, beget ^ 
Because (narr.)^ 
Before (adv.) 
Beget, s. Bear 
Beginning (Chri.)^ 


KpidlVOS 

yevvdco 

on 

(to) Trporepov 

yevvdco 

dpxh 


o 

4 + [i] 
o 

I 

3 


o 
5 
3 
o 

5 
4 


o 
4 
9 
o 

4 
o 


2 

i8 

26 

3 
i8 

4 


Beginning (narr.)^ 
Behold (vb.)" 
Behold! See! Lo!^ 


"PXV 

Beapeat 

i'8e 


I 

7 
8 


o 

2 

4 


I 

7 
o 


4 

23 

15 


Bethany (beyond 
Jordan)^ 


Brjdavla...7ripav 
Tov 'lopSdvov 


o 


o 


o 


I 



' " Barley," Jn vi. g, 13. 

2 [1708 6] " Bear," " beget." The numbers above do not include the 
use of yevuda (40 times) in Mt. i. 2 — 16. Both there and in Lk. i. 13, 57, 
xxiii. 29, Jn xvi. 21, the vb is act. In Mt. i. 2 — 16 the act. means 
"beget"; elsewhere it means "bring forth" (of the mother). In the 
Synoptists it is never used spiritually, as it freq. is in Jn. 

^ [1708 c] " Because " occurs in Evangelistic statement (which alone 
is here meant by "narr."), in Mt., only in ix. 36, xi. 20 and xiv. 5. 
Mt. xi. 20 resembles Mk App. [xvi. 14] "reproached them because they 
believed not." The numbers are taken from Bruder (1888). See also 
1712 c. 

* [1708 i/] "Beginning" (Chri.), occurs in Mk x. 6, Mt. xix. 4 con- 
cerning the making of male and female " from the beginning {av apxr/s)," 
to which Mt. adds, as to divorce (Mt. xix. 8) djr' apx^js 8e ov yiyovev ovras. 
The other Synoptic instances are (Mk xiii. 8, Mt. xxiv. 8) " These things 
are the beginning of travails (apx"? wSiVai/ raura)" and (Mk xiii. 19, 
Mt. xxiv. 21) " from the beginning of creation (Mt. of the world)." 

[1708 e\ Jn has viii. 44 " He was a murderer from the beginning 
{av d.)," XV. 27 "because ye are with me from the beginning (an d.)," 
xvi. 4 "these things I told you not from the beginning (c| d.)." Also 
in reply to "Who art thou?" Jn has (viii. 25) ilmv airols [6] 'Irja-ovs Tfju 
dpxnv on Koi \aKS> vplv (txt interrog., marg. affirm.) (2154—6). 

6 [1708/] " Beginning " (narr.) occurs in Mk i. i " The beginning of 
the Gospel...," Lk. i. 2 "those who were from the beginning eye- 
witnesses...," comp. Jn i. I "In the beginning wa.s the word...." 

s "Behold" (vb.). Used by Jn sometimes of uninteUigent wonder 
(1598). 

' " Behold ! " iSe. Contrast " Behold ! " Ihov (1674). 

8 [1708^] " Bethany beyond Jordan " is mentioned only in Jn i. 28 
"These things were done in Bethany beyond Jordan, where John was 
baptizing." Its locaUty is disputed, and there are v.r. Bethabarah, 
Betharabah etc. See 610—16. 
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[1709] 



SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Bethesda' 


W.H. txt BrjB^add, 












marg. Brjda-aidd 


o 


o 





I 


Break, destroy ^ 


Xv6> 


o 


I 





4 


Brethren, the {i.e. the 












Church) (narr.)' 


01 ddc\(f>ol 





o 





I 


But* 


dWd 


43 


36 


36 


lOI 


[1709] Cana 


Kavd 


o 








4 


Catch, seize, take^ 


jTtafta 


o 








8 


Cephas 8 


Kri<f>ds 


o 








I 


Choose (Chri.)' 


iKXiyofiai 


I 





I 


5 



1 [1708 K] " Bethesda " is mentioned only in Jn v. 2 " Now there is in 
Jerusalem by the sheep[gate] a pool which is called in Hebrew Bethesda 
(v.r. Bethsaida, Bethzatha), having five porches." Other various readings 
are B7/f a5a, BfXfe^a, Betzatha etc. Its locality is disputed, and so is the 
interpretation of the " sheep[gate]," the ellipsis of which is said by 
Westcott to be "(apparently) without parallel" (2216). 

2 [1708 «■] "Break," " destroy," occurs in Mt. v. 19, Jn v. 18, vii. 23, 
X. 35 oi breaking a. "commandment," "the sabbath," "the law of Moses," 
"the Scripture," Jn ii. 19 "destroy this temple." These numbers do not 
include Xu<b = " loose," "unbind." 

3 [1708y] " Brethren, the," i.e. the Church (narr.) : Jn xxi. 23 " This 
saying therefore went forth among {eh) the brethrenP Comp. Acts i. 15, 
xiv. 2 etc. 

^ [1708 k'\ " But," SKKd, mostly follows a negative : and Jn's habit of 
stating things negatively and positively with a " but " appears early in his 
Gospel, i. 8 0VK...S)X iva, i. 13 ovk e| ai/xar(Oj/...dX\' ek dsov (2055). 

s " Catch." See 1721/ and 1723 6—c. 

8 [1709a] "Cephas," in Jn, only i. 42 "thou shalt be called Cephas 
which is interpreted Petros," i.e. a stone. Comp. Mt. xvi. 18 " thou art 
Petros," i.e. a stone. The naming is mentioned by the Synoptists thus, 
Mk iii. 16 K. inedriKev ovojia t£ 'S.ifioivi, Hirpov, Mt. X. 2 Trparos S. 6 Xeyd- 
fievos Uirpos, Lk. vi. 14 2. ov n. avofiaa-fv II. See 1728 4. 

^ [1709 b] " Choose " (Chri.) occurs, in Mk, only in xiii. 20 " the chosen 
whom he hath chosen^' where Mt. has merely "the chosen." In Lk., 
"choose" does not occur in the Lord's words except Lk. x. 42 "(Mary) 
hath chosen the good part." In Jn it occurs almost always in the phrase 
" I (Christ) have chosen," and in two instances with an allusion to Judas 
Iscariot in the context (vi. 70 "Have not I chosen you the twelve 
and one of you is a devil," xiii. 18 "I know whom / have chosen, but 
that the Scripture may be fulfilled, ' He that eateth my bread lifted up 
his heel against me ' "). 
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FROM JOHANNINE VOCABULARY [1710] 



English 


Greek 


Circumcision* 


irepiTOfiT] 


Clay 2 


TTTjXoS 


Comforter, s. Para- 




clete 


TrapOLKXtjTOS 


Cry (appl. to Christ) = 


' (cpafo) 


Cry aloud ' 


Kpavyd^a 


Cut off* (1671 c) 


dTTOKOTTTO) 


[1710] Darkness (i)6 


(TKOTia 


Darkness (2)^ 


o-Koros 


Death (lit.)« 


Bavaros 


Death (metaph.)* 


davaros 



ilk 


Mt. 


Lk. 


Jn 











2 











5 











4 





I 





3 





I 





6 


2 








2 





2 


I 


8 


I 


6 


4 


I 


6 


6 


6 


6 





I 


I 


2 



1 [1709 c] "Circumcision.'' The verb irepiTiiivai occurs in Jn (i), 
Lk. (2). In Lk. (i. 59, ii. 21) the verb is used with reference to the 
circumcision of the child Jesus ; in Jn (vii. 22 — 3) the verb and the noun 
are used to shew that, if circumcision is allowed on the sabbath, Christ's 
act of healing must be allowable. 

2 " Clay." Jn ix. 6 — 15, of "making clay" in the healing of the man 
born blind. 

^ " Cry," " cry aloud," Kpa^a and Kpavya^a, see 1752 a — f. 

* [1709 d] " Cut off." 'ATTOKoiTTay-^a word freq. connected with mutila- 
tion — is used by Jn (xviii. 10, 26), to describe the cutting off of the ear 
of Malchus where all the Synoptists have a<i>aipia). Comp. Gal. v. 12. 
See also 1734^. 

' [1710 d\ " Darkness." Moreover, in the Epistle, Jn uses (5) aKoria 
and (i) o-Korof, which is also in Jn iii. 19 "they loved rather the darkness 
{to a-Koros) than the light (^ to (jiSis)," where perhaps the neuter form is 
preferred as supplying a more complete antithesis of sound illustrating 
the antithesis of sense. 

[1710 i] Skotio and o-kotos are always metaphorical in the Synoptists 
except as to the darkness during the crucifixion (Mk xv. 33, Mt. xxvii. 45, 
Lk. xxiii. 44). In Jn, crKoria is metaph. except in vi. 17, xx. i, where 
however it probably has a metaphorical suggestion, as "night" has in 
Jn xiii. 30 " He [Judas Iscariot] went out straightway. Now it was 
night." ■' 

6 [1710 f] "Death." The six instances of "death" (lit.) in Mk and 
Mt. are all in verbatim agreement. Lk. (ix. 27) " shall surely not taste 
death " agrees with only one of them (Mk ix. i, Mt. xvi. 28) uttered before 
the Transfiguration. The only Synoptic metaph. instances are in Mt. iv. 
16, Lk. i. 79, not parall., but both quoting Is. ix. 2 "the shadow of 
death." 

[1710 d] Jn has 6. (lit.) (xi. 4, 13) about Lazarus, (xii. 33, xviii. 32) 
about the Crucifixion (" by what death he was to die "), and (xxi. 19) about 
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[1710] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Denarii (plur.) (apart 

from parables)' (1671 c) Srjvdpia 
Didymus^ AtSvixos 
T)ie a7roOvr]tTKO> 


2 
O 

8 


o 
o 

5 


o 
o 

lO 


2 

3 
28 


Disobey 


atretBia 


o 


o 


o 


I 


Draw (water, wine 
etc.) 


avrKia 


o 


o 


o 


4 


Draw*, drag 


eXKKG) 


o 


o 


o 


5 


Eat 6 
Ephraim* 


rpayyat 
'E(l>paLfi, 


o 




I 
o 


o 
o 


5 
I 



Peter's martyrdom. In v. 24, viii. 51 Jesus uses 6. metaphorically, but in 
viii. 52, whereas Jesus had said " He shall not behold death" spiritually, 
the Jews misquote it as "he shall not taste of death" and take it 
literally. 

' [1710 f] "Denarii." Mk vi. 37 "Are we to buy bread for two 
hundred denarii} ^^ xiv. 5 " sold for above three hundred denarii" Jn vi. 7 
" bread of [the price of] two hundred denarii" xii. 5 " sold for three 
hundred denarii" I hope to discuss these passages in a future treatise. 

^ "Didymus," applied (Jn xi. 16, xx. 24, xxi. 2) to Thomas, whom Jn 
mentions 7 times, and each Synoptist once. 

^ [1710/] " Die," dTToBvria-Ka, is freq. in Jn in connexion with Lazarus, 
and with Christ's "dying for the people" or "dying" on the Cross. 
It is metaphorical in vi. 50 p,rj anoBavn, xi. 26 ov pfj dnoOavrj, but perh. 
nowhere else. TeXeura'm, "die," occurs in Mk (2), Mt. (4), Lk. (i), Jn (i). 

* [1710^] " Draw." Metaph. in Jn vi. 44 " Except the Father draw 
him," xii. 32 " I will draw all men unto myself," lit. in xviii. 10 (a sword), 
xxi. 6, II (a net). Epictetus says that man (i. 2. 4) "is drawn (iXicopevov) 
to nothing so much as to the (1700) Good Logos," and (ii. 20. 15) 
" nature " is " the strongest of all things in man, drawing him to her will 
(fiovXrjiM) despite his reluctance and bewailings." He uses the Johannine 
word cXkuo) to mean " drag " (iii. 22. 3) or to describe the seduction of vain 
imagination (ii. 18. 23). Acts (xvi. 19, xxi. 30) uses the two words to mean 
" dragging " a person violently away. Jn uses iXKva> in both meanings. 

* [1710 h] " Eat," Tpmycu. From the numerous instances of this word 
in Steph. it would seem to be used in ordinary Greek exclusively to mean 
eating vegetables, fruit, sweetmeats etc., never flesh. In Mt. xxiv. 38, 
where it perhaps means " eating sweetmeats or delicacies," the parall. Lk. 
xvii. 27 has ea-6ia>. Jn has (vi. 54 — 8) "He that eateth my flesh [bis)" "he 
that eateth me," "he that eateth this bread." Jn xiii. 18 uses it in quoting 
Ps. xii. 9 " He that eateth my bread," where the LXX (which never uses 
rpaya) has ecrdicov. See also " eat" eo-dico (1680). 

8 "Ephraim." Jn xi. 54 "a city called Ephraim." 
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FROM JOHANNINE VOCABULARY [1711] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Eternal, everlasting "^ 


almvios 


3 


6 


4 


17 


[1711] Father (divine)^ 


jraTTjp 


4 


44 


i6 


I20 



' [1710 z] "Eternal," aimvjoj, in Jn is always used of "life," never of 
"punishment," "fire" etc. In the Synoptists, it is used with fwij (8), 
TTvp (2), KoXacns (l), dfiapTrifia (l), a-Krivai (l). Lk., like Jn, always uses it 
of good, never of evil. 

2 [1711 a] " Father " (divine). Mk viii. 38 " When he shall come in the 
glory of his Father," xi. 25 " that your Father who is in the heavens may 
forgive you," xiii. 32 "...not even the angels of heaven, nor yet the Son, 

but only the Father" xiv. 36 "Abba, Father " Apart from doctrine 

about the Last Day (where the Father is mentioned in connexion with the 
Son expressed or implied) Mk nowhere mentions God as the Father of 
men exc. in the warning about forgiveness (xi. 25) parall. to Mt. vi. 14 — 15 
but to nothing in Lk. But the single passage in Mk, containing an 
apparent reference to the Lord's Prayer, confirms the belief (based on 
Mt.-Lk.) that a large part of Christ's doctrine must have referred to "the 
Father " by name. 

[1711 b'Y Epictetus says (i. 3. i foil.) " If one were thrilled as he should 
be with the thought that we [men] have all been uniquely (irporjyovfiivtos) 
brought into being (yeyovajjifv) by God, and that God is the Father of 
both men and gods, I think we should be far from all ignoble and servile 
notions about ourselves " : and again (i6.), " If Caesar were to adopt you 
as a son, there would be no enduring your arrogance. If you know that 
you are son of Zeus, will you not 6e lifted up {iirapdrjcrr}) by that ? But 
as it is, we do no such thing." We turn aside, he says, from the divine 
sonship, which we have in virtue of " the purpose and the Logos " within 
us, and we prefer our kinship (which we have in virtue of our body) with 
the brute beasts. A man calls himself Athenian or Corinthian, (i. 9. 4—6) 
"Why should he not also call himself 'Cosmian'?" (as being citizen of 
the Cosmos) " Why not son of God ? " 

[1711 c] John would agree with a great deal of this, but not (not, at 
least, without a caveat) that a man should be " lifted up " by the thought 
of being "son of God." His Prologue, indeed, distinguishes those 
"begotten of God" from those begotten of "blood" or of "the will of 
flesh," and describes the former class as receiving " authority to become 
children of God"— a phrase that recalls the "adoption by Caesar" 
above mentioned. But it is nothing to be "lifted up" about, if "to be 
lifted up" means "to be proud." John, it is true, represents the Son 
of God as being "lifted up {vyjfoia-Bai},'" but it is the "lifting up" on the 
Cross. He also has " authority," but it is " authority to lay down life that 
he may take it again." The silence of Mk and the teaching of Epictetus 
may have influenced John in the development of the Christian doctrine of 
the divine Fatherhood. 
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[1712] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Father (human)' 


iraTT)p 


14 


19 


37 


12 


Feast 2 


ioprl] 


2 


2 


3 


17 


Fire (of coals)' 


avdpaKid 


O 


O 


o 


2 


[1712] Fish* 


oyj/dptov 


O 


O 


o 


5 



' [1711 d] " Father " (human). Jn viii. 44 also uses jrarrip thrice 
concerning the devil as the father of liars etc., thus making 1 5 instances 
where it is not applied to God. (As to insertion in this list, see 1670 — 1.) 

2 [1711 e] " Feast." Mk xiv. 2, Mt. xxvi. 5 Miy eV t^ eoprrj, Mk xv. 6, 
Mt. xxvii. 15 Kara 8e iopTTjv elmdei.... Lk. (besides ii. 41, 42) has xxii. I 
rjyyi^ev fie r) iopTrj tS>v d^ip.av. Jn mentions several feasts for which Jesus 
goes up to Jerusalem. 

3 [1711/] "Fire (of coals)." 'AvSpaKid in Jn xviii. 18 is the "fire of 
coals" in the High Priest's hall, Mk xiv. 54 (^Sy, Lk. xxii. 55 — 6 nip... 
<j>ms, Mt. xxvi. 58 om. (180 — 5). Luke's astonishing phrase nvp nepidirTw 
is unlike any use of irepiAirTa in Steph. except Phalar. Epist. v. p. 24 
(L. S. 28) €Vffitfida-ap.(v airov k. ircpiji'i^ap.ev, "we put him in and kindled [a 
fire] round [him? round the man enclosed in the bull]" where Steph. 
adds " recte, ut videtur, Lennep. vvp r)^ap.€v." 

[1711^] Ephrem (p. 237) says " Near the coal fire he denied, near the 
coal fire he confessed," which suggests that some may have regarded the 
fire in Peter's Denial as a symbol of a "fiery trial "of temptation, and 
later on, of purification (xxi. 9) "they see a fire of coals laid ready... and 
a loaf" The phrase " cake baken on the coals" occurs in O.T. only in the 
story of Elijah's being strengthened (i K. xix. 6) for the journey to Horeb 
in which may be seen a parallelism to the Eucharistic " breakfast " in Jn 
whereby the Apostles are strengthened to preach the Gospel to the world. 
The Heb. word used for "coal" in i K. xix. 6 occurs nowhere else 
(Gesen. 954 a) in O.T. except in Is. vi. 6, where the Prophet Isaiah is 
purified by a "coal" from the altar for his prophetic task. Ephrem's 
tradition, " he confessed near a coal fire," is curiously like Philo's tradition 
that the avBpa^, i.e. ^^ coal," or ^^ carbuncle," represents Judah as being 
{i. 60) "a confessing {i^ofi,oKoyr)TiK6s) disposition," which "is inflamed in 
the eucharist of {i.e. thanksgiving to) God {irenvpcoTai eV eixapia-Tta deov)." 
Not improbably John had in view traditions of this kind. 

[1711 A] It may be worth noting that (i) Aquila has ■v/'^c/jos i.e. stone, 
or pebble, for "coal" in Is. vi. 6, (2) LXX freq. has avdpa^, "coal," to 
represent a precious stone (Gen. ii. 12, Ex. xxviii. 18, xxxvi. 18, Ezek. x. 
9 etc.), (3) Rev. ii. 17 combines "manna'' with "white stone (ilrrj(j)ov 
XevKfiv)" as a gift to "him that overcometh" — an expression that has 
perplexed commentators and perhaps remains to be explained (2409 a). 

* [1712a] "Fish." Jn uses lx6vs to mean "fish" (xxi. 6, 8, u), 
apparently restricting oyjrdpiov to mean " fish " for eating (1736 e). 
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FROM JOHANNINE VOCABULARY [1712] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Fleshi 


irdpi 


4 


5 


2 


13 


For (conj.) (narr.)^ 


yip 


c. 33 


12 


II 


c. 30 


For ever^ 


els Tov alava ) 
els Tovs aloivas ) 


2 


I 


2 


12 


Free (adj.)* 


i\ev6epos 


O 


I 


O 


2 


Free (vb.) 


eKevSepoco 


O 


O 





2 


Freely, openly* 


(iv) 7rappri<ria 


I 


o 


O 


9 



1 [1712 15] "Flesh." Of Jn's 13 instances, 7 are from vi. 51 — 63 "my 
flesh "etc. 

2 [1712 c] " For " (narr. here meaning (1672*) Evangelistic statement). 
This is more characteristic of Mk than of Jn ; but it is inserted for 
comparison with "because" (narr.) (1708). In Jn the question is 
complicated by the great difference of opinion among commentators as to 
passages that are and that are not, Evangelistic comment (2066). 

3 [1712/f] "For ever." In Mk iii. 29, xi. 14 (parall. Mt. xxi. 19) "for 
ever " is connected with a negative and with condemnation (" hath not 
foTgweness /or ever," "let none eat fruit from thee /or ever") ; in Lk. i. 
33, 55 with an affirmative and with promise ("shall reign.. /or ever,'' "to 
Abraham and his seed /or ever"). In Jn iv. 14 "shall not thirst/or ever," 
vi. 51 "shall live /or ever," and sim. vi. 58, viii. 51, 52, x. 28, xi. 26, 
xiv. 16, it is connected, positively or negatively, with promise, like alavios 
(1710 2") in Jn. See also 1672 a. On Jn viii. 35, see 2263 e. 

* [1712 «] "Free" (adj.). Mt. xvii. 26 "Then are the sons /ree," 
i.e. free from paying tribute. This occurs in a difficult context describing 
the finding of the stater in the fish's mouth. Origen {ad loc.) says, "They 
are free who abide in the truth (Huet fieivavres ttj oKrideia Pins, iv, or leg. 
ep,p.elvavTes) of the Word of God and thereby know the truth that they 
may be also freed by {air' ? leg. utt') it." Origen had in mind Jn viii. 32 — 6 
"If ye abide in my word... ye shall know the truth and the iruik shall 
ma^e you/ree....lS.veryone that committeth sin is the bondservant [of sin]. 
And the bondservant abideth not in the house for ever ; the son abideth 
for ever. If therefore the Son shall make you free ye shall be /ree 
indeed." The connexion between a Gospel of sonship and a Gospel 
oi /reedom is manifest: and it is recognised abundantly in the Pauline 
Epistles. But the Triple Tradition says practically nothing about '•'/ree- 
dom," and very little, directly, about "sonship," though Matthew and 
Luke frequently imply it in doctrine about the Father in Heaven. It 
remained for the Fourth Gospel to give prominence to the spiritual 
doctrine latent in the tradition peculiar to Matthew, " The sons are free." 

* [1712/] " Freely, openly." Mkviii. 32 "He was speaking the word 
openly {irappTfo-lq)." Jn uses it twice in Christ's words : xviii. 20 " I have 
spoken openly to the world," xvi. 25 (R.V.) "I shall tell -yoM plainly of the 
Father." See 1744 (xi) a and 1917 (i). 
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[1713] SYNOPTIC DEVIATIONS 



English 


Greek 






Mk 


Mt. 


Lk. 


Jn 


Gabbatha 


Tap^add 






o 


o 


o 


I 


Girdi 


Sia^mvwiu, 


(avvvfu 


o 


o 


o 


5 


Glorify^ 


So^d^o) 






I 


4 


9 


21 


Glory 2 


86^a 






3 


7 


13 


i8 


[1713] Go (metaph.)* 


virdyo) 






I 


I 


o 


c. i8 


Greeks 6 


"BWrives 






o 


o 


o 


3 



1 [1712^] " Gird," in Jn, is always literal, of the Lord or Peter xiii. 4, 
5, xxi. 7, 18 (its). ILepi^avvvfu (not in Mk-Mt.) occurs thrice in Lk. xii. 
35, 37, xvii. 8, alw. metaphor or parable. 

2 [1712 A] " Glorify," in the Synoptists, is mostly applied to men 
"glorifying God" because of miracles. In Jn, it is used concerning the 
glorifying of the Father by the Son, and the glorifying of the Son by the 
Father, but most freq. of the Son's being ^^ glorified" with reference to the 
Crucifixion and its sequel. Comp. Heb. ii. 9. Only once is it used in 
Jn concerning a man glorifying God (xxi. 19) " signifying by what death 
he {i.e. Peter) should glorify God." 

^ [1712 z] " Glory." Mk viii. 38 "when he shall come in the glory of 
his Father" parall. Mt. xvi. 27 sim., but parall. Lk. ix. 26 "in his glory and 
that of the Father " ; Mk x. 37 " that we may sit in thy glory" parall. Mt. 
XX. 21 "that these may sit...z« thy kingdom" (Lk. om.) ; Mk xiii. 26 "the 
Son of man coming in (Mt. on the) clouds (Lk. cloud) with power and 
great glory" (parall. Mt. xxiv. 30, Lk. xxi. 27). 

[1712y] These three passages speak of the "glory" of the Son as 
future. Jn i. 14, ii. 11 speak of it as manifested by the Son in the past 
(" we beheld his ^forj/," "manifested Yivi glory" at Cana) : xi. 40 (comp. 
xi. 4) " thou shalt see the glory of God" means apparently " thou shalt see 
God's glory manifested in the raising of Lazarus"; xii. 41 says that 
Isaiah " saw his \i.e. Christ's] glory " : xvii. 5, 22, 24 speak of " glory '' 
(apparently that of the divine unity, implying the devotion of the Son and 
the love of the Father) as possessed by the Son " before the world was," 
and as already " given " to the disciples by the Son ; at the same time the 
Son prays "that they may be beholding T^Ly glory, which thou hast given 
to me, because thou lovedst me from the foundation of the world." 

* [1713 d\ " Go " (metaph.). Mk xiv. 21, Mt. xxvi. 24 " the Son of man 
goeth {indy€i)," where parall. Lk. xxii. 22 has iropeveTai. On the difference 
between the two verbs, see 1652 — 64. 

5 [1713(5] "Greeks." Jn vii. 35 "Will he go to the Dispersion of 
(2046) the Greeks, and teach the Greeks}" In this specimen of 
Johannine irony the Jews unconsciously predict what seems to them 
absurd. The same thing is predicted in action subsequently (Jn xii. 20) 
"Now there were certain Greeks of them that came up...." Mk vii. 26 
alone has the fem. ''EXKrjvls where the parall. Mt. xv. 22 omits it. 
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FROM JOHANNINE VOCABULARY [1713] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Greek, in" 


'EXXt/vhtti 


o 


o 


o 


I 


Grief, sorrow^ 


\vTTrj 


o 


o 


I 


4 


Groan, murmur^ 


efi^pilidoiuu 


2 


I 


o 


2 


Hate* 


p.ia-4a> 


I 


5 


7 


12 


Hebrew, in^ 


'E/SpaiCTTi 


O 


o 


o 


5 


I (nom.) (1704) 


iya> (incl. Kayo) 


i6 


37 


25 


155 


I -am (ist pers.) 


fl/ii 


4 


H 


i6 


54 


I am [he] (Chri.)« 


iya> flfu 


2 


I 


i(?) 


9 


Interpret (1728 4) 


ipurjvcvai 


O 


o 





2 



1 [1713 1] " In Greek." Jn xix. 20 " It was written in Hebrew and in 
Roman [i.e. in Latin] and in Greek." 

2 [1713 <^] "Grief," "sorrow." Jn xvi. 6, 20 — 22 describes Jesus as 
mentioning on the last night the "sorrow'' of the disciples that is 
described by Luke as occurring on the last night (Lk. xxii. 45) " He 
found them sleeping for sorrow." 

' [1713 «] "Groan," "murmur." 'E/jSpi/idoiuxi in Jn xi. 33, 38 is prob. 
used, in part, allusively to explain the difficulty caused by its use in 
Mk i. 43, Mt. ix. 30, where it might seem to some to represent Jesus 
as " roaring against " those whom He healed. See 1811 a — c. 

4 [1713/] "Hate." Mk xiii. 13 "Ye shall be /lated by all for my 
name's sake,'' parall. to Mt. xxiv. 9 (and x. 22), Lk xxi. 17. Lk. xiv. 26 
makes " hating one's own life " a condition for discipleship, an expression 
not found in Mk or Mt. Jn adopts it, with a qualification (xii. 25) " He 
that hateth his life in this world" (1450). 

6 [1713^] " In Hebrew," in Jn, thrice of names, v. 2 (?) " Bethzatha," 
xix. 13 "Gabbatha," xix. 17 "Golgotha": also xix. 20 "written in 
Hebrew., in Roman, in Greek," and xx. 16 " She saith to him in Hebrew, 
Rabboni." 

f [1713 >%] "I (emph.) am [he]" (Chri.). Mt.'s single instance is in 
the Walking on the Waters (Mt. xiv. 27) where it is also inserted by 
Mk (vi. 50) and Jn (vi. 20). (Lk. omits the whole narrative.) 

[1713 z] Mk's second instance is in the Trial, in answer to the 
question "Art thou the Christ?" where Mk xiv. 62 has " I am" (but 
Mt. xxvi. 64 " Thou saidst it," Lk. xxii. 70 " Ye say that T am (on iya> 
flfu)" not included above as not being the utterance of Christ in His 
own person). 

[l713y] Lk. places a form of the phrase, with airos, after the Resurrec- 
tion, xxiv. 39 " See my hands and my feet that it is I myself (on iya elfju 
avTQs)." 

[1713 ^] In Jn, besides the utterance in the Walking on the Waters 
(vi. 20), the phrase is used, with no predicate expressed, in viii. 24 
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[1714] SYNOPTIC DEVIATIONS 



English 


Greek 




Mk 


Mt. 


Lk. 


Jn 


Is 


ioTi 




C. 75 


C. I20 


c. 100 


c. 170 


Israelite' 


'la-pariXeiTTis 




o 


O 





I 


Jesus 


'Irjcrovs 




C. 82 


c. 150 


c. 87 


c. 237 


Jew, a" 


'lovSmos 




o 








3 


Jews (plur.)^ 


'lovSaloL 




6 


5 


S 


68 


[1714] John (Peter's 
father)* 


'laiavrj! 




o 








4 


"Jordan, beyond "^ 


TTepav Tov 'lops 


dvov 2 


3 





3 


"Judas,notIscariot"6 


'lovSas, ovx 6 


'lo- 












KaptQ>rr]S 




o 








I 



" Except ye believe that / am [he] " where R. V. marg. gives " I am " 
absolutely, and so in viii. 28. The meaning in these and other instances 
needs detailed comment (2220 foil.). The command Deut. xxxii. 39 tSere 
Kere on efw eiMi "See, see, that I am," is interpreted by Philo (i. 258) 
as a command to " behold the existence {"nrap^iv) of God." 

1 " Israelite,'' Jn i. 47 " an Israelite indeed in whom is no guile." 
See 1702 a. 5 

2 [1713/] "Jew, a," occurs in Jn iii. 25 "questioning... with a Jew" 
(txt. perh. corrupt), sarcastically in iv. g " How is it that thou being a 
Jew askest drink of me?" and contemptuously in xviii. 35 "Am I 
a Jew ? " 

3 [1713 »z] "Jews" (plur.). This includes "king of the Jews," Mk (5), 
Mt. (4), Lk. (3), Jn (6). Apart from this title, the Synoptists use the 
word only as follows, Mk vii. 3 "The Pharisees and all the Jews," 
Mt. xxviii. 15 "This saying was spread abroad among the Jews," 
Lk. vii. 3 "He \i.e. the centurion] sent unto him \t.e. Jesus] elders of 
the Jews," xxiii. 51 "Arimathaea, a city of the Jews." On Jn's use of 
"Jews," mostly in a bad sense, see 1702. On Jn iv. 22 see 1647 — 8: 
xviii. 36 (Chri.) may mean "So far from my being 'king of the Jews' in 

"your sense, my servants would contend against ' the Jews' " repeating 
Pilate's phrase. 

* [1714a] "John" (Peter's father). Jn i. 42 "Thou art Simon, the 
son oi John: thou shalt be called Cephas"; xxi. (thrice) 15, 16, 17 
" Simon [son] oijohn, lovest thou me ? " 

s [1714^] "Beyond Jordan" occurs in Mt. iv. 15 quoting Is. viii. 23 
and apparently meaning "west of the Jordan." It was an ambiguous 
term. Lk. never uses it. The Synoptists and Jn apparently use it 
always (except in Mt. iv. 15) to mean " east of the Jordan." See 1813 b. 

6 [1714c] "Judas, not Iscariot" is unique in Jn xiv. 22. But the. 
name Judas, apart from genealogies and not applied to Iscariot, occurs 
in Mk vi. 3 "the brother of James and of Joses and oi Judas," Mt. xiii. 55 
"his brothers James.. . and /«rfaj," Lk. vi. 16 "Judas of James" (in the 
list of the Twelve). This last is parall. to Mk iii. 18 " Thaddaeus," 
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FROM JOHANNINE VOCABULARY [1714] 

English Greek Mk Mt. Lk. Jn 

Judge (vb.)i Kpivm o 6 6 19 

Mt. X. 3 "■Thaddaeus" (Tisch. " Lebbaeus"). If this "Judas" was 
variously characterized in early times, Jn's characterization would have 
the advantage of not committing the writer to one tradition against 
another. 

1 [1714 rf] "Judge, to." This verb will be repeated in the Jn-Mt.-Lk. 
Vocab. (1859 a) : but it is too characteristic of the Fourth Gospel not 
to be given here although it does not belong to the Synoptic Tradition — 
which, strangely enough, contains nothing about "judging." Even the 
Double Tradition contains no precept about judging justly ; and the 
negative precept in it (Mt. vii. i, Lk. vi. 37) '^ Judge not that ye may 
not (Lk. and ye shall not) be judged" might be taken as prohibiting 
all judgment, even judging righteously. 

[1714 «] Mt. v. 25 " (R.V.) Agree with IJxtBi eivoav) thine adversary," 
where the parall. Lk. xii. 58 has 8bs tpyaa-iav aTrrfWaxdat [oir'] airov, 
can hardly be intended to command " agreement " with unjust, ex- 
tortionate, or oppressive claims, without any regard to circumstances. 
Moreover, Staph, and Thayer give no instance of fivoetv, "agree with." 
Its regular meaning is " be well disposed to," " have good will to " : and 
it is possible to entertain this feeling even for the unjust, and even while 
one is defending one's just claims against the unjust. Is "the adversary" 
Satan, or an avenging angel, or a personification of the prayer of the 
injured person ? It is hard to say. Luke puts before the difficult 
passage the words (xii. 57) "But why, even of yourselves, y«/^^ ye not 
that which is righteous?" That is intelligible and fair. But it does not 
explain how Ave are justified in " agreeing with " an " adversary " under 
all circumstances. Moreover Matthew omits this fair and intelligible 
precept. The whole is very obscure. 

[1714/] John accumulates passages to shew that the divine judgment 
consists (in one sense) in «o/ judging (viii. 15 "I judge no man") but 
in making the guilty judge themselves through the conviction of the 
Logos within their hearts, so that the Son really does '■'■judge" in that 
sense (viii. 16 "And yet, if I judge, my judgment is true"). The Son 
came, "not to judge" but to "save," and to bring "light." Yet the 
rejection of the light causes "judgment," by the laws of spiritual Nature, 
to fall on those who reject it. At the same time John records an appeal 
to the Jews (resembling Lk. xii. 57 above quoted) for "justice" in the 
Gentile sense of the term, conformity with the moral, as distinct from the 
Mosaic Law (Jn vii. 24 " Judge not according to appearance, but judge 
righteous judgment "). See also 1859 a. 

[1714^] The Epistle to the Romans is profuse in condemnations of 
''judging" (Rom. ii. i — 27, xiv. 3 — 22) and the First Epistle to the 
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[1715] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Keep, watch i 


rrjpio) 


I 


6 





Ig 


[1715] Know (i)2 


olha 


22 


25 


24 


85 


Know (2)2 


yivixTKCo 


13 


20 


28 


56 


Last^day, in the^ 


{iv) rfi iaxarrj r^fiepc 


1 








7 


"Law, your"* 


Tov vofiov Vfiav 











3 


Lay down one's life^ 


Tidrjiu ^X'l" 











8 



Corinthians says (iv. 5) ^^ Judge nothing before the time," apparently 
looking forward to the Day of Judgment. But the Apostle himself goes 
on to say of a certain offender {^ib. v. 3) " I have already judged him 
that hath thus wrought this thing." In proportion as the expectation 
of an immediate Day of final Judgment diminished, it would be necessary 
to bring out the spiritual meaning of Christ's doctrine about not "judging," 
and to shew that the old Greek and Hebrew rules about "judging 
justly " were to be fulfilled, not supplanted, by the New Law of love. 

1 [1714 fi\ " Keep." Trjpeai, " keep " (metaphorically) a commandment 
etc., occurs in Mt. xix. 17, xxiii. 3, and in Jn viii. 51, 52, 55, xiv. 15 etc. 
In Mk vii. 9, iva ttjv napdboa-iv vp.S>v Trjpr)(TrjTC (but D, SS etc. have 
tnrjo-TjTi) is parall. to Mt. xv. 3 Sm Trjv n. ifimv. See 1816. 

^ '• Know." On the distinction between olSa " know " and yivaaKa 
" come to know," " recognise " see 1621 — 9. 

^ [1715 d\ " Last day." Jn does not use taxa-ros except in this phrase ; 
LXX has " last of the days." For Synoptic ta-xa-ros see 1685. 

* [1715i5] "Law, your." Jn viii. 17 "In your law it is written...." 
X. 34 "Is it not written in your law-.-V No other instance is given 
by Westcott, and probably none could be given, of any prophet or 
teacher, Hebrew or Jewish, speaking of the Law of Moses to his 
countrymen as "your law." Theoretically it could be justified as mean- 
ing "the Law that you yourselves recognise as given to you and as 
binding on you.'' But, if our Lord used the phrase thus, why is it not 
found in any of the Synoptists ? The natural conclusion is that the 
Fourth Gospel anticipates the phraseology of a later date when Christians 
had separated themselves from the Law so that they spoke of it to Jews 
as ''yours.''' In Pilate, of course, this is natural, and it implies contempt 
(Jn xviii. 31) "Judge him according to your law." 

[1715 c] A similar anachronism is to be found in Christ's words to 
the Disciples, (Jn xv. 25) "That the word might be fulfilled which is 
written in tkeir law, ' They hated me without a cause.' " 

5 [1715 df] '• Lay down one's life." Jn x. 11, 15, 17, 18 {bis), xiii. 37, 38, 
xv. 13. The phrase is used 7 times by our Lord, including one instance 
where he says (xiii. 38) t^v i|f. a-ov virep ip,ov drjcrets ; in answer to Peter's 
protest (xiii. 37) ttjv 1^. fiov iircp <tov Bti^a (1336). 
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FROM JOHANNINE VOCABULARY [1716] 



English 


Greek 


Lazarus ' 


Aafapos 


Life (spiritual) 


fo"? 


Life (physical) 2 


Co'n 


Life eternal 


fo)i7 alavios 


Lights 


(j)Sis 


[1716] Linen cloth* 


oQoviov 


Little, a (adv.)^ 


/UKpov 


Live, cause to, 




quicken^ 


^coonoLia 



VIk 


Mt. 


Lk. 


Jn 


o 


o 


4 


II 


4 


7 


4 


36 


o 


o 


I 





2 


3 


3 


17 


I 


7 


7 


22 


O 


o 


[I] 


4 


2 


2 


o 


9 



1 [1715 1?] " Lazarus," in Lk., is the name of the beggar in the story 
of Dives and Lazarus ; in J n it is the name of the brother of Martha 
and Mary (1702 rf). 

2 [1715/] " Life (physical)." Lk. xvi. 25 " Thou receivedst to the full 
thy good things during thy /z/^ (cV rfj f<a,^ a-ov)." Bios in Mk xii. 44 
(Lk. xxi. 4) means the widow's ^'■living" and sim. in Lk. xv. 12, 30, 
comp. Lk. viii. 14 ("the pleasures oitlt/e (t. /Si'ou)"). Mt. and Jn nowhere 
use /3iof. 

5 [1715^] " Light." Mk xiv. 54 " Warming himself near the light 
[of the fire]," and sim. Lk. xxii. 56 "seated near the light," see 180 — 5. 
Where Mt. v. 14 — 16 has "ye are the light^' and "let your light shine," 
there intervenes a precept (v. 15) about the '■'■lamp" Xux""?, and the 
parall. Mk (iv. 21) mentions only '■'lamp." Mk never uses "light" 
metaphorically. Lk. xvi. 8 in the Parable of the Unjust Steward, peculiar 
to himself, speaks of '^ sons of light" and so do Jn xii. 36 and i Thess. v. 5. 
Comp. Eph; v. 8 "Walk as children of light." On "light of the world," 
see 1748. 

* [1716 a] " Linen cloth.'' 'Odoviov occurs in Lk. xxiv. 12 in a doubly 
bracketed passage parall. to Jn xx. 5. It means "linen bandage." 
Mk XV. 46, Mt. xxvii. 59, Lk. xxiii. 53, in their parall. to Jn xix. 40 have 
"/z««« [aivhova)" ; but Mt.-Lk. (520—1) deviate in the context from Mk, 
and prob. Jn is emphasizing Mk's tradition by insisting that the body of 
our Lord, when buried, was not only " swathed in linen " but " bound 
fast with linen bandages." 

6 [1716^] "Little, a" (adv.). In Mk-Mt., only in the narrative of 
Gethsemane, Mk xiv. 35, Mt. xxvi. 39 npockdav luxpov, and in Peter's 
Denial, Mk xiv. 70, Mt. xxvi. 73 /xera /uKpov. In Jn, p.iK.p6v is always 
prophetic, xiii. 33, xiv. 19, xvi. 16 — 19, and means "a little while." 
Jn also has vii. 33, xii. 35 pixpov p^poi/oi/, a non-synoptic phrase. 
Mk i. 19, Lk. V. 3 have oXiyov (advt) "a little space," Mk vi. 31 
(adv.) "a little time." 

* "Live, cause to.'' Jn v. 21 {6is), vi. 63. 
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[1716] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Love (n.)^ 


aydirrj 


o 


I 


I 


7 


Love (vb.) (1)2 


ayaTrdai 


5 


7 


II 


37 


Love (vb.) (not 












"kiss") (2)3 


<J)lX4cd 


o 


4 


I 


13 



^ [1716 f] "Love" (n.) belongs to Jn-Mt.-Lk. Vocab. but is ins. here 
as being a characteristic word of the Fourth Gospel. In Mt. it occurs 
only in xxiv. 12 "The love of the many shall wax cold," an insertion, 
peculiar to Mt., in the discourse on the Last Days. In Lk., it occurs 
only in xi. 42 "Ye pass by judgment and the love of God," parall. to 
Mt. xxiii. 23 "Ye have left undone the weightier matters of the Law, 
judgment and mercy and faith.'' Perhaps Lk interpreted " the weightier 
matters of the Law " as referring to the first and greatest commandment, 
to "love God." It is noteworthy that Mk nowhere mentions "love." 

^ [1716 d] " Love " (vb.) dyairda. Of the Synoptic instances, 2 in Mk, 
4 in Mt., I in Lk., are in quotations from O.T. All Mk's instances 
(except x. 21 "He (i.e. Jesus) loved him (i.e. the ruler)") are in the 
discussion on the command to love God and one's neighbour (xii. 
30—33)- 

' [1716 e] " Love " (vb.) 0tXf o>. On the distinction between dyaTrdm 
and 0iXE'(B in Christ's Dialogue with Peter, see 1436 — 7. The first few 
instances of each word in Jn are as follows : — 

1. iii. 16 ovTcos yap rjydTrrjirev 6 I. v. 20 6 yap jraTrjp (piKei tov 

deos TOV k6(7ijlov. vlov Ka\ iravra SetKvva-iv avra 

a avTos TTOtet. 

2. iii. 19 rjydnricrav oi avOpanoi 1. xi. 3, 36 iSc, ov (piXe'is da-devel 

fiaWov TO (TKOTOs rj TO (f>S>s. ...I'Se irws i^iKei aiirov. 

3. iii. 35 o iraTTip dyana tov vtbv 3. xii. 25 6 (jjiKav ttjv ■^vxriv airov 

Ka\ wdvTa 848aKfv iv Trj x^^P^^ aTroWvet airrfv. 

avTOv. 
[1716/] <tiKia> sometimes implies the love that comes from use and 
wont, and hence from home-life, and dyaTrdai sometimes implies the love 
that looks abroad. Comp. Jn xv. 19 " If ye were from the world the 
world would love (ecjjIXft) [you as being] its own (to iSiov)." The nouns 
do not exactly follow the verbs in all their shades of meaning. *jXia 
occurs nowhere in N.T except Jas iv. 4 " the fne?idsM;^ of the world." 
Jn can say "God is ayaTrr)," but he could not say "God is t/wXia," 
although he says (xvi. 27) avTos yap 6 narrip tpiKil ifias Sti v/ias e>c 
ne(j>iKriKaTf, "The Father hatk a fatherly love for you because ye have 
had a brotherly love for me." As compared with ayaira'o), ^CKia, might 
be used of still retaining a " friendship " or " liking " after the higher love 
has passed away (see 1436 and 1728 m). 

[1716^] *iXe'<B occurs in Mk xiv. 44, Mt. xxvi. 48, Lk. xxii. 47, meaning 
"toj." 
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FROM JOHANNINE VOCABULARY [1717] 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Manifest (vb.) (i)i 


f/Kfiavl^O) 





I 





2 


Manifest (vb.) (2)2 


<l>av€p6co 


I +[2] 








9 


[1717] MannaS 


fiavva 











2 


Martha* 


MapOa 








3 


9 


Mary (sister of 












Martha)* 


Mapiaifi) 








2 


9 


Messiah^ 


Me(r(Ttas 











2 



1 [1716/4] "Manifest" (vb.) (i) in^avi^a belongs to Jn-Mt. vocab. 
It occurs in Mt. xxvii. 53, of "the bodies of the dead" that arose and 
" were manifested to many," Jn xiv. 21 " I will manifest myself to him," 
xiv. 22 "What is come to pass that thou art about to manifest thyself 
to us and not to the world .'' " In the Pentateuch, the word occurs only in 
Ex. xxxiii. 13, 18 where Moses says to God (LXX) ^^ Manifest thyself 
{ifi^avurov (reavrov) to me." The word is also used of God's self- 
manifestation in Wisd. i. 2, and of phantasmal apparitions in Wisd. 
xvii. 4. Josephus {Attt. i. 13. i) uses it of God manifesting Himself to 
Abraham. The Gk word would naturally convey to a reader of the LXX 
the notion of a visible "manifestation," and it would naturally prepare 
a reader of Jn for the following question, " How can the Lord manifest 
Himself to us and not to the world?" 

2 [1716 z] " Manifest " (vb.) (2) (f>avep6a> occurs in Mk iv. 22 " For 
there is nothing hidden except in order that it may be manifested 
(<l)avepa>dfl)," where Mt. x. 26 has dn-OKoKvirTco, Lk. viii. 17 (jtavepov 
yevTia-erai. Mk App. [xvi. 12, 14] has "he was manifested" of Christ 
risen, a phrase also found in Jn. For the adj. cj}av£p6s, see 1686. 

[1716y] Jn xxi. I (bis) uses '■'■ manifested himself " and xxi. 14 "waj 
manifested" to describe Christ's self-manifestations after His resurrection, 
whereas i Cor. xv. 5 — 7 uses ai^dr\^ i.e. " appeared," or " was seen." Jn's 
first use of the word is in the person of John the Baptist i. 31 " That he 
\i.e. Jesus] should be manifested to Israel, for this cause came I...." 

^ "Manna." Jn vi. 31, 49. 

* [1717a] "Martha." Jn xii. 2 ^'Martha served," comp. Lk. x. 40 
"Martha was cumbered about much serving" (1717 «, 1771a). 

5 [1717^] "Mary" (sister of Martha). Jn xii. 3 "Afarj/... anointed 
the feet of Jesus," comp. Lk. x. 39 "Mary, who also sat at the Lord's 
feet" (1771^). 

« [1717 c] "Messiah." In Jn i. 41 "We have found the Messiah" is 
said by Andrew to Peter. The context adds " which is, being interpreted, 
Christ." The woman of Samaria says (iv. 25) " I know that Messiah 
cometh." The context again adds " which is called Christ." The word 
is not found elsewhere in N.T. See 1728 /g. 
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[1717] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Minister (n.)^ 


SiaKovos 


2 


3 


o 


3 


Minister (vb.)^ 


SiaKouioa 


4 


5 


8 


3 



1 [1717 (/] "Minister" (n.). The n. StaKovos is used in Mk ix. 35 
parall. to Mt. xxiii. 11 and in Mk x. 43 parall. to Mt. xx. 26. Both 
passages deal with Christ's doctrine of Service as constituting the true 
primacy. This is expressed in Jn xii. 26 (after the Washing of Feet) 
where he uses both the noun and the verb, " If any one de ministering 
(SiaKovfj) to me, let him follow me, and where 1 am, there also shall my 
minister be. If any one be ministering {biaKovfi) to me, him will the Father 
honour.'' The other instances, in Jn, are in the "sign" at Cana, ii. 5 
" His mother saith to the ministers," ii. 9 " But the ministers knew, they 
that had drawn the water." 

^ [1717s] "Minister" (vb.). Lk. never uses the n. biaKovns, either in 
the Gospel or in the Acts, but Lk. xxii. 26 " let him become as ke that 
ministereth" uses the vb. parall. to the n. in Mk x. 43, Mt. xx. 26 "shall 
be your minister.'' In the parall. to Mk ix. 35, "he shall be last of all 
and minister of all," Mt. xxiii. 11 "he shall be your minister^' Lk. ix. 48 
has "he that is least among you all, the same is great." The vb. is used 
once in connexion with a "supper" by Jn (xii. 2) 17 St Mdp^a dtrjicovei. 
Lk. uses the n. dicKovia (not found elsewhere in the Gospels) also about 
Martha in connexion with the statement that she " received (uireSf'^aro) " 
Jesus, (Lk. x. 40) fj 8c MdpBa TrepiftTTraro nfpl ttoXXijv SiaKoviav. 

[1717/] Mk X. 43 — 4 and Mt. xx. 26 — 7 place " shall be stave of all 
(SoCXoy)" and "shall be your stave" after "shall be your minister," giving 
the impression that they are synonymous terms, and that the meaning of 
" shall be slave of all " is " shall be reduced, as a punishment, to the level 
of slave of all." Perhaps for this reason Lk. xxii. 26 substitutes " let him 
become" for "shall be" in order to indicate that the meaning is (Gal. v. 13) 
"in love -ie ye slaves to one another." And perhaps he avoids 
"minister,'' as it had come to have an ecclesiastical meaning. 

[1717^] Greeks might be repelled by Mk's apparent use of "slave" 
and "minister" as parall. terms. As to slaves, Epictetus says (Fragm. 8) 
" Freedom and slavery are, severally, names of virtue and vice. Both are 
results of will (■n-poaLpia-eais). ...T<io man is a slave as long as he keeps his 
will free." As for the man that cringes to fortune or to his fellow-men 
(iv. I. 57) "Even though twelve rods" [the insignia of a consul] "precede 
him, call him a slave." A "minister" is a very different thing : " I count 
God's will," he says (iv. 7. 20), " better than mine. I will attach myself to 
Him, as His minister and follower," (iii. 22. 69) " The true philosopher 
(lit. Cynic) should give himself wholly to the ministry of God." See 
1784—92 on Jn xv. 15 "No longer do I call you slaves." 
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FROM JOHANNINE VOCABULARY [1718] 



English 


Greek Mk 


Mt. 


Lk. 


Jn 


Morrow, on the ' 
[1718] Murmur, murmur- 
ing'' 
My, mine (1704) 
Myself (1704)3 


rfi iiravpiov I 

yoyyv^to, -a-fios O 
e/jLos (not incl. /wv) 2 
fjtiavTou, -01/ o 


I 

I 

5 
1 


o 

I 
3 

2 


5 

5 
37 
i6 


Nathanael (1671 b) 
Nation (sing.)* 


NaOavafjX O 
eflvoj 2 


o 

3 


O 

4 


6 

5 



1 [1717 /t] " Morrow, on the." Mk xi. i2 "On the morrow when they 
came forth from Bethany," Mt. xxvii. 62 " On the morrow, which is the 
day after the Preparation." In Jn, " on the morrow '' occurs i. 29, 35, 43, 
in such a way as to lead the reader to perceive, but only after a careful 
reckoning of the days, that a week, excluding the sabbath, has elapsed. 
A week of "six days" is also more definitely expressed in Jn xii. I, 
as closing Christ's work in the flesh. 

Avpiov — not used by Mk or Jn — occurs Mt. (3), Lk. (4), alw. in words 
of the Lord. 

2 [1718 fl] "Murmur," "murmuring." In Mt. (xx. 11 (pec.)) the 
"murmuring" is against the householder, who gives the denarius to all 
alike. It is inserted by Lk. (v. 30) in a Triple Tradition (where Mk ii. 16, 
Mt. ix. II, have simply "said") — describing complaints made by the 
Pharisees against Jesus for eating with publicans and sinners. Else- 
where, in portions of Lk's Single Tradition (xv. 2, xix. 7) Siayoyyi^a is 
used to describe similar complaints. 

[1718 iJ] In Jn, the first three mentions of "murmuring'' (vi. 41, 43, 
61) refer to the offence caused by Christ's saying that He is the bread that 
came down from heaven, and that His flesh and blood are to be given as 
the food and drink of men. In O.T., the Israelites "murmur" for the 
first time when they crave drink and food (Ex. xv. 24, xvi. 7 — 13). 

3 [1718 it] "Myself." In Mt. viii. 9, Lk. vii. 7,8 the centurion uses 
the word " myse//," and it occurs nowhere else in Mt.-Lk. In Jn it occurs 
always in words of Christ about Himself. 

* [1718^1 "Nation" (sing.). (For plur., see 1687.) Two of the 
Synoptic instances occur in the phrase '■'■nation against nation" (Mk xiii. 
8, Mt. xxiv. 7, Lk. xxi. 10). Mt. alone adds to the Parable of the Vine- 
yard xxi. 43 " Therefore I say unto you. The kingdom of God shall 
be taken away from you, and shall be given to a nation bringing forth the 
fruits thereof." 

[1718 e\ Lk. represents the elders of the Jews as saying to Jesus con- 
cerning the centurion (vii. 5) " He loveth our nation (i.e. the Jews)," and 
as saying to Pilate (xxiii. 2) "We found this man perverting our nation^' 

[1718/] The instances in Jn are in speeches of the chief priests and 
the Pharisees (xi. 48) " The Romans will come and take away both our 
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[1719] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Near (adv.)^ 


iyyvs 


2 


3 


3 


II 


Nicodemus 


N«dSi7/iof 


O 


o 


o 


5 


Night (metaph.)^ 


vv^ 


o 


o 


o 


2 


[1719] Not yet3 


OVTTOJ 


5 


2 


I 


13 



place and our nation," Caiaphas (xi. 50) " That one man should die for 
the people (Xaov), and that ike whole nation perish not," with the comment 
" he prophesied that Jesus should die for the nation ; and not for the 
nation only, but that he might also gather together into one the children 
of God that are scattered abroad," and Pilate (xviii. 35) "Thine own 
nation and the chief priests delivered thee unto me." 

1 [1718^] "Near" (adv.). Jn compensates for the abundant use of 
the adv. by the non-use of the vb. kyyi^a, Mk (3), Mt. (7), Lk. (18) (1687). 

2 [1718,4] "Night" (metaph.). Jn ix. 4a "The night cometh when 
no man can work," xi. 10 " But if a man walketh in the night he stumbleth 
because the light is not in him.'' The second of these passages indicates 
internal darkness, not the " night " of temptation but the " night " of "sin." 
The first (ix. 4 a) must be taken with (ix. 4 b) " Whenever I am in the 
world I am the light of the world," and it indicates a period in which the 
world rejects the light, so that " no man," not even the Light, or Logos, 
" can work " — not, at least, for " the world." 

[1718/] Apart from actual metaphor we may note what may be called 
" sympathetic " emphasis laid on " night " by some Evangelists as being 
not only the actual time of an occurrence but also (apparently) as being 
an appropriate time, because the occurrence is of the nature of a trial or 
temptation. Thus in the Prediction of Peter's Denial, Mk xiv. 30 has 
"to-day, this night^^ Mt. xxvi. 34 "this night." But there Hebraic and 
Greek reckonings of " day " and " night " might influence the text. Or 
Mark might add "this night" to emphasize the accuracy of the prediction. 
The Walking on the Waters mentions first (Mk vi. 47, Mt. xiv. 23, Jn vi. 
16) "evening," and then (Mk vi. 48, Mt. xiv. 25) "the fourth watch of the 
night" (Jn vi. 17) " it was now dark." 

In Lk. xii. 20 and xvii. 34 "on this night" is connected with the sudden 
death of the rich man, and with the coming of the Day of Judgment. 

[1718 y] In Jn xiii. 30 "he [Judas Iscariot] went forth: now it was 
night" it is manifest that "sympathetic" emphasis is intended, and it is 
probably intended also in Jn xxi. 3. Similarly " darkness " probably has 
a "sympathetic" meaning in Jn vi. 17, xx. i, where the disciples are 
(owing to different causes) apart from their Lord. The coming of 
Nicodemus to Jesus (Jn iii. 2) "by night" and the repetition of the phrase 
in Jn xix. 39, are probably intended to illustrate his character. 

3 [1719 fl] " Not yet " occurs in Lk only once, and concerning the past 
(xxiii. S3). Where Mk xiii. 7, Mt. xxiv. 6 have "The end is not yet" 
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FROM JOHANNINE VOCABULARY [1719] 



English 


Greek 


Now {i.e. this 




moment) 


apTi 


Now (i.e. at the 




present time)i 


vvv 



Mk 



Mt. 


Lk. 


Jn 


7 


o 


12 


4 


14 


29 



Lk. xxi. 9 has "not straightway (ovk evBicos)." Jn assigns the word four 
times to Jesus, concerning His "hour" or "season" or "ascension" 
(ii. 4, vii. 6, 8, xx. 17) as being "not yet," also Jn vii. 8 " I go not yet up 
to this feast (v.r. «^/)." 

1 [1719 V\ " Now (vvv)." Jn sometimes uses vvv 84, as in classical 
Gk — without ref. to past time, but with ref. to what might have been — 
for "but, [as things] now [are]," viii. 40, ix. 41, xv. 22, 24, xviii. 36 (xv. 24 
may mean " but now [at last] "). Lk xix. 42 perh. means " but as things 
aire," but more prob. " but now [it is too late and\ it is hidden from thine 
eyes " (as in Lk xvi. 25 " but now [on the other hand]" with reference to 
the past time when Lazarus received evil things). See 1915 (i) foil. 

[1719 c\ In Jn iv. 23, v. 25 " The hour is coming and [indeed] now is,'' 
there is a contrast between the past, when the " hour " might be called 
" future " or " coming" and the present, when the hour " is." Generally, 
in Jn, vvv seems to imply a contrast with the past, unless it is expressly 
contrasted with the future as in xvi. 22 " Now on the one hand (/iev) ye 
have sorrow, but..." xiii. 36 "Thou canst not now.. .h-aX thou shalt here- 
after.'' 

[1719 cf\ Hence we should suppose a reference to the past in Jn ii. 8 
" Draw water now [i.e. now that the water-pots have been duly filled]" 
iv. 18 "He whom thou now hast [as thy husband, like thy five past 
husbands]...''' vi. 42 "We know his father and mother \and his past life 
amongus]: how then doth he now say....?" ix. 21 '•'•[lie was blind] but 
how he now seeth we know not." 

[1719 e] There is ambiguity in xi. 22 " If thou hadst been here my 
brother had not died ; and now (koi vvv) [? in spite of his death] I know 
that whatsoever thou shalt ask of God, God will give thee." In classical 
Gk Ka\ vvv would naturally mean " even now " : but it could hardly be 
used in this sense at the beginning of a sentence ; because in that position, 
Kai. would naturally be taken as " and." The question is complicated by 
the use of km vvv in LXX, where vvv represents more than a dozen Heb, 
words, see 1915 (i) foil. 

[1719/] In view of Jn's usage, vvv should probably be rendered '•'■now 
at last," "now in the time foreordained by the Father" in Jn xii. 27 
"Now is my soul troubled," xii. 31 "Now is the judgment of this world, 
now shall the ruler of this world be cast out," and so in xvii. 5, 7, 13. 

[1719^] In Jn xi. 8 "but now [i.e. recently] (vvv) the Jews were 
seeking," vvv is used for the classical vvv 81?. But is this the meaning 
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Mt. 


Lk. 


Jn 


2 


2 


2 


9 


I 


O 


O 


9 


I 


4 or 5 


4 


15 



[1720] SYNOPTIC DEVIATIONS 



English Greek 

Officer, or minister^ vTrrjpeTrjs 

Openly, freely ^ (eV) irappria-'uf 

[1720] Own 3 ffiior 



in Jn xxi. lo "Bring of the fish that ye [have]caught now (iTrida-arc vvv)"? 
Considering (i) the position of the word — at the end of the sentence, 
where it must necessarily be emphatic — (2) the superfluity of "recently" 
in such a context, and (3) above all, the ordinary meaning of vvv in Jn, 
it seems best to translate thus, " the fish that ye have caught ai last" 
i.e. after long toiling (xxi. 3) " in that night," before they heard the voice 
of the Saviour and obeyed His command. See 1915 (i) foil. 

1 [1719.4] "Officer": used in Mt. v. 25 of the "officer" arresting a 
debtor and in Mk-Mt. elsewhere of the " officers " that arrested Jesus. 
In Lk. i. 2, iv. 20, the word means a " minister " of the Gospel or of the 
Synagogue. In Jn it always means " officers " of the Jews sent to arrest 
Jesus, except in xviii. 36 (R. V. txt) " then would my servants fight," on 
which see Paradosis (1388—92). 

2 " Openly." See " Freely" (1712/) and 1917 (i) foil. 

3 [1720a] "Own'' (i) in "his own disciples." This phrase, not 
elsewhere found in N.T., is used by Mk in the sole instance in which 
he uses the adj. ^^ own." Jn uses '^ his own (pi. masc.)," but never "^zj 
own disciples." After saying that Jesus " spake not without a parable," 
in which Mt. agrees with Mk, the latter alone continues thus, Mk iv. 34 
" But privately to his own disciples he expounded all things." These 
words must be compared with 

Mk iv. 10. Mt. xiii. 10. Lk. viii. g. 

"And when he was "The disciples.'' " His disciples." 

alone, they that were 
about him with the 
Twelve " 

[1720 15] These facts suggest, in Mk, conflation from some Hebrew 
word capable of meaning "privately" and also, in various senses, 
"disciples." And, as a fact, the Hebrew betk, "house," in various 
contexts means (i) "at home," "privately," (2) "disciples" (as Beth 
Hillel) — which might be subdivided into (2a) "they that were about 
him," (2 b) the inner circle of " the Twelve." Mt. and Lk. have simply 
(2). Mk has in one passage (iv. 10) conflated three renderings, and in 
another (iv. 34) two of them. In Esth. v. 10, "his house" is variously 
rendered (a) "his house," ((3) "his own (to iSia)." Ezr. vi. n "his house" 
is parall. to I Esdr. vi. 31 "his own (twv ISiav airov)." See also 370. 

[1720 c] There may have been early controversy as to the existence 
of an inner circle of " his own " disciples within the Twelve (g.g. Gal. ii. 9 
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FROM JOHANNINE VOCABULARY [1720] 



"the pillar" Apostles) which might induce Mt.-Lk. to omit the epithet 
as unedifying : but more probably the epithet did not exist in traditions 
(earlier than Mk) to which Mt. and Lk. have returned. 

[1720 <^] Jn uses oj iSwi — but without (m6t)Tai — in a double sense, 
1st of the Jews and of Christ's brethren, who did not, as a whole, receive 
Him, 2nd of those among them who did (exceptionally) receive Him 
' (i. ii) "He came to [his] own [home] (to "hia) and [hts\ own (oi "AwC) 
did not receive him ; but, as many as received him, to them gave he...." 
(xiii. i) "Having loved \his\ own (rovs ISiovs) that were in the world...." 
Whether Jn wrote with, or without, a reference to Mk's phrase " h's own 
disciples," it is probable that he would deprecate any suggestion of a 
distinction between " disciples " that were in some peculiar sense Christ's 
" own," and others that were not. 

[1720 e] "Own" (2) in its general use. "iStos expresses, or implies, 
contrast— like " own " in English (" my own [and not another's])." The 
only Johannine instance where contrast might be questioned is Jn i. 41 
(" He first findeth his own brother {tov a. rbv Xbiov) ") where it might be 
argued that Jn simply means " his brother," on the following grounds : 

[1720/] (i) Jn never uses the possessive iavrov, -mv, found in Mk vi. 4 
(Tisch.), viii. 35 (but Tisch. auroC), xi. 7 (marg.), Mt. viii. 22, xviii. 31, 
xxi. 8 (but Mk avTcov), xxv. I (but Tisch. airav), xxv. 4, 7, Lk. ii. 3, 39, 
iv. 24 (Tisch.), ix. 60, xi. 21, xiii. 19, 34 (iavrrjs), xiv. 26 (but Tisch. avrov), 
xiv. 26 (no v.r.), xiv. 37, 33, xv. 20 (but Tisch. avrov), xvi. 4, 5, 8, xviii. 13 
(but Tisch. avTov), xix. 13, xix. 36 (but Tisch. airSi'). 

[1720^] (ii) In the LXX, i'Sior corresponds to airov in i Es. v. 8 
EKOOToy fls Tr}v tSiav n6\iv parall. to Ezr. ii. I avfip els TToXti' avTov. It 
corresponds to the simple Heb. pers. suffix in Job ii. 1 1 " every one from 
his [own] place," iSi'ar, and in Dan. i. 10 " So should ye endanger my 
head" Theod. fiov, but Dan. i. 10 KivSwevtrct) rm Ibico Tpa^-qKa. 

[1720^] (iii) In recording the visit of the Lord to His "country,'' 
where all the Synoptists (W.H. txt (Mk vi. i, 4, Mt. xiii. 54, Lk. iv. 24)) 
have simply "his (avrov) country," Jn alone uses 'iSws (Jn iv. 44 rrj I8ia 
TraTpidi). [But Mt. marg. xiii. 57 rfj Idla tt.] 

On these three grounds it may be argued that Jn may have used i'Stor 
to express the Synoptic avrov. 

[1720 z] Against these arguments it may be replied that there is a 
special reason here for supposing emphasis to be intended, namely, 
the repetition of the article (1982). When the article is repeated with 
itSios elsewhere (v. 43, vii. 18) the meaning is "his own [and not an- 
other's]," e.g. vii. 18 "He that speaketh from himself seeketh his own 
glory." "1810J with the repeated article is very rare in N.T. and appears 
to be always emphatic. Acts i. 25 "his own place," xx. 28 "Azj own 
blood." It is also highly characteristic of this Evangelist that he should 
in this indirect way suggest, instead of stating, that after Andrew had 
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[1720] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Parable, s. Proverb 


TrapoLiiia 


o 


o 


o 


4 


Paraclete' 


napaKXrjTos 


o 


o 


o 


4 


Philip (the apostle) 2 


^tXlTTTTOS 


I 


I 


I 


12 



" first " found " h's own " brother, Andrew's companion (1901 b) did the 
same thing. On the whole, then, i'fitos is probably emphatic in Jn i. 41. 

1 [1720y] « Paraclete." Jn xiv. 16 " I will ask the Father and he 
shall give you another Paraclete that he may be with you for ever, [even] 
the Spirit of truth, whom the world cannot receive...," xiv. 26 "the 
Paraclete, the Holy Spirit, whom the Father will send in my name.,.," 
XV. 26 "the Paraclete... \h^ Spirit of truth,'' xvi. 7 "If I go not away, the 
Paraclete will assuredly not come to you, but if I go, I will send him unto 
you.'' Comp. i Jn ii. i " We have a Paraclete, with the Father, Jesus 
Christ, a righteous [Paraclete]." 

[1720 /i] " Paraclete," i.e. " called in [to aid]," " advocatus,'' or " Advo- 
cate," was a Greek word, Hebraized as Parklete, in the sense of a legal 
advocate. But the ancient "advocate" differed from the modern in 
that the former did not take a reward but pleaded a friend's cause for 
the friend's sake. The nearest Synoptic equivalent to Christ's promise of 
a Paraclete is 

Mk xiii. II Mt. x. 10 Lk. xxi. 15 

" For it is not ye that "For it is not ye "I will give you a 

speak, but the Holy that speak, but the mouth and wisdom that 

Spirit." Spirit of your Father all your adversaries 

that speaketh in you." shall not be able to 

withstand or gainsay." 

Jn's doctrine guards against a narrowing of the Synoptic tradition, 
especially Lk.— as though the object of the Paraclete would be merely to 
help the Christian to make a successful defence when brought before 
kings and rulers. On Parklete, see Hor. Heb. on Jn xiv. 16. 

[1720 T\ The variations in the Synoptists favour the view that Jesus 
used some expression like the Aramaic Parklete, which was variously 
paraphrased by the Synoptists. Against any superstitious notion that the 
Advocate would procure special favours from God, contrary to justice, Jn 
guards by saying that it is " the Spirit of truth," or " the Holy Spirit," or 
" Jesus Christ, a righteous [Paraclete]." 

2 [1720 m\ " Philip," the only Apostle described by Jn in his first 
chapter as being (i. 43) "found" by Jesus Himself. The others, and 
Nathanael, either (i. 37—8) "followed" Jesus, or were (i. 41, 45) "found" 
by other disciples. 
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English Greek 

PooU Ko\vfififi6pa 

[1721] Proverb, parable^ jrapoifiia 



Mk 


Mt. 


Lk. 


Jn 


o 


o 


o 


3 


o 


o 


o 


4 



1 [1720 ?t] " Pool " is used in connexion with the healing of a man 
described as "in infirmity" (Jn v. 2 — 7) and the name Bethzatha, 
Bethsaida, etc. varies greatly in MSS. and versions. "Pool" is also used 
in connexion with the healing of a man born blind, where it is called 
(Jn ix. 7) "the/00/ of Siloam" (1708^). 

2 [1721a;] "Proverb," n-apotp'a, is rendered by R.V. (txt) "parable"— 
the usual rendering of wapa^oKr) (which Jn never uses) — in Jn x. 6 " This 
proverb spake Jesus to them, but they {iKeivoi hi) understood (eyvmcrav) 
not what things they were that he was speaking to them (two ^v a iXdXfi, 
avTois)." He had been saying that (x. I — 5) the "sheep" follow the 
" shepherd " whose " voice " they " know," but do not follow a " stranger.'' 
These facts were, and are, " proverizal," both as to the literal shepherd of 
sheep and as to the metaphorical "shepherd of the people" mentioned in 
the Bible and the Iliad ; and they could hardly be misunderstood. But 
perhaps " understood not etc." means that those whom Jesus was 
addressing had no conception of the idea of the true shepherd. They 
could not misunderstand the proverb, but they could and did fail to 
understand the spiritual truth that it represented. 

[1721 &] Jn's other instances are xvi. 25 — 9 " These things have 
I spoken unto you in proverbs. There cometh an hour when I shall no 
longer speak to you in proverbs but I shall bring you word plainly about 
the Father." To this the disciples reply " See, now [at last] (1719/) (I'Se 
vCv) thou speakest plainly and speakest wo proverb" contradicting their 
Master. But His answer to them, and the sequel, shew that they were 
wrong, and that His words had not been " plain " to them. 

[1721 c\ Why does John avoid the Synoptic word " parable " (1687) and 
introduce, in its place, a word unused by the Synoptists? Partly, 
perhaps, because the Synoptic tradition varied. Mark alone (iv. 33) says 
that Jesus taught by parables "aj they were able to understand." 
Matthew alone (in the parallel to Mk iv. 33 — 4) quotes an O.T. saying 
about "things hidden from the foundation of the world " (xiii. 35). Luke 
omits all this. Matthew (as well as Luke) omits Mark's statement that 
Jesus " explained in private all things to his own disciples." Moreover, 
Mark (iv. 11 — 12) and Luke (viii. 10) differ considerably from Matthew 
(xiii. II — 13) in their descriptions of the reason for teaching in parables 
(Mk-Lk. "/^a/... hearing they may not understand," Mt. "^^coikj^... hearing 
they hear not neither do they understand "). 

[1721 i/] In any case, Jn prefers to say that Jesus taught by 
'■'■proverbs" i.e. by truths of general import, whereas the Paraclete was to 
teach truths of particular import, appealing to the experience of the 
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[1721] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Quicken' 


ffflOTTOtf'o) 


o 


o 


o 


3 


Raise up^ 
Receive (a person) ^ 
Remain, s. Abide 
Remember^ 


avia-TTfju (active) 
livrjfiovfia 


o 
o 

2 
I 


I 
o 

3 
I 


o 
o 

7 
I 


4 
II 
40 

3 



individual. Hapoijiia does not appear to mean " dark saying" either in Jn 
or anywhere in Greek literature. But a proverb, or general saying, 
being brief, and dispensing with qualifications and modifications (which 
the hearer has to supply according to circumstances) is always liable to 
become a "dark saying" to those that will not take the trouble to think 
about its special meaning or application. 

1 " Quicken," see (1716) " Live, make to." 

^ [1721 e\ " Raise up," in Mt., only xxii. 24 " raise up seed," quoting 
Deut. XXV. 5 ; Jn vi. 39, 40, 44, 54 "raise up [from the dead]," always foil, 
by " on the last day." (The numbers above do not include iydpa.) 

^ [1721/] " Receive (a person)." (The numbers above do not include 
SexofiM (1689 c).) In all but two passages (Jn vi. 21, xix. 27) the receiving 
means spiritual reception, i.e. "receiving" doctrine, influence, or spirit. 
In the saying " He that receiveth me receiveth him that sent me," Jn xiii. 
20 uses Xa/i^avco whereas Mk ix. 37, Mt. x. 40, Lk. ix. 48 use 8f';^o/iat. The 
latter word Jn never uses except in Jn iv. 45 " the Galilaeans received 
(iSe^avro) him " describing our Lord's visit to His native place where He 
was noi honoured. Perhaps Jn means that they merely " welcomed " or 
"entertained" Him, because of the signs He had wrought, but did not 
believe in Him. Jn uses Xa/i/3ai/(B in the Prologue (i. 12) "But as many 
as received him, to them he gave authority to become children of God." 
The word Xaixfiava is used by Mk-Mt. (but not by Lk.) in the Eucharistic 
precept "Receive [it]. This is my body," and in Jn xx. 22 "Receive the 
Holy Spirit." Lk. xxii. 17 has "Receive (Xa^fi-f) this, /.c. the cup, and 
divide it among yourselves." See 1341. 

[1721^] Aafi^dvo) Tiva meaning "welcome" must be distinguished 
from X. Tivi meaning " take," e.g. (Mk ix. 36) " taking a child," (Lk. xx. 
29) " taking a wife," (Jn xix. 6) " take him and crucify him." The 
instances of "welcoming" in Jn are applied to the receiving of the 
Logos, of Christ, of those whom He sends, of the Spirit, of the mother 
of Jesus when committed to the beloved disciple. 

* [1721^] "Remember," only in words of the Lord, Mk viii. 18 (Mt. 
xvi. 9) "remember ye not?" about the loaves, Lk. xvii. 32 '■'remember 
Lot's wife.'' Jn's instances are all in the Last Discourse, (xv. 20, xvi. 4) 
about "remembering" Christ's warnings, and xvi. 21 "she remembereth 
not the anguish." 

[1721 ?■] Forms of livria-Brjvcu occur in Mt. (3), Lk. (6), Jn (3). Jn's 
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English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Retain (sins) (?)i 


Kparea 


o 


o 


o 


2 


Romans^ 


' Po) fialoi 


o 


o 





I 


Roman, in' 


'PmjuaVoTi 


o 


o 


o 


I 


Sake of, for the (w. 












persons)* 


Sid 


4 


4 


o 


9 


Salim' 


^aXelfi 


o 


o 


o 


I 


[1722] Scripture, another^ 


iripa ypa(j)ri 


o 


o 


o 


I 


Scripture, the 


V yp<^^v 


o 


o 


o 


lO 


Scripture, this 


rj ypaKpr] avrrj 


I 


o 


I 


o 



instances all say that the disciples (ii. 17, 22, xii. 16) "remembered 
(efivria-dria-av) " prophecies about Christ, or words of Christ, (ii. 22) " when 
he was raised from the dead," or (xii. 16) "when he was glorified." 

1 [1721 7] " Retain (sins)," only in Jn xx. 23 " whose soever sins ye 
retain they are retained, av nvav KparriTe [sc. ras d/iapWar] KeKpdTrjvTm." 
The meaning is obscure (2517—20). See also 1691. 

2 [1721 k] " Romans," Jn xi. 48 " The Romans will come and take 
away both our place and our nation." 

3 [1721 /] " In Roman," Jn xix. 20 " It was written in Hebrew, and in 
Roman [i.e. in Latin], and in Greek." 

* [1721 m\ " For the sake of (a person).'' This excludes 8ia tovto etc., 
On the Synoptic " sake," ti/fxa, see 1692. On the double meaning of Bid, 
see 1884 a—d, and 2294 foil. On inip see 2369—71. 

5 [1721 n] " Salim." Only in Jn iii. 23 " jEnon near to Satim." Both 
localities are variously identified. " .^Enon " may mean " fountains." 
"Salim" may mean "peace." Comp. Gen. xxxiii. 18 (R.V. txt) "peace,'' 
(marg.) "Shalem"; Ps. Ixxvi. 2 "in Salem," LXX "peace." 

« [1722a] "Scripture, another" etc. "The Scripture" occurs in Jn 
at least twice without any Scriptural quotation in the context, ii. 22 
(R.V.) " When therefore he was raised from the dead his disciples 
remembered that he spake this ; and they believed the scripture, and 
the word which Jesus had said," xx. 8 — 9 (R.V.) "Then entered in 
therefore the other disciple also, which came first to the tomb, and he 
saw, and believed. For as yet they knew not the scripture that he must 
rise again from the dead." Westcott (ad loc.) and Lightfoot (Gal. iii. 22) 
take "the Scripture" as Ps. xvi. 10 "Thou wilt not leave my soul in 
Sheol," or some other single passage of Scripture in the Evangelist's 
mind. But against this are the following facts. 

[1722^] "The Scripture" (sing.) occurs in N.T., Clement of Alexandria, 
and Origen, in two senses, ist, and most freq., the Scripture speaking 
through a single text (as we say, " The Bible says, ' Pride cometh before 
a fall'"), 2nd, the Scripture as a whole, or as a person representing 
God's voice, or will, or action. Before considering these usages, it will 
be convenient to discuss the plural. 
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[1722] SYNOPTIC DEVIATIONS 

English Greek Mk Mt. Lk. Jn 

Scriptures, the ai ypa(j)ai 2431 

[1722 c] " The Scriptures " (pi.) is the form preferred by the Synoptists 
to mean all the books of Scripture, and hence, loosely, the Scripture as 
a whole. They never use the sing, except in Mk xii. 10 " Have ye not 
even read Ms scripture, 'The stone...'?" [where Mt. xxi. 42 has, loosely, 
" Have ye never read in the scriptures, 'The stone...'?" and Lk. xx. 17 
"What then is this that is written (ri ovv larXv to yeypafi-jxivov tovto), 
'The stone...'?"] and Lk. iv. 21 "This day is fulfilled this scripture 
in your ears,'' i.e. the passage of Isaiah just read. 

[1722 </] "The Scriptures" (pi.) is the form used by Mk-Mt. {a) with 
reference to the resurrection of the dead (Mk xii. 24, Mt. xxii. 29 " Ye err 
not knowing the scriptures^' Lk. om.) and {b) with reference to the 
"dehvering up" of the Messiah (Mk xiv. 49, Mt. xxvi. 56 "that the 
scriptures (Mt. + of the prophets) might be fulfilled," comp. Mt. xxvi. 54 
"how then should the scriptures be fulfilled?" Lk. om.). The first of 
these passages indicates a belief on the part of Mark and Matthew that 
the doctrine of the general resurrection of the dead runs through the 
Scriptures, but Luke does not imply this. The second indicates a belief 
in Mark that the doctrine of Paradosis runs through the Scriptures ; but 
Matthew limits this to " the scriptures of the prophets^' and Luke again 
dissents. 

[1722 ^] " The Scriptures " is used twice by Luke in the Walk to 
Emmaus (xxiv. 27 — 32) "And beginning from Moses and from all the 
prophets he interpreted to them in all the scriptures the things con- 
cerning himself.... While he opened to us the scriptures" and, later on, 
xxiv. 44 — 5 " how that all things must needs be fulfilled which are written 
in the law of Moses, and the prophets, and the psalms, concerning me. 
Then opened he their mind that they might understand the scriptures.^' 
The object of this appeal to "the Scriptures" was to shew that "it 
behoved" the Messiah (Lk. xxiv. 26) "to suffer these things and to enter 
into his glory " ; and, in this process, the promise to Abraham, the 
sacrifice of Isaac, his restoration as it were (Heb. xi. 18 — 19) "from 
the dead," the typical life of Joseph, the Story of the Brazen Serpent, 
and many other things " written in the Law of Moses " might play a part. 
Thus we can understand that St Paul may be referring to the general 
tenor of Scriptural types as well as texts when he says i Cor. xv. 3 — 4 
" Christ died for our sins according to the scriptures... \ve. hath been raised 
on the third day according to the scriptures." 

[1722/] These facts indicate room for individual difference of 
expression. On such a point, for example, as the Paradosis, or "delivering 
up," of Christ, Mark might say that it was predicted by " the scriptures," 
Matthew might correct this by saying " the scriptures of the prophets" 
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FROM JOHANNINE VOCABULARY [1722] 

Luke might prefer not to apply so broad a term as " Scriptures " to 
a single Messianic event. When Luke uses the plural he applies it 
to the whole of the divine Messianic plan for redeeming mankind. On 
the other hand another author might dislike the plural "Scriptures" 
except where the term denoted the different " writings " of the Bible and 
a passing from one " writing" to another or a comparison of one with 
another. 

[1722^] " The Scriptures," in Jn. This last remark prepares us for the 
fact that John, as against ten instances of "the Scripture," uses the 
Synoptic term '^ the Scriptures" only once, (v. 39) "Ye search the 
scriptures, for ye {emph.) think to have in them eternal life." The 
context appears to shew that the meaning is : " Ye pass from book to 
book, searching, and comparing, and studying this passage and that, and 
losing the whole in the parts, failing to recognise the testimony of the 
Scripture while poring over the Scriptures." 

[1722 A] Returning to "the Scripture" (sing.), and considering it 
first outside Jn, we find that it mostly introduces a quotation : Acts i. 
16—20 ^^the s. that the Holy Spirit uttered... (Ps. Ixix. 25 and cix. 8)," 
viii. 32 — 5 "The passage of the s. that he was reading... from this s.," 
Rom. iv. 3 "What saith the s....," ix. 17 " The s. saith to Pharaoh...." 
(simil. X. II, xi. 2, Gal. iv. 30, i Tim. v. 18, Jas ii. 23, iv. 5 (?)— all of 
which have " saith " etc.), Jas ii. 8 " according to the s. ' Thou shalt love 
thy neighbour,' " i Pet. ii. 6 " it contains in s." 

[1722?] "The Scripture" in N.T. apart from quotations. Where 
there is no such form as " saith," " uttered," " contains," and no quotation, 
" the Scripture " is regarded as a whole and sometimes personified. Even 
where there is a quotation, it is personified in Gal. iii. 8 " The s., fore- 
seeing... j)reached" There is no quotation in Gal. iii. 22 '■'■The s....shut 
up all things under sin...," 2 Pet. i. 20 "every prophecy of J...." Gal. iii. 
22 resembles Rom. xi. 32 " God hath shut up all men..." which indicates 
that " Scripture," in Gal. iii. 22, means " the will of God as expressed in 
Scripture." There is no single passage of Scripture that mentions this 
" shutting up " : the Apostle is probably referring to a number of passages 
such as those quoted in Rom. iii. 10—18, and also to Ps. cxliii. 2 and 
Deut. xxvii. 26 quoted in Gal. ii. 16, iii. 10. Schottgen (Gal. iii. 8) quotes 
Siphra 186^ for a similar personification of Scripture: "What did 
Scripture have in view, in placing the New Year and the Day of Atone- 
ment between Passover and Pentecost ? " 

[1722^"] "The Scripture" in Clem. Alex, and Origen. The Greek 
Fathers most akin to the Fourth Gospel are Clement of Alexandria and 
Origen. Clement uses " the Scripture saith," to introduce quotations or 
allusions, but also such phrases as (883) "collecting testimonies from 
Scripture (ck y.)," (890) "wresting the Scripture {r^v y.)," "believing the 
Lord's Scripture {rfj KvpiaKrj y.)," meaning Scripture as a whole. Origea 
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[1722] SYNOPTIC DEVIATIONS 

also (Huet i. 26 — 7) speaks of "the Scripture" as having a body and 
a soul. He says that our faculties are strengthened by reading "the 
Scripture," that "the whole Scripture {rraa-av Tr)v y.)" is (Huet i. 204 D) 
" God's one complete and perfectly adapted instrument." Similarly 
he says in the Philocalia, chap. x. " There is not a jot or tittle written in 
the Scripture that. ..does not perform its work." Chrysostom says (on 
Rom. xvi. 5) " not even apparently small points in the Scripture are placed 
there at random or in vain." Suicer also quotes Chrys. Homil. xcii. torn. 
vi. " Whatsoever things the Scripture saith, these things are more trust- 
worthy than the things that are seen (Trio-T-drepa Tav opafievmv)." Clem, 
personifies Scripture when he says that it (882) " setts to strangers those 
who have fallen away " (comp. 506 " saith they are sold," and see Judg. ii. 
14, iii. 8, iv. 2, X. 7, i S. xii. 9, Is. 1. i which describe Jehovah as "selling 
Israel" because of its sins). 

[1722 ^] " The Scripture," in Jn, apart from the two passages under 
consideration, occurs as follows, vii. 38 "Even a.s the s. [hath] said. ..," 
obscure, perh. quotation, but perh. general tenor of Scriptural promises 
to them that (vii. 37) " thirst." On. vii. 42 " Did not the s. say that the 
Christ comes from the seed of David and from Bethlehem the village 
where David was?" Westcott himself refers the reader to Is. xi. i, Jer. 
xxiii. 5, Mic. v. 2, without mentioning any one of these as specially in the 
Evangelist's mind. Probably the meaning is " the general tenor of the 
Psalms and the Prophets concerning the birth and birthplace of the Son 
of David," who, it was assumed, must be born in the city of David. 
In X. 34 — 5 "Is it not written... U... the scripture cannot be destroyed 
Q^v6T\vai) (lit. loosed)," the reference may be to the passage just quoted 
(" I said ye are gods ") but it is more in accordance with Johannine style 
to suppose Scripture as a whole to be intended (for "loosing" comp. ii. 19 
and perh. i Jn iv. 3). After xiii. 18, xix. 24, 36 " that the s. might 
be fulfilled," there follow quotations. In xvii. 12, there is probably 
a reference to the previously quoted Scripture so that we must render, 
"that the [above-quoted, xiii. 18] j. might be fulfilled." In xix. 28, 
"Jesus,. ..that the j. might be perfectly accomplished, saith, 'I thirst,'" 
the words 'I thirst' are printed by W.H. as a quotation. In xix. 37, 
a quotation is introduced with the phrase, "And again another s. 
saith." 

[1722/] There remain for consideration Jn ii. 22 " they believed the 
scripture," xx. 9 "they knew not the scripture." As to the former, 
Origen, in a very full comment, suggests no one passage of Scripture that 
the Evangelist must have had in view. Nor does Chrysostom. Cyril 
(Cramer ad loc.) paraphrases in the plural, " comparing with the issue the 
things that had been written {to. yeypafifiiva)." Also in his brief com- 
mentary on the context of the second passage, Chrysostom mentions no 
definite text of Scripture. Westcott, though maintaining that one definite 
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English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1723] See (I )i 


)3Xe7rQ) 


15 


20 


14 


17 


See (2)1 


Sfdofiai 


[2] 


4 


3 


6 


See (3)1 


Seatpea) 


7 


2 


7 


23 


See (4)1 


opaat 


7 


13 


12 


30 


Seize, catch, take^ 


TTld^O) 


o 


o 


O 


8 



passage is intended, does not profess to say with certainty what it is 
(Westc. Jn ii. 22 "hardly any other than Ps. xvi. 10," but on Jn xx. 9 "the 
reference is probably to Ps. xvi. 10"). It is extremely unlikely that 
Christians in the first century would have fastened their faith in the 
Scriptural prediction of the Messiah's resurrection on one passage 
(excluding, for example, Isaiah and Hosea, and limiting themselves to a 
single text in the Psalms). Much more probably they would have adopted 
Luke's view that the Saviour, after the Resurrection, "beginning from 
Moses and from all the prophets,'' revealed to the disciples (xxiv. 27, 32, 
45) " all the Scriptures," i.e. the tenor of the Scriptures. It would be 
quite in harmony with Johannine style and thought to represent this by 
" ike Scripture." 

1 [1723 a] "See." On /SXeVo) see 1607, on 5edo^ai 1604, on S^apia 
1598 — 1603, on bpaa 1605 — 6 and 1703 a. 'iSeiv is the most frequent word 
for " seeing" in all the Gospels, but less freq. in Jn than in the rest. On 
Jn's use of ilhov see 1610. 

2 [1723 ^] " Seize.'' In Jn xxi. 3, 10 Tria^a is used of catching fish. 
Elsewhere in Jn it always describes attempts of the Jews to " catch " 
Jesus. 

The Synoptists differ among themselves in their language in 

Mk xii. 13 Mt. xxii. 15 Lk. xx. 20 

tva. airbv &ypeiatx3at.v ottus avrbv irayiSei- tva ^Trikd^wvTcu airov 

\6ytp. ffujULV iv \6yi{). \6yov wffre irapadovvai 

airbv ry dpxv ""■^ '''V 
^^ovtrig. rov 'r]yefj.6i'os. 

— where Lk. is at some pains to shew that the " catching " was to be more 
(at all events in its results) than mere " catching in word." 

Mk xiv. I Mt. xxvi. 4 Lk. xxii. 2 

TTWS airbv iv SbXip iva...d6\(p /cpar^crwtriv rb ttws Ay^XutrLV airbv. 

KpaT'^aavTes diroKrei- Kal dTTOKTelvfaaiv. 

vojtrtv. 

[1723 c] In view, perhaps, of various and slightly conflicting tra- 
ditions, Jn uses habitually one word, without adding Xdyo) or 86\<a. Its 
use (in the sense of " catching " a prisoner) in writings so various as Acts 
xii. 4, 2 Cor. xi. 32, Rev. xix. 20, shews that it must have been freq. 
in Christian communities. In Cant. ii. 15 "caick foxes," LXX Tnda-are 
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English Greek Mk Mt. Lk. Jn 

Send^, including — jte^tto) i 4 io 32 

"He that sent (me, 

him) " 1 6 Trifi-yjfas (/ie, avTov) O O O 26 



Sym. has o-uXXa/Sere. In Sir. xxiii. 21 macrBTjcnTai, A has KoXairSricreTm. 
[In Jar. xviii. 20 koXoo-js is perh. a conflate rendering of a word meaning 
"pit," which suggests "snaring" or "catching."], 

For " Seize," KpaHa, see 1691 a. 

'^ [1723i/] "Send" etc., neiina. In the canonical LXX this word 
occurs only 6 times (whereas awooreXXo) occurs about 480). It is the 
mark of a non-Hebraic style, occurring 4 times in Wisd. and 14 in Mace. 
In the Pentateuch, it occurs only where Rebecca (Gen. xxvii. 42) "j««/ 
and called Jacob," who is presumably in the same house with her or not 
far off. In the Synoptists, it is used of sending (on a short errand) 
messengers, soldiers, executioners, servants etc., who for the most part 
have to return with something accomplished or with some report. Mk's 
only instance, however, is Mk v. 12 ^^send us into the swine" (parall. 
Mt. anoiTTeikovj Lk. iniTpii^r) aTTfKdeiv). The Synoptists use far more 
frequently aTroorcXXo), which is also used by Jn, thus : — Mk (20), 
Mt. (22), Lk. (25), Jn (28). 

[1723 e] " Send " etc. in Jn. Jn's frequent use of jrc'/urm arises in part 
from the frequency of the phrase " He that sent" (almost always applied 
to the Father) in the words of Christ, occurring more than 20 times. If 
this phrase were deducted, Jn would use nifi-iTta only about six times, 
i.e. less frequently than Luke. Except in Jn i. 22, 33 (" that we may give 
an answer to them that sent us," " he that sent me to baptize ") veinra 
always occurs in words of Christ. Apart from the phrase " He that sent" 
are (xiii. 20) " He that receiveth whomsoever I send" (xiv. 26) " [The 
Spirit] which the Father will send in my name," (xv. 26) " [The Paraclete] 
whom I will send to you from the Father," (xvi. 7) " But if I go, I will 
send him [the Paraclete] unto you," (xx. 21) "Even as the Father hath 
SENT {anifTToKKiv) me, I also (Kayo)) send {wkfiiTa) you." 

[1723/] ne/iTTci) and dTroo-Te'XXta. This (xx. 21) terminates the instances 
in Jn both of airotrrkWai and of irifiirco ; and it cannot be doubted that 
Jn intends a difference of meaning by the different words. Had he 
wished to use the perfect of neiina ("hath sent," veirofif^a), no gram- 
matical considerations need have deterred him ; for there are two instances 
of it in the LXX alone (i Esd. ii. 26, 2 Mace. xi. 32). 

[1723^] IlE/iTra) is never used in the First Epistle at all, but djrooreXXa) 
is used concerning the Father's sending of the Son in three solemn 
passages (i Jn iv. 9, 10, 14) and six times in the Last Prayer in the 
Gospel, where we find (xvii. 18) "Even as thou didst SEND {ania-TeCKas) 
me into the world, I also {icaya) did SEND (aTreoTciXa) them into the 
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FROM JOHANNINE VOCABULARY [1724] 

English Greek Mk Mt. Lk. Jn 

Servant (Chri. pre- 
cepts, not parables)! SoOXoy 
Sheep^ TTpo^arov 

[1724] Sick 3 d(Td(v^s 

Sick, be^ da-devea 

Sickness' dadevem 

world." Comparing the passage in question (xx. 21) with xvii. 18 and 
with others where dtrooTeWco is defined by various contexts (i Jn iv. 9, 10, 
14), we are perhaps justified in thinking that dnoa-TiXXa means "sending 
away into the world at large," but Tre/uro) " sending on a special errand." 
The Saviour sends all the Apostles collectively into the world to preach 
the Gospel (dTrooreXXei), but He sends them on special errands to Jews, 
Gentiles, Rome, Athens, Antioch etc. (irSfiirei). If so, the distinction in 
Jn XX. 21 is between the mission of the incarnate Son now accomplished, 
and the mission of His followers now beginning : " Even as the Father 
HATH SENT {dnioToKKf) me [into the world], I also send (nSfm-co) you 
[severally to the several nations of the world]." 

1 [1723 A] " Servant " (Chri. precepts, not parables). AoCXor, "servant" 
or " slave," in parables, occurs in Mk xii. 2, 4, xiii. 34, and much more 
freq. in Mt.-Lk. But, in Synoptic precepts, it occurs only Mk x. 44 
" Whosoever may desire among you to be first shall be servant of all," 
Mt. xx. 27 sim. Lk. diff. (on which see 1276 — 80) ; Mt. x. 24 — 5 " nor is 
a servant above his lord... and the servant as his lord" (where Lk. vi. 40 
differs) ; Lk. xvii. 10 (after a parable) " Say ye, we are unprofitable 
servants." As regards ncus, see 805 — 11, and 1862. 

[1723 1\ It was shewn above (1717 d—g) that Epictetus regards 
a " servant " or " slave " — if a slave in mind and not merely in social 
condition — as essentially bad, being the slave of his fears, passions etc. 
So Jn says (viii. 34) "Everyone that doeth sin is (W.H.) a slave [of sin]," 
and adds that (viii. 35) " the slave doth not abide in the house for ever," 
contrasting the "slave" with the " son," who "abides for ever (2263 «•,/)." 
Later on, he follows Matthew (x. 24 — 5) above quoted in saying (xiii. 16) 
(rep. XV. 20) " A servant is not greater than his lord," applying the word 
to the apostles. Later still, he says (xv. 15) "No longer do I call you 
servants because the servant knoweth not what his lord doeth." He 
adds, " But you have I called friends." On the connexion between this 
and Lk. xii. 4 " you, my friends" see 1784—92. These and many other 
facts indicate a mental friction arising from the collision, or intermixing, 
of Greek and Hebrew words and notions about " service." 

2 [1723y] " Sheep." Comp. Mt. x. 6, xv. 24 " the lost sheep of the 
House of Israel," with Jn x. 16 " other sheep that are not of this fold," 
where Jn suggests that the precept in Mt. x. 6 was but for a time. 

3 [1724 a] " Sick " etc. Jn nowhere uses the word i/deroy. Mt. once 

227 



[1725] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


Signifyi 


(rrjixalvo) 


o 


o 


o 


3 


Simon (father of 












Judas Iscariot)^ 


'Siifi(av 


o 


o 


o 


3 


Soldier^ 


trrpancDTrfs 


I 


3 


2 


6 


Sop« 


■^ajiiov 


o 


o 


O 


4 


Speak, I (Chri.)5 


\aXiio 


o 


I 


I 


c. 30 


[1725] Standi 


(TTrjKCO 


2 


o 


o 


2 


Stand (appl. to Jesus) ' 


tOTI/jLtt 


I 


2 


4 


5 



(viii. 17) uses da-divfia in a quotation from Is. liii. 4 (Heb. not LXX). In 
canon. LXX aa-Qiveia occurs only 5 times, once (Job xxxvii. 7) in error, 
and twice (Jer. vi. 21, xviii. 23) to express moral "stumbling.'' 

1 [1724 15] "Signify.'' Always in the phrase (xii. 33, xviii. 32, xxi. 19) 
"signifying by what death" he should die, or glorify God. Apart from 
Acts XXV. 27 {"signify the charges against him"), it occurs in N.T. else- 
where only in Acts xi. 28 "signified through the Spirit," Rev. i. i "signified 
...to his servant John." 

2 [1724 c\ " Simon " (father of Judas Iscariot) : Jn vi. 71 'loibav 'Sifiavos 
'liTKapiaTov, xiii. 2 'lovdas Sl/iatvos 'l(TKapia>TTis, xiii. 26 'louSa '2ijia>vos 
ItTKapiaiTOv. 

' [1724^ "Soldier," in Jn, all in the narrative of the Passion 
(xix. 2—34). 

* [1724 el " Sop," only in Jn xiii. 26 — 30, and not elsewhere in N.T. 

^ [1724 y] "I speak" (Chri.). The numbers include the first pers. 
sing, of any tense of XaXeia in Christ's words. See 1704. Mt.'s single 
instance is xiii. 13 " Therefore speak I to them in parables," and Lk.'s is 
xxiv. 44 " These are my words which I spake unto you.'' 

^ [1725 a] " Stand," o-tiJkq), generally means " stand fast (or, upright) " 
as in Rom. xiv. 4, i Cor. xvi. 13, Gal. v. i. It is appropriate in Mk xi. 25 
"When ye stand steadfastly praying," but not so obviously in Mk iii. 31 
(where D has itrrioTes) unless it means that the mother and brethren of 
Jesus "took their stand" at the door with persistence. In Jn viii. 44, 
the meaning is " He was a murderer from the beginning and did not 
standfast in the truth." In i. 26 p,ea-os vp,Siv aTrjKft, " there standetk in the 
midst of you [a certain one], whom ye know not," the verb perh. has (as 
Origen suggests ad loc.) a spiritual as well as a local meaning. 

' [1725 bl " Stand," la-rrifu, appl. to Jesus. The Synoptists associate 
the " standing " of Jesus (Mk x. 49, Mt. xx. 32 ards, Lk. xviii. 40 a-radfls 
(1725 rf)) with a cure of blindness. The tradition peculiar to Lk. vi. 17 
"having gone down [from the mountain] he stood {ea-rt}) with them," 
suggests a parallel between the Sermon on the Mount and the Law given 
on Mount Sinai, whence Moses descended and spoke to his brethren. 
Lk. v. I "standing (ia-ras) by the Lake" (in the Call of Peter and the 
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FROM JOHANNINE VOCABULARY [1725] 



Miraculous Draught) suggests parallelism to Mk i. i6 "passing (Mt. 
iv. 8 walking) by the sea" (in the Call of Peter), or to Jn xxi. 4 "he 
stood (ea-Trj) on (cir) the beach" (in the Repentance of Peter and the 
Miraculous Draught). On Lk. xxiv. 36, "stood in the midst" {ea-Trj iv 
lUa-a) see 1793—7. 

[1725 c\ " Stand steadfastly,'' a-Ta6rjvai, is applied to Jesus in Mt. xxvii. 
u, Lk. xviii. 40, and is prob. not adequately rendered by R.V. "stood," 
which suits the form used by Mk x. 49, Mt. xx. 32 a-rds. Lk. uses a-Tadsls 
because he means that Jesus " stood still," " refused to go on " in spite of 
His followers, who were rebuking the blind man because they did not 
want to have the procession interrupted. Mk xiii. 9 a-Tadrja-fude does not 
mean "ye shall stand," but "ye shall stand Qer. i. 18) as 'pillars' before 
kings for my sake," i.e. stand as steadfast witnesses for me (where Mt.- 
Lk., missing the meaning of this, have Mt. x. 18 dxdrjo-ea-de, Lk. xxi. 12 
dirayojievovs). In the LXX, (TTadrjvai, when not meaning "weighed," 
regularly means " established," or is, at all events, distinct from " stood," 
e.g-. Ex. xl. 17, Numb. ix. 15 (R.V.) "reared up," Deut. xix. 15 (A), 
2 K. xiii. 6, Eccles. ii. 9, Dan. vii. 4, 5, 1 Mac. xiv. 29. In Judg. xx. 2, 
iurdOria-av (A eor?;) is prob. intended to represent the Heb. exactly, " pre- 
sented themselves," " took their stand " (Gesen. 426). 

[1725 ^] 'S.TaBrjvcu., in N.T. generally, must be distinguished from a-rrfvai. 
On Col. iv. 12 Xva a-TadiJTe, Lightf. says "standfast" — not as R.V. "stand" — 
" doubtless the correct reading rather than a-rfire ; comp. Mt. ii. 9, xxvii. 1 1, 
where also the rec. txt substitutes the weaker word." Hence we should 

render Mt. ii. 9 " stood still," and Lk. xxi. 36 "that ye may be able to 

standfast" (where D alters a-TaSrjvai to a-rrio-ea-de). In Lk. xviii. 11 — 13, 
a contrast is intended between the Pharisee " standing erect (o-ra^ets) " and 
the Publican "standing {ia-ras) afar off." Lk. xxiv. 17 is one of the very 
few passages correctly rendered by R.V. " tAey stood still" 

[1725 e\ " Stand as a steadfast witness " is a meaning of a-rad^vai that 
naturally follows from the above-mentioned Hebrew notion of a prophet 
as (Jer. i. 18) "an iron pillar" — the word "pillar" meaning "that which 
stands " — standing to testify for Jehovah : and such a meaning would be 
favoured by the saying of Deuteronomy xix. 15 "in the mouth of three 
witnesses shall every word 6e made to stand" LXX a-TrjcrfTai, but A 
(rTa6ri<T(Tai, and alluded to in the latter form in Mt. xviii. 16. Hence, 
something more than the mere attitude of " standing " is implied in the 
precept (Acts v. 20) " Stand and {a-radivTes) speak in the temple to the 
people," where the angel means " stand fast as witnesses for the Lord," 
and this is the meaning of o-raBeis applied to Peter and Paul in Acts ii. 14, 
xvii. 22, xxvii. 21. This, too, is probably the meaning in the tradition 
pecuhar to Matthew (xxvii. 11) "Now Jesus stood [erect'], or stood [as 
a witness for God], before the Governor." 

[1725/] Jn has (besides the above-mentioned (1725 a) i. 26 crr^Kf*) 
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[1725] SYNOPTIC DEVIATIONS 

vii. 37 "Jesus stood (iaTrjKei.) and cried saying, If any man thirst, let 
him come unto me," xx. 14 "[Mary Magdalene] beholdeth Jesus standing 
(ecTTaTa)," XX. 19 " Jesus Came and stood in the midst (forij eis to /iea-ov)," 
rep. in xx. 26, and xxi. 4 " Jesus stood on (eor?; fir) the shore." On the 
last three instances, see 1796. 

[1725^] It is a commonplace with Philo that (i. 94) "None but the 
true God standeth (eVrmT-a)," and he speaks of (i. 93) "the standing, whole- 
some, and right Logos." Comp. i. 269, 276, 425, 586, 591, 687, 688. 
" That which is phenomenal," he says (i. 383) " does not stand." Simon 
Magus is said to have claimed to be the Standing One (Clem. Alex. 456). 
Origen (Huet ii. 128 — 9) connects the "standing (orijKei)" in Jn i. 26 with 
the "standing (lor^Kei)" in vii. 37, and speaks of the Father as pre- 
eminently " standing " : " But there stands also His Logos ever in the act 
of saving (ecmjKe 8c koi o Adyos avrov aei eV tw (rm^eiv) — whether He be 
flesh, or whether He be amidst of men, not apprehended, nay, not even 
seen (k&v yivrjTai a-ap^ k&v fiitros § dvdpaiTrcov oi KaraXafi^avopevos aXV 

oiiSe /3Xf7rd/ievor) — but He stands also teaching, inviting all to drink " 

(and then he quotes Jn vii. 37 " If any man thirst..."). No doubt Origen 
also has in view (as regards " stood and cried " and the invitation to 
" drink") Prov. viii. 2 — 3 "Wisdom standeth (cot?;ke)... She crieth aloud," 
and Prov. ix. 5 "Eat ye of my bread and drink of the wine that I have 
mingled." Probably John had the same passage in view. 

[1725 A] The phrases "jizw... Jesus standing" and " I behold. ..Xh^ Son 
of man standing" (like that connected with Mary Magdalene "she beheld 
Jesus standing") axs used of the Martyr Stephen in Acts vii. 55 — 6, with 
the addition, " at the right hand of God." Chrysostom (Cramer ad loc.) 
says, "Why, then, 'standing' and not 'seated'.'' To shew the active help 
{avTikqi^iv) [extended] to {ds) the Martyr. For also about the Father it 
is said, 'Arise, O God' (dydo-ra, d d(6s), and again, 'Now will I arise 
i^avaa-TTja-ofiai), saith the Lord.'" But the word "Arise" thus quoted twice 
from the Psalms is quite different as to its Hebrew meaning from the 
word eo-TT/Ko, used of (Gen. xviii. 2) the three angels ^^standing" before 
Abraham, and of God (Ps. Ixxxii. i) ''standing in the congregation of the 
gods," and of Wisdom (Prov. viii. 2) "standing in the midst of the ways" 
and "crying aloud." The latter means "stand as a pillar," "stand fast," 
"stand as a watchman or sentinel." The explanation given by Basilius 
(Cramer ad loc.) is more like that of Philo and Origen, and more con- 
sonant with the LXX use of ea-TrjKa or ea-n]v : " I think the standing and 
fixedness (rfiv jxev arda-ip k. r. KadlSpva-iv) suggests the compactness of 
nature and its universal stability {t6 ii-dyiov ttjs (pvcreais k. ndvTjj (rrda-ifiov 
ino(fialvnv)." The Revelation (iii. 20) represents Jesus as saying, " Behold, 
I stand at the door and knock." Perhaps John wished to describe Him, 
after the Resurrection, as thus "standing," and Mary Magdalene as the 
first to respond to the call. 
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FROM JOHANNINE VOCABULARY [1726] 

English Greek 

[1726] Stone (vb.)i XM^a 

"Stoop and look in'"' irapaKinrra 
Sychar' 'S.vxap 

Synagogue, put out 

of awoavv ayu>yos 0003 

Take, seize, catch^ Tridfm 0008 

[ fiaprvpea) O I I 33 



VIk 


Mt. 


Lk. 


Jn 











4 








[I] 


2 











I 



Testify, testimony, I fiaprvpla 3 o i 14 

o 
o 



witness' j jxaprupiov 3 3 3 

\p.a.pTvs 122 

That, or because 

(2174 foil.) on c. 100 c. 140 c. 180 c. 270 

1 [1726 a] "Stone" (vb.). Always applied to an attempt to "stone" Jesus, 
Jn X. 31—3, xi. 8 (comp. viii. 59 "they therefore took up stones to cast at 
him"). Aida^tt) is also in [Jn viii. 5]. Atdofio\4a> occurs Mk (o), Mt. (2), 
Lk..(i),Jn(o). 

2 [1726 i] "Stoop and look in" (so R.V. in Gospels, but?). In Jn, 
only in xx. 5, 11, of the beloved disciple and Mary looking into the sepul- 
chre; perh. also in [[Lk. xxiv. 12]]. In N.T. elsewhere, only in Jas i. 25, 
I Pet. i. 12, of a metaphorical looking into the Law of Liberty or the 
mysteries of Redemption. See 1798—1804. 

3 "Sychar," Jn iv. 5, SS "Shechem," see Enc. "Sychar." 

* "Synagogue, put out of," Jn ix. 22, xii. 42, xvi. 2. Not elsewhere in 
N.T. 

5 "Take." See notes on "seize" (1723^— c), and on "receive" (1721/—^). 

' [1726c] "Testify," "testimony" etc. The word p,apTvpia is very rare 
in canon. LXX. It nowhere represents a Heb. word, exc. in the 
phrase Ex. xx. 16, Deut. v. 20, Prov. xxv. 18 p.. -^fvbrj, in i S. ix. 24 
(A) CIS p,apTvpiav (B -ov), and in Ps. xix. 7 "The testimony of the Lord is 
sure, making wise the simple." 

[1726 d\ Epictetus, toward the end of the first century, had probably 
made paprvpia (to denote the " testimony " that every good man is bound 
to give to God) a household word among many serious Greeks (i. 29. 48) 
" What testimony dost thou give to God ? " (iv. 8. 32) " He testifieth a 
testimony to virtue." (Comp. i. 29. 49, iii. 22. 86.) The same writer 
introduces God as saying to man (i. 29. 47) " Testify unto me," describes 
(i. 29. 49) what man is to '■^testify" and inculcates (i. 29. 56) '■^testifying 
by action to one's words." He also freq. uses paprvs in this sense 
(iii. 26. 28) " God doth not cease to care for His ministers and witnesses." 
Reasons have been given above (1696 «) for Jn's avoidance of the term 
paprvs, as being, in some Christian circles, used in the technical sense of 
" martyr.'' On the Synoptic phrase fts paprvpwv, see 1695 d. 
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[1727] SYNOPTIC DEVIATIONS 



English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


That, i-e. in order 












that (1695 c) 


Iva 


C.65 


c. 40 


c. 50 


c. 150 


Thomas 1 


Qmfiac 


I 


I 


I 


7 


Thou (nom.) (2402) 


a-i 


lO 


18 


c. 26 


c. 60 


Tiberias^ 


Tifiepids 


o 








3 


[1727] Together^ 


OflOV 


o 








3 


Trouble* 


Tapatra-O) 


I 


2 


2 


6 



1 "Thomas." Mk iii. 18, Lk. vi. 15 Maddatov k. eiofiav, Mt. iii. 5 
Qaiims K. MadSaios 6 TfXavris. 

2 [1726 ^] "Tiberias," in N.T. only in Jn vi. i "the sea of Galilee 
which is [the sea] of Tidertas," vi. 23 " There came boats from Tiberias^' 
xxi. I "Jesus manifested himself again to the disciples at the sea of 
Tiberias." Mk-Mt. use "sea of Galilee" or "sea," Lk. "lake" or "lake 
of Gennesaret." 

3 [1727 a] " Together," Jn iv. 36, xx. 4, xxi. 2. In N.T., the only other 
instance is Acts ii. i " They were all together in the same place," where it 
appears not to be superfluous but to imply unity of ■purpose. This is also 
impUed in Jn iv. 36 "that he that soweth may rejoice together and 'he. that 
reapeth," where instead of o/ioi! <al we should have expected ofiolas koL 
Probably it is also implied in the account of the two disciples " running 
together" to the sepulchre, Jn xx. 4 erpe-xov 8e 01 &io o/xoC (comp. the 
Targ. on Gen. xxii. 8 eTrop^vBriaav afKJjorepoi (xxii. 6 oi 8vo) afia, Onk. " as 
one" Jer. I "z« heart entirely as one"). The last instance in Jn denotes 
the unity of the Seven shortly before the Feast on the One Bread, where 
the first places in the list are given to Peter the Denier and Thomas the 
Unbeliever (Jn xxi. 2) "There were together Simon Peter and Thomas...." 
In the canon. LXX, op.ov occurs nowhere except Ezr. ii. 64 AR o/ioO 
(B om.). Job xxxiv. 29 op.ov (k d/ioi'ou). It is 13 times in Wisd. and Mace. 

* [1727 bl " Trouble," Tapatraa, in the Synoptists, means (pass.) 
"alarmed," Mk vi. 50 (parall. Mt. xiv. 26), Mt. ii. 3, Lk. i. 12, xxiv. 38. 
In Jn, it occurs (Chri.) in xii. 27 " Now is my soul troubled" and xiv. i, 
27 " Let not your heart be troubled'' On its threefold application to 
Christ as "troubling himself," "troubled in soul," and "troubled in 
spirit" (xi. 33, xii. 27, xiii. 21) see 920. 

[1727 c] " Freedom from trouble," arapa^ia, is, according to Epictetus, 
the gift of God to man, and no one has a right to be '■''troubled" {Ench. § 5) 
"Men are troubled {rapaa-a-ei) not by facts but by their notions about facts. 
For example, death is not terrible — since else it would have appeared 
[so] to Socrates — but the notion about death, the notion that it is terrible 
— this it is that is the terror. When therefore we feel pestered {ifiiro- 
Si^aififBa), or troubled, or grieved (\vira>fi.e6a), let us never blame others, 
but only ourselves, that is to say, our own notions." No group of words 
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English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


True (1)1 


aXrjOrjs 


I 


I 


o 


14 


True (2)2 


akr]6iv6s 


o 


o 


I 


9 



is perhaps more frequent in Epictetus than those bearing on "trouble" 
and " freedom from trouble" ; and it is almost certain that Jn, in describing 
Christ as thrice " troubled," and as on one occasion " troubling himself," 
is writing with allusion to this Stoic doctrine which must have been 
familiar to all educated Greeks at the beginning of the second century. 

' [1727 rf] "True" (i), aKrj6r)s, in Synoptists, only in Mk xii. 14, 
Mt. xxii. 16 "We know that thou art true," parall. Lk. xx. 21, "We know 
that thou sayest and teachest rightly." It is not surprising that Lk. 
deviates : for " true " is perh. only once applied to persons in canon. 
LXX (Nehem. vii. 2 " a faithful man," avr)p a.) : and Steph. gives very few 
instances, except where the poets speak of a "truthful accuser," a 
" truthful iri&nA" or {Iliad lai. 433) "an honest sempstress" (Ht. truthful 
in weighing out her work). Jn thrice applies it to persons, once, generally, 
vii. 18 "he that seeketh the glory of him that sent him is true" i.e. not 
tempted to falsehood by self-interest, or affectation, and twice of God, 
iii. 33 "God is true," viii. 26 "He that sent me is true." 

[1727 ^] In Jn vi. 55 "my flesh is true food and my blood is true 
drink," Origen (once) and other authorities have "truly," and Chrys., 
while reading " true," appears to give " truly " as one of two interpretations. 
But it may be used in the sense in which Socrates maintained (Plato 36 — 
40) in the Philebus, that some pleasures are "true (oKrieels)," others 
" false." So in the Phado, Socrates speaks of (Plato 69 b) " true virtue." 

2 [1727/] " True " (2), SKri6iv6^, in classical Greek, means " genuine," 
and could not mean "truthful" except in special contexts as when one 
speaks of a ^^ genuine prophet, judge etc." In this sense it occurs in 
Lk. xvi. II "If ye have not been faithful in the unrighteous mammon, 
who will entrust to you the genuine [riches] t " But in LXX it is applied 
to God, as in Exodus (xxxiv. 6) "abounding in truth" okqdLvos ; and where 
Ezr. ix. 15 has "O Lord,... thou art righteous (SUaios)," the parall. i Esdr. 
viii. 89 has oKrjeivos. Philo ii. 599 contrasting "the genuine God" with 
"the falsely so-called god," and St Paul (i Thess. i. 9 "Ye turned.. ..from 
idols to serve a hving and genuine God "), use the word in its classical 
sense: but in Rev. iii. 7 — 14, vi. 10, where "true," aKT\6t.v6s, is combined 
with " holy " and " faithful," the meaning seems to be " truthful." 

[1727^] In Jn, an attempt is made to combine the Greek meaning 
of "genuine" with the Hebraic meaning of 'Hrue" (i.e. "faithful to one's 
word," " keeping one's promise"). A false god, or a false prophet, might 
speak "/;»'a/^"— and deceive, "keeping the word of promise to the 
ear"— as wizards and witches do in Shakespeare. Isaiah says bitterly to 
Israel, trusting in false lights (1. 11) "Walk ye in the light of your fire." 
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[1727] SYNOPTIC DEVIATIONS 

English Greek Mk Mt. Lk. Jn 

Truly 1 (s. 1696 a) a\r,es,s 2337 

Jn's Prologue calls the Logos (i. 9) "the light, (he genuine [light]" and 
the Epistle says (i Jn ii. 8) "A new commandment I write unto you, 
which thing is true (oKrjdes) in him and in you, because the darkness is 
passing away and the tight, the genuine [tight] (to (j)S>s to dXrjSivov), now 
shineth.'\ This means that the new light is not only "true" but "the 
only genuine light," the source of all light from the beginning of the world, 
now at last to be revealed not in twilight but in daylight. 

[1727 A] In Jn, a\ridtv6s is never confused with aKrj6r]s. It never 
means merely "true" in the sense of veracious. As in Hebrews (viii. 2) 
"the ^r«« tabernacle " is the one that "the Lord pitched and not man," 
and the earthly sanctuary is regarded not as being the " true one " but 
only (Heb. ix. 24) "typical of the true [one]," so in Jn, (vi. 32) " the true 
bread" and (xv. i) "the true vine" mean that the ideal is now at last 
revealed. It has been stated above that "genuine," when applied to a 
"prophet" or a "judge," necessarily includes the additional meaning of 
"truthful," and so it does in Jn viii. 16 "My judgment is genuine 
[judgment]" i.e. not biassed, xix. 35 "His t^timony is genuine [testi- 
mony]" i.e. the testimony of an eye-witness, one that has enjoyed the 
sight, or vision, of that to which he testifies. In vii. 28 " I have not 
come of myself, but he that sent me is — ," the antithesis requires that the 
italicised clause should mean " but I have a real mission " as opposed to 
a false prophet, who has no ''real" mission. Hence what has to be sup- 
plied is " a real and true Sender." The " reality " (no doubt) here includes 
not only "really" sending but also sending with a "real" message, i.e. a 
true message. Hence dXij^ivof may here be described as including — but 
not as m,eaning — "true." 

[1727 i] Jn iv. 37 (R.V.) " Herein is the saying true. One soweth, and 
another reapeth (eV yap tovtio 6 \6yos iaTiv aKr)6ivos on, "PiXKos...)" is not 
a correct rendering. The meaning is — as Cyril, in effect, says about the 
context (Cramer ad loc.) and as Origen's comment suggests (ad loc. Huet 
ii. 233 — 4, 241 — 2) — "The cynical worldly saying about 'one sowing and 
another reaping ' yf«c/j its ideal and true expression in the world of the 
spiritual harvest to which I have bidden you ' lift up your eyes,' in which 
the sower and the reaper rejoice together." This, says Cyril, "does not 
happen in the material world but it does in the spiritual." 'Akr)6iv6s, then, 
(as in Hebrews) means here "really, ideally, or spiritually existent." 
Chrysostom, although misled by reading 6 aXiqQrjs, is not much misled as 
to the sense : " This saying was in use among the common folk (01 
7roXXoi)...and He ijieans that this sdiying Jinds its truth more especially 
herein {evTavBa fioKiara tt}v aXrjOeiav ?x^Oj" and he explains " herein " as 
referring to the spiritual sowing of the prophets. 

1 [1727y] " Truly," in Lk., only in (Chri.) " I say unto you 0/ a truth 
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English Greek Mk Mt. Lk. Jn 

Truth' aKrjdem 3 I 3 25 

(d.) " Lk. ix. 27, xii. 44 (D dfiriv), xxi. 3 : never (Chri.) in Mk-Mt. but used 
in assertions that Peter is " truly " one of Christ's disciples or that Christ 
is the Son of God (Mk xiv. 70, Mt. xxvi. 73, Mk xv. 39, Mt. xiv. 33, 
xxvii. 54). 

[1727^] In Jn it is applied to assertions of believers about Christ in 
iv. 42 '■'■truly the Saviour of the world," vi. 14, vii. 40 "truly the 
prophet." In vii. 26, " Can it be that the rulers truly recognised {aXrjdms 
eyvcocrcw) that this is the Christ ?" the meaning may be "that they really 
recognised [i.e. knew in their hearts though they would not own it] " or 
" can it be really true that they recognised." 

[1727 /] In Jn, it occurs in Christ's words as follows, i. 47 " See, [here 
is one that is] truly an Israelite," viii. 31 "[then] are ye truly my 
disciples," xvii. 8 " and they recognised truly (^iyvaaav aXrjdws) that I came 
forth from thee." In these three cases the meaning is probably " in fact 
[and not merely in name\" or " in heart [and not merely in word]," and 
perh. in i. 47 there is some play on the word " Israel," the root of which, 
though distinct from Yashar, " upright," " straightforward," is identical 
with the latter without vowel points. [ Yashar =TrQmu\. once oKrjB^La, five 
times oKifdivos.] This is more likely than that Jn (like Lk.) should repre- 
sent Jesus as using " truly" in the sense " I speak the truth." 

' [1727 m] " Truth," in the Synoptists, occurs only in the phrase " in 
truth" (Mk xii. 14, 32, Mt. xxii. 16, Lk. iv. 25, xx. 21, xxii. 59 in' aXrjdeias, 
exc. in Mt. xxii. 16 ev a.), and in Mk v. 33 "told him all the truth." As 
an attribute of God, or a subject of Christ's teaching, it is non-existent in 
the Three Gospels. 

[1727 n\ " Truth," with " grace " in Jn, occurs twice where the 
Prologue (i, 14 — 17) describes the incarnate Logos as "full of grace and 
truth" and "the Law " {i.e. the Law mentioned in O.T.) as " given through 
Moses" but "the grace and the truth" (i.e. perh. the grace and the truth 
mentioned in O.T.) as " brought into being through Jesus Christ." The 
O.T. constantly couples " mercy " and " truth " where we should rather 
speak of "kindness and truth." Jn, systematically avoiding the Greek 
word "mercy (eXeoi)" (Heb. "kindness (or, mercy)") probably represents 
it here by "grace" i.e. " graciousness." We might expect that the Fourth 
Gospel would proceed to develop this twofold revelation of (i) "grace" 
(2) "truth." But the Pauline Epistles had sufficiently developed the 
doctrine of "■grace." The Fourth Evangelist says that we have received 
from the fulness of the Logos (i. 16) "grace for grace," but after this 
passage he never mentions " grace " again in the Gospel or First Epistle. 
He concentrates himself on the doctrine of " truth." 

[1727 £)] "The truth," in Jn, cannot be discussed apart from "the 
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Spirit." For John regards it primarily as a correspondence between God 
and the Word, or the Father and the Son, in "the Spirit." This 
harmonizes with the philosophy of Epictetus about " the spirit " of man 
and its mission. Explaining how the images of things we see are 
conveyed through the eyes, Epictetus says (ii. 23. 3) " Did God give you 
eyes for nothing? Did He for nothing infuse in them a spirit so strong 
and of such a graphic power that it darts out far away and takes the 
impressions of the things seen ? What messenger could be so quick and 
careful?" So St Paul asks (i Cor. ii. 11) "What man knoweth//4« things 
of the man, save only the spirit of the m.an ? " i.e. the " Spirit " that is 
" infused " in his senses ; and he says that, similarly, the things of God are 
searched by " the Spirit of God!' 

[1727 p] The Johannine phrases of connexion between "the truth" 
and " the Spirit " are largely explained by the facts of the last paragraph. 
Sometimes they are both regarded as spheres, sometimes "the Spirit" is 
a witness to, or a guide to, the sphere of spiritual " truth." The "genuine 
(aXrjBwos)" worshipper is to worship (iv. 23 — 4) (6is) "in spirit and 
truth." Satan (viii. 44) " did not stand fast iti the truth " and " there is 
no truth in him." The Last Discourse thrice mentions (xiv. 17, xv. 26, 
xvi. 13) '■'•the Spirit of the truth" and says that it will guide the disciples 
(xvi. 13) ^' into all the truth." The Epistle not only repeats (i Jn iv. 6) 
" the Spirit of the truth" but adds (v. 6) " the Spirit it is that testifieth, 
because the Spirit is the truth" — that is to say, the Spirit, like the 
" swift messenger " described by Epictetus, cannot help " testifying " 
because its very being is that kind of eternal coming and going in the 
correspondence or harmony between God and His children by which man 
is enabled to " search the deep things of God." 

[1727 q\ " The truth," or " the Spirit of truth," being identified with 
the "correspondence" between the Father and the Son, might be called 
the Spirit of sonship, or the Spirit of Freedom as opposed to that of 
Slavery. Hence our Lord says (viii. 32) "The truth shall make you free" 
(as St Paul says, 2 Cor. iii. 17 "where the Spirit of the Lord is, [there] 
freedom, is "). And since many religions move the mind mainly through 
fear, and their priests and prophets and "holy men" make gain out 
of false fears, stress is laid by John upon the connexion between 
"holiness" and truth (xvii. 17) "Make them holy in thy truth!' The 
Logos also says to God the Father (xvii. 17) "Thy Logos is truth" : and 
since, through this Logos or Truth, one passes to life in the Father, Jesus 
is represented as saying (xiv. 6) " I am the way, the truth, and the 
life." 

[1727 r] This doctrine of " truth " the Evangelist describes as being 
put before both the Jewish and the Gentile world in vain. The Jews, 
when they hear Christ saying (viii. 32) " Ye shall know the truth and the 
truth shall make you free," put aside " the truth " and fasten on " free " 
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English 


Greek 


Mk 


Mt. 


Lk. 


Jn 


[1728] Up, s. Above 


ava 





o 


o 


3 


Washi 


VlTTTdi 


I 


2 


o 


'3 


Wash', i.e. bathe 


XoVQ) 





o 


o 


I 


Water (Chri.)^ 


vhap 


2 


o 


3 


7 


Whence ." 


■KoBfV 


3 


5 


4 


13 


Where ?* 


TTOC 


3 


4 


7 


i8 


Whole, healthyS 


vylT)S 


I 


I 


o 


6 



as an insult : " We are Abraham's seed and have never been in bondage 
to any man" — the fact being that they had no right conception of "free- 
dom" and hence no right conception of "truth." Again, when Jesus says 
to Pilate (xviii. 37) " Everyone that is of the truth hearkeneth to my 
voice," the Roman Governor, who has some smattering of Greek 
philosophy, taking the view attacked by Epictetus, replies, not' asking 
what "A%« truth" may be, but questioning whether there is any such 
thing, " What is truth ? " This is the last mention of the word in the 
fourth Gospel. 

1 [1728 a] "Wash," v'nvrw, in Jn, refers, 5 times, to the washing of the 
blind man in the pool of Siloam, and 8 times to the Saviour washing the 
feet of the disciples. Mk vii. 3, Mt. xv. 2 refer to the Jewish washing of 
hands before meals. Mt. vi. 17 "wash thy face" is the only instance 
<Chri.) in the Synoptic Gospels. Jn xiii. 10 "he that is bathed (A.V. 
washed) " distinguishes the washing of the whole body from the washing 
of a part. 

2 [1728 ^] "Water" (Chri.), in Mk ix. 41 "a cup of water^' is parall. 
to Mt. X. 42 "a cup of cold [water] (-^xP"^)" '■ ^^ ^^'^- '3 (Lk. xxii. 10) 
" a man bearing a pitcher of water" is wholly omitted by Mt. : Lk. vii. 44 
" thou gavest me no water for my feet " is peculiar to Lk., and so is 
Lk. xvi. 24 (parable) "that he may dip the tip of his finger in water." 
None of these passages are doctrinal. The Johannine instances — with 
the exception of ii. 7 — are all doctrinal (iii. 5) "born oi water and spirit," 
iv. 10 — 15 (the dialogue on the "living water"), vii. 38 "rivers of living 
vjater." 

^ [1728 c] "Whence." Xlodcv freq. occurs in discourses as to the 
origin of the Spirit, the Messiah, and Jesus, among the Jews and in 
words of the Lord Jn iii. 8, vii. 27 {bis), 28, viii. 14 {bis) ix. 29, 30, also 
in Pilate's question (xix. 9) " Whence art thou ? " (2403). 

* [1728a?] "Where." HoC, in Jn, occurs first in i. 38 "Rabbi, where 
abidest thou .? " and then freq. of the goal or abiding-place of the Lord, or 
of the Spirit, Jn iii. 8, vii. 35, viii. 14 {bis), xiii. 36, xiv. 5, xvi. 5 ; also in 
Mary Magdalene's doubt (xx. 2, 13, 15) '■'■where they have laid him." 

6 [1728 e'\ " Whole," " healthy." Jn's instances of uytTjy all refer to the 
man healed on the Sabbath, v. 6—15, vii. 23. In Jn v. 4, it is part of an 
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interpolation. In Mk v. 34, urBi vyiris cmo rrjs pdcrriyoi <rov — where it is 
one of three Mk-clauses, of which Lk. has one, and Mt. two — it seems to 
be a conflation. In Mt. xii. 13, "it was restored whole, as the other" 
Mk Lk. omit " whole as the other!' Lk. has the vb vyiaiva (3), not in Mk, 
Mt., or Jn. 

1 [1728/] "Wilderness" (of Arabia), in Jn iii. 14, vi. 31, 49 referring- 
to the brazen serpent, or the manna, " in the wilderness." [In xi. 54 Jn 
appears to mean "the wilderness of Judaea," and in i. 23 Jn (like the 
Synoptists) quotes Is. xl. 3.] On fpr]px>s (adj.) see 1679. 

''■ [1728^] " Will," in Mk, occurs only in Mk iii. 35 " Whosoever shall 
do the will of God," where parall. Mt. xii. 50 has " the will of my Father" 
and Lk. viii. 21 "the word of God." The contrast in Lk. xxii. 42 "Not 
my will but thine " (expressed by the vb. 6fKa in the parall. Mk xiv. 36, 
Mt. xxvi. 39) occurs in Jn v. 30 " I seek not mine own will but the will 
of him that sent me," and vi. 38 " not that I may do mine own will but 
the will of him that sent me." The children of God are said to be 
begotten (Jn i. 13) "not from the will of the flesh nor from the will of 
man (? avhpos) but from God." 

3 [1728 /i] "Work" (n.). The only Synoptic precept about works of 
righteousness is in Mt. v. 16 " that they may see your good works^' unless 
one can be said to be implied in the parable in Mk xiii. 34 " having given 
...to each his work!' Jn mentions "works" in two ways, ist as good or 
bad, in men, who accordingly come to the light or flee from it (Jn iii. 19, 
20, 21, vii. 7, viii. 39) and comp. viii. 41 "ye do the works of your father," 
the "father" being afterwards called "the devil" : 2nd, as the "works" 
appointed for the Son by the Father. Evil " works " are recognised in 
two of the three instances of the word in the Epistle (i Jn iii. 8) "that he 
may destroy the works of the devil," (iii. 12) "because his works were 
evil," (iii. 18) "let us not love in word... but in work and truth." 

[1728 z] Epictetus says (i. 29. 56) " It is not maxims that are now 
wanting. The books are choke full of Stoic maxims. What then is 
wanting ? The man to use these maxims. The man to testify in action 
(cpym) to his words (rois Xrfyois)." Pouring scorn on the philosopher that 
tests his progress by the amount of his reading, he bids him seek 
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progress in action (i. 4. 11). Jn agrees with him in the importance 
that he attaches to action, but differs from him in one very important 
point. In Epictetus, "action"' consists (i. 4. 11, ii. 14. 7) in so regulating 
one's desires and impulses that one may be " in harmony with what goes 
on (toZj yivojiivois)" and that nothing may happen to us against our will. 
In Jn, " action " consists in such deeds as a father would do to children 
or a brother to brothers. 

1 [1728y] "Work" (vb.) ipyaCojxm, occurs in Mk xiv. 6 (parall, 
Mt. xxvi. 10) " she hath wrought {fipyda-aro) a good work on me," where 
Lk. om., and Jn differs. Lk. has xiii. 14 "there are six days in which 
one must work." ''Epydrris, " labourer " or " doer," occurs Mk (o), Mt. (6), 
Lk. (4), Jn (o). 

2 [1728^] " World," ?.«. the creation of the world. Jn ix. 32 "From 
the [creation of thel world (ck tov alavos) it was never heard...." The 
numbers above do not include the phrase eis tov alava (or els tovs alavas), 
on which see "For ever" (1712a?). 

3 [1728/] "Not yet," in Lk., only in xxiii. 53 "not yet laid." In 
Mk iv. 40, viii. 17, 21, Mt. xvi. 9 "Have ye not yet faith, understanding 
etc." In Mk xiii. 7, Mt. xxiv. 6 " But not yet is the end." In Mk xi. 2 
" had not yet sat." In Jn, " not yet " occurs in connexion with " my hour, 
or season," ii. 4, vii. 6, and with "his hour" vii. 30, viii. 20. Comp. 
XX. 17 " Not yet\i3M& I ascended...." 



[1728 4] ''Epfirjveia), in N.T., is connected with Jn i. 42 Kr)(j)as, ix. 7 
SiXmd/i, Heb. vii. 2 MfX^to'^fieK. Me6epp,rjv(v<a is in Mk V. 41, XV. 22, 34, 
Mt. i. 23, Jn i. 38, 41. The Synoptists always translate the Aramaic 
" Cephas " and " Messias " into Gk. ; Jn transliterates the Aramaic and 
adds the Gk. interpretation. 
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ADDITIONAL NOTE ON dyajrav AND (/xXelv 

[1728 m] The variations in the use of ayairav and <f)iX,€iv 
may be illustrated by Xen. Mem. II. vii. 9, 12, where Socrates 
tells Aristarchus that, because he gives his fourteen dependent 
female relations nothing to do, he (at present) does not "like 
(^iXeiv) " them nor they him ; but, if he will give them some 
occupation, then, says Socrates, " You will like (<f)i\eiv) them, 
seeing they are profitable to you, and they will love (dyaTrdv) 
you when they see that you take pleasure in them." The 
narrative goes on to say that Aristarchus took this advice, 
and " They began to like (<l)iXelv) him as their protector and 
he began to love {a'yairav) them as being profitable to him " — 
a curious reversal of terms that may be explained as humorous 
(if Aristarchus was a little too fond of money) but hardly as 
unintentional. L.S. (aya-rrdv) quotes this passage as shewing 
that dya-TTciv "strictly differs from <f>iXeiv as implying regard 
or affection rather than passion " : but no passion is contem- 
plated here either in d. or in <f). Steph. {dyairdv) also quotes 
Dio 44, p. 17S1 e^CXtfjo-are avrbv to? Trarepa koi fiyairrjaare w? 
evepyirriv, " you were fond of him as a father and loved him as 
a benefactor." 

[1728 n\ The following passage from Plato's Lysis suggests 
that dyairav sometimes implies "being drawn towards," and 
(^tXetv "drawing towards oneself," (215 B) "'And he that needs 
(Seo/^ei/os) nothing would consequently be drawn towards 
nothing {ovhe ri djairayr] av) ? ' ' He would not.' ' And that 
which he was not drawn towards, he consequently would not 
draw towards himself (o Se fjA] dyairmr), ovB' av (j>iXoi) ? ' " 
The element of choice (but sometimes also sexual love) in 
(piKeiv comes out also in passages where some man or woman 
is said to be loved or favoured above another (Steph. Iliad 
vii. 204, ix. 450 etc.). In Aelian Var. Hist. ix. i irdw atfioBpa 
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aya7riri(ra<; avTovi Kal vir avrmv (fnXr/deh iv to5 /lepei, the 
phrase iv toS fiepei, " for their part," is probably to be explained 
as Xen. Anab. vii. 6. 36 ev tw fjt,epei xal irapa to fiepo<i, "in the 
discharge of duty and beyond duty." Hence the meaning 
probably is "being loved by them in their turn," almost 
equivalent to "as in duty bound" ; and it perhaps implies a 
slight contrast to the "exceeding affection (a^oBpa a/ya-n-'^a-a'})" 
on the other side. 

[1728 <?] These facts are important as shewing that a 
distinction between dyuTrdv and ^iXelv was recognised in 
Greek literature — as also the distinction in Latin between 
"amo" and "'diligo " (Wetst. on Jn xi. 3) — from Plato down- 
wards. But John would also be influenced by the LXX, 
where ^iXeiv more often (14) represents the Hebrew "kiss" 
than the Hebrew "like" or "be fond of" (10), and in the 
latter sense is applied to " liking " food or drink in Gen. xxvii. 
4, 9, 14, Prov. xxi. 17, Hos. iii. i. It also describes Jacob's 
favouring Joseph in Gen. xxxvii. 4, and is used of " lovers," in 
a bad sense, in Jer. xxii. 22, Lam. i. 2. The dislike of the 
LXX to apply this comparatively low-class word to the 
Wisdom of God comes out clearly in Prov. viii. 17 "I love 
(dyairdo)) them that love (^tXouvTa?) me," where the same 
Heb. verb that is rendered ^CKelv when applied to men is 
rendered dyairdv when applied to the Wisdom of God — 
assuredly not for variety or euphony, but for seemliness 

[1728/] John, who says that God is dydiTT], and that the 
fundamental command of Christ is dyairdv, could not but use 
d/yairdv to signify the highest kind of love. The lower word, 
<j)iXelv, John uses as follows, (i) Twice (xi. 3, 36) it is put 
into the mouths of the sisters of Lazarus and the Jews, as the 
word used by them about Christ's special love, where the 
Evangelist himself prefers to say (xi. 5) fiydira. (2) Once 
(xx. 2) it is used by the Evangelist to describe the beloved 
disciple himself when he had temporarily fallen into unbelief 
and was for the moment not worthy of the higher love. 
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(3) In our Lord's lips it is used thrice, in special contexts 
(v. 20, xvi. 27 bis) metaphorically about "taking into the 
circle of one's friends and household'." (4) Twice (xii. 25, 
XV. 19) the Lord uses it to describe the sensual and seliish love 
of one's life or the love of the world for its favourites: (5) He 
also uses it once, and for the last time (xxi. 17) concerning 
the lower love, to cause the repentant Peter to be {ib.) 
" grieved," that he may rise from the lower love to the higher. 
(6) In the context, it is used four times (xxi. 15, 16, 17 bis) in 
the same sense by Peter and the Evangelist. These are all 
the instances of the Johannine use of the word. 



1 [1728 J'] See 1784 — 92. Comp. Rev. iii. 19 "as many as I ^lace among 
■my friends {(f)iKS>) I reprove and chasten." In Tit. iii. 15 aa-naa-m t. 
^ikdvvras fnias iv irioret, the meaning is doubtful. Not much can be 
inferred from i Cor. xvi. 22 e" tis ov (fitXei t. Kvptov, as ov (^i\£ is freq. in 
Gk. literature in a sense nearly equivalent to ix^aipa. The fourth and 
last instance of 4>- in N.T., outside the Gospels, is Rev. xxii. 15 iras cj>iKa)v 
K. TToimv \jf€vSos. The rarity of (f>. in the Epistles, and the fact that the 
Synoptists scarcely use it except of the "kissing" by Judas, make Jn's use 
of it all the more remarkable, and confirm the view that he has a purpose 
in employing the word and in distinguishing it fionl dyan-ai/ on which 
see 1744 (i)— (xi). 
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CHAPTER I 

WORDS PECULIAR TO JOHN AND MARK 
§ I. Antecedent probability 

[1729] Mark is the most concrete of the Evangelists, John 
the most abstract. Mark deals mostly with " mighty works," 
especially works of healing (and these, largely, of an exorcistic 
character) ; John describes only seven " signs," and no 
exorcisms. In Mark, Christ's sayings are brief, and the 
Evangelistic comments turn largely on local and contem- 
porary affairs (the death of John the Baptist, Herodias, 
Herodians, washings of the Pharisees, Corban, etc.) : John 
— whether in reporting Christ's words or in commenting on 
them — deals in discourses and long dialogues and cosmo- 
politajn or celestial things. Hence we should not expect to 
find much affinity between the vocabulary of these two 
Evangelists. 

[1730] There is another reason for supposing, ante- 
cedently, that John would have few or no words or phrases 
pecuhar to himself and Mark. Mark (318), at all events in 
large part, contains traditions that have been borrowed by 
Matthew and Luke. If therefore John also borrowed from 
Mark, he might of necessity, in many cases, agree with 
Matthew and Luke where the three borrowed identically. 
And indeed we may well ask, Why should John ever borrow 

245 



[1731] WORDS PECULIAR 

from Mark anything that Matthew and Luke agreed in 
rejecting — whether as being erroneous, or obscure, or too 
detailed — unless, in each case, he had some special motive 
for so doing? 

§ 2. The fact 

[1731]. The fact is, however, that John has several striking 
agreements with Mark alone, where Matthew and Luke 
abandon Mark (besides others with Mark and Matthew 
together where Luke alone, abandons Mark). By way of 
explaining this antecedently improbable fact, some have 
suggested that these agreements — which, for brevity, we 
may call " John-Mark agreements " — are of late date, added 
to Mark after the publication of Matthew and Luke, and 
borrowed by John from a larger edition of Mark, which is 
the one we now use. But these John-Mark agreements do 
not bear the stamp of late addition. They do not remove 
difficulties, or soften abruptness. On the contrary, they often 
create abruptness or difficulty. Moreover Matthew, as well 
as John, sometimes follows Mark where Luke abandons 
Mark, as in the Walking on the Waters, and the Anointing 
of Christ by a woman ; and this is a serious blow to the 
hypothesis that all the agreements of John with Mark where 
Luke deviates from Mark are late additions. These facts 
tend to shew, not only that John borrowed from an early 
edition of Mark — or from early traditions contained in Mark 
— but that he also sometimes borrowed, perhaps by preference, 
such passages as might cause difficulty to an educated 
EvangeHst like Luke. 

[1732] What John's special purpose may have been in 
borrowing these traditions from Mark — whether to clear up 
obscurity, or to substitute a spiritual for a materialistic 
interpretation, or to do both these things — cannot be fully 
discussed except as part of a detailed examination of the 
relation between the Fourth Gospel and the Three. For the 
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present, we have to bear in mind, ist, that the John-Mark 
agreements in the following list are probably not late but 
early traditions, and 2nd, that previous investigations^ favour 
the view that they must be connected with Luke's deviations 
from Mark. There are not enough of them to make an 
alphabetical arrangement in English necessary, especially as 
some derive their interest not from their English meaning, but 
from their being unusual and perhaps low-class Greek ; — such 
as the word K/aaySaxTo?, for '^ bed," in the Lord's command 
" Take up thy bed and walk " ; the word "fistic " which is 
given by R.V. margin (txt "spikenard") in the account of 
the Anointing of the Lord ; and a word meaning literally 
"blows with the palm of the hand," or "slappings," in the 
account of the Passion. 

§ 3. Parallels and Quasi-parallels 

[1733] Of the three words Kpa^aTTo<i, TnartKr], and 
paTTia-fia, the last two are marked + to denote that they 
are not only peculiar to Mark and John but also parallel ; 
that is to say, they are used in the description of the same 
detail of the same event. But the first, Kpdj3aTTo<;, is marked .-"f 
to denote, by the query, that the contexts differ. In Mark, 
the command "take up thy bed" is uttered to a paralytic, in 
John, to an "impotent" man lying near a pool. The same 
query is applied to the word "beggar," TT/aoo-atT?;?, and to 
" spit," •jrrvm, to denote not parallelism, but quasi-parallelism, 
as is explained in the foot-notes. On the other hand no 
query is attached to "two hundred" or "three hundred" 
because, the traditions about " buying bread for two hundred 
denarii" or "selling ointment for three hundred denarii" — 
although assigned by John to Philip and to Judas Iscariot 
severally, and not thus assigned by Mark nor stated' by the 
latter in exact agreement with John— undeniably refer to the 



1 See 1282-8, 1309, 1311, 1344, 1373. 
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same detail in the same narrative. True parallelism also will 
be found in the references to the crown " of thorns " under the 
adjective aKavOivo^, and "embalming," evTa^iaa-fi6<;, both of 
which however are, in effect, to be found in Matthew as well 
as in Mark. The description of Peter as "warming himself" 
at the-fire in the High Priest's hall is, perhaps, the only other 
point of interesting agreement between the two Evangelists. 
As to the words not marked f, such as "thunder" ^povrrj, 
" porter " 6vpeop6<;, " catch " (or " apprehend ") KuraTui/jL^dvco 
etc., they mostly occur in altogether different contexts and 
will be found of very little importance as bearing on the 
relation between the Fourth Gospel and the Three. 
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JOHN-MARK AGREEMENTS! 

Mk ' Jn Mk Jn 

[1734] + dicdvdivos^ I I dnOKOirTio^ 2 2 
fipovTT) II f ylvojiai (in con- 
nexion w. 

'lojavjyy)* I I 

t SiOKOo-toi^ 12 t ivTa<f>i.a(rfi6s^ I I 



1 [1734 aj] An asterisk attached to a word denotes that Mk and Jn use 
it in different senses : t denotes that the word not only has the same 
meaning in Mk and Jn but also occurs in parallel passages : ? t indicates 
quasi-parallelism, on which see 1733. Words not annotated occur in the 
same sense but in quite different contexts. 

^ [1734 a] 'KmdvBivos, " of thorns," (Mt. xxvii. 29, Jn xix. 2 liKe^avres 
ITT. i^ aKauSmu) is in Mk XV. 17 nXe^avTes aKaudivov ctt., Jn xix. 5 (popcSv 
■I . cLKavBivov a-T., concerning the " crown of thorns," all reference to which 
is omitted by Lk. This word, in effect, belongs to the list of words used 
by Mk Mt. and Jn in common (1805—6). 

5 [1734 iJ] 'AwoKOTrTtt), "cut off," Mk ix. 43 (Mt. xviii. 8 eKKOTrrm), ix. 45. 
Jn xviii. 10, 26 uses the word about Malchus, prob. with a double meaning, 
Malchus being taken as the representative of the High Priest. Comp. 
Deut. xxiii. i (2), Gal. v. 12, and (for the notion of retribution) Deut. xxv. 
12, 2 S. iv. 13 Aq., Judg. i. 6, 7. 

^ [1734 c] Tivofiai in connexion with 'Itoavijs. 'EyeveTo 'la)avr)s occurs in 

Mk i. 4, and in Jn i. 6 iytvero avBpanros ovojia airw 'imdvrjs. 'Hv, 

not eyevero, is the more usual word to introduce a new character in N.T. 
(Lk. ii. 25, 36, Jn iii. i, xi. i. 2). Lk. uses eyevero to introduce the father 
of John the Baptist (Lk. i. 6) "Zachariah." The first book of Samuel 
opens with the words " a7id there was a ma?i," and Job with " a man there 
was!' The LXX has i S. i. i ^v (A tyevero), Job \. i ?\v : add Judg. xiii. 
2 ?\v (A cycvrro), xvii. I lyivero (A iyevrfir)), I S. ix. I LXX om. vb. but 
h.?jv. Jn i. 6 contrasts iyivero, applied to "a man,'' with ifv, applied to 
"the Word "(1937). 

5 [1734^ AioKoo-iot, "two hundred." Mk vi. 37, Jn vi. 7 "bread for 
200 denarii " (1710 e, 1733). Comp. Jn xxi. 8 " about 200 cubits away.'' 

" [1734 ^] 'Evra(pia(Tii6s, "embalming," is in Mk xiv. 8 (Mt. xxvi. 12 
ivTa^ida-m), Jn xii. 7. Practically this word belongs to the Mk-Mt.-Jn list. 
Jn xix. 40 ivTacjjid^eiv refers to Nicodemus and Joseph. 
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Mk Jn Mk Jn 

[1735] eas (w. indie. ?t rjBekov (without 

pres.)' I 3 rel. or ohy 2 3 

t Bepfxaivojiai^ 2 3 Svpcopos I 3 

'lepotroXu/Acirat I I KaraXa/i/3avo)* I 2 



1 [1735^] f(ur with indie, pres., "while," in Mk, only in Mk vi. 45 eas 
avTos diroXvei,, where parall. Mt. xiv. 22 eas ov anokixTr]. Jn ix. 4 ea>s 
(marg. as) fjiiipa iarlv " while it is yet day," xxi. 22 (lit.) " If I desire 
him to remain while I am coining {eas epxap-ai)," rep. in xxi. 23. Comp. 
I Tim. iv. 13 " While I am coming {ea>s ip^ofiai) give heed to the reading.'' 
See 1638, also 2089, 2201. 

''■ [1735^] "MdiKov without relative or ov. The importanee of this 
agreement arises from the fact that Mark and John use the rare form 
rjdekov in the Walking on the Waters, but in different contexts, the former 
" He desired to pass by them," the latter " They desired, therefore, to receive 
him": — Mk vi. 48 TJdeX^v Trape\delv avrois, Jn vi. 21 rjdeXov oSv Xa^eiv 
avTov. Negations and relative constructions (such as Mt. xxvii. 15, 
Jn vi. II, xxi. 18) being excluded, rjdeXov occurs elsewhere only in 
Mk vi. 19 "...desired... and could not," and Jn vii. 44, xvi. 19 : also in Acts 
X. 10, xiv. 13, xix. 33 always about desire of which the fulfilment is pre- 
vented (in Jn xvi. 19 by fear). The ist pers. is so used in Gal. iv. 20 
(comp. Test. Abr. § 5 rjBeXa). In LXX, it occurs in Esth. i. 1 1 (A fjdiXrja-ev), 
Dan. vii. 19 rjOeXov e^aKpt^dtrao'datf Theod. e^rjTovv aKpi^as, viii. 4 cTroiet 
as rj6e\(, Theod. ejroiriaev Kara to deXruia aiirov, also I Macc. iv. 27 (with 
ofa), 2 Mace. iv. 16, xv. 38. 

[1735 c'] The difficulty of supposing that Jesus entertained an unful- 
filled desire might well cause corrections of the text in Mk vi. 48. D reads 
ri6k\r\atv, which — when compared with Deut. ii. 30 " Sihon desired not 
that we should go across through him (i.e. through his land)," owk ijdeXjja-e 
wapeXde'iv rjpds — suggests an interpretation, " Jesus willed that they should 
go across" or, (comp. Jn vi. 21) that they should be "immediately on the 
land to which they were going." But others may have read ^OcXov napeX- 
dflv airov taking it to mean " they desired that he should come to [themy 
John may have paraphrased this as " they desired to receive him." 

3 [n35d] eepp.aivopaL, "warm oneself," Mk xiv. 54, 67, Jn xviii. 18, 25, 
always of Peter "warming himself," at the High Priest's fire. Jn xviii. 18 
also mentions the servants and officers "warming themselves." See 
" Fire of Coals " {1711 f—h). 

* [1735 «] KaraXa/i/SdriB means "catch," or " take " in Mk ix. 18 and in 
Jn xii. 35, "lest the darkness catch, surprise, or overtake you." In Jni. 5, 
R.V. txt has " the light shineth in the darkness and the darkness appre- 
hended {KOTtka^iv) it not," but the margin has "overcame." It never 
means " overcome " except so far as that may be implied in " catching," or 
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Mk Jn Mk Jn 

[1736] P+Kpd^aTTosl 5 4 iiktBcotos^ I 2 



" taking." It seems to mean " iake " in the sense of " apprehend (mentally) " 
(compare our vernacular "Do you take me?") in Micah vi. 6 (LXX) ex- 
pressing " Whereby may I attain to, or apprehend, the Lord ? " This 
meaning of intellectual apprehension is very common in Greek philosophic 
writers and in Philo, e.g. (i. 579, ii. 654) " Real Being is not apprehended 
by any man," " One must needs begin by becoming a God before one can 
have strength to apprehend God." Simon Magus (Hippol. vi. i8) main- 
tained that the First Principle of things was an " inapprehensible silence." 

[1735y] St Paul plays on KaTaKa\i^6.v<i> and \afipdva> in a manner best 
expressed perhaps by "take," thus (Phil. iii. 12) "Not that I have 

already taken (eXa^ov) [the prize] but I press on, if perchance I might 

overtake (or, take as my prize, KaTaKd^a) that for which I have been taken 
over (or, taken as his captive, Ka.TiKr\it^6r\v) by Christ." Perhaps Jn 
wishes — by using a word habitually employed in two distinct meanings — 
to suggest that the mere intellectual apprehension of light would be 
distinct from moral " reception " (Jn i. 1 1 tTapaka\i,^dva) and would, if it 
were possible, result in an imprisonment, " taking captive,'' of the light. 
If so, we are not called on to decide whether he means (i) " did not take 
captive^' or (2) " did not apprehend" ; for in that case he means both. 

[1735 _§•] Origen says (Huet ii. 74 b) "/« two ways i^ixat) the darkness 
hath 'not apprehended' the light." But his interpretations are (i) the 
darkness \a.s persecuted 'Oae. light but not taken xt captive, or suppressed \\.; 
(2) the darkness, in following after the light and coming too close to it, 
has not overtaken it, but has fallen into the snare (so to speak) set for it 
by the light, and has perished by absorption in the light. Chrysostom 
takes much the same view, but adds that the light "is unsubduable 
[aKaTayaviarov), not being willing to dwell in the souls that do not desire 
to be enlightened {ovk ift^iXoxtopovv rais /irj (jicoTKrdfjuai (SovXo/ieVair 
■\lrvxais)" — which rather suggests intellectual "apprehending." 

[1735 A] In the interpolated Jn [viii. 3 — 4], KaraXafifidvio (bis) means 
"catch." 

1 [1736 fl] Kpd^arros, "pallet," a word condemned by Phrynichus, is 
repeatedly used in Mk ii. 4—12, Jn v. 8 — 11, about the healing 
of a man to whom Jesus says, " Arise, take up thy pallet." But in several 
important circumstances the narratives differ. The word is therefore 
marked ?t. Elsewhere in N.T. the word is used only in Mk vi. 55, Acts 
V. 15 and ix. 33 [of cures, in both cases in Acts, wrought by Peter]. 

2 [1736 b] Mia-daTos, in Mk i. 20 of Zebedee's " hired servants," Jn x. 
12, 13 "hireling," as opposed to the Good Shepherd. 
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Mk 


Jn 




Mk 


Jn 


t vdpSos^ 


I 


I 


* nrjyi]' 


I 


3 


t TTUTTIKOS^ 


I 


I 


■n-Xoiapwv * 


I, 


3 


[1737] ?+ TTpOO-aiTTJJ^ 


I 


I 


?J irria^ 


2 


I 



1 NtipSos, "spikenard," Mk xiv. 3, Jn xii. 3, see below (1736 «^. 
?tnappi](r£a, Mk (i), Jn (9), see 1252—4, 1432—5, 1744 xi. a, 1917 (i) foil. 

2 [1736 c\ Thjyr]. The asterisk denotes that the meanings are entirely 
different. Mk v. 29 uses tr-qyTj about " the woman with the issue." In Jn 
iv. 6 — 14 it is used of Jacob's well and once in metaphor. 

2 [1736 «^] ntoTiKos, of doubtful meaning, occurs in Mk xiv. 3, Jn xii. 
3 "pistic nard." This adjective is nowhere else known to be applied to 
things, but it is applied to a "faithful" wife by Artemidorus (a.d. c. 150) 
ii. 32, 7r«rTiKJ7 KOI oiKovpos, elsewhere ii. 66, iii. 54 I'lcr^ koi ol<ovp6s. 
Wetstein (Mk xiv. 3) gives abundant instances of a-iriKarov as the name of 
an ointment (from " spica "). Codex D om. the clause, but ^ has " pistici," 
k " piscicae," vulg. " spicati," a " optimi." Wetstein quotes passages indi- 
cating that this ointment {(nriKaTov) was in use among women of luxury. 
Possibly an early Galilaean tradition, finding in the original some form of 
a-TTiKdrov, played upon it by saying " not o-tvlkcltov but numnov." Jerome 
(Swete on Mk xiv. 3) played thus on the word, "ideo vos vocati estis 
'pistici,'...." There is no evidence to shew that it was a tradesmen's 
term meaning " genuine.'' 

« [1736 e\ WKoiapiov " little boat," and arapwv (1738 i) lit. " little ear," 
are two diminutives peculiar to Jn and Mk. Jn has also ovdpiov " ass," 
oyj/dpwv "fish," and TraiSdpiov "youth." Variations in the MSS., and Jn's 
apparent liking for diminutives, lessen the weight of any infei'ence from 
his use of them in common with Mk [In Lk. v. 2, W.H. have txt nXoia, 
marg. TrXoidpia]. According to W.H., Jn gives the name (vi. 24) n'koidpia 
to vessels previously called (vi. 23) TrXoia. He seems to do this in 
xxi. 3 — 8, perhaps wishing to suggest in xxi. 8 that the boat, being small, 
was readily brought ashore (but ? " in the little boat "). 

^ [1737 a] Upoa-aiTrjs " beggar," Mk x. 46 the blind Bartimaeus, Jn ix. 
8 a man born blind. Since the narratives are not parallel except in the 
coincidence of "blindness" the word is marked ?t. It should be added 
that the parall. Lk. xviii. 35 has eVairfii/. But the parall. Mt. xx. 30 
(which mentions two blind men) omits all mention of " begging." 

npoa-airris is used by Lucian (iii. 264, Navig. 24) to mean " a common 
beggar," or " beggar of the lowest class," " The millionaires of the present 
day, in comparison with me, are [such as Homer's] Irus and [common] 
beggars {"Ipoi nai irpoa-aa-ai)." Steph. quotes Plut. Hellen. Probl. p. 294 A 
" taking rags and wallet and becoming a [common] beggar." 

» [1737 b] Htuo), " spit," is marked ? J (not .' t) to indicate that only one 
of the two instances in Mk is in a quasi-parallel with Jn. Mk vii. 33 
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Mk 


Jn 




Mk 


Jn 


Trmpdm ^ 


2 


I 


■Pa;80ow«'2 


I 


I 


t paTtuTjia^ 


I 


2 


ottJkw* 


2 


2 


[1738] + rpM/cdo-toi^ 


I 


I 


^avepdo)' 


I 


9 


(pavfp&s ' 


I 


I 


X'^-iapx"*' 


I 


I 


t ardpiov^ 


I 


I 









refers to the healing of a man deaf and dumb, to which there is nothing 
even remotely similar in Jn. Mk viii. 23 refers to the healing of a blind 
man, and so does Jn ix. 6. The two passages, therefore, agree in 
describing Jesus as healing blindness by "spitting," but they differ in 
other respects. 

1 [1737c] Uapoa, "harden" is in Mk vi. 52 "But their heart was 
Jiardened," viii. 17 "Have ye your heart hardened'^" of disciples; Jn xii. 
40 only in a free quotation (Is. vi. 10) " He hardened their heart," of the 
Jews, iirapwcrev. On the meaning of which see 2449 a. 

2 [1737^ 'Pa^^ovvel, uttered by (Mk x. 51) Bartimaeus, (Jn xx. 16) 
Mary Magdalene. The former occurs in a prayer " that I may receive my 
sight," the latter in an exclamation after Mary's eyes have been opened to 
see the risen Saviour. 

3 [1737 e] "PaTTUTfia, lit. " slapping," in Mk xiv. 65, Jn xviii. 22, xix. 3, 
refers to blows given to Jesus, comp. Is. 1. 6 (LXX) els pania-iiara. The 
parall. Mt. xxvi. 67 has the vb. pairiC<o. The n. panKTiia was condemned 
(492 — 3) by Phrynichus, and Lk. uses neither pdiruriM nor pan'i^a : but 
the former might commend itself to Mk and Jn owing to its Messianic 
associations in Isaiah. The parall. Lk. xxii. 63 has Sepovres. 

» Sttikco, " stand fast," Mk iii. 31, xi. 25, Jn i. 26, viii. 44. See 1725 a:. 

6 TpioKoaioi, "three hundred," Mk xiv. 5, Jn xii. 5, "sold for ihree 
hundred &fDzx\\ (1710 c, 1733)." 

8 [1738 d\ *awepda>, " manifest " (vb.), is in Mk iv. 22 along with TKdrf 
fls (j>avep6v : the parall. Mt. x. 26, and Lk. xii. 2, have anoK.aKv<l>6r]tTiTai 
along with ■yi/oxr^ijo-erat, and the parall. Lk. viii. 17 has (jtavepov yevrjaeTai 
along with jvaxrBfi km els (pavfpov eXdji. In Jn xxi. I (fo'j), 14, it is thrice 
used of Christ's "manifesting himself" or "being manifested" after the 
Resurrection, and so, too, in Mk App. [xvi. 12, 14]. 

7 ^avepas, "openly." Mk i. 45, Jn vii. 10 both refer to Christ's not 
going '' openly " or " pubUcly " to a city or to a festival at Jerusalem : but 
the circumstances are quite different. 

8 XiXiapxos,. "captain of thousand," is in Mk vi. 21 "his great men and 
chiliarchsi' Jn xviii. I2 "the cohort therefore and the chiliarchP 

9 [1738*] 'SLTdpiov, "ear" (Ut. "little ear") is in Mk xiv. 47 (Mt. xxvi. 
51 inTiov, Lk. xxii. 50 ovs) and Jn xviii. 10. Note that Jn xviii. 26 (in 
parenthetic explanation) has ariov (1736 c) and so has Lk. xxii. 51. 
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§ 4. Jn xii. 9 " the common people" lit. "the great 
multitude " 

[1739] To the preceding list we may perhaps add the 
phrase used by John alone (xii. 9, 12) o o%A,o? ttoXw, contrary 
to Greek syntax. Mark xii. 37 has 6 ttoXu? o'xXo?, in 
accordance with Greek syntax. Matthew and Luke nowhere 
use iroXiKs ox>^oi with d. " 'O 7ro\v<s o;)^Xo9 " has a meaning of 
its own, quite distinct from ttoXu? o;y;Xo9. Concerning the 
former, " the great multitude," Philo says (ii. 4) " they welcome 
vice " : and this and kindred phrases mean (Lobeck, Phryn. 
p. 390) "the riff-raff." In Mk xii. 37 "the common people 
were hearing him gladly," Syr., Diatess., and SS have " all the 
mtiltitude" the Latin MSS. have "multa turba," D has koI 
TToXv? o'xXo'i Kal....i.e. "and [there was] a great multitude 
and...." All these readings avoid the suggestion of "a foolish 
vulgar mob " which Mark's true text might convey. See full 
quotations in Stephen's Thesaurus and Field. The parall. 
Mt.-Lk. omit the whole clause. Even where Mk (xi. 18) 
says " all the multitude (ox^oi;) were astonished at his 
teaching" — a phrase that need not suggest contempt — Lk. 
(xix. 48) has " all the people (Xao'i) hung on his lips." 

[1740] Jn has xii. 9 (BNL) eyvo) odv 6 o')(\o<; ttoXii? eic tS>v 
'lovSaioJV, xii. 1 2 (BL) d 6')(Xo'; ttoXi;? d iXdcbv et? ttjv eopTijv. . . 
(but N oxXo<; 'TToXi)'; eX6.), and the question arises why he thus 
(if these MSS. are correct) breaks the rules of Greek syntax. 
It is intelligible that such a phrase as Trvevfia a<ytov, " Holy 
Spirit," should be (very rarely) treated as a compound noun, 
and have the article irregularly prefixed (i Cor. vi. 19 
W. H. marg.). But it is quite unintelligible that in 6 ttoXu? 
g-j^Xo9 — a recognised form of speech, meaning "the riff-raff" — 
a writer should interchange the noun and the adjective, 
breaking one of the strictest canons of Greek, unless he 
intended to convey some different meaning. Perhaps John 
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wished to meet the charge brought by enemies of the Church 
against Mark's tradition, not by suppressing the words (which 
Matthew and Luke, if they knew them, have done) but by 
adopting them with a modification intended to express that 
the phrase did not have the bad signification that was 
ordinarily attached to it. B is sometimes untrustworthy as 
to the letter when near C (1961) as here, and the expla- 
nation of B's reading, if correct, is very obscure. Possibly 
some editions of Mark contained a marginal correction 6x^o<s 
TToXu? for iroXix; o)(\o<;. The former, finding its way into the 
text without omitting o, may have been adopted by John, 
meaning, in xii. 9, " tke great multitude of the citizens," and, 
in xii. 12, "the great multitude of the pilgrims." He will not 
say o iroKm o-)0\,o<i, for that would mean " the riff-raff." He 
says o ox^o<; ttoXu?, " tke multitude in great numbers'' 

§ 5. Inferences 

[1741] No less than four of the words marked f above' 
belong to the Anointing of Christ by a Woman — a narrative 
given by all the Evangelists but Luke, and one that has 
caused difficulty to commentators from early times because 
of its points of agreement and disagreement with Luke's 
narrative of the Anointing by a Woman that was a Sinner. 
Another refers to "the crown of thorns," mentioned, with 
slight difference, by Matthew, but wholly omitted by Luke. 
Another describes the humiliating blows inflicted on Christ ; 
and here, too, Matthew uses an almost identical word, but 
Luke an entirely different one^. These facts confirm the 
view that John's intervention is in some way connected with 
Luke's deviation or omission ; and they suggest that in a few 



^ 'EvTa<j)uiiTfi6s (Mt. ivTa(f)id^a>), vaphos, ttkttikos, rpianocnoi. 
^ 'AndvBiuos and pcmicriia, Mt. aKavBSiv and ipamirav, Lk. om. and 
poi/res. 
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such special cases John (contrary to his usual custom) adopted 
the actual words of Mark in order to explain them in a new 
sense. 

[1742] Two words, severally marked ? f and ? J, " beggar " 
and " spit," belong to John's Healing (in Jerusalem) of " a man 
born blind." In Mark, the former word (" beggar," irpoaaiTT)^) 
belongs to the Healing (near Jericho) of the blind "Bartimaeus " 
— which is supposed to be related by all the Synoptists'; but 
-the latter word (" spit," tttuoj (1737 b)) belongs to the Healing 
of a blind man near " Bethsaida," a story peculiar to Mark. 
It must be added that a narrative peculiar to Matthew''' 
describes the healing of two blind men at a place unnamed, 
containing many features in common with the Healing of 
Bartimaeus. The impression left by all these narratives is, 
that there was early difficulty in distinguishing the cures of 
the blind wrought by Jesus ; that Matthew and Luke omitted 
Mark's detail about the use of " spittle " in performing some of 
these cures ; and that John reverted to the old tradition. These 
facts once more confirm the view that John intervened on 
account of the omission of primary facts by secondary Evan- 
gelists : but in this case the burden of omission is thrown, not 
on Luke alone but on Matthew as well. The same conclusion 
is suggested by Mark's and John's traditions concerning two 
hundred and three hundred denarii^ 

[1743] Comparing this Vocabulary with the following 
ones in this Book the reader will find that the proportion of 
words marked f is very large. And the fact that, in some of 
these instances, Matthew is nearly identical with Mark so that 

1 The three narratives probably refer to the same event. But Mt.-Lk. 
omit "Bartimaeus," and Mt. represents two bUnd men as being healed. 

2 Mt. ix. 27—30. 

^ [1742 a\ The former is omitted by Matthew, as well as by Luke, in 
the Feeding of the Five Thousand. The latter, in the Anointing of 
Christ by a Woman, is modified by Matthew, who substitutes " much " 
(xxvi. 9 " it could have been sold for muck ") for the definite sum 
mentioned by Mark and John. 

256 



TO JOHN AND MARK [1744 (i)] 

John is practically in agreement with Matthew as well as 
Mark, ought to make the inquirer defer any final judgment 
that he might be disposed to base upon the present list till he 
has seen the list of words peculiar to John, Mark, and 
Matthew, which, if Mark is earlier than Matthew and if 
Mark is largely followed by Matthew, may shew that John 
follows Mark even more than appears from the facts given 
above. 

[1744] Meantime, regard being had to the fact admitted 
by all critics, that John wrote long after Mark, and to the 
probability (assumed as a certainty by some) that Mark had 
an authoritative position at the end of the first century, a 
good case is already made out for the contention that John 
intervenes in favour of Mark where the later Evangelists 
deviate from him. This contention does not assume that, in 
these instances, Mark and John are historically right. The 
former may have led the latter to an erroneous intervention. 
But the point is, not that Mark is in such cases right, but that 
Mark is supported by John. It will subsequently be con- 
sidered whether John also intervenes in favour of Matthew 
and of Luke, singly, or in favour of Matthew and Luke, 
jointly, where the two agree. But that will not affect the 
present question, which is, whether John occasionally inter- 
venes in favour of Mark. 



ADDITIONAL NOTE ('AyaTram in Jn-Mk narr.) 

[1744 (i)] ' K'^airaw, in strict narrative (1672*), does not 
occur in Matthew and Luke, but occurs once in Mark in the 
story of the man with "great possessions," of whom Mark 
says (x. 2i) "Jesus looked on him and loved him (o Se 'I. 
e/jb/SXiylra'; avTw ijydTrrjcrev avrov)." But the end was that " he 
went away sorrowing," after being commanded to sell whatever 
he had and to "give to the poor." The character and conduct 
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of the man are discussed by Clement of Alexandria, Origen, 
Ephrem, and Chrysostom, and we learn from them that there 
was difference of opinion. But none of these writers deal 
effectually' with the difficulty — difficulty to some early 
Christians though perhaps only a pathetic fact to us — that 
this unique mention of Christ in the Synoptic Gospels as 
" loving " some one, ends in what seems worse than nothing — 
" he went away sorrowing." The difficulty is so great that 
we cannot be surprised at the omission of the clause (" looked 
on him and loved him ") by Matthew and Luke. 

[1744 (ii)] One way of removing or minimising the 
difficulty in Mark would be to take " loved " as meaning 
" treated kindly, or gently " ; and one of the best English 
scholars of the last century says, " Perhaps we might translate 
'caressed him,'^" quoting a passage from Plutarch in support 
of this rendering. He might also have alleged Clement of 
Alexandria (940) " Accordingly Jesus does not convict him 
as one that had failed to fulfil all the words of the Law ; on 
the contrary He loves and greets him with unusual cotirtesy 
{dyaTTo, Koi vTrepaffTrd^eTai,)." Moreover codex d renders the 
Greek by"osculatus est eum." Ephrem and Epiphanius both 
have '• rejoiced^" These facts suffice to shew that, in the much 
discussed precept about selling all one's goods and giving to 
the poor*, this particular phrase, "Jesus looked on him and 

1 TertuUian is briefer than any of these, and most severe, De Mono- 
gam. 14 "Discessit et ille dives, qui non ceperat substantiae dividendae 
egenis praeceptum, et dimissus est sententiae suae a Domino. Nee ideo 
duritia imputabitur Christo de arbitrii cuiuscumque liberi vitio." This 
can hardly be called "effectual." 

" Field, Ot. Norv. ad loc. 

' [1744 (ii) d\ Ephrem p. 168 " Sed cum observator legis monstrasset 
se legem diligenter servasse, tunc legislator de eo gavisus est et exultavit," 
Epiphan. 690 B eira (prja-i, Tavra TrdvTa errolrjcra ex veoTrjTos fiov. n. 
OKOwaas ix^P^- This he repeats expressly, hia yap tov elneiv Sti iyfapr], 
"by saying that he 'rejoiced.'" 

* [1744 (ii)i5] Besides the authorities above quoted, Justin and 
Irenaeus and many other early writers have quoted freely the different 
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loved him',' would be likely to attract special attention because 
of its apparently ineffectual result. 

[1744 (iii)] Before referring to John's use of djaTraai in 
narrative, some notice will be necessary of its use in Greek 
literature as bearing on Field's suggested translation of Mark, 
"Jesus caressed him." ^k.r^a-iraa> seems, from the Odyssey 
onwards, to have meant a " going forth to meet," a " demon- 
stration of affection \" It does not occur in .iEschylus or 
Sophocles. But Euripides has it twice, and dyaTrd^o) once — 
— always meaning "pay the last obsequies" to the dead''. 
Xenophon and Plutarch use it in the sense of " fondling " the 
young'. But in very many cases it means simply " love," 
without allusion to external action, differing perhaps, some- 
times, from (j)i\ea> in that dryairdeo less frequently refers to 
"favour" and sexual love. The LXX uses dyaTrdco very 
frequently in every sense of the word " love," but hardly 
ever in the sense above mentioned — " manifesting love in 
action^" The aorist riydiT7)<Ta occurs for the first time in the 

versions of this story, and passages of Irenaeus (i. 3. 5 quoting as Syr. 
Burk, and i. 20. 2) shew that it was much quoted by early heretics. 

1 [1744 (iii) d\ It does not occur in the Iliad. But ayavu^a, which 
occurs once (xxiv. 464) ayana^ifiev avrqv, means " make the first ap- 
proaches to." 'AyaTrato Occurs (L. S.) twice in the Odyssey, xxiii. 214 
" Be not angry that I did not embrace thee thus ((bS' ayairr\<Td) at the first," 
(referring to 207 — 8 where Penelope kisses and embraces Ulysses), xxi. 
289 "Dost thou not hug \thy good fortune\'\" i.e. "art thou not well 
pleased" — a freq. meaning in later Gk. esp. with negative. 'AyaTrafw, 
-opii, in Odyssey freq. means "embrace." 

^ [1744 (iii) 3] Eurip. Hel. 937 npoa-o) cr(j)' aTrovra SaKpvois hi rjydTrav, 
Suppl. 764 ipairis &v fl TraprjcrB' or riyawa vexpovs. The reply is " Did he 
himself wash the wounds of the unhappy men?" Comp. Phoen. 1327 
veKvv rot TraiBos dyand^cDV ipov. 

' [1744 (iii) f] Plut. (153) Vit. Pericl. I kvv&v reKva...ev rois KoXwoiy 
jTfpKJjepovras k. dyairavras. Also Steph. quotes (.' ref.) "Xen. Cyrop. vii. 5. 
18 p. 447" ^oj/ovouK eV rdis dyKokais 7repi(jiepop,ev airovs dyawa>vres. 

* [1744 (iii) d] In Ps. xciv. 19 "thy comforts delight (lit. fondle) my 
soul," riydiTr)a-av, AN^ rivcftpavav, Is. v. 7 "the plant of his fondling 
(riyawrifievov)." By error the LXX has Ps. cxix. 166 Tjydnrja-a, confusing 
the word with the Heb. for iirolr](ra, which Aq. and Sym. have. 
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Temptation of Abraham (" thine only son, whom thou lovest 
{r)<^cm'r\(ja'i)" and frequently thus to represent the Hebrew 
past where it approximates to the English present: but in 
the next instance (" and he loved her ") and in many others 
it represents the English past^ In the LXX, then, the 
context must in each case be called in to determine the 
meaning. 

[1744 (iv)] In the Pauline Epistles, the active verb, when 
not used of human love, is almost always in the aorist, 
referring to the love of Christ in act, as redeeming mankind, 
Rom. viii. 37 " we are more than conquerors through him that 
loved {ar^airriiTavToi) us^*," Gal. ii. 20 " the Son of God, who 
loved me and gave himself for me," Eph. v. 2 " as Christ also 
loved you and gave himself up for you (marg. us)," v. 25 "even 
as Christ also loved the church and gave himself up for it." 
So in Rev. iii. 9 " Behold I will make them to come and 
worship before thy feet and to know that I loved thee," it is 
the Son, not the Father, that is speaking, and " I loved thee" 
implies " I delivered and made thee victoi'ious^." 

^ [1744 (iii) e\ Gen. xxii. 2, xxiv. 67. The imperf., which is very rare, 
occurs in Gen. xxxvii. 3 rfyaira irapa, I S. i. 5 r^yaira VTrep Tavrqv (but v. 
T. is a LXX addition) where "love" implies favouritism. Comp. Gen. 
XXV. 28 riydnrjae Se 'lo-aaK rbv *H(raij...'Pe/3c'KKa Sc riyana rbv 'laKto^ (where 
the Heb. tenses differ) and i S. xviii. 28 ttSj 'l<rp. rjydira avrov, where LXX 
differs from Heb. and perh. takes the meaning to be "loved him [David] 
more than Saul." 

^ [1744 (iv)a] In view of the preceding (Rom. viii. 35) "love of 
Christ," and the prevalent Pauline use of aor. of dyanda>, this must refer 
to the Son, not to the Father. Comp. Phil. iv. 13 "I have strength 
[for] all things in him that makes me powerful" z.e. "Christ" (comp. 
I Tim. i. 12). But it does refer to the love of the Father in Eph. ii. 4 — 5 
" God.. .for the great love wherewith he loved us. ..quickened us together 
with Christ," and to the love of the Father and the Son in 2 Thess. ii. 16 
"now our Lord Jesus Christ himself, and God our Father, who loved 
(6 dyanrjtras) US..." where, though dyawT)a-as agrees grammatically with 
Bibs K. TTorijp, it is intended to include the redeeming love of the Son. 

3 [1744 (iv) ^] Ign. Magn. 6 fVfl ovv iv toIs npoyeypafifUvois npotra- 
wois 7-0 7rai» ttXtjBos i6eo>pr}iTa iv niiTTei k. r)ydirr)(Ta seems to mean " Since 
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[1744 (v)] Coming to Johannine usage, and bearing in 
mind this double use of the verb to express the emotion and 
the act, we should first note an insistence on the latter aspect 
in I Jn iii. i8, "Little children, let us not love in word nor 
with the tongue, but in work and truth'.' The whole of the 
Epistle insists on the active nature of God's love and of man's 
love so far as it imitates the divine original. 

[1744 (vi)] Then, in the narrative portions of the Gospel, 
we find the following: iii. i6 "For God so loved (r)'^a-irr)asv) 
the world that he gave the only begotten Son...V' xi. 5 "Now 
Jesus was wont to love {rjr^d'rra) Martha and her sister and 
Lazarus V xiii. i "Now before the feast of the Passover, Jesus, 
knowing that his hour had come that he should pass out of 
this world to the Father, having loved {a'^airrjcjas:) his own 
that were in the world — to the end he loved them (et? reXo? 
TfrfWK'qcrev avToiK;)," xiii. 23 " There was lying at table one of 
his disciples, in the bosom of Jesus, whom Jesus was wont to 
love (oi' 777(i7ra [0] 'I.)," xix. 26 " Jesus therefore having seen his 
[lit. the] mother, and the disciple standing by, whom he was 
wont to love (w r^'yaira)" xxi. 7 " So that disciple whom Jesus 
was wont to love saith to Peter, It is the Lord (Xijei ovv 6 fi. 
eKeivo<; ov r)'^a7ra o 'I. too IleTpa), 'O Kvpi6<; ecmv)." After 
this, comes the dialogue between our Lord and Peter, (" lovest 
(dyaTra,';) thou me more than these ? " " lovest thou me ? ") — 
not a part of narrative, but not without bearing on the use of 

then I beheld in faith and embraced [in the spirit] the whole multitude 
[of the Magnesian Church] in the above-mentioned persons [of their 
deputation]," Polyc. 2 iya is. to. Sea-nd fiov a r)yanrfa-as " I and my bonds, 
which thou didst lovingly welcome,'^ perh. personified as in Phil. i. 14 
"trusting in my bonds" — the "bonds" being, in each case, a sign or 
messenger from God, revealing His power to strengthen His martyrs. 

^ Probably an utterance of the Evangelist (not of Christ, 1497). 

2 [1744 (vi) d\ " IVonl," perh. better " always used" (s. Skeat), is an 
attempt to render the imperfect. Other statements about man's love are 
iii. 19 "men loved the darkness rather than the light," xii. 43 "for they 
\i.e. the rulers] loved the glory of men rather than the glory of God." 
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the word in narrative — and finally xxi. 20 " Peter, having 
turned, noteth the disciple that Jesus was wont to love, follow- 
ing {^Xeirei rbv fi. ov -^yd'Tra 6 'I. aKoKovOovvTo).'' 

[1744 (vii)] Reviewing these passages, we find that the _ 
first mention of the Son's being " wont to love " introduces the 
greatest of all His " signs," the victory over death at the grave 
of Lazarus. As to the next, it will hereafter (2319 foil.) be 
shewn that "loved them to the end {^h reXoi; ■ij'yd'TrTjcrev avTov<s)" 
means, not only " loved them to the end" but also " loved them 
to the supreme and victorious consummation of love'' It refers 
to the Washing of Feet as well as to the Sacrifice on the 
Cross. In the former, the Lord is regarded (1283) as wiping 
off upon Himself the impurities of the disciples, so that all of 
them that will accept His love accept at the same time His 
purification — all but Judas, who will not accept it. 

[1744 (viii)] In the same scene that brings before us 
one disciple spiritually refusing this act of love^, there is 
introduced about another disciple, "in the bosom of Jesus," 
the novel phrase " whom Jesus was wont to love." At first, 
this adjective clause is not inseparable from " disciple." It 
is not " the disciple that Jesus was wont to love," but " one of 
the disciples" ; and there is added "whom Jesus was wont to 
love." So stated, it might apply to several disciples, of whom 
this disciple was one. But it recurs as " the disciple standing 
by, whom Jesus was wont to love^" and lastly as " the disciple 



' [1744 (viii) d\ Peter refuses it (for the moment) in word and out- 
wardly (" Lord, thou shalt never wash my feet ") but accepts it in spirit. 
Judas accepts it outwardly but rejects it spiritually. 

^ [1744 (viii) b\ The intervention of " standing by,'' and the consequent 
possibility of pause, afford a loop-hole for regarding the relative here as 
not essential to the antecedent. It might just possibly mean " the disciple 
[about whom I have so often spoken] standing by, one of whom Jesus was 
very fond." But there is no such loop-hole in the next instance. The 
usage of the LXX (1744 (iii) e) would facilitate the use of ^yaTra to mean 
" was specially fond," " loved above others." 
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that Jesus was wont to love," and in this last instance pre- 
eminence is unmistakeable. 

[1744 (ix)] Whether intentional or not, there is certainly 
a striking contrast between the incipient disciple in Mark, 
who proved to be no disciple — although he called Jesus 
" Good teacher '' and although Jesus " loved him " — and " the 
disciple that Jesus loved" in the Fourth Gospel. The former 
"went away sorrowing," To the latter the Lord, when on 
the point of death, entrusts His own mother. To him, alone, on 
the shore of Tiberias, it is given to say, "It is the Lord," when 
Peter and the rest had not yet discerned Him. He, too, 
though not "following" the Lord in the path assigned to 
Peter (the path of the Cross) is nevertheless seen " following " 
in another way ; and the last recorded utterance of the 
Saviour includes a mysterious saying suggestive of the 
prolonged abidance of this disciple upon earth : " If I will 
that he tarry till I come, what is that to thee ? " 

[1744 (x)] This typical aspect of " the disciple that Jesus 
loved " is quite compatible with the literal aspect in which he 
is regarded as literally lying on the bosom of Jesus. Origen 
assuredly accepted the latter, but he accepted the former also. 
" The Word of God on earth," he says, " since He is become 
man, we see as a being of man's nature... but, if we have lain 
on the breast of the Word made flesh, and if we have been able 
to follow Him when He goeth up to the High Mountain, we 
shall say, ' We saw' his glory.' " And again, " We must there- 
fore dare to call the Gospels the prime of the Scriptures, and 
the Gospel according to John the prime of the Gospels. Of 
this Gospel none can receive the meaning except he have 
fallen back (Jn xiii. 25 avaireadv) on the breast of Jesus, 
and except he have received Mary from Jesus so that she 
becomes (lit. becoming) his own mother also. And this 

' [1744 (x) a\ Orig. Philocal. 19. The reference is to the Transfigura- 
tion. He quotes Jn i. 14 i6eaa-6.ij.i6a as eiSo/iev, " we saw.'' 
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other future ' John ' must also become such a one that (so 
to speak) the ' John ' is pointed out by Jesus as being ' Jesus.' 
For, if there is no other son of Mary (according to those who 
entertain wholesome opinions about her) except Jesus, and 
[if] Jesus says to His mother, ' Behold, thy son,' and not, 
' Behold, this, too, [is] thy Son ' — this is all the same as if He 
has said ' Behold, this is Jesus, whom thou didst bear.' For 
indeed every one that is initiated (Gal. ii. 20) liveth no longer 
[of himself] but Christ liveth in him : and, since Christ liveth 
in him, it is said concerning him to Mary, ' Behold, thy Son, 
the Christ I^ '" 

[1744 (xi)] It may be taken as certain that John has some 
meaning and purpose (beyond mere graphic or euphonic 
variation) in his various descriptions of the beloved disciple ; 
and it is highly probable that Origen has helped us to 
elucidate a part of his purpose, in bringing before us this 
unnamed and mysterious character as a permanent witness 
— " tarrying '' till the Lord's " coming " — to the all-conquering 
love of Christ. And having regard to the early and wide 
discussions about the parallel phrase in Mark, we may regard 
it as by no means improbable that the Fourth Evangelist is 
tacitly contrasting this " disciple that Jesus loved " with the 
ineffectual approacher to discipleship, of whom Mark records 
that he called Jesus "teacher," and that Jesus "looked on him 
and loved him," and yet that, in the end, " he went away 
sorrowing^" 

1 Orig. Huet ii. 6. 

2 [1744 (xi) d\ As to ? t irapprja-ia, omitted by error in 1736 but placed 
in note there, it will be shewn that John may be writing with allusion to 
Mk viii. 32 rr. tov Xdyov eKaXet (omitted by Mt.-Lk.) or even in parallelism 
to Mk as given by SS and A See 1917 (i) foil. 
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CHAPTER II 

WORDS PECULIAR TO JOHN AND MATTHEW 
§ I. Parallelisms very few 

[1745] In this list, though larger than that of words 
peculiar to John and Mark, only one word will be found 
marked i", and that with a query, namely, ^fjfia, "judgment 
seat," concerning which John says that Pilate " sat down on a 
judgment seat" just before he said to the Jews, " Behold your 
king." Matthew has " While he was sitting on the judgment 
seat, his \i.e. Pilate's] wife sent unto him..." Then follows 
the mention of her dream, of which John makes no mention. 
The word occurs frequently in the Acts to mean the 
" platform," or " tribunal," of a judge, so that it might well be 
used by the two Evangelists independently. The absence of 
the article, however, in John (" a judgment seat ") may indicate 
that he is calling attention to a fact that might pass unnoticed 
by readers of Matthew^ 

[1746] The reader will notice the large number of asterisks 
denoting that Matthew and John use the same word in 

1 [1745 fl] Comp. Joseph. Bell. ii. 14. 8, where Florus erects "a 
tribunal " and then crucifies a number of Jews in front of it. Pilate may 
have first "sat on the tribunal" in the Praetoriura (as Matthew says) and 
may have then had a special '■'■tribunal'" set up in Gabbatha for the 
purpose of final decision. Such a course would be all the more natural 
as the Chief Priests (Jn xviii. 28) would not come into the Praetorium to 
hear his decision. The Article is inserted before &r\\ia when used in N.T. 
absolutely elsewhere, Acts xii. 21, xviii. 12, 16, 17, xxv. 6, 10, 17. 
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different senses, as where the former uses Bcopedv to mean 
"with a liberal hand," but the latter to mean "without a 
cause." So ^p&cri^ in Matthew means "rust," but in John 
" food " ; and rt/x?; means in Matthew " price," but in John 
"honour^" For the most part the words in this list tell us 
nothing of interest. For example, Xa/i7ra'?, i.e. "torch" or 
"lamp," is connected by Matthew with the Virgins that go 
out to meet the Bridegroom and by John with the soldiers 
that arrest Jesus : a/jLvpva, " frankincense," in Matthew refers 
to the offering of the Magi to the infant Jesus, in John to the 
act of Joseph of Arimathaea and Nicodemus placing the 
Lord's body in the tomb. 

[1747] It will be found suggested in one of the foot-notes 
(1752 a — -/) that, when John applies to Jesus the word 
Kpavyd^w, " cry aloud," — used by some authors to mean 
"scream" or "cry in terror" — he may be possibly alluding to a 
tradition peculiar to Matthew, who quotes a saying of Isaiah 
■" He shall not cry aloud" and who uses Kpavyd^oo in his 
peculiar rendering of the prophecy. But this is a conjecture 
that would need support from many other Johannine passages 
of allusive tendency. There is greater probability in the 
hypothesis that John's version of the naming of Peter, " Thou 
sAa/i be called Cephas, which is by interpretation Petros [i.e. 
Stone'l" was written with allusion to the tradition peculiar to 
Matthew " Thou art Petros [i.e. Stone]." But this hypothesis 
is not based on anything in the list given below, because it 
does not rest on any word peculiar to John and Matthew. 

§ 2. "Light of the world" " my brethren " 

[1748] Taking the list as a whole we find no one word, by 
itself, as to which John can be said with confidence to be 
alluding to Matthew. But the two words making the phrase 
<pm Koafjbov, " light of the world" stand on a different footing. 

^ In the Jn-Mk list only one word {irrjyri) was thus marked. 
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in Matthew, our Lord says " Ye are the light of the world " ; 
in John, " / am the light of the world." It has been maintained 
in an earlier part of this series (435) that Matthew is in error, 
and that John, when emphasizing the doctrine that Christ is 
the Light of the world and that other people have the light, 
was not writing without some allusion to this corruption, 
peculiar to Matthew, namely that Jesus said to the disciples, 
" Ye are the light of the world." This appears extremely 
probable^ 

[1749] Another combination of two words peculiar to 
Matthew and John is the phrase "my brethren" in Christ's 
words after the Resurrection^- Matthew says that the 
women, when the risen Saviour met them, "took hold of his 
feet',' and that He said " Go back, bear word to my brethren 
that they go away into Galilee^" In John, the Lord says to 
Mary Magdalene " Touch me not, for I have not yet ascended 
to the Father : but go to my brethren and say to them, I am 



1 [1748a] Mt. V. 14 "Ye are (i/ieis eWe) the light of the world!' It 
has been shewn (435) that this might be an error, either through Gk or 
through Heb. corruption, for '•'•ye have the light of the world." Both 
Jewish and Christian doctrine would teach that the saints are (Phil. ii. 
15) "lights," or (Jn v. 35) "lamps," but not "the light" : and no authority 
has been alleged for the view that even the collective body of the saints 
could receive this name. No other Synoptist supports Mt. in his version, 
and Jn may not improbably be writing allusively to it, and with the 
purpose of tacitly correcting it, in the following passages : (i. 8) " He 
\i.e. John] was «tf/ the light," (viii. 12, ix. 5) " I am the light of the world;' 
(xii. 35) "Walk (R.V.) while ye have the light;' xii. 36 (R.V.) '" While _)/tf 
have the light believe on the light that ye may become sons of light." 
That a body of men should believe themselves to be a collection of 
"lights" reflecting the Light of the World, differs radically from the 
doctrine that the same men should believe themselves to be " the Light of 
the World " - and Jn appears to be protesting against the latter belief 

2 [1749 d\ This is to be distinguished from Mk iii. 33—4, Mt. xii. 
48—9, Lk. viii. 21 "my mother and my brethren," where ouy Lord gives 
a spiritual interpretation to "my brethren." The only other instance 
(Chri.) of " my brethren " is Mt. xxv. 40 (in parable). 

^ Mt. xxviii. 10. 
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ascending unto my Father and your Father and my God and 
your Godi." The tradition of Matthew uses the past "took 
hold," which John perhaps read as the imperfect "began (or, 
wished) to take hold" — the action being checked by the 
words of Jesus, " Do not touch me^" Luke omits all mention 
of this manifestation of Christ to women. Mark's Gospel 
breaks off just before it. The Mark- Appendix, which takes 
up the narrative, simply says that the Saviour "appeared 
(e<lidprjy first to Mary Magdalene." There is a very strong 
probability indeed that John here, writing with allusion to the 
narrative peculiar to Matthew, wishes (i) to retain the 
beautiful tradition " Go tell my brethren " as part of the first 
utterance of the ascending Saviour, (2) to indicate that the 
women did noi " take hold " of His feet*. 

' Jn XX. 1 7. 

2 [1749 i] Even Thomas is not represented in Jn as actually 
"touching" or "taking hold of" the risen Saviour. The Apostle is 
described as being invited to " reach " his " hand." But apparently he 
believes without this evidence (Jn xx. 29 " Because thou hast seen thou 
hast believed ! "). 

2 [1749 1] 'Ecfxivri is here used for the more common aS(j)6r). It is also 
used in Mt. i. 20, ii. 13, 19, but with kot ovap, "in a dream." In Lk. ix. 8 
'HXi'as e<pavri it is without kut ovap. It is also applied to the shining of a 
star (Mt. ii. 7) or to a character bright as a star (Phil. ii. 15). 

* [1749^ "My brethren" might be interpreted literally by Gentile 
readers ignorant of Christian vocabulary. In Mt., N* reads "the 
brethren." The Johannine context, " my Father and your Father," makes 
it clear that the brotherhood is spiritual. In Acts i. 14, "his brethren" 
means James and Jude etc. because preceded by "his mother." 
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TO JOHN AND MATTHEW [1752] 

JOHN-MATTHEW AGREEMENTSi 

Mt. Jn Mt. Jn 



[1750] 


alyiaXos 


2 


I 


(SpTrafo) 


2 


4 




apTi 


7 


12 


?t |3^^io2 


I 


I 




* ^paiTis^ 


2 


4 


8ti/fd(B* 


5 


6. 


[1751] 


* Sapedv (adv.)5 


2 


I 


c'Xfu^fpos' 


I 


2 




c'ft(^avifo>' 


I 


2 


ivraf^id^oi ^ 


I 


I 




* ii^TdCcc« 


2 


I 


KardyvvfiL^^ 


I 


3 


[1752] 


Kpauyafo)!' 


I 


6 


\a6pq. 


2 


I 



1 [1750 ^i] An asterisk attached to a word denotes that Mt. and Jn 
use it in different senses : + denotes that the word not only has the same 
meaning in Mt. and Jn but also occurs in parallel passages. 

2 'Brjji.a, "judgment seat," Mt. xxvii. 19 "the].," Jn xix. 13 "a]." See 
1745. 

3 [1750a] BpSo-iy, in Mt. "rust," in Jn "food." 

* [1750 5] A^^|/•a(B, " I thirst," in Mt. xxv. 35, 37, 42, 44 means physical 
thirst, in Mt. v. 6 "hunger and thirst after righteousness" (where Lk. vi. 
21 has merely "hunger now"). In Jn, the woman of Samaria interprets 
Christ's "shall never thirst" literally (" that I may not thirst''^). Apart 
from this dialogue, the word is never used literally in the Fourth Gospel, 
unless it be in xix. 28 where it is printed by W.H. as a quotation. If it is, 
the most likely source is Ps. xlii. 2 " My soul is athirst" (aot as W.H., Ps. 
Ixix. 21). In that case the meaning would be spiritual as well as literal. 

^ [1751 d\ Aapedv (adv.), in Mt. a. 8 (dis) " freely," in Jn xv. 25 (quoting 
Ps. XXXV. 19) "without a cause," "gratuitously." 

* [1751 d] 'EXfidepos, in Mt. xvii. 26 " the sons are free," Jn viii. 33 — 6 
"ye shall become free... the Son shall free (iXevdepaxrr)) you... ye shall be 

free." 'Esp^eo), Mt. ix. 17 "spill" (Jn ii. 15 "pour out" money) may be 
regarded as = Lk. v. 37 i<xvvvopai, and is therefore omitted above. 

^ ''Ep.cjyavi^a, " manifest " vb., see 1716 h. 

8 [1751 <:] '-EvracfiidCa), "embalm," Mt. xxvi. 12. The parall. Mk xiv. 8 
has ivTa(f>iaa-fi6v. Jn has the n. parallel to Mk (1734 «), and the vb. xix. 40 
" as it is the custom to embalm " not parall. to Mk or Mt. 

' 'E|eraf(o, in Mt. ii. 8, x. II, "ascertain" ; in Jn xxi. 12, "question." 

^^ KardyvviM, in Mt. xii. 20 (loosely quoting Is. xlii. 3) " a bruised reed 
he shall not> dreai " ; in Jn xix. 31 — 3 of " breaking " limbs. 

11 [1752 a] K.pavydCa), " cry aloud," is used eight times in N.T. Seven 
of these are (a) Jn xii. 13, of the multitude shouting " Hosanna ! " (d) Jn 
xviii. 40, xix. 6, I2, 15, Acts xxii. 23, of the multitude clamouring for some 
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one's death, {c) Jn xi,. 43 " He cried aloud {eKpavyaa-ev), Lazarus ! [Come] 
out, hither ! " 

[1752*] The remaining instance is (d) Mt. xii. 19 " He shall not strive 
(epiVet) nor cry aloud {pvbk Kpavyda-ei), nor shall one hear in the streets his 
voice," quoting Is. xlii. 2 " He shall not cry, nor li/l up, nor cause to be 
heard his voice in the street." LXX renders " lift up " (as though it were 
" lift (the burden of sin)," i.e. " forgive ") by di/ijo-ei, " forgive "—as in Is. i. 
14, ii. 9 (and freq.) — having oi KCKpa^erai (A Kpa^trai) ovSe avrja-ei. Mt. 
quotes Isaiah's context in full as illustrating Christ's avoidance of publicity 
in His acts of healing (Mt. xii. 16 "He rebuked them that they should 
not make him manifest "). Perhaps Mt. takes " cry " as " cry, or summon, 
to arms," a meaning of the Niph. (Gesen. 858 6) : but Kimchi and Ibn 
Ezr. {ad loc.) explain it as denoting the loud harsh tone used by a judge 
in order to impress his hearers with a sense of authority. Sym. sub- 
stitutes " shall be deceived {e^aTraTrjdrjo-cTai) " for " lift " — an error arising 
from Hebrew confusion. 

[1752 c] These facts indicate that there were early difficulties in 
interpreting the Isaiah passage, and that there would be, toward the end 
of the 1st century, different views about applying to the Messiah either 
Kpdfto (LXX) or Kpavyd^a (Mt). Kpavyd^a, in O.T., is used only in Ezr. 
iii. 13 of a multitude crying aloud with mingled feelings ; and Atticists, 
when not applying it to clamouring crowds, would probably use it (as 
Plat. J?ep. X. 607 B (in poet, quot.)) of a " yelping " hound, or (Demosth. 
Con. p. 1258, 26) of a drunkard " yelling.'' Phrynichus says that Kpavyaa-- 
pos (for KeKpaypos) is illiterate. Epictetus applies Kpavya^a (apart from 
the discordant cry of a raven (iii. i. 37)) to shouting in the theatre, crying 
to Caesar for help, and to a bad-tempered master bawling at his slaves 
(iii. 4. 4, 22. 55, 26. 22) — in all cases implying want of self-control. 

[1752 d] For these reasons many Evangelists would shrink from 
applying K/jdfw, and still more Kpavyd^a, to Christ. But Matthew extends 
his quotation of Isaiah so that it might be read thus, " He shall noi cry 
aloud... until he bring forth jtidgment to victory." This might mean that 
the " crying aloud'" did not take place till Christ's death when He overcame 
death upon the Cross : and Matthew, though he does not use Kpavyd^a in 
connexion with the last cry, uses there the kindred word (xxvii. 50) 
Kpa$as, alone among the Evangelists. 

[1752 «] Others might take the view that both Kpd^a and Kpauydfuj 
were forbidden by the words of Isaiah to be applied to the Messiah : and 
neither of these words is applied to Him by Mark or Luke. On the 
Cross, Jesus is described by Mark as /SoSv cpwvrj peydXrj or d(pf\s (j>a>vfiv 
peydXrjv, by Luke as (pavria-as (j)a>vfj peyuXrj, but not as "crying" or 
'^crying aloud." 

[1752/] John takes a different course. He represents Jesus as '■'■crying 
{<pdCai) " in solemn announcements of doctrine (vii. 28, 37, xii. 44) thrice, 
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Mt. 


Jn 




Mt. Jn 




XoKia 


I 


2 


XafiTrds 


5 I 




Xoyxv^ 


[[I]] 


I 


* fieSvm^ 


I I 


[1753] 


fieCTTOS^ 


I 


3 


vuertro)* 


[[I]] I 




OV flOVOV^ 


I 


4 


* Trepiara-os^ 


I I 




n-Xevpu' 


[["]] 


4 


■n-okvniios^ 


I I 


[1754] 


irptoLa^ 


I 


I 


qu. Sttov^" 


I I 




* (TKXjypdyll 


I 


I 


a-fiipva^^ 


I I 




crvii<j>4pa> 


4 


3 


* a-^payl^o)^^ 


I 2 



but not on the Cross, where the simple words " saith '' or " said " are used 
(xix. 26 — 30 \iyei, eijrei'). But he applies " cry aloud (Kpavyd^a) " to the 
single occasion (xi. 43) of the raising of Lazarus. Then, too, Jesus " wept " 
and " troubled himself.'"' Perhaps the Evangelist felt that the Messiah, 
who could neither " weep " nor " cry aloud " for His own sake, might be 
rightly described as " crying aloud " for the sake of Lazarus, His " friend," 
whom He " loved." 

^ AoyxTj, " spear." See 1756. 

2 Mfdva (-ojum), "to be satisfied with wine," or "intoxicated." In Jn 
ii. 10 " when they have drunk freely (pass.)," not so strong as in Mt. xxiv. 
49 (act.) (parall. Lk. xii. 45 p,idiorKecrdai). 

^ Meo-Tor, "full," in Jn always literal, in Mt. xxiii. 28 metaphorical. 
« Nuo-tro), " pierce." See 1756. 

^ Ou fiovov, "not only," in Mt., only in xx. 21 " Not only the [work, or, 
miracle] of the fig-tree shall ye do." 

* nepicrordr, "superabundant," Mt. v. 37, 47. In Jn x. 10 "that they 
may have life (fonji') and have it superabundantly {Trepia-aov) " the adj. is 
used adverbially, a usage of which instances are given in pi. rrepia-a-d, and 
also in sing, compar. nepura-oTepov (by L. S. and Steph.), but no instance 
of TrepuTiTov. 

!■ UXevpd, " side." See 1756. 

8 HoXuTi/ior, " precious," Mt. xiii. 46 " one precious pearl," Jn xii. 3 " of 
nard pistic (1736 d) precious." 

^ Upcoia, "early," &pa being understood. In Mt. xxvii. 1, Jn xxi. 4, 
npioias be (Jn + iySij) yevopivrjs (Jn yivoixivrjs) occurs to introduce (in Mt.) 
the morning of the crucifixion and (in Jn) the manifestation of the risen 
Saviour to the seven disciples. 

1" [1754 a] 2io)j/, "Sion," quoted by Mt. xxi. 5 and Jn xii. 15 from 
Zech. ix. 9, see 1456 a and 1757. 

11 'S.Kkrjpos, "hard," Mt. xxv. 24 "a hardxmxi," Jn vi. 60 "the saying is 
hard." 

1^ ^fivpva, "frankincense," Mt. ii. 11, the gift of the Magi to Christ in 
the cradle ; Jn xix. 39, the gift of Nicodemus to Christ in the tomb. 

1' Stppayi^a, " seal," Mt. xxvii. 66 " sealing " the stone of Christ's 
sepulchre, Jn iii. 33, vi. 27 metaph. = " attesting." 
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Mt. Jn Mt. Jn 

[1755] * n/ir)'- 2 I * Tprnyo)^ I 5 

2 I (popia^ I I 



§ 3. Inferences 

[1756] Two inferences may be drawn from the facts given 
above. One relates to the three words with [[i]] opposite to 
them, \6y)(7}, viaaw, and irXevpa, "spear," "pierce," "side." 
They all come from one passage, found in some of the best 
Greek MSS. of Matthew, and given by R.V. in marg. thus, 
"And another {aXko<; he) took a spear and pierced his side 
and there came out water and bloods" These resemble the 
words of John, " But one {a)OC el?) of the soldiers with a spear 
pierced his side and there came out straightway blood and 
water*." Matthew places the piercing before the death, and 
gives no explanation of it ; John places it after the death, and 
explains that the soldiers had received orders to kill those 
who were on the crosses. If the passage was originally a 
part of Matthew and was omitted by the Syriac and Latin 
versions because of its inconsistency with John, we should 
then have to suppose that John (on the hypothesis that he 
knew Matthew's Gospel) was here intervening to place the 
piercing in its right order, as having occurred after, not before, 



1 Ti/i^, in Mt. xxvii. 6, 9, " price " ; in Jn iv. 44 " honour." 

2 [1755 d\ TpiB-yo), " eat," in Mt. xxiv. 38, " eating [gluttonously] " ; in 
Jn alw. in good sense (exc. xiii. 18 (quot. Ps. xli. 9, but LXX da-dicov)) of 
spiritual "eating." 

^ 'YTravrqa-is, "meeting," Mt. viii. 34 (exorcism), xxv. i (parable) 
i^ipxea-dm fls v. : Jn xii. 13 has the same phrase in the Riding into 
Jerusalem. 

* Capiat, "wear," in Mt. xi. 8 "they that wear soft clothing" (parall. 
Lk. " in glorious raiment and luxury "), Jn xix. 5 " wearing the crown of 
thorns." 

6 Mt. xxvii. 49. * Jn xix. 34. 
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Christ's death. But had he done this, he would not — so far 
as we can judge from the hst given above — have used 
Matthew's exact words. Regarded as an intervention of 
John, the phenomena would be unique. Regarded as a 
careless and misplaced interpolation from Johannine tradition 
(in which perhaps the Johannine AAA6IC was taken as AAAOC) 
the insertion in Matthew is fairly explicable. 

[1757] The second inference is of a more general character. 
It is derived from the fact that we find only one word marked 
?f, but many words marked * ; that is to say, when John 
happens to use a somewhat rare word peculiar to Matthew, 
he frequently uses it in a different sense from Matthew's, and 
almost always in an entirely different context'. The word 
StoSv is marked qu. That is because it is quoted both by John 
and by Matthew from Zechariah ; and it has been shewn above 
(1456 «) that John actually ventures to differ from both the 
prophet and the Evangelist by omitting the word "meek," 
which is an integral part of the prophecy. In this list, then, 
there are (practically) none of the agreements that we found 
in the John-Mark list. Consequently, when we come, later 
on, to a number of passages where John agrees with traditions 
reported identically by Mark and Matthew (but not by 
Luke), it is a reasonable inference that John's real agreement 
is with Mark. John's agreement with Matthew is most 
reasonably explained by the fact that he and Matthew are 
borrowing' from identical passages of Mark. 



1 [1757 a] It is fair to add that Mt. and Jn agree in applying the word 
Xio) to metaphorical " loosing." But they never do it in parallel contexts, 
even where it might be expected (2517 — 20). 
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CHAPTER III 

WORDS PECULIAR TO JOHN AND LUKE 
§ I. A?itecedent probability 

[1758] Luke is recognised by all as having not only 
written in his own style but also compiled traditions in 
various styles, the differences between which are clearly per- 
ceptible. This may be seen in the Pauline, Petrine, and other 
portions of the Acts. It is also manifest in his Gospel, 
which contains (i) a short Preface in Attic style, (2) a History 
of Christ's Birth and Childhood in Hebraic style, (3) a History 
of Christ's acts and short sayings in which he agrees largely 
with Mark, (4) a Collection of Christ's longer sayings (inclu- 
ding the Lord's Prayer, the Beatitudes and their context, etc.) 
in which he closely agrees with Matthew, (s) a Collection of 
parables in common with Matthew, (6) a Collection of 
parables and other traditions peculiar to himself, in which a 
variety of styles is manifest, (7) an Account of the Passion, 
differing in style and matter from those of Mark and 
Matthew, (8) an Account of the Resurrection quite different 
in subject-matter from that in Matthew, and differing in style 
from Luke's own History of the Birth and Childhood. 

[1759] A compilation of this kind, even though revised 
by the compiler, and in parts perhaps rewritten by him, would 
naturally have a wider vocabulary than a book written in one 
style. Hence we may naturally expect Luke to include a 
large number of words that would be independently employed 
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JOHN AND LUKE [1761] 

by any educated evangelists at the end of the first century, 
though not used by Mark or Matthew. We should therefore 
expect to find the "John-Luke" more numerous than the 
''John-Matthew" and very much more numerous than the 
" John-Mark " agreements, but — in view of the instances where 
John supports Mark against Luke's silence or deviation — to 
find also that the number of words marked -f-, as being paral- 
lelisms between John and Luke, is very small. 

§ 2. The fact 

[1760] The fact harmonizes with this expectation. The 
list of verbal agreements is very long, and would be longer 
still if we placed in it some words that belong rather to 
grammar than to vocabulary^ and will be mentioned later on. 
But even when the word is rare, there is hardly ever any strict 
parallelism in the context. "Napkin," for example, in Luke's 
parable, wraps up a talent, but in John it is used for entomb- 
ments^. " Breast," in Luke, occurs twice to describe " beating 
on the breast " ; but in John it refers to the disciple lying on 
the breast of Jesus ''- 

[1761] Such parallelisms as there are will be found to be 
confined either to Luke's Single Tradition, or to the Double 
Tradition of Matthew and Luke. As to this, it was pointed 
out above (1450) that John supports Luke against Matthew 
in retaining the apparently harsh precept about "hating one's 
own life^" Another instance will be given from the Double 
Tradition (1784 — 92), where Christ's appellation of the dis- 
ciples as "my friends," which occurs in Luke's version (but 

^ [1760 d\ For example, iiera is common to all the Gospels, but fiera 
TovTa is peculiar to Jn-Lk. NOv (Chri.) is almost peculiar to Jn-Lk. Ilpds 
after verbs of "speaking" (exc. in the phrase "to one another") is prob. 
peculiar to Jn-Lk. See 2394 b, 1915 (vi) d, and 2366 b. 

^ Lk. xix. 20, Jn xi. 44, xx. 7 crovSdpwv. 

' Lk. xviii. 13, xxiii. 48, Jn xiii. 25, xxi. 20 (TTrjdos. 

* This, however, not being a word but a phrase, does not appear in 
the list below. 
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not in Matthew's), is repeated by John. Luke's Single 
Tradition describes the Saviour as coming after the Resurrec- 
tion and " standing in the midst " of the disciples : a similar 
phrase is used by John. These are about all the parallelisms, 
strictly so called, that can be found between John and Luke. 

§ 3. Quasi-parallels 

[1762] Other instances, however, occur where John and 
Luke use the same words, and these rare words, in describing 
events that are apparently not identical though similar. For 
example, the word UfxauGm, " wipe," is used by both writers 
in describing the Anointing of Jesus by a woman. Luke 
says, "with the hair of her head she began to wipe [his feet]," 
and again, ^^ with her hair she wiped" them. John speaks of 
Mary the sister of Martha as "the one that wiped his feet 
with her hair," and afterwards describes the act, ''she wiped 
with her hair his feet." But Luke, in the Anointing, calls the 
woman " a sinner," and speaks of Mary the sister of Martha 
elsewhere, without any suggestion of identity. Commentators 
are divided, and have been from very early times, in their 
attempts to explain John's agreement with Mark and Matthew 
in their general account of the Anointing, but with Luke in 
this detail. For the present' it must suffice to say that the 
phrase in the two Gospels, although apparently not referring 
to the same event, appears nevertheless allusive in the later 
(John) to the narrative contained in the earlier (Luke). 

[1763] " Disembark,'' diro^aivm, occurs in Luke's version 
of the Calling of Peter on the lake of Gennesaretl In this, it 
is said that Jesus " saw two boats standing by the lake but 
the fishermen had disembarked from them '' ; Peter, one of the 
iishermen, had " toiled all night " and " taken nothing " ; but, 

1 The point will be fully discussed in The Fourfold Gospel (see 
Preface above, p. ix). ^ Lk. v. 2 foil. 
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at Christ's command, they let down their nets and take such a 
multitude of fishes that " the nets were breaking." According 
to John', Jesus, after the Resurrection, "stood on the beach" 
and called to the disciples who "in that night had caught 
nothing." At His command they cast the net on the right 
side of the ship'' and take one hundred and fifty-three great 
fishes, yet "the net was not rent." It is after catching 
this draught that, according to John, "they disembarked 
on the land." ^ A.-iro^aivw, though frequently thus used in 
classical Greek, nowhere else has this meaning in the Greek 
Testament Old or New^ Hence this single verbal coinci- 
dence would suffice to claim attention : but when it is com- 
bined with the similarities in the context, the total effect 
suggests that John is writing allusively to Luke's tradition, 
or, at all events, that the two traditions are in some way 
related. 



1 Jn xxi. 4 — g. 

2 [1763 d\ There is nothing in Lk. parall. to Jn xxi. 6 " cast your net on 
the right side of the ship." But in Ps. Ixxxix. I2 "the right (lit. the 
south) " is rendered " sea " in LXX by Hebrew confusion. Comp. Lk. v. 4 
"put out into the deep and let down your nets for a draught." 

3 [1763*] In LXX, it is freq. and means "turn out," "prove to be," 
and it means this in Lk. xxi. 13, Phil. i. 19. " Disembark " = e^e'/DX<'f"" i" 
Mk vi. 34, Mt. xiv. 14. These facts make the Jn-Lk. agreement some- 
what more remarkable. 
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JOHN-LUKE AGREEMENTS! 





Lk. 


Jn 




Lk. 


Jn 


[1764] * dyavlCofiai^ 


I 


I 


aStKi'a^ 


4 


I 


aKr]8iv6s* 


I 


9. 


"Avvas^ 


I 


2 


dvri\iy(o^ 


I 


I 


? t diroPaiva ' 


2 


I 


[1765] diroKpKTiS 


2 


2 


dpidfios^ 


I 


I 


apLfTTaa 


I 


2 


apxovTes^ (Jews) 


4 


3 



1 [1764 ail] An asterisk denotes that the same word is used in different 
senses by Jn and Lk. e.^. dyavi^ofim, Jn " fight," Lk. " strive (to)." No 
words are marked +, because there is no certain instance of parallelism. 
? + denotes a quasi-parallel context. 'Odovwv and napanvnToi occur in 
a passage enclosed by W.H. in double brackets, which will be discussed 
later on (1798—1804). 

2 'AyaviCofuu, in Lk. xiii. 24 '■^Strive to enter" (parall. Mt. vii. 13 
"enter"), Jn xviii. 36 "My officers would strive^' \.s. fight. 

2 [1764a] 'ASiKia, "unrighteousness," which in Lk. xiii. 27 is parall. to 
Mt. vii. 23 dvofiia, occurs, in Jn, only in vii. 18, "this man is true and there 
is no unrighteousness in him" : but it is also in i Jn i. 9, v. 17. For the 
most part Jn uses " darkness," or " lie," to express " unrighteousness." 

^ 'AXj/5tj'oy, " true," i.e. genuine, Lk. xvi. 1 1, see VHIf—i. 

* [1764(5] "Avvas, Lk. iii. 2 "In the high-priesthood of Annas and 
Caiaphas." That of Annas ended {Enc. "Annas") a.d. 15. That of 
Caiaphas lasted a.d. 18 — 36. Jn xviii. 13 — 24 explains that Annas was 
the father-in-law of Caiaphas, and leads us to infer that he at all events 
occasionally exercised the civil authority of the high-priesthood, since 
Christ's captors (xviii. 13) "led him to Annas first." 

^ ^ KvTCkiya, Lk. ii. 34 "a sign spoken against" Jn xix. 12 '■'■ speaketh 
against Caesar." 

' 'ATTo/SaiVm, " disembark," see 1763. 

* 'Api^fios, "number," Lk. xxii. 3 "of the number of the Twelve," 
Jn vi. 10 "in number about five thousand." 

^ [1765 a] "Apyovm (of the Jews), mentioned in the sing, by Mt. ix. 18 
"a [certain] ruler" where parall. Mk v. 22, Lk. viii. 41 indicate that 
he was a "ruler of the synagogue." But, in the pi., Lk. xxiii. 13, 35, 
xxiv. 20 refer to members of the Sanhedrin (there is nothing to indicate 
the meaning in Lk. xiv. i). In Jn vii. 26, 48, xii. 42 it probably means 
members of the Sanhedrin, and Jn iii. i "Nicodemus...a ruler of the 
Jews" is subsequently represented as taking part in the deliberations of 
the Sanhedrin (vii. 51). 
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Lk. Jn Lk. Jn 



[1766] ^ovKeioixM 
[1767] yvaxTTOs* 

[1768] ?t EK/acio-o-ffl'^ 
evddSe 
ivrevdev 

[1769] itiy^o/im^^ 



I 


I 


/SaTTT-tB ^ 


I 


2 


^OUS 


I 


I 


Ppaxv 


3 


I 


yvapl^ca 


2 


2 


* ypafijia^ 


2 


I 


cflor 


2 


I 


ficrdyo) 


2 


3 


ifjiTrlixTrXTiiu 


I 


2 


evtavTos^ 


2 


5 


€vat7rtov^^ 


I 


I 


eTretra 



I 


2 


3 


2 


I 


I 


2 


2 


2 


2 


3 


I 


3 


I 


2 


I 


I 


3 


22 


I 


I 


I 



1 Ba6is, " deep," Lk. xxiv. l ' earfy (lit. deep) dawn," Jn iv. 1 1 " the 
well is deep" 

2 BoTTTiB, "dip," Lk. xvi. 24 " that he should d&^... and cool my tongue," 
Jn xiii. 26 {bis) of Jesus "dipping" the sop. 

3 Bpap^i'mv, "arm," Lk. i. 51 " He hath shewed strength with his arm^'' 
(quot. Ps. Ixxxix. 10, or xcviii. i), Jn xii. 38 (quoting Is. liii. i), "To whom 
hath the arm of the Lord been revealed .? " 

* VvaaTos, " acquaintance," Lk. ii. 44, xxiii. 49 of the " acquaintance " 
of Christ's parents, and of Christ, Jn xviii. 15, 16 of the beloved 
disciple as being an ^'■acquaintance of the high priest." 

5 rpd/i/io, in Lk. xvi. 6, 7 " Take thy bond^^ Jn v. 47 " his \i.e. Moses's] 
writings,^'' vii. 15 " How knoweth this man letters}" 

8 EtSor, " appearance," Lk. iii. 22 " in bodily appearance^'' ix. 29 " The 
appeamnce of his face became different," Jn v. 37 " Ye have neither seen 
his \i.e. God's] appearance." 

7 [1768 a] ''EKfui(T<Ta> dpt^lv, " wipe with hair," occurs in Lk. vii. 38, 44 
and Jn xi. 2, xii. 3, concerning the " wiping " of Christ's feet with the hair 
of a woman described by Lk. as " a sinner," but by Jn as Mary the sister 
of Lazarus (1762). Jn (xiii. 5) also uses the word concerning the "wiping" 
of the feet of the disciples by Christ. 

8 '■Ep,7rip.7r\r,ij.i, "fill." Lk. i. S3 "The hungry he hath //&rf with good 
things," vi. 25 "Woe unto you, O ye that are yiiied now," Jn vi. 12 "But 
when they [i.e. the 5000] wexe filled." 

9 'EviauT-ds, "year," Lk. iv. 19 (Is. Ixi. 2) "the acceptable year of the 
Lord," Jn xi. 49, 51, xviii. 13 "the high priest in thatjK^ar," i.e. Caiaphas. 

10 [1768 b'\ "Ei/con-toi', " before the face of," " in the sight of," jn Jn, only 
in XX. 30 "many other signs, therefore, did Jesus in the sight <?/■ the 
disciples," comp. Lk. xxiv. 43 "and he did eat in their sight {L airav)." 
Jn is probably referring to manifestations, like that in Lk. xxiv. 43, of the 
risen Saviour, " in the sight of" the disciples alone. 

11 'E^fiyiofiai, "relate," "describe." Lk. xxiv. 35 "they described that 
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Jn 




Lk. 


Jn 
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i/iOTlO-fiOS^ 
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I 
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Kvpios, 6^ (Jesus) 
(narr.) 


c. 14 
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* fiT)vva>^^ 
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[1770] WORDS PECULIAR 



KT]7rOS 

[1770] KVKXdm* 

[1771] XUTTT/IO 



which had occurred to them in the way," i.e. the appearance of the risen 
Saviour, Jn i. i8 "the only begotten hath described \i\xa," i.e. God, whom 
"no man hath seen." 

I 'ETTiKci/iai in Lk. V. I, xxiii. 23, means "to be pressing upon, or 
importunate," in Jn xi. 38, xxi. 9 "lying on the top of." 

^ 'I/iaTicr/JM, "clothing," Lk. vii. 25, ix. 29 ; Jn xix. 24 (quoting Ps. xxii. 
18 "on my vesture they cast lots"). 

^ KoXttos, "bosom," Lk. vi. 38 "good measure. ..into your bosom" xvi. 
22, 23 of Abraham's "bosom," Jn i. 18 "the bosom of the Father," xiii. 23 
" in the bosom of Jesus." 

* KuxXota, " surround," Lk. xxi. 20 " Jerusalem surrounded by armies," 
Jn X. 24 " the Jews therefore surrounded him," i.e. Jesus. 

5 Kipios, 6, " the Lord," meaning Jesus (not in vocative), see 1779 — 81. 

^ Aayxdva, "draw lots for," "obtain by lot," Lk. i. 9, Jn xix. 24. 

' Ad^apos, Lk. xvi. 20 — 5, Lazarus the beggar; Jn xi. i — 43, xii. I — 17, 
the Lazarus that was raised from the dead. 

8 AfveiTTjs, " Levite," Lk. x. 32 in the parable of the Good Samaritan, 
Jn i. 19 " priests and Levites." 

^ Aoyifo/iai, "reckon," "consider," in Lk. xxii. 37 (quoting Is. liii. 12) 
" he was reckoned" in Jn xi. 50 " nor do ye consider." 

1" AvTTT], " sorrow," Lk. xxii. 45 " He found them sleeping for sorrow^'' 
Jn xvi. 6, 20 — 22 in words of Christ, concerning the '■^sorrow" of the 
disciples at the thought of being parted from their Master. 

II [1771 a] Ma/)5a, in Lk., only in x. 38, 40, 41 ; in Jn xi. I — 39 (the 
raising of Lazarus) and xii. 2 " Martha was serving (StJ/Kovei)," which 
corresponds to the noun " service " in Lk. x. 40 " M. was distracted about 
much service (StaKoviav)." 

12 [1771 b] MapLd{fi,), in Lk., only in x. 39, 42 ; in Jn xi. I — 45 (the 
raising of Lazarus) and xii. 3 " Mary. ..anointed the feet of Jesus." Lk. x. 
39 describes her as " sitting at the feet of the Lord," and Jn xi. 20 as 
"sitting in the house." 

'2 Mrjvio), in Lk. xx. 37 " Moses indicated in the passage about the 
bush," in Jn xi. 57 "if any man knew. ..he was Xa give information." 
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dSdi'ioj'^ 
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jrXijpijf (of Christ) 
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I 


Trpdcro-a)^ 
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[1773] 


7rp0Tp€)((O 
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'S.ap.apia 
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* 2(X&)a^^ 
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(Tovhapiov 
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arrrjOos 
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(Tvyyevrjs 


3 or 4 


I 


[1774J 


crvvridenai^ 


I 


I 


<Ta>Tr)p " 


2 


I 



1 Moi'oyei'^s'. Lk. vii. 12, viii. 42, ix. 38 of ''an only child" ; Jn i. 14, 
18, iii. 16, 18 "the only begotten" Son of God. 

^ [1771 c\ NiKcio), " conquer,'' Lk. xi. 22 " But when the man that 
is stronger than he shall come against him and conquer him," Jn xvi. 33 
"Be of good cheer, I have conquered the world." In the rest of N.T. 
viKaa occurs only in Rom. iii. 4 (quotation), xii. 31 ibis), \ Jn (6), Rev. (14 
oris). 

' 'o66viov, "linen bandage," perh. in Lk. xxiv. 12, see 1798, 1804. 

* YlapaKiTTTO), " stoop (?) and look into," like odoviov in last note, occurs 
perh. in Lk. xxiv. 12, see 1798—1804. 

6 [1772 a] UX^prjs "full," applied to Christ in Lk. iv. i "fuU o( the 
Holy Spirit," Jn i. 14 (of the Logos) "_/"«// of grace and truth." Both 
passages occur at the outset, where the two Evangelists are describing 
Christ's entrance into public life. Both might naturally be written with 
some reference to contemporary discussions about the manner in which 
(Col. ii. 9) " the fulness of the Godhead dwelt " in Jesus " bodily." Luke, 
who uses the expression "bodily" in connexion with the "dove," might 
interpret the "fulness" as referring to the Holy Spirit descending at 
baptism. John might see the "fulness" in the human, yet divine, 
" graciousness and truth," i.e. probably "kindness and truth," manifested 
in the incarnate Logos and imparted by Him to men. Acts xi. 24 "full 
of the Holy Spirit" is applied to Barnabas (comp. Acts vi. 3, vii. 55). 
If Christ's disciples were commonly described as "full of the Holy 
Spirit," John may well have considered that the " fulness " of Christ, at 
the outset of the Gospel, needed a different description. 

8 [1772/5] Upda-a-a, in Lk., (iii. 13. xix. 23) "exact" elsewhere (xxii. 23, 
xxiii. 15, 41 bis) "do [evil]." In Jn iii, 20, (fiavKa irpda-craiv opp. to iii. 21 
o 8e TTOiSiv Tr]v dKrjdeiav : in Jn v. 29 oi rd dyadd iroirjO-avTes precedes 01 to 
(jiavKa TTpd^avTfS. Comp. Rom. vii. 19 oi yap o 6e\a> iroiS) dya6ov, aX\a a 
ov 6£ka> KaKOv tovto Trpd(Tcra>. 

!■ 2i\adp, " Siloam," Lk. xiii. 4 "tower," Jn ix. 7 "pool." 

8 ■Swrldepai, "agree," Lk. xxii. 5 "they agreed to give him [Judas 
Iscariot] money," Jn ix. 22 " The Jews had agreed" to cast out of the 
synagogue any one that professed belief in Christ. 

9 [1774 <z] Scor^p, "Saviour," Jn iv. 42 "This is indeed the Saviour of 
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Lk. Jn Lk. Jn 

(ToaTTipia^ 4 I ra^etos 2 I 

TeXetdo)^ 2 5 vfieTfpos I 3 
[1775] VTromiivria-Kci) I I ?t (piXos (not appl. 

to Christ)^ 14 6 



/>^e wor/d." This remarkable utterance is assigned to Samaritans. 
" Saviour of the world," in N.T., occurs elsewhere only in i Jn iv. 14 
" The Father hath sent his Son [to be the] Saviour of the world." Lk. 
has i. 47 " My spirit hath rejoiced in God my Saviour,^'' and ii. 11" There 
was born for you to-day a Saviour." 

1 [1774 ^] 2a>Tr)pia, " salvation." On Jn iv. 22 " Salvation is from the 
Jews," see 1647. In Lk., it occurs in his Introduction i. 69 — •]•], and in the 
story of Zacchaeus, Lk. xix. 9 "to-day hath salvation come to this 
house." 

2 [1774 c\ TtXeido), " accomplish," or " perfect," occurs in Lk. ii. 43 
" when they had accomplished the days," Lk. xiii. 32 " on the third day I 
am to be perfected (rcXeioviiai)." In Jn iv. 34, v. 36, xvii. 4, it is used of the 
Son "perfecting" the work appointed by the Father. In xvii. 23 "that 
they all may be perfected into one," it describes the unity of the Church. 
The last instance is xix. 28 " that the Scripture may be accomplished." 

' [1775 a\ *iXof, " friend," occurs once in Mt. xi. 19, applied to Christ 
(parall. to Lk. vii. 34) "/nV«i^ of publicans and sinners." Apart from this, 
it occurs, in Lk., in the Discourse of Christ where, after the appointment 
of the Twelve, Jesus prepares them for persecution. Mt. x. 24, 28 omits 
'friends," thus : "The disciple is not above the teacher. ..And /^ be not 
afraid of them that kill the body." Lk. separates these precepts, having 
(vi. 40) "The disciple is not above the teacher," and, much later (xii. 4) 
'^ But I say unto you., [being] my friends, be not afraid of them that kill 
the body." John, in the Last Discourse, has a division similar to that of 
Luke, first (Jn xiii. 16) " The bondservant is not greater than his lord, nor 
yet an apostle greater than he that sent him," and then (Jn xv. 14, 15, 20) 
" Ye are my friends, if ye continue doing that which I command you. 
No longer do I call you bondservants... but I have called yo\i friends.... 
The bondservant is not greater than his lord ; if they persecuted me, they 
will also persecute you." 

[1775 b] This then is one of the few passages where Jn follows a 
tradition found in Lk. alone, or rather in Lk.'s version of the Double 
Tradition. But, whereas Lk. wraps up a great deal in the appositional 
phrase " you, [being] my friends," Jn shews both why the disciples are 
henceforth to be called friends and what they must be prepared for, as 
the consequence of the title. On this tradition, and its origin, see 
1784—92. 
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Lk. 


Jn 




Lk. 


Jn 


I 
8 


2 

4 


(^(OTt'f tt) 1 

as (when)^ 


I 
1501-16 


I 
15 



Xapis ^ 



§ 4. " Son of Joseph " 

[1776] In addition to the single words above mentioned 
there are several phrases of great importance peculiar to Luke 
and John^ Foremost among these, in Johannine order, 
comes (i) "Son of Joseph" applied to Christ. There are 
also (2) the above-mentioned application of " the Lord " to 
Jesus in narrative; (3) "'sons of light" used in both Gospels 
by Christ ; (4) " my friends" applied by Jesus to the disciples; 
(5) " ]esus...siood m the midst" describing Christ's manifesta- 
tion after the Resurrection ; (6) the combination of the rare 
words "glancing into" and "linen bandages" in a description 
of what was seen by a disciple in Christ's sepulchre after He 



1 *<orif<B, " enlighten," in Lk. xi. 36 in a simile, of a " lamp " ; Jn i. 9, in 
a metaphor, of " ike true UghtP 

2 [1775 c\ Xdpis, " grace," Lk. i. 30 " thou hast found grace with God," 
at the Annunciation, ii. 40, 52 of the "grace" of God on Jesus as a child 
and as a youth, iv. 22 of the words of " grace " from His mouth, vi. 32, 33, 
34 " What t/iank have ye ? " xvii. 9 " Does he give thanks ? " In Jn, it 
occurs of (i. 14 — 17) '•'■grace and truth" (as distinct from "Law") coming 
to man through the incarnate Logos. 

' [1775 (/] 'Qy, "when," occurs (15) in Jn with aorist (incl. r)v) — a 
frequent meaning in LXX. Except in xix. 33 (where as occursi in 
parenth.) Jn always has 8f, or ovv, before, or after, as "when." With 
imperf. (xx. 11 i'KXaiev) it means ^^ while'" {"while sMe was weeping"). 
On Jn xii. 35—6 {bis) see 2201. 

[1775 «] The number given above (15 or 16) in Lk. excludes xxiv. 32 
{bis) (R.V.) "while" (with imperf.), xii. 58 "while thou art going," xx. 37 
" when (or, since) he calleth." In Lk., as never precedes ovv, and it never 
precedes hi except in Lk. v. 4, vii. 12. Mk-Mt. prefer me {e.g. in Mk xi. i, 
Mt. xxi. I, contrasted with Lk. xix. 29 as). 

* There is also the tradition about "hating one's own life" which has 
been discussed above (1450) as a specimen of Jn's allusiveness. It occurs 
in Lk.'s version of the Double Tradition. On ^aaraCa a-ravpov, see 1792 b. 
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had risen — a passage certainly genuine in John, but bracketed 
by W. H. in Luke. Each of these requires separate discussion, 
and they will now be taken in their order. 

[1777] Mark and Matthew say that when Jesus visited 
" his own country," people in the synagogue said " Is not this 
the carpenter," or, "the son of the carpenter?^" Luke, relating 
a visit to " Nazareth where he had been brought up," makes 
the people in the synagogue say, " Is not this [(ke] son of 
Joseph'}^" John gives no such utterance in his account of our 
Lord's visit to Galilee where He quotes the proverb about " a 
prophet in his own country^ " : but in his account of Christ's 
Eucharistic teaching in the synagogue at Capernaum^ he 
makes the Jews say " Is not this Jesus the son of Joseph whose 
father and mother we (emph.) know.'^" Mark and Matthew 
agree with John in mentioning or implying "mother" (Mk 
"the son of Mary," Mt. "is not his mother called Mary?") and 
both add a mention of brothers and sisters : but the names of 
the brothers vary. 

[1778] At the outset of the Gospel, John represents Philip 
as saying to Nathanael, " We have found him of whom Moses 
in the Law wrote, and the Prophets [wrote], Jesus \the\ son of 
Joseph, [Jesus] of Nazareth*'." Nathanael raises no objection 
except on the ground of " Nazareth," and almost immediately 
afterwards confesses Jesus to be " the Son of God " and "King 
of Israel." Thus John's narrative brings Nathanael's belief 
in " the son of Joseph " as being also " the Son of God," into 
contrast with the unbelief of the Jews in "the son of Joseph" 
because they " know " His " father and mother." Luke 
certainly does not believe Jesus to have been " son of 
Joseph" any more than he believes him to have been 



1 Mk vi. 3, Mt. xiii. 55. 

^ Lk. iv. 22 OXlXi vloS ilTTlV 'I. OVTOS I 

3 Jn iv. 43—4. * Jn vi. 59. 

^ Jn vi. 42 ov^i oSrds icrriv 'I. o vibs I. ; 
' Jn i. 45 'irjaovv vlov Tov '\aiiTri(\> Tov airo N. 
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born at Nazareth. It is the Jews, according to Luke, that 
are in error. The Jews call Nazareth (Lk. iv. 23) "thy 
country" Luke calls it (Lk. iv. 16) " Nazareth where he was 
brought up " : and similarly Luke intends us to believe that 
the Jews were deceived about Christ's being "the son of 
Joseph" and that Jesus did not undeceive them. John seems 
to differ from Luke on both points. But in any case the great 
error of the Jews, according to John, would seem to have 
consisted in their imagination that the Son of God could not 
be incarnate in a man whose " father and mother " they 
" knew." We cannot, however, say that John is here alluding 
to Luke's particular phrase, " son of Joseph," for it must have 
been the subject of many controversies before the end of the 
first century, and John may be alluding to these as a whole, 
differing from Luke's view of the controversy, but not referring 
specially to Luke's language. 

I 5. " The Lord" meaning "Jesus" 

[1779] In Evangelistic narrative — strictly so called, i.e. 
excluding speech of any kind as well as the speech of Christ 
— "the Lord" means "Jesus" about fourteen times in Luke^ 
and five times in John: and there is a great difference between 
the two in usage as well as in frequency. In Luke, for 
example, this title introduces the raising of the widow's 
son at Nain (" and when the Lord saw her he had compassion 
on her ") and the sending of the Seventy (" Now after these 
things the Lord appointed seventy others ") and Christ's 



1 [1779 a] Lk. vii. 13, 19, x. i, 39, 41, xi. 39, xii. 42, xiii. 15, xvii. 5, 6, 
xviii. 6, xix. 8, xxii. 61 {bis), comp. xxiv. 3 to (T&iia [[toO Kvptov 'lrja-ovJ\. 
Some Latin MSS., as well as XAD, have it (SS "our Lord") in Lk. xxii. 
31. In xii. 42, xvii. 5 (if compared with Mt. xviii. 21), xxii. 61, there is 
mention of Peter in the context or in parallel Mt. In Lk. xxii. 31, if 
genuine, it precedes an utterance of our Lord to Peter. 
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definition of the faithful steward (in reply to a question of 
Peter's) " And the Lord said, Who then is the faithful and 
wise steward...?" Luke also describes John the Baptist as 
sending disciples "to the Lord" ; Mary, the sister of Martha, 
as " sitting at the Lord's feet," and " the Lord" as gently 
rebuking Martha. In all these cases, the phrase containing 
" the Lord " is an integral part of the narrative. 

[1780] But this is not so clearly the case in John e.g. iv. i 
"When, therefore, the Lord knew... he left Judaea," where the 
sentence might be regarded not exactly as narrative, but 
rather as comment intended to explain the situation and to 
prepare the way for what was done. Still less can the phrase 
be called " integral " in vi. 23 " Howbeit there came boats 
from Tiberias nigh unto the place where they ate the bread 
after the Lord had given thanks "—which R.V. prints as a 
parenthesis, being indeed a parenthetic explanation of the 
situation. So, too, in xi. 2 (R.V.) " It was that Mary which 
anointed the Lord with ointment," the sentence is not a part of 
the narrative of the raising of Lazarus (which immediately 
follows) but a parenthetic definition of this particular Mary 
— since there were others of that name. There remain xx. 20 
"rejoiced at seeing the Lord" and xxi. 12 "knowing that it 
was the Lord!' Both of these may perhaps be explained with 
reference to a previous mention of " the Lord " in speech. In 
the former case, Mary had on that same day come to the 
disciples saying " I have seen the Lord" and bringing a 
message to them. Then when He appeared to them they 
rejoiced that they too had "seen the Lordr In the latter 
case, the beloved disciple had just said to Peter (xxi. 7) " It 
is the Lord" and the narrative proceeds, " Simon Peter, having 
heard the words^ ' It is the Lord! " Afterwards, when the 
disciples were convinced that this was true, the Evangelist 

^ Jn xxi. 7 on is prob. equival. to inverted commas, or " the words 
(2189—90). 
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not unnaturally records their conviction by a repetition of 
the same phrase (" it is the Lord"). Or perhaps the meaning 
may be "knowing [and saying to themselves] 'It is the Lord!" 
[1781] The fact above noted (1779 «) that some of the 
passages in Luke mentioning " the Lord " are connected 
with Peter, deserves to be studied along with the fact that 
the fragment of the Gospel of Peter speaks of Christ as " the 
Lord" and by no other term, and this, before the Resurrection. 
In that fragment. He is not called " Jesus," even by enemies : 
they cannot, of course, call Him Lord, but they use the 
personal pronoun or leave a pronoun to be supplied^ Also, 
in a passage where Luke has "The Apostles said to the 
Lord, 'Increase our faith,'" the preceding verse in Luke about 
" forgiving seven times " is parallel to a passage in Matthew 
in which Peter asks how many times one must forgive a 
brother^ Most of the passages in Luke are peculiar to his 
Gospel : and they give the impression of having been taken 
from some book (perhaps containing the teaching or preaching 
of Peter) in which Jesus was habitually called "the Lord." 
There is no ground for thinking that in this point John 
alludes to Luke or imitates his usage. 

§ 6. " Sons of light " 

[1782] Luke has, in the Parable of the Unjust Steward, 
(xvi. 8) " The sons of this world are, for their own generation, 
more prudent than the sons of the light." John has (xii. 36) 
" Believe in the light that ye may become sons of light." In 
Luke, " the sons of this world " would naturally take, as its 

1 [1781 d\ Evang. Pet. § i " Herod the king commands the Lord to 
be taken (7rap[aXi;/i]05^i'ai)...§ 2 Joseph the friend of Pilate and of the 
Zon/... asked the body of the Lord...Fila.te sending to Herod asked for 
his body... Herod said, Brother Pilate, even if no one had asked for htm 
we should have buried him..." 

2 Lk. xvii. 5 " increase our faith," preceded by xvii. 4 " if seven times 
a day he sin," which is parall. to Mt. xviii. 21 foil, containing Peter's 
question "until seven times?" 
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antithesis, " the sons of the world to come," of which Wetstein 
and Schottgen give abundant instances while giving none of 
" the sons of light." But the occurrence of " sons of light " and 
"children of light" in two of the Epistles^ shews that such 
expressions must have been in early use among Christians. 
The Book of Enoch contains several kindred phrases, in- 
dicating that " light " will not only " appear to the righteous " 
but will pass upon them : " The light of the Lord of spirits is 
seen on the face of the holy and righteous and elect" ; it also 
classes "the holy ones who are in heaven" with "the elect 
who dwell in the garden of life and every spirit of light " ; and 
it speaks of "the spirits of the good who belong to the 
generation of lighter 

[1783] Matthew and Luke record Christ's doctrine that 
" the light of the body is the eye," but they say nothing about 
" the light of the soul " : and some readers might infer that 
each man's " light " belongs to himself, instead of being the 
Light of the World accepted by each through the eye of the 
soul. Mark does not mention the word " light " except 
as that of the fire at which Peter warms himself. On the 
subject of spiritual light he has nothing except a sentence or 
two about a "lamp." Yet the three Synoptists say just 
enough to shew that our Lord must have said a great deal 
more about the " light " that " the Lord of spirits " imparts 
to men. There were many reasons why He might prefer the 
Enoch metaphor of " light " to the metaphor subsequently 
adopted by the Talmudists, " The sons of the world that is to 
come." The latter might be restricted to the future and to 
those who should hereafter have risen from the dead. The 
former: might be applied, as St Paul applies it, to living 
Thessalonians and Ephesians, with the practical precept, 

1 I Thess. V. 5 "Ye are sons of light and sons of day," Eph. v. 8 "But 
now are ye light in the Lord, walk as children of light" 

2 Enoch (ed. Charles) xxxviii. 2 — 4, Ixi. 12, cviii. 11. These extracts 
are of different dates but all {ib. p. 33) " before the beginning of the 
Christian era." 
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[1784] 



" Walk as children of light/' There is not the slightest reason 
to think that John, in using the phrase "sons of light," is 
referring to Luke's single use of it. 

§7. ^' My friends" 
[1784] Where Luke represents our Lord as saying to the 
disciples " my friends," the parallel Matthew contains two 
prominent thoughts. The first is, that the disciple is not 
greater than his master, so that the former ought to be 
prepared to share the persecutions endured by the latter. 
The second is, that the disciples must not be afraid of any 
earthly enemy, for he has no power beyond the grave. Luke 
and John separate the two', as follows : 



Mt. X. 24 — 8 
"A disciple is not 
above his teacher 
nor a bond-servant 
above his lord... if 
they called the Mas- 
ter of the House 
Beelzebul, how 

much more them of 
his household (otKia- 
Kov%) ! Fear them 
not therefore. . .What 
I say to you in the 
darkness, say(£i-!raT£) 
in the light... And be 
not afraid of (aVd) 
them that kill the 
body..." 



Lk. vi. 40 
"A disciple is not 
above his teacher, 
but every one [when] 
perfected shall be 
as his teacher..." 
xii. 3—4 
" ...Wherefore, 
what things ye said 
(eixaTe) in the dark- 
ness shall be heard 
in the \\^\....But 
I say unto you \be- 
ing\ my friends, Be 
not afraid of them 
(accus.) that kill 
the body...." 



Jn xiii. 16 — 17 
"A bond-servant 
is not greater than 
his lord nor one 
sent (Ht. apostle) 
greater than he that 
sent him. If ye 
know these things, 
blessed are ye if ye 
be doing them." 
XV. 14 — 15, 20 
" Ye are my friends 
if ye be doing that 
which I command 
you. No longer do 
I call you bond- 
servants... but I have 
called yo\i friends... 
Remember the word 
that I said to you, 
The bond-servant is 
not greater than his 
lord. If they per- 
secuted me the) will 
also persecute you." 



1 Moreover, in Lk. and Jn, the first thought has nothing to do with 
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[1785] Here Matthew uses first " bond- servant," and then 
"them of his household," to express the relation of the 
disciples to their Teacher. Luke, giving the words as two 
distinct utterances made at different times, makes no reference 
to " bond-servants " nor to " them of his household," but in the 
second he inserts, "/ say unto you \being\ my friends." John 
agrees with Luke in mentioning "friends" in the second 
utterance ; but he disagrees from Luke, and agrees with 
Matthew, in retaining the word "bond-servant." He represents 
Jesus as saying to the disciples, in effect, " I called you once 
bond-servants, and indeed it is true that, if their lord be 
persecuted, the bond-servants must expect persecution: but 
now I call you my friends...." 

[1786] In order to explain Matthew's omission of " I say 
unto you, my friends (dat.)," recourse may be had to the 
analogy of the Sermon on the Mount, where he frequently 
omits introductory clauses inserted by Luke stating the 
persons to whom, and the circumstances in which, the ut- 
terances were severally made, because he prefers to treat the 
whole as one continuous discourse. Moreover the Greek 
dative of " friends," following " to you," might easily be taken 
as vocative, and consequently as not very important. Indeed, 
if " my friends " occurred in the Aramaic original, it may have 
very well been actually vocative, but may have been inter- 
preted by Luke as implying a reason for not fearing: " I say 
unto you, my friends" — i.e. "since you are my friends," or 
" [being] my friends (0tX,o(?)," — " do not be afraid." This 
makes excellent sense, but translators might be excused for 
not rendering a vocative thus, and some, not seeing its force, 
might omit the noun. 

[1787] This explanation however fails to take into account 
that Matthew here uses a word (" them of his household ") 

persecution ; the inference, in Jn, from " not greater than his lord," is (Jn 
xiii. i6 — 17) that the disciple must serve his brethren as the Lord served 
them. 
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that might be taken as meaning " relations " or "friends and 
relations" — a word, too, that is actually taken by him in this 
sense (quoting Micah) a little later on : "I came to set a man 
at variance against his father. ..and a man's foes [shall be] 
they of his own household^'.' In Micah, the Hebrew is "men 
of his house " ; in Matthew, the Syriac has " sons of his house." 
Either of these terms might well be rendered "friends" in 
Greek. Suppose, then, that a Greek Evangelist attempted to 
explain to Greeks the words in Matthew, "A disciple is not 
above his teacher, nor a bond-servant above his lord... if they 
called the Master of the House Beelzebul, how much more 
the men of his house ! Fear them not therefore...": might he 
not think it necessary to bring out the meaning of this 
ambiguous term " men of his house " ? This he might do by 
calling attention to the fact that Jesus had previously used 
the term "bond-servants" and that this new term meant 
something different: "The Lord had before called them 
bond-servants but now He called them friends, saying. Fear 
them not..." .■' 

[1788] According to this view John is intervening in the 
Double Tradition in order to bring out the full meaning of a 
doctrine that he conceived to be partially and imperfectly 
expressed by Matthew and Luke; and, while adopting Luke's 
phrase " my friends" he throws the essence of Matthew's 
version into the first person as the teaching of Christ, " I 
before called you bond-servants, but now I call you friends." 
A Greek would naturally take " bond-servant " as antithetical 
to " friend''." John perhaps regards "bond-servant," not as 

1 [1787 a\ Mt. X. 36 quoting Mic. vii. 6 " The son dishonoureth the 
father... a man's enemies are the men of his own house (LXX 01 h ra 
oUa avTov)." In the LXX of Esther, "friends {(pCkoi)" is loosely used to 
denote the inner circle of the counsellors of the King or of Haman, 
Esth. i. 3, ii. 18, vi. 9 " princes," i. 13 the " wise men that knew the times," 
vi. 13 "wise men." 

2 [1788 a} This antithesis would be familiar to those whom Epictetus 
taught to say (iv. 3. 9) "I am free and 3. friend of God'' (comp. iii. 22. 
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antithetical, but rather as inferior, and preparatory, to 
"friend." But that will be considered later on'. 

[1789] It is possible, and indeed probable, that our Lord 
repeated more than once His doctrine of encouragement 
under persecution: and a juxtaposition of "servant" and 
"friend" occurs in the passage in which Isaiah, after describing 
the making of an idol by " the carpenter " and " the gold- 
smith," encourages his countrymen in the name of Jehovah to 
refuse to conform to idolatry: ' But thou, Israel my servant, 
Jacob whom I have chosen, the seed of Abraham (RV.) my 
friend; thou whom I have taken hold of from the ends of the 
earth... ^ar thou not, for I am with thee^" This suggests 
a possibility that the doctrine of "friendship " with God, 
and of a distinction between His "friends" and His '^servants',' 
may have formed a larger part of the higher Jewish teaching, 
and also of Christ's Gospel, than is generally supposed. 



95 and 24. 60). Not improbably, John had Epictetus in view in another 
use of the word "friend." Pilate, servilely truckling to the Jews, is 
intimidated by their cry (Jn xix. 12) "If thou let this man go, thou art 
not a friend of Caesar." Epictetus frequently satirises the man that is 
proud to call himself " a friend of Caesar" (a title resembling our "Right 
Honourable" applied to Privy Councillors): (iv. i. 8 — 14) "I am of 
senatorial rank," says one, " and I am a friend of Caesar, and I have 
served as consul, and I have crowds of slaves... Who can put constraint 
on me, save Caesar, who is Lord of all?" To which the philosopher 
replies that, if this poor rich man can have constraint put upon him by 
Caesar, he is, by his own confession, a slave, his only distinction from 
common slaves being that he is — " a slave in a large house.'' Just so, he 
says, the servile Nicopolitans "have a way of shouting ''By Caesar's 
fortune, we are free ' ! " 

1 Jesus says (Jn xv. 15)" JVo longer do I call you bond-servants," which 
suggests that the " bond-service " was recognised by Him as a rudimentary 
stage, and not condemned by Him as essentially bad. 

2 [1789 a] Is. xli. 8 " Israel, my servant," LXX irais iiov, but the other 
translators bovK4 iiov, "Abraham, my friend" (Ibn Ezra, "my lover"), 
LXX ov fjycmrjcra, Aq. dyairrjTOv fiov, Sym. toC (jilXov fiov. Comp. 2 Chr. 
XX. 7 "the seed of Abraham thy friend," LXX crn-fp/iaTt 'A. t^ rjyanrjfieva 
irov, i.e. " thy beloved seed of Abraham," al. nu ^ika, al. roO (pikov. 
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[1790] Take, for example, the following parallel between 
the Fourth Gospel and Philo in which the essence of free 
service is defined : 

Jn XV. IS Philo i. 401 

"The bond-servant knoweth " For wisdom is God's friend 

not what his lord doeth : but (<^t\oi'...^e<3) rather than iond- 

I have called you friends : for servant (8o5Xov) : wherefore also 

all things that I heard from my [the sacred writer] says clearly 

Father I have made known un- about Abraham ' Shall I hide 

to you. " [it] from A braham my friend ? ' ' " 

Philo's reference is to the passage in Genesis where God 
reveals His purpose of destroying Sodom. The Hebrew omits 
"friend," having simply, "Shall I hide from Abraham that 
which I do ? " ; but the LXX has " from Abraham my 
servant" {traiho';, not "bond-servant"), and the Jerusalem 
Targum has " from Abraham my friend'^." Without stopping 
to investigate the origin of the variations in quoting from, or 
translating, Genesis, we may take it to be almost a matter of 
demonstration that the implied Johannine definition of a free 
servant, or friend, of a " lord," as one that " knoweth what his 
lord doeth" is connected with the thought of Abraham "the 
friend of God," which pervades Jewish literature, and which 
has left its mark upon the most Jewish of our Canonical 
Epistles ^ 

1 [1790 a] Gen. xviii. 17, Philo has M17 iiriRoKvyjfa) iya> otto 'A^paan tov 
(fiiXov liov; where LXX has Mij Kpvtjra> iya ano 'A. tov naihos fiov ^ iya 

TTOiO) ; 

^ The Targum has, for " friend," DHl, which closely resembles the last 
three letters of the preceding word "Abraham" (DHI). 

^ [1790 6] Jas ii. 23 " he was called the friend of God." From the 
Jews the name passed to the Arabians with such effect as to supplant the 
old name, " Hebron," of Abraham's burying place, known in modern 
times as El Khalil, "The Friend." It would be interesting to ascertain 
whether Epictetus was to any extent indebted to Jewish thought, or 
to Jewish expression (through Philo or other writers) for such sayings as 
that quoted above (1788 a) " I am free and a friend of God, that I may 
willingly obey Him." 
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[1791] These circumstances, no doubt, weaken the 
evidence for the view that John in his doctrine about the 
"friends" of Christ is alluding to the Double Tradition. 
For they seem to shew that Jewish doctrine about "the 
friends of God " and Christian doctrine about " the friends 
of Christ " may have been ampler than we supposed ; and 
John may have been describing one part of this ample 
province while Matthew and Luke may have been describing 
another. Moreover, if the reader looks at the context of the 
passage in Isaiah he will see that there is no antithesis between 
Israel the "servant" and Abraham the ''lover" of God. On 
the contrary, it is implied that because Israel is the true seed 
of Abraham the ''lover" therefore he is the "servant'.' The 
honourable title of " servant " is given to the Messiah in the 
following words, " Behold my servant whom I uphold, my 
chosen in whom my soul delighteth^" Jews might say " The 
distinction between ' servant ' and ' freeman ' is not a true one 
with respect to God. We are all His servants. But some of 
us are His free and willing servants, others His slavish and 
unwilling servants. We recognise the difference ; but whereas 
the Greeks can express this in two nouns, Trat? and hov\o<i, 
we cannot, or at all events seldom do, in our Scripture." 

[1792] This is perfectly true, and it confirms our hesitation 
in finding a real antithesis in the passage quoted from 
Matthew above ("A disciple is not above his teacher, nor 
a bond-servant above his lord..."). "Bond-servant" may have 
been used by Matthew here as we have found it used (1789 a) 
by most of the translators in Isaiah where the LXX heis 
"servant," to mean "a devoted servant'' of God. The two 
clauses, then, in Matthew, are more probably parallel than 
antithetical, and John would be wrong in finding an antithesis 
in them. But did he find one .' If he had done so, and if he 
had used iovKo<; in the sense of " servile," or " slavish," would 

' Is. xlii. I. 
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he have introduced our Lord as saying to the disciples, in 
effect, (Jn xv. i s) " No longer do I call you ' slavish ' or 
'servile'"} Much more probably John found among educated 
Greeks a misappreciation of the Jewish use of "bond-servant," 
which had led Luke to omit it in an important passage of the 
Double Tradition. And where Luke omitted, there — as is 
frequent in matters of importance — John intervened^ 



i [1792 a\ The conclusion that Jn is here alluding to Mt. x. 24 — 5 in 
the Double Tradition is confirmed by the fact that elsewhere he seems to 
allude to passages not indeed in Mt.'s context but in Lk.'s parallels to Mt.'s 
context. Mt. x. 36 — 7 says " A 7nan's enemies (exSpoi) [shall de^ they of 
his household. . .he that loveth father or mother above me is not worthy of 
me." The italicized words might be paraphrased " A man's haters must 
be his relations," or, " A man must hate his relations." Lk. xiv. 26 says 
" If a man cometh unto me and hateth not his own father and mother... 
yen, and his own life... he cannot be my disciple," and we have seen above 
(1450) that John alludes to '•'■ hating on^s own life'' 

[17923] The next verse in Mt. is, "Whosoever taketh (Kaii^avn) not 
his cross." The parall. Lk. has " supporteth {^aa-Ta^etj his own {kavroxi) 
cross." This last phrase occurs nowhere else in the Synoptists, who have 
in their Triple Tradition (Mk viii. 34, Mt. xvi. 24, Lk. ix. 23) " Let him 
take up {aparo)) his cross." In the narrative of the Crucifixion, no 
Synoptist uses the word " support," but the three — though not in exact 
agreement — describe Simon the Cyrenian as bearing the cross altogether 
or in part. Jn on the other hand expressly says that Jesus went forth 
(xix. 17) " supporting (^aa-Td^av) the cross for himself (eavTo)." It is easy 
to conceive that such traditions as " whosoever would follow the Lord 
Jesus must take, or bear, his cross " may have been confused with " bear 
His cross," and such confusions may have led Luke to substitute "support 
his own cross " (like St Paul's " each man must bear his own burden "). 
Others may have objected to this emphasis. John may have thought 
that so emphatic a phrase was best reserved for our Saviour Himself— 
especially in view of heretical legends that Simon not only bore the cross 
but also suffered crucifixion in Christ's place. See 928 (i)— (x). 

[1792c] John's apparent interventions in the traditions about (i) "my 
friends," (2) "bond-servants," (3) "hating one's own hfe," all of which 
occur in a few verses of Matthew or in Luke's parallels, make it probable 
that he was also familiar with the phrase (4) " support one's own cross " : 
and the cumulative evidence increases the probability that he intervenes 
in the first three passages. 
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§ 8. " Standing in (iv or ek) the midst " applied to Jesus 

[1793] "In the midst" occurs in Mark and Matthew 
concerning the little child, whom Jesus " made stand (ea-rfja-ev) 
in the midst of them [i.e. the disciples] " as His representative', 
and in Mark and Luke concerning a man called by Jesus to 
stand " in the midst " of the synagogue, before being healed^. 
Matthew has it in Christ's promise to be with " two or three " 
of His disciples, "There am I in the midst of them,'' a tradition 
peculiar to himself, which is repeated at the close of his 
Gospel in a different form, " Behold I am with you^" The 
Aboth says, " When ten sit and are occupied in words of the 
Lawthe Shekinah is among them, for it is said, (Ps. Ixxxii. i) God 
standeth in the congregation of the mighty. And whence [is 
the same proved concerning] even five ? Because it is said, 
He judgeth in the midst (LXX eV fieatp) of gods*." Thus, 
although Matthew does not mention " standing in the midst" 
we see that his doctrine about Christ's abiding presence might 
naturally be expressed thus in Jewish Tradition. 

[1794] The Epistle to the Hebrews says, " He that is 
sanctifying and they that are being sanctified are all from 

1 [1793 a\ Mk ix. 36, Mt. xviii. 2 earricrcv avTO iv fieo-o) air&v. The 
parall. Lk. ix. 47 has earrjo-ev alro nap iavrm. The action might remind a 
Jew of Deut. xviii. 15, " The Lord thy God will cause to stand up for thee 
a pvophet/rom the midst of thee, of thy brethren, like unto me." Samuel 
anointed David (i S. xvi. 13) "in the midst of his brethren." The Spirit 
of the Lord came on a prophet (2 Chr. xx. 15) "z« the midst of the con- 
gregation." As the tree of life is (Gen. xx. 9) "in the midst o/'the garden," 
and (Ex. viii. 22) " the Lord in the midst of the earth," so an impartial 
judge must be (metaphorically) Ps. Ixxxii. i "z« the midst of (R.V. 
among) those whom he judges, and a prophet (Is. vi. 5) " in the midst of" 
those to whom, or against whom, he testifies. (Ps. xxii. 22) " I will declare 
thy name unto my brethren, in the midst o/the congregation will I praise 
thee." 

■^ Mk iii. 3 '4yeip( (Lk. vi. S + xai a-rfidi) els to /lia-ov (Mt. om.). 

2 Mt. xviii. 20, xxviii. 20. 
* A doth iii. 9. 
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one. For this cause he is not ashamed to call them 'brethren,' 
saying, I will announce thy name to my brethren: in the midst 
of the congregation will I sing hymns to {vfjivqa-m) thee'." 
This is from the 22nd Psalm beginning " My God, my God, 
why hast thou forsaken me .■" " Justin Martyr, after quoting 
{Tryph. 98) Ps. xxii. i — 23 (including the words " in the midst 
of the congregation will I sing hymns to thee ") says that 
Jesus " Stood in the midst (iv ixkacp) of His brethren the 
Apostles... and (.-') spending the time (Sidyatvy with them, 
sang' hymns to God," where the context ("who repented... 
after He rose from the dead") indicates that he does not 
refer to the " hymn " sung at the Eucharist^, but to Luke's 
tradition that Christ "stood in the midst {iv /j,ea-a>y" of the 
disciples after the Resurrection. In the Apocalypse, "the 
Lamb" is seen "standing in the midst of the elders," i.e. in 
the midst of the Church, or " walking in the midst of the seven 
candlesticks,'' i.e. in the midst of the Seven Churches ; and 
the Oxyrhynchian Logia represent Jesus as saying " / stood 
in the midst of the world and I appeared to them in the flesh^" 
[1795] Two Evangelists alone, Luke and John, apply 
the phrase "stood in the midst" to Jesus in their narratives. 

1 Heb. ii. 12, quoting Ps. xxii. 22. 

2 [1794 a\ Tryph. 106. Amyoi also means " nourish." Comp. Acts i. 
4 '■^ being assembled together with them," marg. '^eating with them" 
((rvvaXtfofiei/os) where Field rejects both renderings. If Justin refers to 
the period after the Resurrection, could he be reading, instead of o-vyaXifd- 
juevoi, (TvvdKaKaioiievos ? 'A\aXdf o) is freq. in LXX, and sometimes = " sing 
in triumph," " shout in triumph." The act. and mid. fut. are interchanged 
in V. r. It might be supposed to represent the Heb. " Hallel." 

2 Mk xiv. 26, Mt. xxvi. 30 iiivrja-avTes i^'XBov, not in Lk. 

* Lk. xxiv. 36. The Acts of John, however, says that before Jesus 
went forth to Gethsemane, He said (§ 11) "Let us sing a hymn to the 
Father " and "placing Himself in the midst {iv /ieVw 8e airbs ytvofievos) " 
bade them say Amen to His utterances. 

6 Rev. V. 6, ii. i, comp. i. 13, vii. 17. The passage in the Logia, how- 
ever, continues, "and I found all men eating and drinking...," so that it 
does not refer to the appearance of Christ after the Resurrection. It 
seems to describe the Incarnation. 
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Luke uses it only once concerning a manifestation of Christ 
after the Resurrection, to which, as we have seen (1794), Justin 
Martyr appears to refer. At the moment when the disciples 
were hearing the tidings " He hath appeared to Simon," 
suddenly " He himself stood in the midst of them." To 
convince them of His identity He said, " Have ye aught to 
eat {^pwaiixov) ? " and ate some fish in their presence^ 

[1796] The Fourth Gospel begins with a kindred ex- 
pression uttered by the Baptist, " There standeth fast {(rr^jKei) 
midst (fiiaoi;) of you one whom ye know not^," words probably 
(as suggested above (1725 «)) intended to have a mystical 
allusion to the pre-existing and all-supporting Logos. The 
next application of the adjective to Jesus is in the crucifixion 
where John says that they crucified "Jesus ifi the midst 
(fiia-ovy." Then, after the Resurrection, he says that Jesus 
" came and stood in (lit. to) the midst*," and gave the disciples 
the Holy Spirit and the power of remitting and retaining sins. 
On the next occasion, in order to convince Thomas, " cometh 
Jesus and stood in (lit. to) the midst^." But on neither of these 
occasions does He eat with the disciples nor they with Him : 
and for some reason or other, John uses the peculiar phrase 
" to the midst" and not Luke's phrase " in the midst of them!' 
On the third manifestation Jesus "stands," but not "in (lit. to) 
the midst " : He " stood on (lit. to) the beach " of the Lake of 
Tiberias. There He asks a question rendered by R.V. in 
terms similar to those of the question recorded by Luke, 
" Have ye aught to eat (Trpoacpayiov) ?* " But this rendering 



' Lk. xxiv. 36 — 43. ^ Jn i. 26. 

^ Jn xix. 18. The Synoptists mention one malefactor on the "right" 
and another on the " left," and do not use fiia-os. Jn does not here make 
these distinctions of "right" and "left." 

* Jn XX. 19 rjKdfv 6 'ir/aovs nai eiTTrj ch to fiicrov. 

^ Jn XX. 26. 

6 [1796 a] Jn xxi. 5 (R.V.). Field " Have ye taken a.'ayfishV Field 
shews that ex^re ; regularly means " Have you [had] any [sport] ? " " Have 
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is probably not quite accurate. And, instead of eating in 
their presence, He "comes" to them and gives them the 
food that He has provided. 

[1797] If Luke's Gospel was authoritative, or even in wide 
circulation, at the time when John wrote, it is difficult to 
doubt that the latter wrote here with allusion to the former. 
And John's omission of all mention of (i) Christ's eating, and 
his parallel statement that (2) Christ gave food to the disciples, 
indicate that he believed the former tradition to have arisen 
out of a misunderstanding of the latter. 

§ 9. " Stooping {?) and looking in " 

[1798] We come now to the two words distinguished by- 
bracketed numbers. The passage where they occur in Luke 
is enclosed by W.H. in double brackets, thus : 
Lk. xxiv. 12—13 Jn xx. 3— 11 

" [[But Peter having " There went out therefore Peter and 

risen up ran to the tomb the other disciple and they began to come 
and, having stooped (?) to the tomb. But the two were running 
and looked {TrapaK-utj/w), together. And the other disciple ran 
seetk (jSXcVei) tAe linen first, more quickly than Peter, and came 
cloths (odovia) alone first to the tomb and, having stooped (?) 
(jufva): and he depart- and looked {irapaKvil/ai), he seeth (^Xeirct) 
ed to his home (irpos lying [there] (Keifiwa) the linen cloths 
avTov) wondering at (oBovi^. Howbeit he entered not in. 
that which had come There cometh therefore Simon Peter also, 
to pass.]] And behold, following him, and he entered into the 
two of them were going tomb : and he beholdeth (fleojpei) the linen 
on that same day etc." cloths lying and the napkin (which had 



you [caught] anything?" Steph. shews that npocrcfidyiov is a low-class 
word meaning something " eaten in addition [to bread] " and hence, more 
particularly, o^jfdpiov, " fish." R.V. seems to have taken it as " [fit] for " 
(tt^os) "eating" {(^ayuv). The question arises whether Luke (xxiv. 41 
'■'■Have ye aught to eat (ex^ri n ^p6><np.ov) here?") has made the same 
mistake. If so, i'xfTc interrog. ought to appear in the list of John-Luke 
agreements, marked with an asterisk. 
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Lk. xxiv. 12 — 13 Jn xx. 3 — 11 

[Here follows the story been upon his head) not lying with the 
of the journey to Em- linen cloths, but apart, rolled up into one 
maus.] place. Then therefore entered in the 

other disciple also, he that came first to 
• the tomb: and he saw and believed.... 
The disciples therefore departed again to 
their own homes. But Mary was stand- 
ing at the tomb outside weeping. While, 
therefore, she was weeping, she stooped (T) 
[and looked] into the tomb and beholdeth 
two angels...." 

I 10. What does •jrapaKvirrm mean f 

[1799] TlapaKvivTO) is translated above with a query 
" stooped and looked," nearly as R.V. But that is probably 
incorrect. In Greek of every kind and period, the word is ap- 
plied to those who take a rapid — but not necessarily careless — 
glance at anything (i) out of a window, open door, hole of a 
cave, etc., or (2) in at a window, door, or other aperture. This 
is its meaning in Demosthenes, Aristophanes, Theocritus, and 
Luciano Hence Achilles Tatius applies it to youth, which 
just '■'■peeps up " and vanishes'^. Hence Demosthenes uses it of 
those who " give just o^ue glance " to the affairs of Athens and 
then go about their own business: and Dio Cassius says "one 
cannot just peep at playing with empire and then go back into 
one's hole^." "When the weather won't let us sail," says 
Epictetus, " we sit on thorns, perpetually glancing out — which 
way is the wind ^.^ " In LXX it means "glancing out, or, in " 

1 [1799 a] See Steph. In Lucian's Index it is always used with /lovov, 
/tT/Se, or jUKpov (if we read npoKvylras ra 6piyK.m (for TrapaKvyjras) in Dial. 
Mer. 12, Vol. iii. p. 313) "just glancing," "not even a glance." 

^ Steph. qu. Achill. Tat. ii. 35 irapaKvyjrav fiovov oixfrat. It is used of 
coy glances (Steph.) in Aristoph. Fac. 983, Thesm. 797—9, Theocr. iii. 17. 

3 Steph. Demosth. 46, 27, Dio Cass. 52, 10. * Epict. i. 

I. 16 KoSrjfieda tnroifievoi k. TrapaKVTTTOfifv avve)(a>s tU avcfios irvei; 
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(1804 c). In the description of Sisera's mother, who is 
perhaps continuously looking out of the window, Codex A 
substitutes BieKVTTTev for B's TrapeKvyjrevK Philo uses irapa- 
KVTTTco metaphorically, to note the absurdity of supposing 
that the "ignorant" can even ''glance into, or, catch a glimpse 
of" the counsels of " an imperial souP." 

[1800] The Epistle of St James, at first sight, appears to 
use TrapaKviTTa), instead of iyKinrra), to mean, " looking con- 
tinuously upon," "peering intently into." But the writer is 
distinguishing those who perceive their own faces in a mirror, 
and go away and forget, from the man that first glances at, or, 
catches a glimpse of, the perfect law and then abides by it, 
being captivated by its beauty: "But he that hath caught 
a glimpse of the perfect law of liberty and hath abode by it, 
not letting himself become a forgetful hearer but a doer of 
work — he will be blessed in his doing^" The Epistle of St 
Peter speaks of " angels " as desiring to "' catch a glimpse of" 
the developments of the mysteries of the prophesied re- 
demption of mankind^. The context here suggests that the 

^ Judg. V. 28. Note the imperf., A also adds k. Karefiavdavev. 

^ [1799^] Philo ii. 554 ""O" 7"P ''"'S ISmrms npo jUKpov Bijiis els 
rjyep.ovt,Kris i|/'u;^^s napaKv-^ai ^ovXevpara ; Here Trpo p,iKpov seems to mean 
that they cannot glance into them even " a little while before [their fulfil- 
ment]." This is the meaning assigned to ■n-po ptKpov in Steph. (n-po) and 
in L.S. referring to Poll. i. 73. 

[1799 c] Philo frequently uses other forms of KvnTa, mostly in 
metaphor, to describe the soul of man looking out, or up, or beyond, the 
bars of material nature into the spiritual world e.^. StaKiirra, vnepKvnToi, 
less freq. dvamnTa and cKKvirra (Philo i. 16, 471, 478 (lit.), 488, 570; ii. 
17 (lit.), 44 (lit.), 62, 85, 195, 299, 540 (lit.), 546, 665). Steph. quotes 
TrpoKiiTTTO) of the mind (Sext. Emp. p. 441) "peering through the avenues 
of the senses as it were through chinks." 

' [1800 a] Jas i. 25 o 8c TrapaKinjfas els vo/iov TfXewv top tt/s e\ev6epias 
Kol irapafielvas. Perh. the context implies a contrast. Those who " take 
careful note {Karavoeo)) " of their faces in the glass cannot, somehow, 
remember them for a moment. Some, " catching a mere glimpse " of 
the Perfect Law, abide, and cannot forget it. These are blessed. 

* [1800^] I Pet. i. 12 els a etriBvpovaiv ayyeXoi irapaKv^ai. Hort 
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" angels " are good, but the difficulty of deciding whether they 
are good or bad is illustrated by the usage in the Acts of 
Thomas where the verb is used in consecutive chapters to 
describe first, a spectator "glancing (or, peeping) into" the 
several torture pits of hell, and then the attempts of the 
tortured souls to "peep out of" the cave in which they are 
imprisoned^ YiapaKvinKi does not appear in any case to 
mean " stoop down and look at," " pore over," or " examine 
minutely^" 

[1801] The Gospel of Peter says that the women, finding 
the sepulchre of Christ opened, "approached and glanced in 
there and saw there a young man sitting in the midst of the 
grave^." This may perhaps correspond to Luke's description 
of the women as " bending their faces to the earth " when they 
see "two men," after entering the tomb^; but it is also used 



assumes that the angels "look down from heaven" as in Enoch ix. i 
■n-apfKv^av cVi rfjv y^i/, but this is not certain, see 659. Hort says {adloc.) 
"When used figuratively, it (i.e. w.) commonly implies a rapid and 
cursory glance, never the contrary. Here, however, nothing more seems 
to be meant than looking down out of heaven.'' In Enoch, the word 
means that the angels, hearing the cry of the oppressed come up to 
heaven, "glanced on the earth" and saw bloodshed everywhere. Im- 
prisoned "angels" (Jude 6) might wish napaKviTTeiv "peep out" (not 
"in") as below. 

1 [1800 c] Act. Thom. § 52 — 4 " He caused me to peep into (tt. ds) 
each ^\\....2L-aA peeping in 1 saw mud and worms — peeping into which 
I saw souls. ..But many souls were trying to peep out from it {eKelBtv 
napiKvn-Tov) wishing for a breath of air, but their keepers would not let 
them^^^ out {irapaKinTeiv)." 

^ [1800 d] This meaning is reserved for eyKvnra>, Clem. R. 40 eyiceKu- 
^OT-fS «s Ta PdBr) t^s 6eias ypoiiTeios, 45 ^'5 ™s ypa<f>ds, 53 fis ra \dyta tov 
6eov, Polyc. PMt. 3 (poring over {els) the Epistles of St Paul), Clem. 
Horn. iii. 9 (dat.) Scriptures. 

3 [1801a] Evang. Petr. 13 npoireXBovo-m TrapiKvyjrav exei. 

* [1801 6} Lk. xxiv. 3 ela-fX6ov(rai indicates that the women had entered 
the tomb. Evang. Petr. speaks of them as " having approached {irpoaiKBov- 
a-ai)." Could Lk. have understood ■rrapaKvirTa as " stooping down " ? It 
would be less improb. that he should have read it as npoKvnTo> (see 
1799 a). 
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by John to describe Mary as " catching a glimpse (lit.) into {ek) 
the tomb " and beholding " two angels." Finally, to come to 
the John-Luke passages under consideration, Luke describes 
Peter, near the tomb, as "glancing in" and "seeing the linen 
cloths alone '' and " going to his home." John assigns the 
"glancing in,'' not to Peter, but to another disciple, who 
outran Peter. This disciple (John says) subsequently entered 
the tomb and " saw and believed " ; Peter also entered and 
saw, but is not said to have "believed." 

[1802] Although the two disciples have the same evidence 
before them, the Fourth Gospel here restricts the mention of 
"belief" to "the other disciple'' {"ke believed") implying that 
Peter did not " believe." It is not surprising that some au- 
thorities substitute "they believed^." But perhaps the earliest 
tradition taught that Peter believed in consequence of Christ's 
appearing to him ("He appeared to Cephas; then to the 
Twelve^") — whereas others had previously believed because 
they had " seen a vision of angels^ " or had been enabled to 
" catch a glimpse of" the mystery of the Resurrection, and, 
as St James says, to "abide" in the possession of that 
truth. It will be observed that the bracketed passage in 
Luke, though it gives such prominence to Peter as to mention 
no companions*, nevertheless does not say that Peter believed, 
but merely that he " went away to his home wondering." 

' SS, Chrys., and a comment in Cramer ad loc. Codex N, prob. by 
homoioteleuton, omits xx. 5 b and 6, so that it makes no mention of 
Peter's entering the tomb, and then alters " they knew " to " he knew " for 
consistency. 

^ I Cor. XV. 5. ^ Lk. xxiv. 23. 

* [1802 a\ Contrast this with Lk. xxiv. 24 " Some of those with us 
went to the tomb.'' " Those with him " (and still more easily " those with 
us") might be confused in Hebrew with "■Simon." And this may 
explain Ign. Smyrn. § 3 "When He came to those with Peter (i.e. the 
Eleven) (rohs irfpl IleVpoi/)." Hence we may explain conflations, and 
interchanges, of " those with him," " disciples," "the Eleven," " those with 
Peter,'' "Peter" etc. Mary, or the women, bring tidings of the Re- 
surrection (Mk App. (I) xvi. 10) "to those that had been with him 
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[1803] The inconsistency in Luke, who in the bracketed 
passage mentions Peter alone, but, later on, "some of those 
with us," as going to the tomb, is an additional reason for 
supposing that the former passage is genuine, and that Luke 
copied it verbatim from early tradition, not altering the words 
although he knew that " Peter," in such traditions, often 
meant more than one disciple, and although he himself implies 
more than one later on. The bracketed words are omitted, 
it is true, by D, by several Latin MSS., and by other 
authorities : but almost all of these MSS. place John before 
Luke in their pages, and, after writing John's elaborate 
account, the scribes of these MSS. might naturally shrink from 
inserting Luke's account using the same rare words but in a 
narrative so curt and (as it would seem to them) so one-sided ^ 
Moreover, in answer to those who maintain that the passage 
is interpolated in Luke from John, it may be urged that 
it is incredible that anyone but a heretic or a rejecter of the 
Fourth Gospel could interpolate such a truncated and falsified 
version of John's consistent narrative, without even taking the 
trouble to reconcile it with Luke's later statement (" some of 
those with us "). 

[1804] The most probable conclusion is, that the words 
in Luke are not an interpolation but an isolated tradition 
inserted by him in his Gospel, as he found it, without attempt 
to explain its exact meaning or to reconcile it with other 
traditions, and that John writes with allusion not only to 
Luke, but also to other traditions in which the rare word 

(i.e. with Jesus)," (Mk App. (II)) "to those with Peter," (Lk. xxiv. 9) "to 
the Eleven and the rest." Perh. there is conflation in Mk xvi. 7 "to his 
disciples and Peter" (compared with the parall. Mt. xxviii. 7 "to his 
disciples") and in Lk. ix. 32 " But Peter and those with him." Note also 
Mk iv. 10 ^^ those with him [Jesus] (oi nspl avrov) with (o-iv) the twelve" 
parall. Mt. xiii. 10 " the disciples^'' Lk. viii. 9 " his disciples." Comp. the 
chapter on " Nos qui cum eo fuimus " in Sons of Francis by A. Macdonell 
(p. 27 foil.). 

1 The Diatessaron also omits the words. 
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under consideration was connected with '' angels " and with 
the mystery of the Resurrection of Christ. Luke mentions 
" two disciples," immediately after this visit to the tomb, as 
having this mystery revealed to them, when their hearts had 
been opened to discern the Scriptures. John says that the 
two disciples that visit the tomb "knew not yet the 
Scriptures " ; yet one of them was enabled to " catch a 
glimpse" of facts that led him to "see and believe," even 
before Peter had believed. Mary Magdalene attained yet 
more. She remained by the tomb weeping, and she " caught 
a glimpse (lit.) into [the spiritual revelation of] the tomb 
(irapiKv^frev et? to fivTjfjbeiov)," where she beheld, not " linen 
cloths alone" but "angels" preparing the way for a full 
revelation of the risen Saviour. John is perhaps alluding 
to Luke in his detail of the " linen cloths " lying " apart " 
from the head covering, which seems to be an interpretation 
of Luke's " linen cloths alone {fjLova)." But the question before 
us is whether John is writing allusively to Luke in respect 
of the words -rrapaKvirTw and oOovlu. To this the preceding 
investigations give an affirmative answer. And, as in the 
instances of "Avvai;, i/cfidacra), diro^aivai, evTrj et? fieaov, so 
as regards irapaKvirTU) and oQovia, John appears to be not 
only allusive, but also corrective^. 



I [1804 a] W.H. also enclose in double brackets {a) Lk. xxiv. 36 koi 
Xeyei avTois, Elprjvr) vfuv, {b) xxiv. 40 xal rovro elnav €8ei^ev avrois ras 
\eipas Ka\ tovs wobas. Comp. (l) Jn xx. 19 koi \iyei avTois, 'Elprjvrj vfilv, 
KOI TOVTO elirav eSei^ev Koi Tas )(fipas Koi tt)v irXevpav avrois. In Lk., D and 
the best Lat. mss. om. both a and 6. SS om. d. Lk. never uses the 
historic present Xc'yet (freq. in Mk and Jn) of Jesus. If therefore (a) is 
genuine, it was prob. inserted by Lk. from some ancient tradition, which 
Lk. preferred not to revise or alter (1803). The Latin MSS. may have 
omitted it because Lk.'s text goes on to say that the disciples "were 
afraid," and such fear would more naturally precede, than follow, the 
words " Peace be unto you." As to (d), it could not have been interpolated 
from Jn without the violent alteration of nXevpav to n-dSas, which seems 
improbable. But it may have been a genuine insertion of Lk. — perh. 
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added by him in a late edition of which there were only a few copies — 
omitted by the Latin MSS. because Jn's account seemed preferable. 

[1804 6] It is probable that Jn wrote with a view to these traditions of 
Lk. and especially to Lk.'s tradition that our Lord said "Handle me 
{■}(rri\a(j)ricraTf fie) " to the Eleven. According to Jn there was no mention 
of "handling" to the assembled disciples, until Thomas had refused to 
believe without the evidence of touch, for which he was rebuked in 
a second manifestation. The word " handle " occurs in i Jn i. i " and 
our hands handled" probably attesting the genuine Incarnation against 
heretics of Gnostic tendencies, who asserted that Christ had not come in 
the flesh. It does not appear to refer, as the word does in Lk., to any 
actual " handling " of the Lord's body after the Resurrection. St Paul 
uses it in a bold metaphor in the Acts xvii. 27 " to seek God, if haply 
they might handle him (or, feel him with their hands) and [thus] find 
him." 



[1804 c\ napaKviTTa, in LXX — apart from Judg. v. 28, where (1799) A 
reads bUKvirrev, and from l K. vi. 4 dvpibas napaKvirTOfiivas Theod. brnKvir- 
TOfiivas — means " looking through a window," Gen. xxvi. 8 of Abimelech 
seeing Isaac with Rebecca, i Chr. xv. 29 of Michal seeing David dancing, 
Prov. vii. 6 of the " strange woman," whom the LXX erroneously regards 
as looking at the young man passing in the street. Cant. ii. 9 of a lover 
in the street looking through the windows of the house of his beloved. In 
Sir. xxi. 23 it is used of a fool prying through an open door (paradoxically 
used in a good sense in Sir. xiv. 23). The Heb. word regularly rendered 
napaKVTTTa, is never thus rendered when applied to God looking out of 
heaven, e.g. Ps. xiv. 2, liii. 2 (comp. Ixxxv. 12), Lam. iii. 50 dioKun-TiB, Ps. 
cii. 19 fKKvjrTO) etc. 

[1804 (/] The Syriac of TrapaKvirra in Jn xx. 5, 11 and Lk. xxiv. 12 is 
simply "look" (without "stoop"). The Latin versions have (Jn xx. 5) 
a (?) " proscultans," b and ff " se inclinasset et prospexisset," d and e 
"prospiciens,"/"se inclinasset" ; (Jn xx. 11) a "...dspexit" (?[a]dspexit), 
b and / " inclinavit se et prospexit," d and e " prospexit," f " inclinavit 
se et prospexit." Lk. xxiv. 12 is om. by a, b, d (with D) and e; /has 
" procumbens." In Jn xx. 11, Chrys. throws no light, but Cramer has 
(from Euseb. of Cses.) en hi kcu. omo noKKov \6yov irapiKvirrev, where the 
imperf. as in Judg. v. 28 (A) perh. denotes (1799) continuousness. 
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WORDS PECULIAR TO JOHN, MARK, AND MATTHEW 

§ I. Introductory remarks 

[1805] Antecedently we might expect that the number of 
Johannine words peculiar to Mark and Matthew would be 
smaller than the number peculiar to Mark alone. Mark's 
style is occasionally uncouth, and, where Matthew corrects 
it, John cannot be identical with both. Take, for example, 
the narrative of the crown of thorns : 



Mk XV. 17 (lit.) 

"And they put on 

(IvSiSvo-KoiKTiv) him 

purple (iropcjivpav) 

and place round 

(TrepiTiOiaaiv) him 
having woven a 
thorn[y] (dKcivOivov) 
crown." 



Mt.xxvii.28— 9(lit.) 
"And having put 
off from him [his 
own clothes] ' (Jk- 
Swavres avTov) a 
scarlet cloak (x^«- 
fnvSa KOKKiv-qvY they 
placed round (xcpi- 
eOriKav) him and 
having woven a 
crown from thorns 
(ef aKavOiiv) they 

placed [it] on (iire- 
6r)Kav)^ his head." 



Jn xix. 2 (lit.) 
"...having woven 
a crown from thorns 
(e^ d.Kav6<ov) ^ they 
placed it on {iiri- 
6r]Kav)h.is head (dat.) 
and a purple gar- 
ment they clothed 
him withal (i/nariov 

TTOp^VpOVV TTipLi- 

^aXov avTov)." 



1 V. r. " having put on him " and " purple garment and scarlet cloak.'' 

2 W.H. cTreSr/Kav ini, B TrepUdr/Kav ini, lit. "placed it round on.'' 

3 [1805 fl] This passage well illustrates the danger of arguing from 
mere statistics apart from circumstances. In the Jn-Mk list, oKavdivos 
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[1806] Here, there seems to have been a very early 
confusion between eNAYGO " put on," and eKAYCO " put off," 
and between " placing z. purple garment round" the body and 
"placing a crown of thorns round" the head. Mark uses 
"place round" concerning the crown. Matthew uses " place 
on " concerning the crown, and, to make the distinction quite 
clear, adds " the head." John also, like Matthew, has " placed 
it on his head." Like Matthew, too, he has the phrase "having 
woven from thorns" where Mark has " thorny." It is very 
probable that John accepted these corrections of Mark from 
Matthew^: but in any case the result is that the three writers 
do not agree together in the exact use of the verb of crowning 
(" put on " or " put round ") or as regards the construction of 
the crown (Mk " thorny," Mt.-Jn " from thorns "). 

[1807] Bearing these facts in mind we may well regard 
the number of words peculiar to the three Evangelists as 
large, and the proportion of words marked f in the appended 
list as surprisingly large. Endeavouring to classify them, we 
find that one is a proper name, " Golgotha^ " ; and another is 
a technical term, " Hosanna^" The parallel Luke in both 
passages gives the substance of Mark-Matthew but omits 
" Golgotha " and " Hosanna." Perhaps some confusion be- 
tween "skull" and "place of skull" induced Luke to omit 

appeared, because of Jn xix. 5 "wearing the thorny crown." The 
adjective occurs nowhere but in Mk xv. 17, Jn xix. 5. But the «(??/«, and 
the whole phrase, ^'■having woven a crown from thorns^' occur both in 
Mt. and in Jn. The Jn-Mt. list, however, could not include "thorn," 
as the word (occurring in the Parable of the Sower in Mk-Mt.-Lk.) is 
not peculiar to Jn and Mt. 

1 [1806 d\ As regards Jn xix. 2 " clothed (wepU^aXou)," it happens that 
Lk. xxiii. 11 (rrcpt(3aXo)i< ea-6rJTa Xa/iTrpdi/) has this very word to denote 
Herod's clothing Christ with gorgeous raiment in mockery. Jn may 
have had this in mind. Ufpi^dWeD, however, is a more appropriate word 
than ■n-epiTidruM to express clothing except as applied to a scarf or short 
cloak placed round the neck. Steph. quotes Herodian iii. 7. 12 tijw 
X^a/ivSa irepUBetrav. 

2 ToKyoBa, see 1810, note 4. ^ 'ao-a„y(jj gee 1816 b. 
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the former : and some doubt about the fitness of such a term 
as " Hosanna " in a Gospel for educated Greeks unacquainted 
with Hebrew may have induced him to omit the latter. 

[1808] Apart from the Passion, the only words of im- 
portance are " money-changer^ " in the Purification of the 
Temple, and "sell^" in the Anointing of Christ by a woman. 
A third, "evening'*" — unimportant unless evidence should 
shew that the word may point to original symbolism — is 
found in the Walking on the Waters. In all these cases 
a reason for John's intervention may be found in Luke's 
omission. The latter omits, in his account of the Purification, 
the detail about the " money-changers " ; and he altogether 
omits the narrative of the Walking on the Waters, and 
substitutes for Mark's narrative of the Anointing another 
of an entirely different tendency. 

[1809] In the Passion, the words marked f are '■ cohort^" 
"crown [of thorns]'*", "plait"," "praetoriumV "put round," 
and '' sponged" In every case, Luke has omitted not only 
each word but also the whole narrative containing the word. 
In Luke, there is no " crown of thorns." The mocking of 
the " cohort " is either omitted, or replaced by an entirely 
different story concerning the soldiers of Herod Antipas, 
whose "palace" he perhaps identifies with the Synoptic 
" praetorium." The incident of the " sponge " full of vinegar 
— explained by John (1813 f) in connexion with "hyssop," 
perhaps originally the hyssop-bunch used on the Passover 
night— Luke wholly omits. This is not the place to consider 
whether John is right in all his interventions : the object now 
is merely to demonstrate that John's agreements with Mark 
and Matthew coincide almost in each case with omissions or 
deviations of Luke. 

1 KoWv^uTTrjs, see 1812 6. ^ Xlmpda-Ka, see 1814 a. 

3 'Oyjfia, see 1813 a. * Swelpa, see 1815 c. 

6 STe(t>avos, see 1805—6. « HXckb, see 1814*. 

' npaiTapiov, see 1814 c. * ILepirlBrnu and o-TToyyor, see 1813 c. 
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JOHN- 


■MARK-MATTHEW 


AGREEMENTS! 












Mk 


Mt. 


Jn 


Mk 


Mt. 


Jn 


[1810] 


aKr,er,s (1727 d) 


I 


I 


14 


ava')(uipeai^ I 


lO 


I 




aniiXeui^ 




I 


2 


I 


apxv (Chri.) 
(1708) 3 


4 


4 




t roXyo^^* 




I 


I 


I 


yvfivos^ 2 


4 


I 




Sf€r€« 




3 


6 


2 


Sia.KOvos'' 2 


3 


3 


[1811] 


boKos^ 




2 


I 


I 


(fiPpifiao/iai^ 2 


I 


2 



' [1810 aj No word has an asterisk attached to it in this list because 
no word is used by Jn in a different sense from that which it has in 
Mk-Mt. : t denotes that the word not only has the same meaning in Jn 
and Mk-Mt. but also occurs in parallel passages: ?t indicates quasi- 
parallelism, on which see 1817 ; the only word thus marked is a-irelpa, 
"cohort." The list does not include parts of speech used in a special 
sense, e.g: 8id with accus. of person, "for the sake of" {1721 m). 

2 'Ava^Mpeo), "retire," Mk iii. 7 (Mt. xii. 15), Jn vi. 15. 

^ [1810a] 'ATrmXcta, in Mt. vii. 13, Jn xvii. 12, means "(spiritual) 
destruction," and Jn xvii. 12 calls Judas Iscariot '-'the son oi desiruction." 
In the parall. to Mk xiv. 4, Mt. xxvi. 8 "Why this destruction or waste}" 
Jn xii. 4 mentions "Judas Iscariot." The Original may have contained 
some mention of " destruction," variously interpreted as (Mk-Mt.) " waste," 
(Jn) " [son of] destruction." 

^ VoKyoda, i.e. "skull." Mk xv. 22, Mt. xxvii. 33, Jn xix. 17. The 
parall. Lk. xxiii. 33 simply gives "skull," and not the Heb. equivalent. 

5 [1810 h\ Vv\ivos, " naked," in Mt. only in a Parable -xxv. 36 " naked 
and ye clothed me" (rep. xxv. 38 — 44). In Mk xiv. 51 — 2 (twice) it refers 
to a young man deprived of his "linen garment" ; in Jn xxi. 7, to Peter, 
" naked," but " girding himself" before entering his Master's presence. 

6 [1810 it] AeOrf, " hither i'' in {a) Mk vi. 31 "\Coine'\ hither ye by 
yourselves into a desert place and rest (or, refresh yourselves) a little," 
(b) Mt. xi. 28, "\Conie\ hither unto me all that are weary. ..and I will give 
you rest (or, refreshment)," and (c) Jn xxi. 12 "[Come] hither, break your 
fast," occurs in words of Christ inviting the disciples to "take refresh- 
ment" (dvaTrauo-ii', -o^mC), or to "break their fast": {a) is in the Triple 
Tradition without parall. in Mt.-Lk., {fi) is in Mt.'s Single Tradition, 
immediately after a passage of the Double Tradition (Mt. xi. 27, Lk. x. 22 
" All things were delivered to me by my Father..."), (c) in Jn, refers to the 
period after the Resurrection. 

1 AiaxoKOf, "minister." In the parall. to Mk x. 43 StoKoj/os, Lk. xxii. 
26 has hiaKovav, so that, practically, this word is common to the Four 
Gospels (1717 d—g) in Christ's Doctrine of Service. 

8 AoXos, "guile," Mk vii. 22, xiv. i (Mt. xxvi. 4), Jn i. 47. 

' [1811 d\ 'Efi^pifido-dai is in Mk xiv. 5 (R.V.) " murmured against 
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Mk 


Mt. 


.Tn 






Mk 


Mt. 


Jn 


inaipiov 


(1717^) 


I 


I 


5 


6aKa<T(ra 


(rijs 


2 


2 


I 



(dat.) her." It describes persecutors (Euseb. v. i. 6o) '■^roaring" and 
gnashing their teeth, madmen (Steph. iii. 825 a) /iavniSfis koi ifi^pifiov- 
ficvoi. Lucian i. 484 couples ive^pifiija-aTo ^ Bpifia with " Cerberus barking.'' 
The vb. and der. nouns describe God's anger in Ps. vii. 12 (Aq.), Is. xvii. 
13 (Sym.), Ezek. xxi. 31 (Theod.) etc. Comp. Dan. xi. 30 (LXX). 

[1811*] In Mk i. 43, Mt. ix. 30 it is applied to Jesus (R.V. txt) 
'■'■strictly (marg. sternly) charging^' those whom He has healed. But Gk. 
usage seems to demand some such rendering as "roar" — used of Jehovah 
(R.V.) in Jer. xxv. 30 {bis\ Hos. xi. 10 {bis), Joel iii. 16, Amos i. 2. 

Jn applies it to Jesus twice (xi. 33 — 8), describing how, when He 
saw Mary and the Jews weeping for Lazarus, (i) evefipip.ri<raTo rm irvcv- 

/xart Kol erdpa^ev eavrov kol ^lijaovs ovv ttoXiv (2) eix^pi^iaypevos iv eavra 

fpXfTai els TO p.vT]peiov. According to the analogy of the dative in the 
three Synoptic instances, the dat. tw ■n-veip.an should be the object of the 
verb ; and this is not inconsistent with a parallelism between t£ nvevpari 
and cV iavra, for if anyone " roars against " his own spirit, he may be said 
to be doing it " in himself," i.e. not against another. But the meaning is 
uncertain and perhaps intended by the Evangelist to be so, except so far 
as it contains an allusion to, and perhaps a protest against, the tradition 
of Mk and Mt. (discarded by Lk.) that Jesus "roared against" those 
whom He healed — traditions perhaps based on a statement that He 
" cried out against " unclean spirits or diseases, not against the diseased. 

[1811 c\ As regards the positive Johannine meaning, if " spirit " is the 
object of " roared against^'' some might suppose that the Logos is regarded 
as rebuking Himself and forcing Himself to weep and to be troubled in 
sympathy with the friends of Lazarus, although He knows that Lazarus is 
not really dead. But we have to compare t-w Trveu/xart here with the only 
other Johannine use of it (Jn xiii. 21) "he was troubled in the (i.e. his) 
spirit!'' This suggests that John does not follow the grammatical 
construction of the Synoptists in the use of this rare verb, but that 
he uses it absolutely, without expressing an object, first, " roaring in his 
spirit" and then " roaring again in himself." If so, the Evangelist leaves 
it to us to imagine what the Messiah is " roaring against." Presumably, 
it is against all the evil that makes men slaves instead of being the free 
children of God. One aspect of this is death, through fear of which men 
were (Heb. ii. 15) "all their lifetime subject to bondage." See also 
(1727*) "trouble." 

' [1811^ QaKaaaa Tr]s V., "-Sea of Galilee" is used by Jn (vi. i) 
followed by " Tiberias^' so as to explain its meaning. Lk. substitutes '■Hake'''' 
whenever that sea is mentioned or implied. Jn calls it merely (xxi. i) 
"Tiberias " when he connects it with the manifestation of the risen Saviour. 



[1812] WORDS PECULIAR 



Mk 


Mt. 


Jn 


Mk 


Mt. 


Jn 


dapa-ea ' 2 


3 


I 


i9Xi>«^ 3 


4 


2 


[1812] rSc3 9 


4 


15 


t koXXu/Sktti/s* I 


I 


I 


Xinrc'o/iat 2 


6 


2 


jiavBava I 


3 


2 


fiedepfirfvevat 3 


I 


2 


fiiKpov (1716^) 2 


2 


9 


[1813] viVrco (1728 a) i 


2 


13 


j/oe'o)^ 3 


4 


I 


t o^'ia^ 5 


6 


2 


Trapdya'' 3 


3 


I 


nepav{Tov'lop8.Y 2 


3 


3 


t irepiTldriiu^ 3 


3 


I 



^ [1811 e\ Oapa-ea, " be of good cheer," in Jn, only xvi. 33 " Be of good 
cheer, I have overcome the world." In Mk vi. 50, Mt. xiv. 27 "^e of 
good cheer (dapa-eiTf), it is I, be not afraid," Jn (vi. 20) omits dapa-elre. 
0av)i.airTos, " wonderful," should have been inserted here, occurring in 
Mk xii. II, Mt. xxi. 42 (quoting Ps. cxvii. 23) and in Jn ix. 30. 

2 [1811/] eXiyjfis, "tribulation," is used by Jn only in xvi. 21, 33 
" remembereth no more the anguish," " In the world ye have tribulation." 
In Mk iv. 17, Mt. xiii. 21 '■'■tribulation or persecution," Lk. viii. 13 has 
"trial" or "temptation" (7reipo(r/ior). 

3 [1812 a] "iSe, " see ! " is never used by Mk and Mt. in parallel 
passages, nor by Jn in any parall. either to Mk or to Mt. 

* [1812 b'\ KoWv^iarris, " moneychanger," occurs in the Purification of 
the Temple in Mk xi. 15, Mt. xxi. 12, Jn ii. 15. But Jn places the Puri- 
fication at the beginning, Mk-Mt. towards the end, of Christ's preaching. 

^ Nof'm, "perceive," in Jn, only in quotation Jn xii. 40 (Is. vi. 10). 

^ [1813 «] 'Oi//'i'a, "evening," occurs in Jn (i) in the Walking on the 
Waters, Mk vi. 47, Mt. xiv. 23 — 4, Jn vi. 16, (2) in the first Manifestation 
of the risen Saviour to the assembled disciples, Jn xx. 19. Luke has a 
parallel to the latter, but not to the former. In Mk-Mt.'s version of the 
Walking on the Waters, the disciples fear because they think Him 
" a phantasm'' (SS "devil") ; in Lk.'s version of the Manifestation they 
fear because they think He is "a spirit," D "phajitasm," Ign. Smyrn. 3 
"bodiless demon." Jn has no mention of "a spirit" or "phantasm" 
in either narrative. 

' Uapd-yft, "pass by," occurs in Mt. xx. 30, Jn ix. i, in the Healing of 
the Blind, concerning Jesus " passing by," but in quite different circum- 
stances. 

^ [1813 b] Hepav Tov 'lopSdvov, " beyond Jordan." Lk. prob. om. the 
term as ambiguous, see i K. iv. 24 R.V. " on this side (marg. beyond) the 
river" LXX nepav tov iv. Ezr. iv. 16, 17, 20 " beyond the river" is parall. 
to I Esdr. ii. 24, 25, 27 "in Celosyria (or Syria) and Phenice." 

[1813c] UepiriOriiii, "put round," is in Mk xv. 36, Mt. xxvii. 48, 
Jn xix. 29 about the offering of the vinegar by means of a " sponge." 
Perhaps Mk-Mt. took a " hyssop-bunch," of which the " sponge " may 
have been composed, as a stalk of hyssop. See The Fourfold Gospel. 
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Mk Mt. Jn 




Mk 


Mt. 


Jn 


[1814] t TTCTrpdo'KO)^ 


I 3 I 


t TvXUa,^ 


I 


I 


I 


irKrjpaijjji 


3 I I 


iroKKaKis 


2 


2 


I 


nopveia 


I 3 I 


t irpairapiov^ 


I 


I 


4 


[1815] + Trpo).'* 


5+[l] 2 + [l] 2 


'Pa^fiei 


3 


4 


8 


?t a-neipa^ 


I I 2 


t o-Trdyyos 

(1813 c) 


I 


I 


I 



* [1814 a] IIiTrpao-KiB, "sell," is in Mk xiv. 5, Mt. xxvi. 9, Jn xii. 5, 
about the perfume that " could have been sold" for (Mk-Jn) " 300 denarii," 
(Mt.) " much." 

2 [1814*] nXcKo), "plait," is in Mk xv. 17, Mt. xxvii. 29, Jn xix. 2 
concerning the crown of thorns. 

3 [1814 c] UpaiTODpiov, " praetorium," or "palace," occurs in Mk xv. 16, 
Mt. xxvii. 27 as the place to which the soldiers take Jesus, afier Pilate 
had pronounced sentence, where they clothe Him with purple and crown 
Him with thorns, just before the Crucifixion. Jn xviii. 28 mentions it as 
the place to which the soldiers take Jesus from Caiaphas to Pilate for 
trial, and from which Pilate brings Jesus out clothed in purple and 
wearing the crown of thorns de/ore pronouncing sentence. It is implied 
that Jesus is led back to it, as Pilate (xix. 9) " entered into the praetorium 
a£^ain " and there speaks to Jesus. Luke never mentions the "praetorium," 
nor the " crown of thorns," but represents Herod as having clothed Jesus 
in " bright raiment." The Acts mentions the word once in Acts xxiii. 35 
" Having bidden him to be kept in Herod's Praetorium." It is possible 
that Luke took the " Praetorium" in Jerusalem mentioned by Mk-Mt. as 
being Herod's ^^palace." This might induce John to emphasize the 
meaning of the word so as to correct Luke's error. On the mis- 
understanding that seems to have led Luke to introduce Herod in the 
narrative, see 56, 502 — 3. 

* [1815 a\ Upat'i " early " (marked { because it may refer to the same 
event in Mk-Jn, but certainly does not in Mt.-Jn), in Mk xvi. 2 " very 
early" and in Jn xx. i " early, it being still dark," is used about the visit 
of the women (Jn mentions Mary Magdalene alone) to Christ's tomb. 
Mk App. xvi. 9 "having risen early" is used about Christ's manifestation 
to Mary Magdalene. 

[1815 b^ In describing the trial, Mk xv. i describes the Sanhedrin as 
assembling '■^straightway early" i.e. immediately on dawn, while Jn xviii. 
28 uses " early" perhaps meaning a somewhat later hour, to describe the 
leading of Jesus from Caiaphas to Pilate. 

6 [1815 c] Sffelpa, "cohort," is not mentioned by Mk xv. 16, Mt. xxvii. 
27 till after Pilate's sentence when "the whole cohort" is "called 
together" to mock the condemned. Jn mentions it earlier as having been 
(xviii. 3) "taken" by Judas to arrest Jesus, and as (xviii. 12) "seizing" 
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Mk 


Mt. 


Jn 


Mk 


Mt. 


Jn 


t aTi<j)avos (1805 








?crvvo-Tavp6a>^ I 


I 


I 


-6) 




I 


2 


axia-fia^ I 


I 


3 


[1816] Hpas 




I 


I 


Tr,p4a{VlUh) I 


6 


i8 


vyifjs (1728 e) 




I 


6 


viraym 

(metaph.)^ i 


I 


c. i8 


^eifiav 




i+[i] 


I 


Xoypcoi I 


3 


3 


X(i>piov 




I 


I 


t ixravvd* 2 


3 


I 



I 2. Absence of Quasi-parallels 

[1817] Comparing this list with previous ones we find the 
number of quasi-parallels {i.e. words marked ?f because 
though the word is the same the context is altered in such 
a way as to imply disagreement) very small indeed, only one 
((Tireipa) being thus marked. There are more quasi-parallels 
in the John-Mark list and in the John-Luke list. The reason 
for their absence here is, perhaps, that this list represents the 
cases where John agrees with noi Mark alone but Mark 
supported by Matthew. The combined evidence of Mark and 
Matthew might seem to John too weighty to reject in the 
details of such narratives as the Purification of the Temple 

Him ; and, when he comes to describe the mocking, he simply mentions 
"the soldiers." 

It has been suggested (1365) that John may have been led to infer that 
Judas "received a cohort" horn, a confusion of the tradition that he 
" received a sign " — " sign " and " cohort " (in the form <n)ix.aia) being 
similar Greek words. But Mt. xxvii. 27 a-wr^yayov in' avrbv oXijv Trjv 
(Tire'ipav, " they gathered together against him the whole of the cohort " is 
an ambiguous expression. It might very well have been understood as 
meaning " They gathered together the whole of the cohort to take Jesus," 
and perhaps John understood it thus. 

' 2uv(rTau/)d<B, see 1817 c. 

2 [1815 </| SxitT/ia, "rent," "schism," in Mk ii. 21 (Mt. ix. 16) "a worse 
rent," lit., but in parable. In Jn vii. 43, ix. 16, x. 19, it describes a 
"schism" among the Jews, some favouring, some rejecting, Christ. 

s [1816 a] 'Ynayco (metaph.) "depart," "go home," Mk xiv. 21, 
Mt. xxvi. 24, " the Son of man departeth (Lk. xxii. 22 ■nop^veraC)." On 
VTrdyo) and iropfvop.m, see 1652 — 64. 

* [1816 b'] 'Qtravvd, " Hosanna," Mk xi. 9 — 10, Mt. xxi. 9 (rep. xxi. 15), 
Jn xii. 13, is parall. to Lk. xix. 38 "in heaven peace and glory (1807)." 



TO JOHN, MARK, AND MATTHEW [1817] 

and the Passion. And in points that might be called matters 
of taste, e.g. the question whether " Hosanna " should be 
retained or paraphrased in Greek Gospels, the usage of Mark 
when confirmed by Matthew might decide John to adopt the 
Jewish term in preference to the paraphrase in Luke. There 
are no words marked * as being used in a different sense by 
John from the sense in Mark and Matthew'. 



' [1817 a\ "K-aipiai, " find room for," " hold," is the nearest approach to 
such a word, for it also means "go" in Mt. xv. 17 but not perhaps in Jn 
except in viii. 37 (R.V. txt) " katk not free course in you." Prob. however 
Field is right in upholding A.V. (R.V. marg.) " hath no ^Icice in you." 
He compares Alciphr. Epist. iii. 7 where a doctor " wonders where and 
how food finds a place in a glutton's stomach." 

[1817*] For the Jn-Mk-Mt. use of "sea" in "sea of Galilee,'' and of 
"beyond" in "beyond Jordan," see 6aXaa-cra (1811 d) and nipav (1813*). 

[1817 c\ ^vvoTavpoa, "crucify together with," might perhaps have been 
marked ?t or even t. It occurs in Mk xv. 32, Mt. xxvii. 44 shortly before 
Christ's death, but in Jn xix. 32 shortly after it. In Mk Mt. it means 
"crucified with" Jesus, but Jn applies it to the second malefactor 
"crucified with" the first malefactor. See 1678. 
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CHAPTER V 

WORDS PECULIAR TO JOHN, MARK, AND LUKE 

§ I. Introductory remarks 

[1818] Antecedently, if we knew nothing about the Three 
Gospels except that Matthew and Luke borrowed from Mark, 
and nothing about the Fourth except that it was written 
at a time when the Three had become authoritative, we 
might expect the number of Johannine words peculiar to 
Mark and Luke, and also those marked f as being in parallel 
passages, to be as large as the same numbers in the John- 
Mark-Matthew list. 

[1819] But Luke follows Mark most closely in narratives 
of a thaumaturgic character and especially in exorcisms ; and 
these are just the subjects that John avoids or passes lightly 
over. Moreover, Luke, even where following Mark closely, 
alters low-class Greek words such as /cpa/3aiTTo?, which John 
retains. And generally, since we find John not only sup- 
porting Mark when Luke deviates from him, but also taking 
different views from Luke, we ought to be prepared to find 
the number of John-Mark-Luke agreements small, and the 
number of parallelisms very small indeed. 

I 2, "Latchet" "spices," "rouse up" 

[1820] And this is the case. Only one word, t'^a?, "latchet," 
is marked f without query, occurring in the Baptist's descrip- 
tion of the coming Deliverer, the " latchet " of whose shoe he 
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declares himself unworthy to loose. Matthew, instead of 
"loosing the shoe-latchet," has "bear the shoes," perhaps 
blending together the performance of two menial services as 
explaihed in the foot-note (1833 (3^). This deviation of 
Matthew from Mark, while Luke and John adhere to the 
word "latchet," accounts for the one Johannine word in the 
following list, parallel and peculiar to Mark and Luke. 

[1821] The word "spices," dpcofiura, marked ?f, is of 
interest, although not exactly parallel. In Mark and Luke it 
refers to "spices" prepared by the women for the body of 
Christ. But Matthew, though closely agreeing with Mark in 
the context, makes no mention of "spices," nor of any 
preparations for embalming on their part. John uses the 
word concerning the "spices" actually used by Joseph and 
Nicodemus in the burial of Christ : and, as he speaks of these, 
and makes no mention of " spices " in his account of the visit 
of the women to the tomb, we are led to infer that he agreed 
with Matthew that the women came simply "to behold the 
tomb." John appears to be tacitly correcting what seemed 
to him wrong in Mark and Luke by inserting what seemed 
to him right (1832 d). 

[1822] The word Sieyeipa, " rouse up," though not marked 
t, derives interest from its extreme rarity (as indicated in the 
foot-note (1832 c)) and from the possibility that it may point 
to some explanation of Luke's omission of the story of Christ 
walking on the water, which John inserts. On the other 
hand John omits the story of Christ falling asleep in the boat 
and awaking and rebuking the storm, which Luke inserts. 
And this rare word Bieyeipco is used by Mark and Luke in 
the one narrative to describe Jesus, but by John in the other 
to describe the sea, as being " roused up." 

§3. Mark, Luke, and John, on "rejection" 
[1823] The word aeeTkm, "reject" or "set at naught," is 
nowhere parallel in Mark and Luke, but it occurs in Luke 
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and John, as will be seen below, in the phrases "he that 
rejecteth you," and "he that rejecteth me" with words of 
warning as to the consequences of rejection. 

[1824] Mark uses it in a saying of the Lord that the 
Pharisees " reject the word of God" in order that they may 
keep their own tradition; that is to say, they allow a man to 
break the commandment about honouring one's father, under 
the shelter of the word "Corban." Matthew, too, has this. 
But, besides other deviations, Matthew uses "transgress" 
instead of "reject^" 

[1825] The difference between Luke and John is worth 
looking into, and Luke should also be compared with the 
parallel Matthew: 

Lk. X. 1 6 

" He that heareth 
you heareth me, and 
he that rejecteth you 
rejecteth me. But 
he that rejecteth me 
rejecteth him that 
sent me." 



Mt. X. 40 — I 
" He that receiveth 
you receiveth me, 
and he that receiv- 
eth me receiveth him 
that sent me. He 
that receiveth a pro- 
phet in the name of 
a prophet...." 



Jn xii. 44 — 8 
"He that believ- 
eth on me believeth 
not on me but on 
him that sent me... 
And if any man hear 
my words and ob- 
serve them not, I 
(emph.) judge him 
not... He that reject- 
eth me and taketh 
not my words (pr)- 
fiara) [into his heart] 
hath him that judg- 
eth him. The word 
that I spake — that 
[word] shall judge 
him in the last day." 

[1826] It will be noted that Matthew, omitting all mention 
of " rejecting" confines himself to the doctrine of "receiving." 



1 [1824 a\ Mk vii. 9 aOiTeire, Mt. xv. 3 irapa^aivere. The same thing 
is expressed by Mk vii. 13, Mt. xv. 3 axvpoiiv. Lk. omits all this. 
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[1828] 



His tradition may be rearranged, to shew its parallelism with 
the Triple Tradition and with the tradition of John on 
"receiving" thus: 

Mk ix. 37 Mt. x. 40 Lk. ix. 48 Jn xiii. 20 
"Whosoever "He that "Whosoever "He that re- 
shall receive receiveth you shall receive ceiveth whom- 
(Se^rat) [one] receiveth me, this little child soever I shall 
of such little and he that in my name send receiveth 
children in my receiveth me receiveth me, me, and he 
name receiveth receiveth him and whoso- that receiveth 
me, and whoso- that sent me." ever shall re- me receiveth 
ever is receiv- ceive me re- him that sent 
ing(8£X'?Toii)me ceiveth him me'." 
is receiving not that sent me." 
me but him 
that sent me." 

[1827] Reviewing the evidence, we note, first, that the 
earliest of the Four Gospels (Mark) uses the word "reject" 
to signify the rejection, not of man's word but of God's ivord, 
namely, the command to honour parents. The next in date, 
Matthew (using the word " transgress " for " reject "), sub- 
stantially agrees with Mark. These two Evangelists say, in 
effect, that the Pharisees rejected the Word of God in order 
to keep the words of men, and that Christ condemned this. 

[1828] Luke omits the whole of this. But the distinction 
between rejecting the words of individuals and rejecting the 
laws of natural religion, or the Word of God, is a very 
important one. If the Third Evangelist failed to bring this 
out, it was all the more necessary for the Fourth to do sol 

^ Jn xiii. 20, as also Jn xii. 44 — 8, uses \a\i.^a.va> " take [into one's heart]" 
instead of the Synoptic dexofiai " receive " : but, for brevity and parallelism, 
Xaju^dvo) in Jn xiii. 20 is rendered " receive " above. 

2 [1828 a] The distinction may be illustrated by what is probably 
one of the earliest of the Pauline Epistles, where the Apostle, after 
forbidding fornication, says (i Thess. iv. 8) "He that rejecteth [this 
doctrine] (o aBerav) rejecteth not man, but God, who is [ever] giving 
(Si'Sovra) his holy Spirit upon [As) us." 



A. V. 
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[1829] There is also another reason why the Fourth Gospel 
should intervene. The earliest of the Gospels does not say " He 
that receiveth you receiveth me," but " He that receiveth one 
of such little ones'.' There is a great difference between the 
two. Mark's version struck at the root of apostolic or clerical 
arrogance. Luke's version in the Triple Tradition (" Whoso- 
ever shall receive this little child") gave no clear precept as 
to the future ; and his version in the Double Tradition (" He 
that heareth you") was limited to the Seventy, who are 
mentioned in the preceding verses. Matthew's version (" He 
that receiveth you") is limited to the Twelve. Christians, 
therefore, with only the Three Gospels in their hands, might 
still require some further answer to the question " Whom are 
we to receive as coming from Christ ? " 

[1830] The full consideration of John's implied answer 
to this question, and of all the passages bearing on the 
Doctrine of Receiving, must be deferred'. Meantime, even 
a glance at the parallels suggests that John is writing with' 
allusion to Luke's version of the Double Tradition, accepting 
his tradition verbally, so far as regards the use of the verb 
" reject," but surrounding it with such a context as to free it 
from all risk of being abused. Instead of Luke's ambiguous 
"heareth me" (which might mean hearing without doing), 
John (xii. 44 — 8) substitutes " believeth on me," connecting a 
subsequent mention of "hearing" with "not observing.'' 
Then, in case any domineering elders or bishops might judge 
those who "'rejected" them, as rejecting Christ, he represents 
Christ Himself as deprecating such "judgment'' ("/(emph.) 
judge him not"). John seems to have in mind a tradition 
similar to that of St Paul "Judge nothing before the time." 
The true judge is not to be this or that teacher or collection 
of teachers, but " the word that I spake " ; and the time of 
judging will be "the last day." John, like Mark, seems to 

' They will be discussed in The Fourfold Gospel. 
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represent Christ as appealing, against conventional judgments, 
to the first principles and fundamental decrees of humanity, 
the laws of spiritual Nature, those words, or laws, which 
"shall never pass away." 

[1831] Our conclusion with reference to the Johannine 
use of ddeTeco, and the Johannine phrase "/le that rejecteth me," 
is that John is almost certainly writing with allusion to 
Luke's tradition "he that rejecteth you etc." It is also by no 
means improbable that, in the phrase " He that rejecteth me 
and taketh not my words [into his heart]," he is alluding to 
the tradition of Mark about Christ's condemnation of the 
Pharisees, "Ye reject the Word of God" taking it in its 
broadest sense, not limiting it to the commandment " Honour 
thy father and thy mother," but taking it as the uttered 
thoughts of the Father in Heaven, expressed from the 
beginning through the Logos, and, recently, by the " words 
{prifjLaTo) " of the Logos incarnate upon earth. 
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JOHN-MARK-LUKE AGREEMENTSi 





Mk 


Lk. 


Jn 




Mk 


Lk. 


Jn 


[1832] de^Tda,^ 


2 


5 (i-ep.) 


I 


diropeo)^ 


I 


I 


I 


?+ apcofxa^ 


I 


2 


I 


dTijxd^a ^ 


I 


I 


I 


ya^o(f)v\dKLov 








yefiL^Qj 


2 


I 


3 


(2333) 


3 


I 


I 


Sieyelpa ^ 


I 


2 


I 


[1833] iK-Kiyoimi! 


I 


4 


5 


* Ikavvco ^ 


I 


I 


I 


i^dyco 


I 


I 


I 


* iiriSvjxia^ 


I 


I 


I 



1 [1832 aj] An asterisk denotes that the same word is used in different 
senses by Jn-Mk and Lk., e.g. iKavva Mk vi. 48, Jn vi. 19 "row," but Lk. 
viii. 29 " driven [by an evil spirit] " • t denotes a parallelism, ? + a quasi- 
parallelism. For other signs, see the foot-notes. 

2 [1832a] 'A^ere'ffl, "reject," see 1823—31. It is used with accus. 
of pers., only in Mk vi. 26, Lk. x. 16, Jn xii. 48, i Thess. iv. 8. In Mk vi. 
26 it perh. means "break faith with her," as in Jerem. xii. 6, Lam. i. 2 (N) 
rjdeTTja-av avrrjv. 

3 'Anopia, Mk vi. 20 (act.), Lk. xxiv. 4 and Jn xiii. 22 (mid.). 

* [1832 d] 'Ap6p,aTa, " spices," in Mk xvi. i, Lk. xxiii. 56, xxiv. i, refers 
to " spices " prepared by the women for the body of Jesus and brought to 
the tomb on the morning of the Resurrection ; in Jn xix. 40 it refers to 
"spices" used by Joseph and Nicodemus in entoml^ing the body. 
Mt. xxviii. I (parall. to Mkxvi. i) mentions no "spices," and says that the 
women came simply " to behold the grave." 

^ 'Ari/iaf<B is in the Parable of the Vineyard, Mk xii. 4, Lk. xx. 11 
'■^treated disgracefully," in Jn viii. 49 "But ye dishonour me." 

" [1832 c\ Aieydpa, " quite rouse," or " rouse up," is used of Jesus in 
the Stilling of the Storm Mk iv. 39, Lk. viii. 24 (iis) " T/iej/ roused him 
up. . .He was roused up and rebuked the wind " : Jn has in the Walking on 
the Waters, (vi. 18) "The sea — by reason of a great wind blowing — was 
roused tip." Outside 2 Pet. (i. 13, iii. i) the word does not occur elsewhere 
in N.T., and it does not occur at all in canon. LXX. 

' [1833 a] 'EKXeyo/jot, in Lk., occurs only once in Christ's words, Lk. x. 
42 '■'■yiz.xy hath chosen the good part." Lk.'s other instances are vi. 13 
'■'■ having chosen twelve," ix. 35 "my chosen son," xiv. 7 '^Xhs.y chose the 
first seats." See 1709(5. 

8 [1833 3] 'EXawo) in Mk vi. 48, Jn vi. 19, is used of the disciples 
" rowing" in the Walking on the Waters (Mt. xiv. 24 has " by the waves)." 
Lk. viii. 29 has the word in a different sense, " He was driven by the 
devil." 

" [1833 it] 'E7ndvp,ia in Mkiv. 19, Jn viii. 44, means "lusts" ; Lk. xxii. 
15 is different, " with desire have I desired to eat this passover." 

322 



TO JOHN, MARK, AND LUKE [1834] 





Mk 


Lk. 


Jn 




Mk 


Lk. 


Jn 


t l/JOfl 


I 


I 


I 


Ka6api(Tii6s^ 


I 


2 


2 


[1834] ?t KaraKeifiai^ 


4 


3 


2 


liaprrvpia 
















(1726 c-d) 


3 


I 


14 


ovTas 


I 


2 


I 


TrevTTjKovTa 


I 


3 


I 


?J -n-X^dos* 


2 


8 


2 


iTp6(^aaiS^ 


I 


I 


I 


(to) rpiTov 








vSap (Chri.)" 


2 


3 


7 


(1695 e) 


I 


I 


3 











1 [1833 <;] 'l/iar, "latchet," in Mk i. 7, Lk. iii. 16, Jn i. 27 about 
"loosing" the '■' latchet of the shoe," where Mt. iii. 11 has "carry 
Oaorao-at) the shoes." (i) "Zo(7«Kg-the shoe'' and (2) "carrying bathing 
utensils to the bath" were recognised duties of a slave to his master. 
Possibly Mt. has confused and combined parts of the two. In any case, 
Jn follows Mk (and Lk.) as against Mt. 

2 [1833 e] KadapiiTnos, " purification," occurs in the Cure of a Leper, 
Mk i. 44, Lk. V. 14 " Shew thyself to the priest and offer concerning thy 
purification^^ where Mt. viii. 4 has " Shew thyself to the priest and offer 
the gift." The other instances are Lk. ii. 22, Jn ii. 6, iii. 25. Jn nowhere 
mentions lepers or anything connected with them. 

^ [1834 a] KaTOLKeipai, "lie [sick]," is used by Mk i. 30, where the 
parall. Mt. viii. 14 has ^e^Xrjjxivrjv, "prostrated [with sickness]," and the 
parall. Lk. iv. 38 a-vvexop.4vrj. In the Healing of the Paralytic, Mk ii. 4 
describes the letting down of "the pallet where the paralytic tay" (Mt. ix. 
2 has, again, "prostrated"). Lk., at the end of the story, says (Lk. v. 25) 
" He took up that on which he lay \sick\P Jn, in the quasi-parallel 
Healing of the man with an " infirmity," uses n.. twice (Jn v. 3 — 6) 
KaTeKCLTO ttXtjOos Tav aa'6evovvT<jiv,..TOvrov ibatv 6 'lr]<Tovs KaraKelfievov. 

[1834^] KaTciKfifiat is used also in Mk ii. 15, xiv. 3, Lk. v. 29, vii. 37 
and I Cor. viii. 10 of "lying [at table]"; and for this reason Mt. may 
have preferred another word. As regards Mk, Lk., and Jn, the facts 
prove nothing except that they did not object to using the word (though 
ambiguous) in the sense of " lie [sick]." 

* [1834 c] UXrjdos, " multitude," occurs in Mk iii. 7, 8 iroXi 7r\rj6os, and 
jrX^^or TToXv, of the multitudes coming to Jesus, Jn v. 3 irXrjBos of the sick. 
TlXrjdos l^dvav ttoKv is in Lk. v. 6, and diro tov nXrjBovs rav Ix^vav in Jn 
xxi. 6, describing a miraculous draught of fishes (Lk. long before, Jn soon 
after, the Resurrection). 

6 [1834 d] Up64>a(ns, " pretext," is in Mk xii. 40, Lk. xx. 47 npoipda-ei 
jxaKpa vpoa-evxijifvoi, Jn xv. 22 7rp6(j>aa-i.v oiiK exovriv. 

' [1834 g] "rSwp, "water" (in Christ's words), occurs in Mk xiv. 13, 
Lk. xxii. 10 "There shall meet you a man bearing a pitcher of water." 
Mt. xxvi. 18 omits the whole sentence. See 1728 iJ. 
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§ 4, " The Holy One of God" 

[1835] To these words may be added the phrase d a7to? 
TOW Qeov, "the Holy One of God," apphed to our Lord by 
a demoniac in Mark and Luke^ and used by John in Peter's 
Confession, "We... know that thou art the Holy One of God^." 



1 Mk i. 24, Lk. iv. 34, " Hast thou come to destroy us ? I know thee 
who thou art, the Holy One of God" 

2 [1835 fl] Jn vi. 69. Aaron is called (Ps. cvi. 16) 'Hhe Holy One of 
God," apparently with reference to Numb. xvi. 5 — 7 " The man whom the 
Lord shall choose, he shall be holy.^' Comp. Jn x. 36 "Whom the Father 
■made holy (rjyiacrev) and sent into the world." Peter's confession (in Jn 
vi. 69) seems to imply in the first part a Prophet (" thou hast the words of 
eternal life ") and in the second part the ideal Priest (" the Holy One of 
God"). 

[1835 3] It is interesting to contrast the two stories — perfectly 
compatible with each other and perhaps even complementary — in which 
Peter is represented by Luke as saying at first (v. 8) " Depart from me, 
for I am a sinful man, O Lord ! " while, later on, John (vi. 67) represents 
Jesus as saying to the Disciples " Do ye also desire to depart ? " and Peter 
replies, in effect, refusing to depart (" Lord, to whom shall we go ? "). 
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CHAPTER VI 

WORDS MOSTLY PECULIAR TO JOHN, MATTHEW, 
AND LUKE 

I I. Verbal agreements numerous, but parallelisms 
non-existent 

[1836] The list of words peculiar to John, Matthew, and 
Luke, is longer than any of the last five lists. This is not 
surprising, since these three Gospels deal largely or mainly 
with the words of the Lord, whereas Mark deals mainly with 
the acts. Acts may with advantage be variously reported, 
and we learn much about them from a variety of reporters 
describing various aspects of the same thing. Words are best 
reported just as they are uttered. We cannot therefore be 
surprised that the three long Gospels that attempt to record 
Christ's words contain such words as " hallow " (or " sanctify"), 
the verb " sin," the noun " love," and such words as " light " 
and "darkness" in a metaphorical sense etc. What is re- 
markable is, that in the whole of the long Vocabulary given 
below we shall not find a single word (1866 (i) foil.) of which 
we can confidently say that it is used in the same context m 
parallel passages of John, Matthew, and Luke, apart from Mark. 

[1837] Yet the list will not be without use in more ways 
than one. In the first place, it will shew the limited scope of 
Mark, by exhibiting the words that he never uses — except 
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perhaps in a quotation or some quite subordinate fashion^ — 
and it will indicate how much needed to be supplied by 
subsequent Evangelists in order to elucidate Christ's doctrine. 
In the next place, by giving us a bird's-eye view of the 
common vocabulary of the three " doctrinal Gospels," as we 
may call them — and by shewing that, whereas the two 
Synoptists (Matthew and Luke) agree almost verbatim for 
sentences and even for short sections, the Fourth, even while 
using the same vocabulary, rarely or never uses it in the same 
context — it may lead us to appreciate, by contrast, the 
significance of John's frequent parallelism with Mark, with 
whose vocabulary he has so little in common. 

[1838] Large parts of the Double Tradition, beautiful 
though they are, have no direct bearing on Christ's unique 
nature, mission, and doctrine. The exhortations, for example, 
not to be anxious about the morrow, might have proceeded 
from Hillel, or John the Baptist, or Epictetus". Not much is 
to be learned from a comparison of the vocabulary of these 
passages with the vocabulary of the Fourth Gospel. The 
Sermon on the Mount is full of concrete terms such as "lilies," 
" spin," " barn," " oven," not used by John, nor entitled to a 
place below, and omitted because their insertion would teach 
the reader nothing except what he knows already, that the 
author of the Fourth Gospel does not deal largely in such 
particularities. But the insertion of a few important abstract 
or doctrinal terms used by Matthew and Luke but not by 
John may throw light on differences of doctrine or differences 
in expressing it. Some of these — though not strictly entitled 

1 [1837 a] E.g. the word "peace" is nowhere in Mk except in Mk v. 
34 " Go in peace," and " Abraham " nowhere except in a quotation about 
(Ex. iii. 6, quoted in Mk xii. 26) "The God of A. and of Isaac and of 
Jacob." 

^ Comp. Epict. iii. 22. 69 " the philosopher must be devoted with his 
whole being and without distraction to the service of God," and (iii. 26. 
28) "God doth not fail to care for them that serve Him." 
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to a place in this Vocabulary — are given below in Greek, and 
are inserted here in English alphabetical order with their 
Greek equivalents : — 

Alms i\e7}/jLocrvvr), angry (to be) opyu^eadai, babes vrjinoi, 
beseech Beofiai, brother (thy) (metaph.) a8eX4>6<; aov, enemy 
ixOpo<}, gather avWeyai, humble (adj. and vb.) ra-ireivo';, -oto, 
justify SiKaiow, mercy eXeo?, prudent <})p6vifio<;, understanding 
(adj.) a-vver6<;, wisdom (Chri.) ao<^ia, wise ao(f>6<;. 



§ 2. "Lay the head to rest" 

[1839] It was shewn above (1451 — 8), that this phrase is 
not known to exist in Greek literature (including the LXX) 
outside the Gospels, and an attempt was made to prove that 
it is used by John in the sense in which all admit it to have 
been used by Matthew and Luke (" lay the head to rest "). 
Only, whereas the two earlier Evangelists employ it literally, 
the fourth Evangelist applied it spiritually to our Lord's 
finding rest for His head on the bosom of the Father. So 
it was maintained above. But now, if it appears that this is 
the only phrase peculiar to John, Matthew, and Luke, and 
that the contexts are not parallel, the reader may naturally 
say, " Unique exceptions are always to be suspected. The 
abstinence of the Fourth Gospel from the phrases of the 
Double Tradition of Matthew and Luke is so complete 
that it does not seem antecedently probable that this single 
phrase was borrowed. We admit that kKLvw Ke^aXi^v cannot 
be rendered otherwise than ' lay the head to rest' But that 
meaning may have been much more common in the first 
century than we suppose. John may have used the phrase 
thus without any allusion to Matthew and Luke. And this 
is all the more probable because there is no connexion or 
affinity of thought between the contexts in the Double 
Tradition and John." 
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[1840] This objection may be partly answered by shewing 
that there is an affinity of thought — though latent — between 
the two contexts. The former, the Double Tradition, speaks 
of "following." According to Matthew (and Luke is very 
similar) a " scribe " said to Jesus " Teacher, I will follow thee 
whithersoever thou art departing.'' To this He replied, "The 
foxes have holes and the birds of the heaven nests but the Son 
of man hath not where to lay his head^" This appears to mean 
(somewhat as Chrysostom suggests) " You expect to follow 
me to a palace and to share in the conquests of the Messiah, 
but I have not even a home of my own." But does this 
exhaust the meaning ? Does it even express the meaning — 
if we are to take the words in their mere literal sense — 
without exaggeration ? Literally speaking, were there not 
many places where the Son of man could " lay his head " ? 

[1841] Origen's allusion to the words, although fancifully 
expressed, seems to touch the spiritual truth at the bottom of 
them when he says that Jesus could not " lay his head " in 
Jerusalem but only in Bethany as being "the House of 
Obedience^" That is to say, the Lord found rest and repose 
in obeying and doing the will of the Father. This harmonizes 
with the words, " My meat is to do the will of him that sent 
me." The " scribe," if Chrysostom's view is correct, supposed 
that a literal "following" was to end in a "laying of the head 
to rest " in a literal palace. Jesus replies that, in that sense. 
He has " no place to lay his head " on earth. That final rest 
could only come when the labour on earth was accomplished 

1 [1840 fl] Mt. viii. 19 — 20. Lk. ix. 57 — 8 substitutes '■'■going in the 
way''' for ^'■scribe." Perhaps there was some early confusion between 
(Mt.) " a guide in the way [of the Law]," i.e. one causing to go, and 
(Lk.) ^'going." 

^ Origen (on Mt. xxi. 27) Huet i. 446 c, where see the context. He 
seems to mean that Jerusalem was a House of Disobedience because the 
disobedient resided in it, and Bethany a House of Obedience, partly 
because of his interpretation of the name, partly because of the obedience 
of the disciples residing there. 
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and the labourer rested in the bosom of the Father. Accord- 
ing to this view, our Lord, in His reply to the scribe, does not 
mean to insist on the fact that He had no fixed abode of His 
own, and, still less, to suggest that there were not many 
friends and devoted disciples ready to give Him hospitality. 
His real meaning was that, in the scribe's sense of the term, 
the Son of man had no " resting-place." 

[1842] It was, of course, inevitable that the Apostles and 
Missionaries of the first century would often be able to say, 
with St Paul, in a literal sense, " We both hunger and thirst 
and are naked and are buffeted and have no certain dwelling 
place^l' But by the end of that century there would inevit- 
abty be some, of vagrant disposition, to whom the absence of 
a " certain dwelling place " would not be unwelcome provided 
that it did not bring with it " hunger and thirst " : and 
accordingly we find the Teaching of the Apostles forbidding 
believers to entertain any missionary, or, as it says, '' apostle," 
for more than two days^ Long before that precept was 
written, it would probably be necessary to warn some converts 
against supposing that they were " following " Christ by merely 
making themselves homeless '' apostles." The Synoptists, it 
is true, emphasize Christ's saying that "following" must go 
with "taking up the cross": but, even there, Luke thinks it 
desirable to warn his readers that they must "take up the cross 
daily^" « 

[1843] John brings out the true meaning of " following " 
in a dialogue between our Lord and Peter, who does not 
indeed (like the " scribe ") proclaim that he will " follow," 
but asks " Why cannot I follow thee now ? I will lay down 



^ I Cor. iv. II aaTaTovfiev. 

2 Didach. xi. 3 — 5. 

5 Mk viii. 34, Mt. xvi. 24, Lk. ix. 23, " If any one desireth to come 
(Mk Mt. i\6eiv, Lk. cpxecr6ai i.e. come daily, 2496 c) after me, let him deny 
himself and take up his cross (Lk. -Vdaily, xad' fi/iipav) and follow me.'' 

329 



[1844] WORDS MOSTLY PECULIAR 

my life for thee\" Jesus had, at an earlier period, told the 
Jews that they could not follow Him, and He has just 
declared that it applies to the disciples also for the presents 
It is this that elicits Peter's vehement question. No direct 
answer is given to it^ But the Washing of Feet taken 
with its sequel constitutes an indirect answer, namely, that 
" following " the Son means serving the Son, and serving 
the Son means serving the brethren with the love with 
which He loved and served them*. This doctrine is carried 
on to the last page of the Gospel. Peter is warned that, in 
his own case, " following " will lead him to the cross. But he 
" turns and sees " the other disciple also " following " — the one 
that used to lie on the breast of Jesus. Then he learns that 
this disciple may perhaps " tarry " till the Lord comes, so that 
it is possible to " follow " Him in many ways. 

[1844] If it is admitted that the Fourth Gospel contains 
a great deal that bears on the right and the wrong kind of 
" following," then it will hardly be denied that this particular 
tradition about the "scribe," who did not know what 
" following '' meant, would probably attract the Evangelist's 
attention. It would be so likely to be misunderstood by 
opposite parties. The enemies of Christ might take it as 
a mere pathetic self-deploration, " I have no home, no resting- 
place ! " False apostles might allege it as an excuse for 



1 Jn xiii. 37- This was exactly true. The Apostle did " lay down his 
life" thus, and Christ does not deny it in His reply. Lk. (xxii. 33) 
represents Peter as saying " I am ready to go both to prison and to 
death." This was not exactly true. The Apostle was not "ready.'' 

2 Jn xiii. 33 "Even as I said to the Jews, 'Where I go ye cannot 
come,' [so] I say to you also now." 

^ The answer is Jn xiii. 38 " Thou wilt lay down thy life for me ! 
Verily, verily, I say unto thee, The cock shall surely not crow till thou 
hast thrice denied me." The italicised words are half exclamation, half 
interrogation (2236 foil.). Later on (xxi. 18 — 19), the Lord commands and 
predicts that the Apostle will "follow" Him on the way to the Cross. 

* Jn xiii. 34, XV. 12. 
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vagrancy. It might close the minds of literalists and simple 
people against the conception of the true rest and the true 
resting-place. An old tradition quoted by Clement of 
Alexandria and found in recently discovered Logia represents 
Christ as saying " He that reigns shall rest^'.' Justin Martyr 
twice quotes a tradition associating the "reign" with the 
" cross^." The Epistle to the Romans speaks of "suffering 
with [Christ] that we may be glorified with" Him'. The 
Second Epistle to Timothy mentions together "enduring" 
[with Christ] and " reigning with " Him, apparently as part 
of a "faithful saying*." All these traditions, outside the 
Gospels, shew how natural it would be to regard Jesus as 
beginning on the Cross His " rest " as well as His " reign." 

[1845] The Double Tradition and the Fourth Gospel, if 
both are regarded as referring to the "resting" of Christ, 
harmonize with these early traditions — which they may have 
helped to originate — as well as with each other. But if in the 
Johannine passage we substitute " bowing the head in submis- 
sion," instead of " laying the head to rest," we disconnect it 
from these external traditions amid which it finds a natural 
place, and connect it with such doctrine as that of the 
Epistle to the Hebrews, " He learned obedience through 
the things that he suffered'" — which is not the aspect 
presented by the Fourth Gospel. There is no Gospel that 
so consistently as the Fourth associates crucifixion with 
"reigning" by describing it as "glorifying" and "lifting up." 

[1846] These considerations may suffice to answer the 
objection that " there is no connexion or affinity of thought " 
between the contexts of the phrase under discussion in John 
and the Double Tradition. For the rest, it has been pointed 



1 Clem. 453 and 704. 

2 Apol. § 41 and Tryph. § "]% erroneously quoting Ps. xcvi. (see context). 

3 Rom. viii. 17. * 2 Tim. ii. 12. 
5 Heb. V. 8. 
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out that John does intervene more than once in important 
doctrines of the Double Tradition— such as the relation 
between the "friends" and the ''servants" of Christ 
(1784 — 92), the meaning of "hating one's own life" and 
the circumstances in which such "hate" is justified (1450), 
and also as regards the doctrine of "rejection" added by- 
Luke in the Double Tradition where Matthew confines 
himself to the doctrine of "receiving" (1823—31). The 
difference was that in these cases Matthew and Luke did 
not agree in the use of the particular words repeated by- 
John, whereas here Matthew and Luke do thus agree. 
Matthew for example (1784) had " bond-servant," Luke 
had "friends,'' and John repeated both terms. Here John 
repeats a couple of words in which the two agree. Such 
a repetition, though unique, is, under the circumstances, not 
very surprising. 

§ 3. John-Matthew-Luke Agreements {in English). 

[1847] From what has been said, it will be inferred that 
comparatively little information of a critical kind will be 
derived from the Vocabulary given below. Its main results 
will be to shew what a large province of doctrine Mark left 
untouched ; how many words Matthew, Luke, and John have 
in common ; how often Matthew and Luke agree verbatim ; 
and how absolutely John refrains from using ^€\x phrases or 
expressing their thoughts in the same way. These facts, 
however, are of some interest in themselves, and they can 
be made clear to readers unacquainted with Greek. For 
their sakes, the words will be given first in English alpha- 
betical order^ and with the sign (ii) — signifying " Double " — ■ 
attached to those words that occur in parallel passages of 



'^ This list -will not include particles, such as -ye, given below in the 
Greek list alone. 
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the Matthew-Luke Double Tradition. The Greek equivalent 
will be added so that the reader may pass from this list to 
the Greek list and its foot-notes, which follow later on. 

[1848] (ii) Mk Abraham^ "A^padfi, (ii) age (or stature) 
■fjXiKia, another (s. other), asleep (to fall) Koi,fj.do/Mai, ass ovo<;. 

(?) Bear (a child) tUt(o, (ii) behold 6edofj,ai, Beth- 
lehem Br}6\€efj., (ii) blessed fiaKapiof, blow (or breathe) Trveco, 
(ii) bondage (to be in) SovXevm, bone ocrreov, (ii) " boy " iral^, 
(ii) bride vvfi^rj, burn Kaieo. 

Caiaphas Kata^a?, (ii) clean Ka6ap6<;, (ii) come ijKco, 
(ii) confess^ ofioXoyiai, (ii) cubit ■jttJ'^qj';. 

(ii) Darkness (metaph.) o-kotm, o-kotoi;, (ii) dash (s. stum- 
ble), (ii) devil Sta/SoXo?. 

Ear anlov, (ii) exalt (or lift up) ui/rdoj. 

(ii) Faithful ■klo-to';, finish reKeay, flock -iroifivT), (ii) food 
TpotfiT], foundation Kura^oXT], (ii) friend <j)lXo';, furlong o-Ta8to?. 

(ii) Guide (vb.) oSrjyio). 

[1849] (ii) Hallow dyid^co, hide KpimTco, hope (vb.) iXiri^m. 

Inquire TrwOdvofiai. 

Joseph (husband of Mary) 'Icoarjif), (ii) judge (vb.) KpLvm, 
(ii) judgment KpLai';. 

(ii) Law vofio'i, (ii) lay (one's head) kXIvco Ke(f>aX.r]v, (ii) lie 
(i.e. be placed) Kelfiao, lift up eiraipa, (ii) lift up (or exalt) 
vy^oa, (ii) light (metaph.) ^aJ?, (ii) like (adj.) ofioia, (ii) lot 
/xe/30?, love (n.) dyd-Trij. 

(ii) Mourn 6pr]veco, (ii) mouth arofia, murmur yoyyv^co, 
(ii) myself efjuavrov. 

1 [1848 a\ Occasionally, a word, e.g. " Abraham," that occurs in Mark 
as part of a quotation, or in some manner quite unimportant as compared 
wjth its use in the Double Tradition, is included in this list. Such a 
word is denoted by "Mk." The words " alms," " angry," and a few others, 
non-existent in Jn, but characteristic of the Double Tradition, have already 
been given in English above (1838) in a separate group, and are not 
repeated here, but in the Greek vocabulary they will be included with 
the rest. 

2 Not used in N.T. of confessing sins (except in i Jn i. 9). 
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Nazoraean (for Nazarene) Na^£B^ato9. 

(ii) Mk open (vb.) dvoL<ya>, (ii) other (another) eVe/Jo?, owe 
(Jn ought) o(^eiX(o. 

Pass fieTa^alvm, (ii) Mk peace elpijvrj, (ii) persecute Scwko), 
present (I am) trdpeifu. 

[1850] (ii) Reap depl^as, rejoice greatly w^aXKidw, reprove 
6A,67%£B, remember fj,i,/j,v>ja-KOfiai, (ii) reveal dTroKaXinrTw, right- 
eousness SiKMoa-vvT], ruler (Jewish) (sing.) dp'x^cov. 

Samaritan 'ZajjbapeiTri'i, (ii) sanctify dyid^co, (ii) scatter 
tTKopTri^a), (ii) serve (s. bondage), shut Kkeico, sickness daOeveia, 
(ii) sin (vb.) dixapTdvon, sit Kade^ofiai, sleep (n.) utti'o?, 
(ii) Solomon SoXo/iaSy, strange[r] aXXorpio';, suffice dpKeco, 
(ii) stumble irpoaKoinoi. 

Tend (as a shepherd) iroifiaivw, testify fiaprvpem, (ii) thief 
/cXeTTTi;?, (ii) toil (vb.) xo'iridco, turn round (to speak) arpe^a. 

Wedding (feast) jdfio<;, witness, bear (s. testify), (ii) wolf 
XvKO<;, (ii) worthy a|to9, wrap (?) ivrvXicraco (1866 (i)). 
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TO JOHN, MATTHEW, AND LUKE [1851] 



WORDS MOSTLY PECULIAR TO JOHN, MATTHEW, 
AND LUKEi 



Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


[1851] (ii) 'A/3pad;x2 (Mk) 7 
dyaTTt;* I 
(ii) d8eK(p6s (Tov^ 

(metaph.) 7 


15 

I 

4 


II 

7 




dyaXXtdo)^ 
(ii) dyidfco^ 
(ii) 9iS,r' 

dXXoTptor' 


I 

3 
2 
2 


2 
I 

2 
I 


2 

4 


2 



1 [1851 aj Words marked (ii) occur at least once in parallel passages 
of the Double Tradition of Matthew and Luke, -^.^. dyidfa, Mt. vi. 9, 
Lk. xi. 2, '■'■Hallowed be thy name." These are often given in Gk to 
shew verbatim agreement or the nature of disagreement. 

The words distinguished by " Mk " occur in Mk, but only in quotations 
of O.T. or in such other special circumstances that it did not seem good 
to omit the word from a list attempting to give a general view of the 
Jn-Mt.-Lk. vocabulary. 

A few words non-existent in Jn have been inserted in special cases 
(e.g. ex6p6s, a-o(j)ta) where they seemed likely to throw light on the relation 
of JntoMt.-Lk. (1838). 

"Pec." means that the context is peculiar to the single Evangelist Mt- 
or Lk. 

2 [1851 rt] 'A/3/jad/i is included because its single occurrence in Mk 
(xii. 26) is a quotation (parall. to Mt. xxii. 32, Lk. xx. 37). Six of the 
instances in Lk. are in the story of Lazarus. The instances in Jn are all 
in viii. 33 — 58. The parall. instances in Double Tradition are Mt. iii. 9, 
Lk. iii. 8 iraTepa exoii^v Tov 'A...eyeif)at reKva tw 'A., and Mt. viii. II (sim. 
Lk. xiii. 28) dvaKXi6r}a-ovTat (ueto 'A. n.. 'IcraaK k. 'la/cm/S. 

3 [1851^] 'AyaXXido), Mt. V. 12 x'^^P^'^^ "• dyaXXiSo-^e, Lk. i. 47 
TjyaX\ia<rev to jrveC/id jnov eVl tw dcm, x. 21 £V avTij ttj a>pa rjyaXkiairaTO ra 
irvevfian ra dyico, Jn V. 35 v/iels 8e riBiKrja-aTe dyahXiaOrivcu irpos apau ev t. 
(pari avTov, viii. 56 'APpadp....T]yaXXida-aTo iva iSj;... 

* [1851 it] 'Aydjr;;, Mt. xxiv. 12 i^uyijcrerat fj dydirr] r. iroWaiv. In 
Lk. xi. 42 ■n-apepxeo'de t. tcpicriv Kai t. dydirrjv t. 6fov, the parall. Mt. xxiii. 
23 has d(j)r]KaTe r. ^apvTepa T. v6p.ov, -1 . KpLiTiv xai t. eXeoj Kai T. tvio-tlv. 

5 'Aytdfm, Mt. vi. 9, Lk. xi. 2 dymo-^ijro) to ovo/id (rov. 

6 [1851 d] 'Ad(\<p6s a-ov, " thy brother," (metaph.) occurs in Mt. vii. 3, 
4, 5, Lk. vi. 41, 42 (dls) about "the mote in iky brother's eye," and 
in Mt. xviii. 15 {bis\ Lk. xvii. 3 "if thy brother sin against thee." It 
occurs also in Mt. v. 23—4 {bis) "be reconciled to thy brother." 

' "Afij/f, Mt. xi. 23, Lk. X. 15 ia>s (Lk. -\-tov) aSov KaTa^rjO-rj- 

8 'AXKoTpios, Lk. xvi. 12 eV to dXKorpico (neut.) : in Mt.-Jn it is masc. 
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[1852] WORDS MOSTLY PECULIAR 





Mt. 


Lk. 


Tn 




Mt. 


Lk. Jn 


[I852](ii)d^a/)7<J,/<»1 


3 


4 


3 


(ii) 


d»'oi7<B2(Mk) II 


7 II 


(ii) a'lios^ 


9 


8 


I 


(ii) 


aTTOKaXuTTTa)* 4 


S I 


dpKecD^ 


I 


I 


2 




cfpx'"" ^(Jewish) 
(sing.) 2 


2 or 3 I 


[1853] ^o-^cVeia? 


I 


4 


2 




Bi;5Xee>8 5 


2 I 


ya/ios' 


8 


2 


2 




yei» 4 


8 I 



1 [1852a;] 'Afiaprdva), Mt. xviii. 15, 21 "if thy brother sin," "how 
many times shall my brother sin against me," sim. parall. Lk. xvii. 3 — 4. 
Jn has V. 14 " Sin no more," ix. 2 — 3 " Who did sin, this man or his 
parents...? Neither did this man sin nor his parents." It also occurs in 
Jn [viii. II]. 

^ [1852 i] 'Avoiym. Included in this list (though it occurs once in 
Mk (vii. 35) iqvoLyrjaav avTov ai aKoai) because it is in the parall. Mt. vii. 
7 — 8, Lk. xi. 9 — 10 "knock and it shall be opened." In Jn it is always 
used of the opening of the eyes of the man born blind, except in i. 51 
"the heaven opened," x. 3 "to him the porter openeth." In Jn i. 51 it 
may be used (646 a) to mean " permanently opened " in contrast to the 
momentary "opening," or (Mk i. 10) "rending," manifested to the 
Baptist. If so, the Johannine allusion would be to the Triple Tradition. 

' "A^iof occurs in the parall. Mt. iii. 8, Lk. iii. 8 d. T^y fteravoias, and 
Mt. X. 10, Lk. X. 7 ". yap ipyarrjs, also in Jn i. 27 ov ovk fl/u a^ios 
(Mk-Mt.-Lk. iKavos) iva Xvcra avTov tqv IjxdvTa rov VTrodrjfiaTos. 

* 'ATroKaXujTTm, Mt. X. 26, Lk. xii. 2 " there is nothing covered that 
shall not be revealed," and Mt. xi. 25 — 7 {bis), Lk. x. 21 — 2 {bis) am. 
mrfRokv^as avra vr}irlois...£ iav (Lk. &v) ^ovKr/Tm 6 vlos aTTOKaXvi^at. In 
Jn only xii. 38 quoting Is. liii. i "To whom hath the arm of the Lord 
been revealed? " 

5 'ApKEffl, Mt. XXV. 9 (pec), Lk. iii. 14 (pec), Jn vi. 7, xiv. 8. 

•* [1852 c] "Apx(ov sing, meaning " ruler of the Jews," " of a synagogue" 
etc., occurs in Mt. ix. 18 (rep. ix. 23) ap^mv, Lk. viii. 41 ap^av Tfjs a-vvaycoyrjs, 
but Mk V. 22 has eis tS>v dp^KTwayayav, SO that practically Mk, too, has 
ap^av. It occurs in Jn iii. i T!iiii6Brjp,os...ap)(a>v tS>v 'lovSaiav, In Triple 
Tradition, Lk. xviii. 18 Tts...apxav (Mk x. 17, Mt. xix. 16 eis) and in 
Double Tradition Lk. xii. 58 virdyeis...£Tr' ap^ovra (Mt. v. 25 diff.) prob. 
mean a Jewish " ruler." On apxovres (Jewish) pi. see 1765 a. 

' 'Aa-Biveia, in Mt., only in viii. 17 avros t. da-deveias fip.5>v eXa^cu, 
^^uoting Is. liii. 4 (Heb.). 

* BrjSXeep, in Jn, only in vii. 42 " Hath not the Scripture said that the 
Christ cometh...from Bethlehem...?" The question is urged as an objec- 
tion against those who said " This is the Christ." 

^ Vdpoi, in Jn ii. i — 2 (sing.) of the marriage in Cana. It is pi. in Mt. 
and Lk. exc Mt. xxii. 8, 11, 12. 

i" [1853 d\ re, in Jn, only in iv. 2 KaiToiye (Bruder p. 146 koltoi ye) 



TO JOHN, MATTHEW, AND LUKE [1855] 





Mt. 


Lk. 


Jn 


Mt. 


Lk. Jn 


yoyyi^a^ 
[1854] (ii) SmjSoXos^ 
(ii) SiKotdo)* 
(ii) hovkeio)^ 
[1855] l\iyx<o^ 


I 
6 

2 

3 

I 


I 

5 
S 
3 
I 


4 
3 
o 
I 
3 


(ii) biofmi^ I 

fitKatoo'ui'?^* 7 

(ii) SifflKo)" 6 

(ii) ei/)))i'))^(Mk) 4 

eXeTjixotrvvrj 3 


8 

1 2 

i3+[[i]]6 

2 



a compound unique in N.T. But KoiVot is in Acts xiv. 17, Heb. iv. 3. Te 
occurs in the Triple Tradition in Mt. ix. 17, Lk. v. 36, 37 d 8e /iijye (parall. 
Mk ii. 21 fi Se /i^); also in Lk.'s version (x. 6) of Double Tradition (parall. 
Mt. X. 13 iav 8e firi) ; and in Mt, pec. and Lk. pec. 

^ royyv^co, Mt. xx. 1 1 (of the labourers in a parable), Lk. v. 30 (of " the 
Pharisees and their scribes "). 

2 A4ofj.ai, non-occurrent in Jn (1667) but in Mt. ix. 38, Lk. x. 2 SerjdrjTe 
ovv Tov Kvpiov Tov depto-fxov. 

3 [1854 rt] AidpoXos, Mt. iv. I — II, (sim.) Lk. iv. 2 — 13 (of the Tempta- 
tion) ; also in Mt.'s Single Tradition xiii. 39, xxv. 41 ; and in the 
explanation of the parable of the Sower Lk. viii. 12 6 StafioXos (parall. 
Mk iv. 156 2aTavcLs, Mt. xiii. 19 6 jrovrjpos). Jn vi. 70 "One of you is 
a devil" viii. 44 " Ye are of your father the devil," xiii. 2 " The devil 
having now prut it into the heart of Judas." 

* [1854^] AiKatoa-vvr), Lk. i. 75, Jn xvi. 8—10 (on "conviction"). In 
parall. to Mt. v. 6 "hunger... after righteousness" Lk. vi. 21 has "hunger 
now." (See 1691 e.) 

5 AtKaido), Mt. xi. 19 ediKaiadr) rj aro(jiia djro tS>v epyav avrrjs, parall. 
Lk. vii. 35 cSi<ma>6r) f] cro(j)ia ano Travrav tS>v TeKvav avTrJ!. 

" [1854 c] Akbkci). Mt. xxiii. 34 i^ avrSiv diroKTevelTe Kal (TTavpaia-eTC... 
Kai Sim^fTe otto TToXeo)? els noXiv, parall. Lk. xi. 49 e| avrav dironTevova-iv 
Koi dca>^ov(Tiv. Jn v. 16 dia tovto eSltoKOv ol 'lovBaloi tov 'irjcrovv, xv. 20 el 
ep,e ehm^av KOi vpds bm^ovtriv. 

' [1854 d] AouXevto, Mt. vi. 24 ibis), Lk. xvi. 13 {bis) ovBels {Lk. + ol<eTrjs) 
Sivarm Sucri Kvpiois hovXeveiv ...ov Svvaa-Be 6ea dovXeveiv koc pap.ava. 
Jn viii. 33 ovSevl deSovXeiiKapev irairoTe (which would be, literally, a 
violation of the precept Deut. xiii. 4 aii-m bovXeva^ere (AF, Om. by LXX 
in error), l S. vii. 3 hovXevaare alrw p,6va, but the Jews mean oiSevi 
dvdpana). 

* [1854 «] Elpjjvr], incl. because its single occurrence in Mark is the 
unimportant phrase (Mk v. 34) " Go in peace," whereas it occurs in 
Mt.-Lk. in the important tradition Mt. x. 34 (sim. Lk. xii. 51) "Think 
not that I came to send peace on the earth." Jn xx. 19, 21, 26 describes 
Jesus as thrice saying " Peace [be] unto you." W.H. insert the clause 
in double brackets in Lk. xxiv. 36. 

9 'EXeyxa, Mt. xviii. 15 "shew him [i.e. thy brother] his fault" Lk. iii. 
19 "[Herod Antipas] being reproved hy him {i.e. John the Baptist"]. 
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[1856] 



WORDS MOSTLY PECULIAR 



eXeos 
(ii) e/iavTov ^ 

[1856] (ii) trepor* 
(ii) 17 km' 
(ii) dedoiiOL^ 

[1857] (ii) dprivia,^" 



Mt. 


Lk. 


Jn 


Mt. 


Lk. 


Jn 


.3 


6 





eXTTiXci)! I 


3 


I 


I 


2 


16 


? ivTvkia-a-io (see 






I 


6 


4 


1866 (i) foil.) I 


I 


I 


9 


c. 34 


I 


(ii) €x^/3os6 (Mk) 7 


8 





4 


4 


4 


(ii) rfkiKiay I 


3 


2 


4 


3 


6 


(ii) ^fpifaS 3 


3 


4 


I 


2 


I 


'10)0-17(^11 (Mary's 












husband) 7 


5 


2 



1 ikni^a, Mt. xii. 21 quoting Is. xlii. 4 "And in his name shall the 
Gentiles hope," Jn v. 45 " Moses on whom ye have set your hope 
(^XTTi'/caT-e)." See 2474. 

2 'E/iourdi', Mt. viii. 9 "having under myself soldiers," parall. to 
Lk. vii. 7 — 8 {bis), uttered by the centurion whose servant is healed. 
In Jn it is always uttered by Christ. 

^ 'En-aipo), in Mt., only xvii. 8 endpavrfs Se roiis 6<p6a\p,ovs avrau. 

* [1856 a] "Erepoy, Mt. xi. 3, Lk. vii. 19 ^ erepov ir pocrhoKapev (foil, by 
Lk. rj aWov (marg. srepov) ■n-poa-BoKmpev, which, if aX\ov is genuine, 
indicates that the disciples of the Baptist softened his 'message into 
" Are we to expect another of the same kind ? " but the txt is doubtful), 
Mt. xii. 45, Lk. xi. 26 erepa Trvevpara irovripoTepa. It occurs, in Jn, only 
in xix. 37 Koi TTokiv irepa ypaipfi Xe'yet, also in Mk App. [xvi. 12]. 

^ 'S^dpos, Mt. V. 44 (Lk. vi. 27, 35) dyawaTf tovs i)(dpovs vp,5>v. It 
occurs in Mk xii. 36 as a quotation (Ps. ex. i) parall. to Mt. xxii. 44, 
Lk. XX. 43. 

8 "Hkoi, Mt. viii. II, Lk. xiii. 29 rj^ovcriv, Mt. xxiv. 50, Lk. xii. 46 ij^ei 
6 Kvpios T. SoiXov.... It is applied by Christ to Himself in Jn viii. 42 eym 
yap eK r. Seov e^rjXdov Kat ^kco, comp. I Jn V. 20 6 vlos r, deov i7Ket, 
Heb. X. 7, 9 rJKco (from Ps. xl. 7), Heb. x. 37 6 ipx6p.evos i^^ei (from 
Hab. ii. 3). 

' 'HXiKia, Mt. vi. 27, Lk. xii. 25 "add one cubit unto his stature.^' 
Jn ix. 21, 23 "He is of age {fjXiKiav ex^O-" 

* Qeaopai, Mt. xi. 7> Lk. vii. 24 ri i^rjXdare fh ttjv sprjpov deaaairdai ; It 
occurs in Mk App. [xvi. 11, 14]. 

^ Gfpi'fcB, Mt. vi. 26, Lk. xii. 24 ov o-jrei'poucriv oiSe 6epi^ova-iv, Mt. xxv. 
24 — 6 (Lk. xix. 21 — 2) depi^av OTTOV (Lk. 6) ovk eir7reLpas...6epi(a)v ottov 
(Lk. depi^m 6) OVK ea-jTcipa. Jn iv. 36 — 8 (3 times) o depi^cov, (once) dept^etv. 

1" Qprptico, Mt. xi. 17, Lk. vii. 32 idprjurja-apev xat ovk eKo^atrOe (Lk. 
iKXav<raTe). In Jn xvi. 20 KXaucrere kol Sp7]vqa'€TG vpels. 

11 [1857 a] 'laa-rjfj) (Mary's husband), in Mt.-Lk., occurs only before 
Christ begins to preach, exc. Lk. iv. 22 ou^i vios icrnv 'I. ouros ; which 
resembles Jn vi. 42 oiixl ovtos eirnv 'irja'ovs 6 vlos 'l. ; See 1776 — 8. 
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TO JOHN, MATTHEW, AND LUKE [1858] 





Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


(iii) Kaya^ 


9 


5 


3° 


(ii) KoSapdy^ 


3 


I 


4 


Kade^ofim^ 


I 


I 


3 


Kata^as* 


2 


I 


5 


[1858] Kaico^ 


I 


I 


2 


KOTa/SoX^" 


2 


I 


I 


(ii) KOTOlKio)'' 


4 


2 


O 


(ii) Keifiai^ 


3 


s 


7 


KXetm' 


3 


2 


2 


(ii) kXcVtijsI" 


3 


2 


4 


?t (ii) kXiVo)" 


I 


4 


I 


KOi^aofiat'^ 


2 


I 


2 



I [1857 b'\ Kdym, marked (iii) because it occurs in Mt. and Lk. (unlike 
the words marked (ii)) in the Triple Tradition, where Mk xi. 29 has 
iirepB>Tj](Tio Vfias eva \6yov, but Mt. xxi. 24, Lk. XX. 3 have ipiOTrjo-co vfias 
Koyo) \6yov eva (Lk. om. eva) (456 (iii)). It does not occur in both versions 
of any parallel passages of the Double Tradition of Mt.-Lk. 

^ [1857 i:] Kadapos, Mt. xxiii. 26 iva yevTjTai k. to cktos ovtov Kadapov, 
parall. to Lk. xi. 41 Ihov navra KaQapa vpXv iariv. Lk. omits Mt. v. 8 
paKapwi 01 Kadapol rjj KapSta. In Mt. xxvii. 59 aivSovL Kadapa, the epithet 
is om. by parall. Mk xv. 46, Lk. xxiii. 53. All Jn's instances are in the 
Last Discourse, xiii. 10 {it's), 11, xv. 3. 

3 Kadi^ofiai, applied to the child Jesus in Lk. ii. 46, and used by Jesus 
concerning Himself in Mt. xxvi. 55. Mk uses only <a6rjpai, KaBi^a. 

* Kaia^af, in Lk., only iii. 2 in\ dpxi.fpia>s''Avva k. Kmacjya (1764 iJ). 

^ Kai'm, in Mt., only v. 15 aide Kaiovcriu \i)(yov: in Lk., only xii. 35 
eaTcocrav vpS>v...oi Xix^oi (caid/ifvoi: Jn v. 35 calls the Baptist d Xv^vos 6 
Kaiopevos. It means "burn" in Jn xv. 6 els to nip ^dXKova-iu k. KaUrcu. 

" Kara/SoX^, in Jn, only xvii. 24, fiyan-rja-ds p-e irpo KaTafioXrjs Koa-pov. 

' KaToiKia, Mt. xii. 45, Lk. xi. 26, ela-eXBovra kotolki'i cKei. 

8 Kfipai, Mt. iii. 10, Lk. iii. 9 jj d^ivrj irpbs t. pl^av t. SevSpaiv KeiTai. 
There is some similarity between Jn xx. 12 ottou ckcito to a-apa r. 'Ij/o-oC, 
and Mt. xxviii. 6 r. Tonov ottov e/ceiro (Mk xvi. 6 6 roTToy owov cBrjKav aVTOv). 

' KXfi'a), in Jn, only xx. 19, 26 r. 6vpS>v KfKkeicrpivav. 

1" KXeVTT/r, Mt. vi. 19—20 (sim. Lk. xii. 33) "where thieves break 
through " : also Mt. xxiv. 43 (Lk. xii. 39) " if he had known in what watch 
(Lk. hour) the thief c.om.^'dx." In Jn x. i— 10 "the thief zxiA the robber" 
are contrasted with the Good Shepherd : in Jn xii. 6 Judas Iscariot is 
said to have been " a thief!'' 

II [1858 d\ KXi'vo), marked .'t because it is probably quasi-parallel. It 
occurs in Mt. viii. 20, Lk. ix. 58 ovk ex^i ttov t. KctpaKrjv kXiVij, Jn. xix. 30 
kXivus t. K€(j)aXfiv irapedcoKev T. Trvfiipa. Prob. both mean "leaning the 
head" in the sense of "finding rest," and Jn prefers this expression to 
(Koipridr, " fell asleep (in death) " (1839—46). Elsewhere in N.T. it occurs 
only in Lk. ix. 12, xxiv. 5, 29, Heb. xi. 34. 

12 Koipdopai, Mt. xxvii. 52 "the saints that had fatien asleep," xxviii. 13 
" while we were sleeping^' Lk. xxii. 45 " sleeping for sorrow," Jn xi. 1 1 — 12 
" Lazarus... is /«&« asleep. ..ii\\.e. i% fallen asleep he will recover." 
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[1859] WORDS MOSTLY PECULIAR 





Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


[1859] (ii) kottwcbI 


2 


2 


3 


(ii) Kpiva^ 


6 


6 


19 


(ii) Kpio-is^ 


12 


4 


II 


RpinTto^ 


7 


3 


3 


(ii) Xteo^oXeoj^ 


2 


I 





(ii) XvKoy" 


2 


I 


2 


(ii) ixanapios ' 


13 


IS 


2 


p.apTvpia> ^ 


I 


I 


33 



^ Kojrtao), Mt. vi. 28, Lk. xii. 27 " they toil not, neither do they spin." 
- [1859ff] K/jiVo), Mt. vii. i,Lk.vi.37"y2^^«notthatyebenot(Lk. "and 
ye shall not be ") judged," Mt. xix. 28 (parall. to Lk. xxii. 30, but with 
important differences in context) ^^ judging the twelve tribes of Israel." 
Jn contains no prohibition against "judging," but a prohibition against 
judging wrongly and a command to judge righteously (vii. 24) "■Judge 
not according to appearance but judge righteous judgment," and Jn adds 
(viii. 15) "Ys judge after the flesh, I judge no man, and yet if I be 
judging my judgment is true." 

' [1859 U\ Kpia-is occurs in Mt. xi. 22, Lk. x. 14 Tipa kol 2l8S)vl ovckto- 
Tepov e<TTai ev r)p.ipa Kpta-fcos (Lk. iv t. Kpio-ei). But Mt. xi. 24 yfj 2o86p.<ov 
av€KTarepov tarai iv rjiiipa Kpi(rca>s 7] croi, and Mt. x. 15 avcKT. ecrrai yfj 2. 
Koi r. ev rip.ipa. Kplcretos fj rfj jrdXct eKeivrj, may both be taken as parall. to 
Lk. X. 12 ^o86pjOiS iv TTj rip,. iKeivrj ovskt. eurai rj rfj iroXcL incLvrj. Other 
parallels are Mt. xii. 41 — 2, Lk. xi. 31 — 2 iv rrj Kplcrei {bis) (and Mt. xxiii. 23 
r. Kpi(Tiv Koi T. eXeos nal r. niimv, Lk. xi. 42 t. Kpiinv koI t. a.yaTn]v r. 6fOv). 
The Gospel of Jn seems to define 17 xpiVir in iii. 19 as a "loving of the 
darkness rather than light " : it never mentions i)pipa Kpicreas but has 
V. 29 fls avaa-TauLv Kpia-eas and xii. 31 vvv Kplais i<TTLV t. Kocrpov tovtov. 
The Epistle has (l Jn iv. 17) iv rfj fjpepa rrjs Kpla-ems. 

* [1859 c] KpvTrra. There is no parallelism in any of the instances. 
''Expi^ri occurs in Lk. xix. 42 vvv Bi iKpv^r) airo ocjidaKpSiv crov (referring 
to " the things that belong to peace " which are " hidden " from Jerusalem) 
and Jn viii. 59, xii. 36 iKpv^rj, of Jesus " hidden " from the Jews. 

[1859 d] The doctrine " There is nothing hidden that shall not be re- 
vealed," is expressed by Mk iv. 22, Lk. viii. 17, Kpyirrov and diroKpvffiov, Mt. 
X. 26 KfKaXvppivov and KpvTvTov, Lk. xii. 2 (Tvy<e<dKvppivov and KpvTTTov. 

^ Aido^oXico, Mt. xxiii. 37, Lk. xiii. 34 \idofioKova-a t. direa-ToKpivovs. 

* AvKos, Mt. x. 16, Lk. x. 3 aTTooreXXtD vpas...iv p4(ra> XvKmv. 

' [1859 e] MoKapios, Mt. V. 3— II (sim. Lk. vi. 20 — 22) " B/essed are 
the poor...," and Mt. xi. 6, Lk. vii. 23 " 3/essed is he that shall not be 
made to stumble in me," Mt. xiii. 16 (sim. Lk. x. 23) ^^ Blessed are your 
eyes..." : Mt. xxiv. 46, Lk. xii. 43 " Blessed is that servant...." Jn. xiii. 17 
" If ye know these things, blessed are ye if ye be doing them,'' xx. 29 
'■^Blessed axe they that have not seen and yet have believed." The 
former of Jn's instances resembles Lk. xi. 28 (pec.) " Blessed are they 
that hear the word of God and keep it." 

8 MapTvpia, Mt. xxiii. 31 mo-re paprvpelre iavrols, Lk. iv. 22 vravTes 
ip,apTvpovv avrS. 



TO JOHN, MATTHEW, AND LUKE [1861] 

Mt. Lk. Jn Mt. Lk. Jn 
[1860] (ii)^if>s( = "lot," 

"destiny")' l l l iieTa^alvai^ 613 

(ii)* fiera^^ 2 2 I fi,ni.vr)a-<ofi.cu*^ 363 

Nafmpaiof ^ 2 I 3 (ii) vrjirtot^ 2 I o 

(ii) vd/ios'' 8 9 14 (ii)*j'u/ii^i;^ I 2 I 

[1861] (ii) oSi/yt'a) ' III (ii) o/ioioyl" 992 

(ii) OfioXoyeco^^ 424 ovos^^ 3 I I 

(ii) dpyi'fo^at'^ 320 ocrriov^^ III 

(ii) ouxt (2231 a) 9 17 6 6(f>elXa,^^ 652 

' Mcpos, Mt. xxiv. 51, Lk. xii. 46 r. fiipos avrov fifra t. viroKpirmv Brjirei, 
Jn xiii. 8 ovk exets fiepos p.eT efiov. It also means " part," " district." 

^ Mera^aiva, alw. literal in Mt., and in Lk. x. 7 and Jn vii. 3 ; spiritual 
in Jn V. 24, and in Jn xiii. i tva fieTaPrj ck t. koo-ji-ov. 

3 Mcra^v, marked* (1734 ^i), means, in Mt. xxiii. 35 (sim. Lk. xi. 51) 
^^ between the sanctuary and the altar," in Jn iv. 31 "in the meanwhile." 

* Mtp.vrja-Kopai, in Jn ii. 17, 22, xii. 16 alw. of disciples "remembering" 
the correspondence between Scripture and words or deeds of Christ. 

5 T^a^copaios, Mt. ii. 23, xxvi. 71, Lk. xviii. 37, Jn xviii. 5, 7, xix. 19. 

" NijTTiot, Mt. xi. 25, Lk. X. 21 a7reKaKv\ffas aira vrjiriois, also Mt. xxi. l6 
(pec.) (quoting Ps. viii. 2) i< trTop,aTos vrfirmv Km 6rj\a^6vT(av . 

' Nd/ios, Mt. V. 18 (sim. Lk. xvi. 17) p,ia Kepia...aw6 tov vd/iiot), Mt. xi. 13 
(sim. Lk. xvi. 16) 01 npo^riTai k. d vopos ecos 'Itoduov. See also in Triple 
Tradition Mt. xxii. 36, Lk. x. 26. 

* Nu/ic^iy, Mt. x. 35 (sim. Lk. xii. 53 (its)) '■'■daughter-in-law agaiiist her 
mother-in-law," Jn iii. 29 " He that hath the bride" 

8 'Ohrfyioi, Mt. xv. 14 (sim. Lk. vi. 39) " But if the blind guide the 
blind," Jn xvi. 13 "The Spirit of truth shall guide you." 

1" "0/i,oior, Mt. xi. 16, Lk. vii. 32 '■'■Like children sitting in the market- 
places," and freq. in Mt. Lk. parables. Jn viii. 55 "like unto you, a liar," 
ix. 9 " he is like him." 

" [1861a] 'O/ioXoyf'cD, Mt. X. 12 (bis) (sim. Lk. xii. 8 ipis)) "whoever 
shall confess me...." Jn ix. 22, xii. 42 says that the Jews had agreed to 
excommunicate a "confessor" of Christ and that hence some believers 
feared to '■'confess^ Jn never uses e^op,oKoyovpai, which in Mk i. 5, 
Mt. iii. 6 means " confess (sins)," but he uses d/ioXoyt'co thus in i Jn i. 9. 

12 [18613] "Ovos, Mt. xxi. 2 — 7 has ovos koi nSiXos, Mk xi. 2—7, 
Lk. xix. 30 — 35 have TraXos alone, Jn xii. 14 has ovdptov alone (though 
xii. IS quotes jraXoK ovov) in the Entry into Jerusalem. Lk. xiii. 15 has 
ovos in the discussion about "loosing" one's ass on the Sabbath. 

13 'opyt^oiuu, Mt. xxii. 7, sim. Lk. xiv. 21 (the Parable of the Feast that 
was declined). Not parallel elsewhere. 

1* 'Oo-Tcoi', Mt. xxiii. 27, Lk. xxiv. 39, Jn xix. 36. 

15 '0(l>€[Ka,,m Lk. xvii. 10, Jn xiii. 14, xix. 7 "ought," elsewhere "owe." 



[1862] WORDS MOSTLY PECULIAR 





Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


[1862] (ii) Traljl 


8 


9 


I 


napaxprjlia^ 


2 


lO 


o 


Trdpeifit ^ 


I 


I 


2 


(ii) TTTOwr* 


I 


I 


I 


(ii) * TTtCTTor* 


5 


6 


I 


irvem^ 


2 


I 


2 



' [1862 «] now occurs in Mt. viii. 8, Lk. vii. 7 elne Xoyo) xai ladrjo-eTai 
(Lk. tadrjTa) 6 nais fiov. Comp. Jn iv. 5 1 "His bond-servants (SoCXoj) 
came to meet him saying that his son (lit. doj/) (naTs) was alive," where 
the context relates how Jesus from a distance (being apparently in or 
near Cana) healed the son of a person in the royal retinue (^aa-iKiKos) 
" whose son (vios) was sick at Capernaum." By repeatedly mentioning 
"son (vios)" the narrative makes it clear that irais, in Jn, must here mean 
''son " and not ''servant." 

[1862*] The Double Tradition of Mt.-Lk. (Mt. viii. 5—13, Lk. vii. 
I — 10) describes Jesus as having "entered into Capernaum" when He 
receives a request to heal (Mt. viii. 6) a "boy {vais)," or (Lk. vii. 2) 
"bond-servant (SoCXor)," of a centurion. Mt. describes the man as making 
his request in person, Lk. as making it through others; both use the 
phrase (Mt. viii. 8, Lk. vii. 7) 6 Traiy fioti. Most commentators take Mt. 
and Lk. as referring to the same event, and, if so, must regard "boy" in 
Mt. as meaning "bond-servant." 

[1862 c] Irenasus (ii. 22. 3) " (Jn) Filium (Mt.-Lk.) centurionis absens 
\tr\>acwxzN\'i.,Vade,{^T\)filiustuusvivit" — whether quoting wrongly through 
lapse of memory, or combining details from narratives that he supposed 
to relate the same event — demonstrates the ease with which the two 
stories about the centurion might be confused with the Johannine story, 
and the ambiguity that might attach to "boy" in the earliest of the three. 
It is probable, though by no means certain, that Jn wrote with a view to 
this ambiguity. 

[1862 (/] Mt. xvii. 18 idepamvBri 6 nais, parall. to Lk. ix. 42 laa-aro 
Tov irdlda, is in the Triple Tradition, where Mk ix. 24 has naiSlov, 
previously called by all (Mk ix. 17, Mt. xvii. 14, Lk. ix. 38) dioj. 

^ U.apaxprip.a, see 1693 «. 

3 'D.apeip.i, Mt. xxvi. 50, Lk. xiii. i, Jn vii. 6, xi. 28. 

* lirjxvs, Mt. vi. 27, Lk. xii. 25, eVi r. rjkiK.lav...'iTrj-)(yv, Jn xxi. 8 as atro 
Trrj^Siv biaKoa-icov. 

5 [1862 fi] Ukttos, in Mt.-Lk. "faithful," Mt. xxiv. 45 (Lk. xii. 42) rir 
apa iarlv 6 ttkttos 8ov\os (Lk. olKOv6p.os) icai (Lk. 6) ^povipos; Mt. XXV. 
2!, 23 (twice) eS SoOXe ayadk Kol Triore, eVi oXi'ya §s irurros, Lk. xix. 17 
evye, dyaSe SoCXe, on cV eXaxicrra nurros eyivov, Jn xx. 27 (to Thomas) 
" Be not unbelieving (airia-Tos) but believing (jtuttos)." 

" Ili/e'm, Mt. vii. 25, 27, Lk. xii. 55, Jn vi. 18, is in the description of a 
tempest; in Jn iii. 8 it is connected with regeneration, to irvevpa Snov 
^eXct irvei. 



TO JOHN, MATTHEW, AND LUKE [1864] 



Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


TToifiaiua^ I 


I 


I 


7rOtp.V7]^ 


I 


I 


I 


[1863] irpo Tov (w. inf.) i 


2 


3 


(ii) TrpOO-KOTTTO)^ 


2 


I 


2 


■nrvvddvoiiai* I 


2 


1 


Saiiapeirris^ 


I 


3 


3 + [i] 


(ii) O-KOpTTlfo)" I 


I 


2 


(ii) a-Korla' 


2 


I 


8 


[1864] (ii)(rKoror(metaph.)Ss 


3 


I 


(ii) SoXo/itBr" 


5 


3 


I 


(ii) o-oc^m (Chri.)!" 2 


4 


O 


(ii) (rotibds" 


2 


I 


o 


a-TtiSLOs^^ I 


I 


2 


(ii) oTo/xa'' 


II 


9 


I 


crTp4(j><o '* 6 


7 


4 


(TuXXeyo) ^^ 


7 


I 


o 



1 Uoifialvo), Mt. ii. 6 (quoting Mic. v. i), Lk. xvii. y (pec.) "Which of 
you shall have a bond-servant ploughing or sheep-tending (n-ot/iaiVowra)," 
Jn xxi. 1 6 ^^ tend my young sheep.'' 

2 Holfivr), Mt. xxvi. 31 (quoting Zech. xiii. 7 wrongly), Lk. ii. 8, Jn x. 16 
" they shall become oneflock, one shepherd." 

2 npoo-KOTTTiB, Mt. iv. 6 (Lk. iv. ii) "Lest thou dash thy foot" (Ps. 
xci. 12), Mt. vii. 27 "smote upon that house," Jn xi. 9, 10 '•^stumble." 

* Ilvv6dvofiai, Mt. ii. 4 c7rvj'5aj'eT0...7rov 6 Xp. yevvaTai, Jn iv. 52 ewdeTO 
ovv T. wpav Trap avrStv^ 

5 'S,aji,apuTiqs, Mt. X. 5 eis nokiv 2. ftij elcrekQrjTe. W.H. bracket Jn iv. 9. 

8 2Kop7riX<o, Mt. xii. 30, Lk. xi. 23 " He that gathereth not with me 
scattereth^'' Jn x. 12 "the wolf scattereth them," xvi. 32 "....that ye shall 
be scattered." 

'' [1863 a\ ^KOTia, Mt. x. 27 6 Xe'yo) vp.lv iv -1 . (tkotlii, fmaTe (imper.), 
parall. Lk. xii. 3 dv6' hv Sera iv r. ctkotU e'lrrare (indie.) ; also in Mt. iv. 16 
(giving a version of Is. ix. i) 6 Xaos 6 Ka6r)p.fvos iv o-KOTia. 

* [1864 (z] Skot-os (metaph.), Mt. vi. 23 d ovv to <j)ms to iv a-oX o-kotos 
iaTiv TO a-KOTos ttoitov, parall. Lk. xi. 35 prj to <j)S>s to iv croi o-kotos ia-Tiv. 
Mk has a-KOTos once (xv. 33) but in a literal sense. See 1710 a. 

8 SoXofidv, Mt. vi. 29, Lk. xii. 27 oiSi 2., Mt. xii. 42, Lk. xi. 31 r. cro^lav 
2 ttXcio!' 2., Jn x. 23 iv Trj (ttoo. tov 2. 

l» 2o^m, Mt. xi. 19, Lk. vii. 35 ibmaiaBrj 17 (ro(^ta, Mt. xii. 42, Lk. xi. 31 
aKova-ai r. a-oipLav 'S.okop.avos. Sotjiia also occurs (outside Christ's words) 
in Mk vi. 2 (sim. Mt. xiii. 54) n's r/ a-o(j)ia....; 

^^ 2o(^ds, Mt. xi. 25 (Lk. X. 21) oVt cKpvyfras (Lk. diriKpv^as) TavTa air 6 
(ro(^aiV Ka\ avveTotv. 

12 ^rddtos, Mt. xiv. 24 (txt), Lk. xxiv. 13, Jn vi. 19, xi. 18. 

1' ^Top-a, Mt. xii. 34, Lk. vi. 45 " out of the abundance of the heart the 
mouth speaketh," Jn xix. 29 " [they] brought it to his mouth." 

" [18643] STpa(j)fis is applied to Jesus, "turning round," before 
speaking, in Mt. ix. 22, xvi. 23 ; Lk. vii. 9, 44, ix. 55, x. 23, xiv. 25, xxii. 61, 
xxiii. 28. Lk. uses the word in no other sense. Jn uses it thus once 
(i. 38) to introduce the first words uttered by Jesus, addressed to His first 
• two converts, Andrew and another. 

^^ 2i)XXcya), Mt. vii. 16 prjn a-vWiyovcriv dvo aKavBav a-Ta(jyvXds, Lk. vi. 
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[1865] WORDS MOSTLY PECULIAR 





Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


[1865]{ii)trwei-(Jsl 


I 


I 


o 


(ii) raireivos, 


-00)^ 4 


6 


o 


T€ 


3 


9 


3 


rfXe'fflS 


7 


4 


2 


(?) TlKTa^ 


4 


5 


I 


(ii)rpo0^5 


4 


I 


I 


(ii) vTrdpxovTa^ 


3 


8 


o 


VTTVOs'' 


I 


I 


I 


[1866] (iii) varcpov * 


7 


I 


I 


(ii) v-^6co^ 


3 


6 


5 



44 oi yap i^ aKavSmv (rvXKdyova-iv irvKa. Mt. xiii. 28 — 48 uses (TvXKeyo) of 
gathering the tares that are to be burned; Jn xv. 6 uses a-vvdya> of 
gathering withered branches for the same purpose. 

^ Suveroffj Mt. xi. 25, Lk. X. 21 aTro (ro(j}5iv Kol (rvverSiv (see note on 
troc^ds). 

2 [1865 «] Tan-ctvom is in Mt. xxiii. 12 (sim. Lk. xiv. 11) (6zs) "Whoso- 
ever shall humble himself shall be exalted...," rep. in Lk. xviii. 14. 
TaTreivdi is only in Mt. xi. 29 (pec), Lk. i. 52 (pec). Mt. xviii. 4 '■'■humble 
himself as this little child" seems to be ap explanation of Mk x. 15 
" receiving the kingdom of God as a little child," Mt. xviii. 3 " turn and 
become as little children." 

Epictetus regularlj' uses Taimvos {-6a) in the sense of "servile": 
(iv. 4. i) "The desire of wealth makes men servile and subject to others," 
(i. 3. i) " One who believes that God is his Father ought to have no servile 
thoughts about himself" etc. 

3 [1865^] TeXc'm, Mt. five times (vii. 28, xi. i, xiii. 53, xix. i, xxvi, i) 
in such phrases as ore erskea-ev 6 'I. tovs Xoyovs tovtovs, introducing a new 
section of narrative. Jn xix. 28 — 30 ciSmj d 'I. on fjSrj navra TCTeXearrai.... 
etTrev TtreXeorat. 

* TiKT-tu, Mt. i. 21 re^erai 8e vidv (uttered to Joseph) may be regarded 
by some as parall. to Lk. i. 3 1 re^j] vlov (uttered to Mary) r in Jn, only 
xvi. 21 r] yvvrj orav TiKrr] XvTrrjv €)(^£l. 

* Tpo0J7, Mt. vi. 25 ovxi rj ^x^ TrXeidi' €<TTt,v r. rpocftrjs; parall. Lk. xii. 
23 17 yap if/. TrXeidv icmv r. Tpo^rfs : Jn iv. 8 Xva rpocjias dyopda-comv. 

^ 'YndpxovTa, Mt. xxiv. 47; Lk. xii. 44 f "■' ■a^acriv rois v Karaa-Tria'fi avrov. 

' "Ynvos, Mt. i. 24, Lk. ix. 32, Jn xi. 13. 

* "Yo-Tfpov, Mt. xxii. 27 varepov 8e ndvTcov dnedavev fj yvvrj, Lk. XX. 32 
vcTTepov IS. 17 yvvfj dnedavev. The word is marked (iii) because the 
passage in which Mt. and Lk. agree is in the Triple Tradition, where 
Mk xii. 22 has etTxarov ndvTav : in Jn, only in Jn xiii. 36 dKoXoufl^treis be 
varepov. 

9 [1866(7] "Yi/Adm, Mt. xi. 23, Lk. x. 15 (to Capernaum) "Shalt thou be 
exalted to heaven?" also Mt. xxiii. 12 {bis) (parallel to Lk. xiv. 11 {bis\ 
and xviii. 14 {bis)) "Whosoever shall exalt himself...." In Jn, always 
(iii. 14 {bis\ viii. 28, xii. 32, 34) concerning the "lifting up" of the Son of 
man (illustrated once by the "lifting up" of the brazen serpent). 
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TO JOHN, MATTHEW, AND LUKE [1866] 



Mt. 


Lk. 


Jn 




Mt. 


Lk. 


Jn 


(ii) cfiiKos^ I 


15 


6 


(ii) (j>p6vifios^ 


7 


2 





(ii) (pas (metaph.)^ 6 


4 


23 


(ii) &a-nep^ 


10 


2 


2 


cotIov^' I 


I 


I 











1 [18663] *iA.or, Mt. xi. 19, Lk. vii. 34 " a friend of publicans and 
sinners." On Christ's phrase " my friends," see 1784 — 92. *iX€'<b occurs 
Mk (i), Mt. (5), Lk. (2), Jn (13), but not always with the same meaning. 
It means "kiss" in Mk xiv. 44, Mt. xxvi. 48, Lk. xxii. 47. In Lk. xx. 46 
'■'■loving salutations" is parall. to Mt. xxiii. 6—7 "But they fow....and 
salutations." Since it never means "love (persons)" in Lk., and since, 
it occurs once in Mk (meaning " kiss ") it is not placed above. *iXe<a 
means "love (persons)" in Mt. x. 37 {bis) and always in Jn exc. xii. 25 
"he that loveth his life." See 1716 e—^ and Yl1%m—p. 

2 f'pdi'tfios-, Mt. xxiv. 45, Lk. xii. 42 r'ls apa da-riv 6 iria-Tos SoCXoy n. 
^povifios. 

2 *5s, Mt. vi. 23, Lk. xi. 35 to cf>S>s to iv aoi, Mt. x. 27 6 Xeya vfuv iv t. 
a-KOTia eijrare (imper.) ev r. (jjcoTt, but parall. Lk. xii. 3 Sera iv t. a-Koria 
eiTrarc (indie.) iv t. (JxotI ciKova-dria-eTm. In Jn xii. 36 Iva viol (jxarbs 
yivrjcrde is parall. in form, though not in context, to Lk. xvi. 8 (f)povip,a>Tepoi 
vTTip T. vloiis T. (fxnTos. On Jn-Mt. " light of the world," see 1748. 

* "Qa-Trep, Mt. Xxiv. 27, Lk. xvii. 24 &a-n-ep -yap 17 cuTTpanrj.... In Lk. 
and Jn, alw. foil, by yap exc. Lk. xviii. 1 1 ma-rrep (v.r. as) ot Xoin-oi. 

5 [1866 c] 'QtIov is used by Mt. xxvi. 51 in the wounding of the High 
Priest's servant (Lk. ouf,Mk and Jn ardpiov) but by Lk. xxii. 51 (pec.) in 
the healing, and by Jn xviii. 26 in a reference to the wounding. 
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[1866 (i)] JOHN, MATTHEW, AND LUKE 



ADDITIONAL NOTE {ivrvXCfrixui) 

[1866 (i)] 'Ei/TvXio-o-<» occurs in Matthew's and Luke's versions of the 
Triple Tradition describing Christ's burial thus : 

Mk XV. 46 Mt. xxvii. 59 Lk. xxiii. 53 

Kal dyopdffas aaiSbva xal XapOif rb (Tuixa, 6 koX KaBeKwv iveriXL^ev 

KaSeXibr airby ivelX'Tjirep 'Ia<rri(p iveri'S/.^ai airb airb aLvShvi. 

Trj (Tivdbvi.. [ix] aivSbvi xadapf. Jn xix. 40 iStiaav. 

In Mark, R. V. has " wound Mm " (A.V. " wrapped him ") ; in Matthew 
and Luke, R.V. has '•'■wrapped it." It has been explained elsewhere 
(520 — 1) that Mark might deliberately use iveiKiiv, " bind fast," in order to 
shew the reality of the death, and of the burial, and the impossibility of 
a hasty removal of the body apart from the burial clothes, a point urged 
by Chrysostom^. But Matthew and Luke may have objected to the word 
(especially when applied, as by Mark, not to "body" but to "him") as 
being unseemly, because it is used of fettering prisoners, swathing 
children hand and foot, holding people fast in a net, entangling thenj in 
evil or in debt, and generally in a bad sense 2. 

[1866 (ii)] ''EvTvXla-a-a, apparently a much rarer word than iveCKiw, is 
free from the objection of being used in a bad or hostile sense ; for it is 
used of wrapping oneself up in a cloak or a rug, and, so far as can be 

1 [1866 (i)fl] Chrys. (on Jn, Migne p. 465) "John says that he was 
buried with a great amount of myrrh, which glues as it were the linen 
cloths to the body like the soldering of lead (^ lioKv^bov oix ^ttov 
(TvyKoXKa ra (Ta>iiaTi ra 666vm)." 

2 [1866 (i) 6] Staph, quotes Synes. £p. 105 p. 24S B iveiKovfievov rois 
TTpbs ra yemSr] fieOeXKOvcnv, Plut. Mor. p. 830 E 6 aira^ eveiXrjdels (aeri 
alieno) fieV« pfpetio-Ti/s. Artemid. i. 13 connects it with helplessness or in- 
activity, dpya yap ra Pp^cftrj koi iveikovpeva ras ;(€ipay, ib. 54 t. Se^iav 
ivnXrjpAvqv ex^i-'' 8'a to apyijv fivat.,.. Plutarch Caes. 66 says that Caesar 
&mrep dtjpiov iveiKetro rals iravToiv x^pcriv, Steph. adds Artox. C. 1 1 Kvpov 
Tols iroKepiois iveiKovpevov, Quintus 14, 294 Krjpee.,.7roK4c(rcri p.' iveiKijcravTO 
KaKol(Ti, and Hesych. explains ivelXrjTai as f^rjpiairm. These passages and 
others quoted by Steph. suggest that Polyc. Philipp. § i tovs h^Cki^pAvovs 
Tois dywnpenea-tv dea-pois ariva iariv SiaSrjpaTa draws a contrast between 
the physical fettering of martyrs and their spiritual adornment, because, 
though they are ''fast bound" in them, they do not regard themselves as 
(Ps. cvii. 10) "fast bound in misery and iron," but as wearing "diadems" 
of the elect. At the same time Polycarp emphasizes the necessity of 
helping those who are thus unable to help themselves. 
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JOHN, MATTHEW, AND LUKE [1866 (iv)] 



judged from the Thesaurus, never implies constraint i. But no instance 
is alleged of its meaning " wrap up a covering," " roll up a napkin " 
except in John xx. 7 "[Simon] beholdeth the linen cloths lying, and the 
napkin, which had been on his head, not lying with the linen cloths, but 
apart, rolled up (ivTervXiyiievov) (lit.) into one place." 

[1866 (iii)] 'Ei/TuXiVo-ffl as used by John and meaning " roll up " is not 
similar in meaning to e. as used by Matthew- Luke meaning " re/rap." 
Nor are the two words in parallel contexts. Yet, having regard to the 
extreme rarity of the word in Greek literature of every age and to the fact 
that it does not occur anywhere in O.T. or N.T. except here, it is difficult 
to avoid the inference that John uses it with reference to the diverging 
traditions of the Synoptists— Mark using " bind fast," Matthew and Luke 
" wrap." John (xix. 40), avoiding the word iveiKeco, substitutes a word that 
means the same thing, tSija-av, " iouftd," and he adds, as Chrysostom says, 
a mention of "abundance of myrrh" which would have the effect of 
'' binding fast," like "the soldering of lead." At the same time, while 
substantially siding with Mark, John accepts the rare word of Matthew 
and Lijke as expressing a fact, though not exactly the fact they describe. 
" There was ''—John seems to say—" a ' wrapping,' or rather a ' wrapping 
up,' in connexion with the burial of the Lord. But it referred to the 
burial garTnents alone\ not to the body itself" 

[1866 (iv)] Some illustration of the facts above mentioned may be 
derived from the facts mentioned elsewhere (640—61) as regards what 
Mark (i. lo) calls the " rending {crxiM " of the heavens, whereas Matthew 
(iii. 16) and Luke (iii. 21) use the word "open (dvoiyeo)." John omits this, 
but has later on (i. 51) "Ye shall see the heaven set open (dvoiya)," 
agreeing verbally with Matthew and Luke but by no means in parallel 
context. 'Evt-vXiVo-o) is far rarer than avoiya, and is used by the three 
Evangehsts in contexts that are much more nearly parallel than those 
referring to avoiya. The demonstration, therefore, is far stronger here 
that John is writing allusively to the Synoptists, and he appears to be not 
only justifying Mark but also explaining what he may have thought 
a misunderstanding in Matthew and Luke. 

^ [1866 (ii) a] Aristoph. Nub. 983 ev ijxanois npoSiSdcTKeLs evTfrvXix^ai, 
Plut. 692 KvTTjv ivTvKl^aa-' w^XV- Steph. also quotes Athen. 3 p. 106 F, 
107 A, where it describes the wrapping up of the liver etc. He refers to, 
but does not quote, Diocl. ap. Antiatt. Bekk. p. 97, 9. It does not occur 
in LXX (where iveiKua-dai occurs once), and would seem to be a very rare 
word in Gk literature of all periods. 

^ [1866 (iii) a] Comp. Lk. [xxiv. 12] " the linen cloths alone {jnovd)," and 
Jn xx. 5 — 7 "the linen cloths. ..the linen cloths. ..\h& napkin. ..wo/ with the 
linen cloths, but apart ^ and see 1804 on "the linen cloths alone" a phrase 
that may have been the subject of many interpretations. 
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§ I. Review of the evidence 

The Vocabularies given above have exhibited results that 
may be tabulated as follows: 

[1867] (i) Synoptic Vocabulary, i.e. the Vocabulary of 
the Triple Tradition. This differs widely from the Johannine. 
Where the same words are used by all four Gospels, the 
Fourth often uses metaphorically what the Three use literally. 

[1868] (2) Johannine Vocabulary. This would be found 
very small indeed as compared with the Vocabulary of 
Matthew by itself, or with that of Luke by itself, and even 
when compared above with the limited number of words used 
by Mark, Matthew, and Luke in common, it is small. It 
omits words of local or temporary interest and rings the 
changes on a small number of elementary words and their 
synonyms. 

[1869] (3) John-Mark Agreements. The verbal agree- 
ments are few, Mark being the most concrete, and John being 
the most abstract, of the Evangelists. But the number of 
parallelisms is large, or — if regard be had to the small number 
of verbal agreements — very large indeed. They are also 
undeniable. For example, no one denies that the sayings 
about " buying for two hundred denarii " and " selling for 
three hundred denarii" are recorded by Mark and John in 
connexion, severally, with the same events. 

[1870] (4) John-Matthew Agreements. The verbal agree- 
ments are more numerous than those in the John-Mark list. 
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But there are no parallelisms unless we suppose that John, 
when mentioning "a tribunal" in connexion with Pilate, 
wishes to distinguish it from "the tribunal" mentioned by 
Matthew. There are, however, the phrases " my brethren " 
and " light of the world," assigned both by Matthew and by 
John to our Lord but in different contexts — a:nd the latter 
(1748) with the several prefixes, " Ye are,'' and " I am." 

[1871] (s) John-Luke Agreements. The verbal agree- 
ments are very numerous indeed, exhibiting the two Evan- 
gelists as educated writers naturally using a similar vocabulary 
(except where Luke gave up, and John retained, special words 
of low-class Greek — perhaps endeared to some readers by old 
Evangelic associations). But parallelisms either are non- 
existent or are of a corrective character. For example, John 
twice uses Luke's word eKfida-aco to emphasize apparently 
the fact that the woman that " wiped " the Lord's feet was 
not a " sinner," but Mary the sister of Martha. Since also the 
evidence indicated that we ought to include in Luke's text 
the description of Peter's visit to Christ's sepulchre^ there 
appeared to be another quasi-parallelism that must be 
described as corrective. And other corrective passages ap- 
peared to exist in John, in connexion with the phrase "stood 
in the midst," applied to our Lord after the Resurrection by 
him and Luke. 



' [1871 a] The passage, like others in Luke's account of the Re- 
surrection, might have been added by Luke himself in a second edition 
of his Gospel. I am informed by my friend Dr Israel Gollancz that 
there is evidence to shew that in the poems of Langland certainly, and 
perhaps in those of Chaucer, there are copies containing additions that 
proceeded from the author himself. In the days before printing, an 
author's second edition, if made shortly before his death, might appear at 
first in only a few copies, whereas the first edition might count its 
hundreds or thousands. This might discredit the additions in the second 
edition, so that even those scribes that copied it might think it necessary 
to correct the second by the first, omitting what appeared to some " the 
corrupt interpolations of the later copies." 
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[1872] (6) John-Mark-Matthew Agreements. Here, as 
in the John-Mark list, the number of verbal agreements is not 
large, but the parallelisms are proportionately very numerous ; 
and the facts indicate that, in these, John is not following 
Matthew but Mark, whom Matthew has previously followed. 

[1873] (7) John-Mark-Luke Agreements. The verbal 
agreements are not numerous — the vocabulary of Mark and 
that of Luke being seldom likely to be similar except where 
both are describing exorcisms, a subject never mentioned by 
John. There is only one parallelism, namely, in the descrip- 
tion of the Baptist as not worthy to loose the "latchet" 
of Christ's shoe, where Matthew has "carry the shoes." 
One quasi-parallelism appears to be of a corrective nature, 
bearing on the " spices " used, or to be used, in embalming 
the body of Christ. Mark and Luke connect these with the 
women, Matthew omits "spices," and says that the women 
came to "behold" the tomb. John assigns the "spices" to 
Nicodemus and Joseph. The paucity of parallelisms contrasts 
with the abundance in the John-Mark-Matthew list. 

[1874] (8) John-Matthew-Luke Agreements. The verbal 
agreements are very numerous indeed : but there is not a single 
parallelism. There is, however, an allusive use of Matthew- 
Luke's phrase " lay the head to rest," applied by John (1839) 
to the description of Christ's death. John sometimes alludes 
(1450, 1784) to Matthew's or Luke's version of the Double 
Tradition and {e.g. 1866 (i) foil.) to Matthew's and Luke's 
versions of the Triple Tradition ; but in no case does John 
agree exactly with Matthew and Luke combined, or with 
either separately. 

§ 2. What remains to be done 

[1875] It may be objected against the preceding system 
of Vocabularies that it is incomplete, and — so far as concerns 
the attitude of the Fourth Gospel to the collective evidence of 
the Three — negative. " The first " — it may be said — " of the 
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eight Vocabularies tells us what words are characteristic of 
Mark-Matthew-Luke and absent or rare in John : the second 
tells us what are characteristic of John and absent or rare in 
Mark-Matthew-Luke. But this is largely negative informa- 
tion. Where is the Vocabulary of words common to the 
Four, the John- Mark-Matthew-Luke Vocabulary! That 
would give us purely positive information, for want of which 
the preceding investigation must be pronounced defective." 

[1876] Let us consider this objection in the light of facts 
as presented by page i A of Mr Rushbrooke's Synopticon, 
which prints in large red capitals all the words common to 
the Four Gospels in the description of John the Baptist and 
his baptism of Christ. They are as follows: "Voice of one 
crying in the wilderness, straight[en] the way of the Lord... 
Isaiah the prophet... I bapti[ze] in water... com[ing] of whom 
I am not. . .the shoe. . .Jordan. . .baptiz[ing]. . .Spirit descend [ing] 
as a dove from heaven... him... baptiz[ing] in the Holy Spirit... 
the Son (v.r. elect)." Now suppose we were to tabulate these 
words alphabetically, should we derive any information from 
them apart from a close examination of their context? For 
example, the last two words " the Son " (if genuine) occur in 
John the Baptist's testimony " I have borne witness that this 
is the Son of God." But the Synoptic mention of " Son " at 
the conclusion of the account of the Baptism refers it to a 
Voice from heaven, " This is (or. Thou art) my beloved Son!' 
Again, Luke distinctly says that the Spirit " descended in 
bodily shape as a dove " ; Mark and Matthew say " He saw" 
the descent, the former apparently, the latter certainly, 
referring " He " to Jesus (596). The Fourth Gospel makes 
the Baptist clear up this doubt by saying, "/ have beheld 
the Spirit descending as a dove." These distinctions are 
most important: But what important gain would there be 
from simply reading, in a "John-Mark-Matthew-Luke Vocabu- 
lary," such an entry as " -jrepidTepa Mk (2), Mt. (3), Lk. (2), 
Jn(3)"? 
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[1877] If mere tabulation would be useless as to the words 
specified above ("Son" and "dove") which belong to a 
narrative (the Baptism of Christ) where the Fourth Gospel 
intervenes in the Triple Tradition, much more would the 
charge of uselessness apply to such words as must necessarily 
form the common stock of all Gospels, e.g. '' man," " woman," 
"live," "die," "soul," "spirit," "heaven," "earth," etc. We 
may therefore dismiss the project of a complete Fourfold 
Vocabulary as not likely to be what Bacon calls " luciferous." 
But we cannot dismiss so readily the thought — suggested by 
the last paragraph — that a close critical examination of the 
Johannine and the Synoptic narratives of the Baptism, and 
of other passages where John intervenes, would be of great 
value. Take, for example, the Feeding of the Five Thousand, 
where all the Evangelists except Luke mention " grass " in 
various ways. In a mere Fourfold Vocabulary this fact 
would not appear because Luke uses "grass" in other 
contexts. Even if a note were added, calling attention to 
Luke's omission, its significance would be lost among other 
notes necessarily attached to the word " grass " if it had to be 
annotated at all. It is only in a commentary on the four 
accounts of the miracle, that this and other points of Johan- 
nine agreement, or disagreement, with this or that Synoptist, 
could be satisfactorily discussed. 

§ 3. Johannine Grammar 

[1878] It might seem, then, that the next step should be 
to examine in order all the passages where the Fourth Gospel 
intervenes in the tradition of the Three. Equipped, as we 
now are from the preceding Vocabularies, with information aS 
to the words that John favours and disfavours, his metaphorical 
method, and his apparent preference for Mark or Mark- 
Matthew (as compared with Luke) we could apply this know- 
ledge to each narrative in turn, shewing how the Fourth 
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Gospel sometimes deviates from all three in virtue of his 
peculiar method or style, and sometimes approximates to 
one, or two, of the three in conformity with his rule of 
preference. 

[1879] But we do not know quite enough about John as 
yet to do this effectually. It is not enough about any writer 
— least of all about a writer in Greek, a language abounding 
in facilities for expressing thought and emphasis by variety 
of order and construction — to know merely what verbs, nouns, 
and prepositions he likes and dislikes. We must also know 
something of his syntax. There are more ambiguities in the 
Fourth Gospel than in all the Three taken together, and it is 
easy to put one's finger on the cause of many of them. One, 
for example, is the attempt to express meaning by order of 
words or by reference to context. The very last words of 
Christ in freedom, uttered before He is led away in bonds to 
Annas, are what, proceeding from a classical Greek author, 
would have to be rendered, " The cup that my Father hath 
given me I will assuredly not drink it." There can be no 
doubt here that the words are to be read either interrogatively 
or as an exclamation implying surprise that Peter should try 
to prevent Him from drinking the cup: but there are many 
other passages where the meaning is far from clear until they 
have been illustrated by the comparison of a large number of 
similar instances. 

[1880] Again, it is a peculiarity of John's style, and some- 
times almost an obtrusive one, that he repeats some statements 
twice, others thrice, and that a sevenfold arrangement appears 
in parts of his narrative, and he occasionally prefers to make 
a literally inaccurate but practically accurate assertion, e.g. 
" Jesus baptized," and then, instead of cancelling it, to supple- 
ment it by an exact statement of the fact, that Jesus Himself 
did not baptize, but His disciples did. These peculiarities, 
and several others, fall under the head of Johannine Arrange- 
ment of Words, so that they have not been discussed in the 
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preceding pages where words alone have been considered. 
Without some study of Johannine Grammar as well as 
Johannine Vocabulary, we should be at a disadvantage in 
approaching a discussion of the Fourfold Gospel. The next 
step, therefore, to be taken will be the publication oi Johannine 
Grammar, as the Second Part of this work, with an Index to 
the two Parts. 
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APPENDIX 

PREPOSITIONS' IN THE FOUR GOSPELS 

§ I. Introductory remarks 

[1881] No English alphabetical lists could well represent 
the differences between the Johannine and the Synoptic use 
of prepositions and particles. And even Greek statistics, 
without careful annotation, might be misleading. Prepositions 
that are used by the Synoptists frequently, but almost always 
literally, may be used by John almost as frequently but 
hardly ever literally. It is useless to be informed that two 
writers use "in" with the same frequency, if one mostly uses 
it in such phrases as "in that hour," "in those days," ''in 
Capernaum," etc., and the other in such phrases as " abide in 
me. 

[1882] The same thing holds good about " to " or " into!' 
This, in the Synoptists, is mostly literal; but in John it is very 
frequently metaphorical — in the phrases " come into the 
world," "sent into the world." Frequently, too, John expresses 
" believe in " by " believe into (ek)." Luke uses diro, "from" 
more than thrice as often as John, but John would be found 



1 The Johannine Prepositions will be discussed singly from the 
grammatical point of view in the Second Part of this work, tht Johannine 
Grammar. Here they are treated collectively as illustrating the contrast 
between the Johannine and the Synoptic vocabulary. And the list will 
include one or two words {e.g. ovv) of a specially illustrative character. 
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to exceed Luke in special phrases, e.g. "from himself" "from 
myself" "from God" etc., where the words have a moral or 
spiritual meaning. Hence eV, et'sS eV and tt/so? are not 
inserted in the following list ; but " on " (eVt with gen.) is 
inserted for a special reason. It is not used by John in 
Christ's words more than once, and then only toward the end 
of his Gospel in the declaration of an accomplished mission, 
" I have glorified thee on the earth " ; the reason is that this 
preposition does not lend itself to spiritual metaphor. So, 
too, irapa with accusative . meaning " by the side of" occurs 
often in the Synoptic "by the sea" etc.; John uses it not with 
accusative but with genitive, to express the Son's coming 
"from the side of," or "from the house of," the Father. 
Lastly, the mediatorial preposition "for" vvep with the 
genitive, occurs far more frequently in the Fourth Gospel 
than in all the Three together. 

[1883] In the fohannine Grammar, John's use of "there- 
fore',' oSi/, will be discussed under "Conjunctions," but some 
remarks on it may be useful here. In narrative, John is very 
fond of it, as carrying on the story from step to step in logical 
sequence. OSz/ in the Fourth Gospel is very much like the 
English "so " in a story for children : " He did this, so [as a 
natural consequence] she did that." John also frequently 
inserts it in describing the talk — often idle talk — of the 
multitudes, or of " the Jews^" whom he represents as chattering 
with a false appearance of logical sequence. But he hardly 
ever inserts it in his record of Christ's words, perhaps because 
he does not like to represent Him as prone to arguing. 
Hence, though the particle occurs in the Fourth Gospel about 
195 times, against 90 times in the Three, it is not found more 
than 8 times in Christ's words (1885 d'). In the Epistle it is 
never used at all. 



1 Except when eis is used for iv. 



Mt. 


Lk. 


Jn 


4 





9 


2 


7 


5 


7 


5 





C.67 


c. 100 


19 


c. 41 


c. 61 


2 


12 


16 





22 


17 
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§ 2. A few statistics about Prepositions 

Mk 

[1884] 8ta (accus. of pers.)' 4 

els (for ivY 3 
evcKa, -ev, etvfKfv (1692 a) 4 or 5 

eVi (accus.) (total) 34 

„ (accus.) (Chri.)' 18 

„ (dat.)(Chri.) 5 

„ (gen.) (Chri.)* 9 

' [1884 a] Aid Tiva, in N.T., mostly means " for the sake of benefiting, 
satisfying, supporting, glorifying etc. a person " (not " because of what a 
person has done in the past") : nor can (Mk ii. 4, Lk. v. 19, viii. 19) 
" because of the crowd," with a negative, be regarded as exceptions, since 
" crowd " is there regarded impersonally. But " I come for your sake {biA 
o-e) " might be used to mean " I come to see you [and not to see anyone 
else]," and so Jn xii. 9 ov hia t. 'I. novov means " not to see Jesus only." In 
Jn xii. 1 1 tvoKKol 81' avTov vTrrjyov... seems to mean " Many of the Pharisees 
were in the habit of going away [from their own party] for the sake of 
seeing him [Lazarus] and were becoming believers in Jesus." Jn vii. 43 
" there was a division /or his sake " may mean " for the sake of [supporting 
or attacking] him" ; Jn xii. 42 '■''for the sake ^the Pharisees they did not 
confess him " may be explained as Gal. ii. 4 '■'■for the sake of the false 
brethren," which Lightfoot renders ^^ to satisfy, to disarm, the false 
brethren." 

[1884^] All this bears on Jn vi. 57 where '■^Xw'm.g for the sake c>/ the 
Father " and " \\v'va%for my sake " must not be confused with living " by 
means of (fiia with gen.). It is true that "eating" is mentioned in the 
context. But the primary meaning probably is that the Son "lives /or the 
sake 0/ glorifying the Father." See 2294—2300. 

2 [1884 c] Ely for iv. These numbers are taken from Bruder — after 
rejecting Mk i. 39 (reading rjkBev not rjv), ii. i, Lk. xii. 21 {els Qeov 
ttXovt&v), and inserting Jn xx. 19, 26 ea-Tri els to fieaov. Jn's other 
instances are i. 18 6 &>v els rbv koKitov tov irarpos, xvii. 23 Lva &iti 
TereXeiafievoi els ev and xxi. 4 etrrq 'Irjo-ovs els (marg. ejrC) tov alyiaXov. 
Lk.'s instances are all local. Concerning Christ's manifestation after the 
Resurrection Lk. xxiv. 36 has avTos ea-T-q iv fiea-m aiiTav. 

3 [1884 <] 'Ett/ (accus.) (Chri.) in Jn, only i. 51 "the angels of God 
ascending and descending upon {ini) the Son of man" (from Gen. 
xxviii. 12, LXX en avTfjs, D eV avrfj) and xiii. 18 " hath lifted up his heel 
against me" (from Ps. xii. 9). 

* [1884 «] 'En-i (gen.) (Chri.) in Jn, only xvii. 4 "I [have] glorified thee 
on (eiri) the earth." 
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Mk 


Mt. 


Lk. 


Jn 


((OS (prep. w. noun)i 


S 


c. 19 


8 


[I] 


Kara (accus.) 


c. 14 


21 


37 


7 


„ (gen.)^ 


7 


16 


6 


I 


[1885] ^riSds^ 


8 


5 


9 





firinore, or fi-r] ttotc* 


2 


8 


7 


I 


oa-Tis (of persons) 5 


4 


27 


II 


I 


oSv' 


3 or 4 


S6 


30 


c. 195 


Trapd (accus.) 


7 


7 


13 





„ (gen.)' 


6 


5 


9 


25 


ncpi (accus.)8 


lO 


8 


5 





vfff'p (gen.)^ 


2 


I 


I + [2] 


13 



1 "Ecoy prep. w. noun, in Jn, is only in viii. 9 " from the first unto the 
last " — an interpolated passage. 

^ [1884/] Kara (gen.), in Jn, only xix. 11 Ouk €'x« i^ovaiav kot iftov 
ovdefiiav. 

' [1885 a] Mr]8fls. The Johannine non-use of any form of uriSels 
indicates that Jn does not contain such prohibitions as " Tell no man," 
"Let no man know it," "Take nothing for the journey" etc. (Mk i. 44, 
Mt. viii. 4, ix. 30, Lk. v. 14 etc.). 

^ [1885^] MijTTOT-f, in Synopt., alw. means "lest" exc. perh. Lk. iii. 15 
" reasoning... (R.V.) whether haply he were the Christ." In Jn vii. 26 
liri7roTe...eyva>a-av, it means ^^ Can it be that...}" 

^ [1885c] 'Ocrrif, of pers., in Synopt, mostly means "every one that" 
or "that" used as a defining relative. But in Jn it seems to be a 
supplementary relative {^'' who" = " and he") Jn viii. 53 "Art thou greater 
than our father Abraham who (oorij) is dead... ? " See 2413. 

[1885 d] Ovv. Jn altogether differs from Mt.-Lk. in his use of ovv. 
They mostly use it in Christ's words. Jn uses it freq. in the words of 
others (i. 21, 25, iv. 11 etc.) and in narrative i. 22, 39, ii. i8, 20 etc., but 
very rarely indeed in Christ's words (vi. 62, viii. 24, 36, 38, xii. 50, xiii. 14, 
xvi. 22, xviii. 8) about 8 times. In Mt.'s Sermon on the Mount alone, it 
occurs 13 times. 

' [1885 «] Uapa (gen.). Jn's use is almost always in the phrase "from 
God (or, the Father)" e.g. i. 6, 14, v. 44, vi. 45, 46 etc. 

' Ilfpi (accus.), see n. on vnip. 

9 [1885/] 'Yn-f'p (gen.). Mk ix. 40 " He that is not against us is for 
us," and sim. Lk. ix. 50, but " against you. . .{or you " ; Mt. om., but has Mt. 
V. 44 " pray /or them that persecute you," where Lk. vi. 28 has " pray /or," 
expressed by wept. [Lk. xxii. 19, 20] is doubtful. 

[1885^] Jn's first instance is i. 30 " This is he about (iwep v. r. nepC) 
whom I said...." John the Baptist is speaking of Christ, and vTrip is all 
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Mk 


Mt. 


Lk. 


Jn 


vTTo (accus.)i 
„ (gen.)^ 


3 or 4 
8 


s 

23 


7 
23 


I 

I 



the more remarkable because (i) he has, in Jn i. 15, 'ladvrjs fiaprvpti Trepi 
avTov, (2) everywhere else in Jn inrip means "/or the sake of." Perh. i. 30, 
having a shade of difference from i. 1 5, means " in behalf of whom," 
i.e. as His representative. 

[1885 ^] In Jn xiii. 37, 38 virip is twice used about Peter's profession 
that he would "lay down his Xi{s for" Christ; in xvii. 19 "I sanctify 
TciysAi for them" seems to refer to Christ's self-devotion on the cross ; in 
almost all other passages the word is certainly used in connexion with 
Christ's dying for man, whether mentioned by Christ Himself, or 
(xi. 50 — 2, xviii. 14) by Caiaphas, or by the Evangelist referring to 
Caiaphas. The prevalence of the word, therefore, in fn is due to the 
prevalence of mediatorial doctrine. 

1 [1885 z] 'Ytto (accus.) in Jn, only i. 48 vrch Tr\v (TVKr\v foil, by i. 50 
inroKaro) Tr\s (tvktjs, on which see 2372 — 3. 

^ [1885y] 'Ytto (gen.). The rarity of luro w. gen. in Jn arises from his 
preference of active to passive, as in Jn x. 14 R. V. " mine own know me," 
but V. r. and A.V. " I am known of mine.'' The only genuine instance is 
Jn xiv. 21... cKelvos iuTiv 6 ayanav p,e, 6 Se dyan&v fje ayairrjBfjaeTai, viro tov 
irarpos fiov, Kayin dyairrjira) avrov... where tov Se dyairavTa ifii would be 
avoided by many writers as being in form, though not in fact, ambiguous. 
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ADDENDA 

[1885 (i)] Vocabulary I (1672—96) gives a characteristic but not 
a complete list of words used in the Three Gospels and comparatively 
seldom or never in the Fourth. The textual list was intended for readers 
unacquainted with Greek. The annotations called attention to points 
some of which the author hopes to discuss in a treatise on " The Fourfold 
Gospel." The list omitted many words such as " camel," " candlestick " 
(A. v.), " herd," " mother-in-law," concerning which everybody knows that 
the Sjmoptists use them and John does not. Their inclusion appeared 
likely to make the Vocabulary inconveniently large without greatly 
increasing its utility for the general reader. But here, for the benefit of 
the student of the Greek Testament, the omitted words are set down in 
Greek alphabetical order. The list is not complete even now. It omits 
prepositions and particles discussed elsewhere, and also words used 
differently by the different Synoptists e.g. 8ia(j)4pio, Rarapri^a, kotttcb, and 
Acytcii/. But still, if the Student combines the following list with the 
instances marked in Vocabulary I as Jn (o), he will have a tolerably 
complete view of the words used by the Three Gospels and never used by 
the Fourth. 'AycXj; 2, 3, 2 = a. Mk (2), Mt. (3), Lk. (2), and so of the 
rest : — 

[1885 (i)a] 'AyfX?/ 2, 3, 2 : dSivaros I, I, I : a^vixos 2, I, 2 : aKpov 2, 2, 
I : aKd^aarpov 2, I, I : dXteus 2, 2, I : 'AXipaios 2, I, I : di/ayKafo I, 1, i : 
avexofuu I, I, I : dwaipai I, I, I : airohrffiia I, 3, 2 : anohoKipa^w 2, 1,3: 
dTroKadiarriiu 3, 2, I : aTroKecpaXi^co 2, I, I : aTroKuXim I, I, I : apo-qv I, I, I : 
a<r<cdr 4, 4, 4 : dawa^op.ai 2, 2, 2 : d(nTa(rp.6s I, I, 5 ^ d(j)aipea> I, I, 4 (Vl09d). 
Bd6os I, I, I : /38eXwy/ia I, I, I : ^i/SXos I, I, 2. TaXrjvri I, I, I : 

yairrrip I, 3, 2 : yivrjpa I, I, I : Tevfria-apeT I, I, I. A^a^Xe^^(a I, I, 

I : biaOrjKT} I, I, 2 : bidvoia I, 1,2: 8ia7rcpda> 2, 2, I : bmpT]<ra-a> I, I, 2 : 
Sua-KoXror I, I, I : SS/ia I, 2, 3. Eikwv I, I, I : e'iada I, I, I : 

eKSiSiofu I, 2, I : €vdTri mpa 2, 3, I : €VTpinop,ai, I, I, 3 : e^KOVTa 2, 2, I : 
eVi'jSXi/fia I, 1,2: iiriypacfiri 2, I, 2 : cVt(7Ktafo> I, 1,2: epr^jiaais I, I, I : 
eiiQvs (adj.) I, I, 2 : fvKOTraTepov 2, 2, 3. Zrjpioa I, I, I. ©epos 

1, I, I : 6riXd(io I, 2, 2 : dva-ia I, 2, 2. Kd/ii;Xor 2, 3, I : Kapno(popia) 

2, I, I : KorayeXdo) I, I, I : KaTan€Tacrp.a I, I, I : Karapdopai I, I, I : 
KOTaa-icevd^a I, I, 2 : KaTa<TKriv6a> I, I, I : KaTa(f>iXea> I, I, 3 : KarivavTi 3, 2 
I : Kpda-iredov I, 3, I : Kprjp,v6s I, I, I : Kupr/valor I, I, I. 

[1885 (i) (5] Kaxavov I, I, I : Xip.6s I, I, 4 : Xvxvia I, I, 2. Merpea 

2, 2, I : lioSios I, I, I : p,vaTr)piov I, l, l. Neavio-Kos 2, 2, I : vvp-tpav 

I, 2, I. SiiXa (pi.) 2, 2, I. 'OSois I, 8, I : 6pp.da> I, 1,1: 

opxeo/iai I, 2, I : 6a-<Pvs I, I, I. Ilapixo> I, I, 4 : irevBepd I, 2, 3 ; 

irepiKviTos 2, I, 1 : 7repi(T(Tevp,a I, I, I : irepurixoTepos 3, I, 4 (1683 c) : 
TTiVa^ 2, 2, I : n-dXe/ioy 2, 2, 2 : vovrfpla I, I, I : iroppw I, I, 2 : npoSecns I, 
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I, I : irpaeroKaBehpla I, I, 2 : tt ponTOKkia-ia I, i, 2 ; irvpyos I, I, 2. 
'Pd08pr I, I, I : priyvvpn 2, 2, 2. SaXevcu I, 2, 4: oreXi?!')? I, I, I : 

a-lvairi 1,2,2: a-ivb&v 3, I, I : o-ki;j'^ i, I, 2 : o-kkj I, I, I : (tkuXXoi i, 1,2: 
a-TTopifios I, I, I : araxos 3, I, I : crTeyr) I, I, I : (tvkov I, I, I : crvvXaXeo) I, 
I, 3 : trvvirvtyco 2, I, 2 : (rvvn)p4a> I, I, I. TeXtoi/toi/ I, I, I : riXXo) I, 

I, I : TpdxriXos I, I, 2. 'YTraKovw 2, l, 2 : ,V7rofUua> 1, 2, I. 

^aivopai (mid. or pass.) l + [l], 13, 2 : (j)tp,6a 2, 2, I : (fiovevat I, 5, I : 
<f>6vos 2, I, 2 : (jipayfios I, I, I. ''Srevhoirpo^rfTqs 1, 3, I. 

[1885 (ii)] Vocabulary II (1707—28) omitted a large number of words 
used by John alone, but used by Jiim only once or twice, so that they 
could not be called characteristic, e.g. dXoi?, apatjios, ^atov, yeverrj. These 
belong either to special narratives, or else to special details, not given by 
the Synoptists ; and their inclusion seemed likely to make the Vocabulary 
inconveniently long without compensating advantage to the reader 
unacquainted with Greek. But there is much to be learned from some of 
these, e.g. from John's unique use of pialva (" lest they (the chief priests) 
should 6e defiled") immediately before the priests accuse Christ of " doing 
evil," when compared with Matthew's statement " That which cometh out 
of the mouth defileth (koivoV) the man." Some of them will be discussed 
in Part II of this work, e.g. SKXopai, (2314 — 6), others, it is hoped, 
in a future treatise. For the convenience of the student, instead of 
figures stating how often the word occurs in the Fourth Gospel, the 
list appends references to the several passages. No Synoptist uses the 
following words : 

[1885 (ii) a] 'AyycXXoj xx. 18, dyvi^a xi. 55, aK\ofj.m iv. 14, akoTj xix. 39, 
apvos i. 29, 36, dvarpiwa) ii. 15, dvepxop.ai vi. 3, avBpanoKTOvus viii. 44, 
dimdia iii. 36, apacjios xix. 23, dpearos viii. 29, dpvlov xxi. 1 5, apxirpUXivos 
ii. 8 — 9. Bator xii. 13 (2047), ^aa-iXiKos iv. 46, 49, fit^paa-Kco vi. 13. 

TevfTT] ix. I, yipiov iii. 4, yi/pdo-KcB xxi. 18, •yXwo-troKo^oi' xii. 6, xiii. 29. 
Aaxpia) xi. 35, Siarpl^a iii. 22, SiSoktos vi. 45, dapea iv. 10, s. also 1682^. 
'EfiSofirj &pa iv. 52, eKKevTea xix. 37, iKveia V. 13, eXarrda) iii. 30, iKdTTav ii. 
10, TKiyp,a xix. 39, ipiropiov ii. 16, ip,<l>v<Tda> xx. 22, ivKalvia x. 22, indparos 
vii. 49, eViyetos iii. 12, iirCKiyw v. 2, ejrixpico ix. II, iirovpavios iii. 12, 
ipavvda v. 39, vii. 52, eiOvva i. 23, ix64s iv. 52. 

[1885 (ii) b] Zrjkos ii. 17, fjjTT/o-ji iii. 25. *HXor xx. 25 {bis). 

0€otre/3^s ix. 31, 5^K); xviii. II, dpip-na iv. 12. Kadaipa xv. 2, Karrjyopia 

xviii. 29, (toi') KeSpau xviii. I, Keipla xi. 44, Kep/ia ii. 15, Kcppana-rris ii. 
14, KTjjrovpos XX. 15, kX^^o XV. 2 — 6 (4 times (1674)), KXmTraf xix. 25, 
KoifiTjo-is xi. 13, KopyJAOTcpov exa> iv. 52. Aarpei'axvi. 2, Xfi/T-tov xiii. 4, 5, 

Xi'^ti/oy ii. 6, AiBoa-TpwTos xix. 13, Xirpa xii. 3, xix. 39, Xoibopea ix. 28. 
Matvopai X. 28, Maxtor xviii. 10, pdxopat vi. 52, pea-oo) vii. 14, pialvco xviii. 
28. Neio) xiii. 24, vinTr/p xiii. 5. 'OSoiTTopia iv. 6, ofco xi. 39, 

olpai xxi. 25, ordptov xii. 14 (1736 «), SirXov xviii. 3, oa-prj xii. 3, oi//'is vii. 24, 
xi. 44. HaiSdptov v'l. 9 (1736 ^), Trapapvdiopai xi. 19, 31, wevdepos 
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xviil. 13, Trepibia xi. 44, nepdarr]fu xi. 42, jropcfivpeos xix. 2, 5, 7r6<ris vi. 55) 
TTpo^anKri v. 2 (2216), Trpo^ariov xxi. 16, 17, irpoa-airia ix. 8 (s. also 
Trpoa-alTrjs 1737 a), n-poa-KwrjTtjs iv. 23, 7rpoa-<jidyi,ov xxi. 5, irrepva xiii. 18, 
TTTva-iia ix. 6 (s. also rrruo), 1737 ^). 

[1885 (ii) c] 'Pto) vii. 38. Sanapcins iv. 9 (to), a-KeXos xix. 31, 32, 

33, a-KTivoTrriyia vii. 2, aKrjvoa i. 14, o-Toa v. 2, x. 23, (rvvettrepxop.ai vi. 22, 
xviii. 15, crvvfiaBriTrjs xi. 16, (Tupioxxi. 8, (Txoiviov ii. 15. Tax«oi/ xiii. 

27, XX. 4 (1918), TCKviov xiii. 33 (1676 a), rerapTatos xi. 39, reTpa.p.r]vos iv. 35, 
titXos xix. 19, 20, ri/n-os xx. 25 {6is), Tv<j)\6a> xii. 40. 'YSpia ii. 6, 7, 

iv. 28, vnoSeiyfw. xiii. 15, va-a-mnos xix. 29, vcfjavTos xix. 23. ^aiua) 

(active) i. 5, v. 35, (pavos xviii. 3, ([lavXos iii. 20, v. 29 (1772 d), (fioivL^ xii. 
13 (2047), (ppayeWtov ii. 15. Xa/uti ix. 6, xviii. 6, x^^H-^-PP"' xviii. I, 

XoKdio vii. 23. ^eCSor viii. 44, ■^svcrnjs viii. 44, 55, i/'Cxos xviii. 18. 
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" So far as we can judge, they (the arguments) are learned and 
ingenious, though perhaps insufficient to carry the whole weight of his 
hypothesis." — Times. 

"Worked out in great detail and with unflagging interest. For 
Dr Abbott throws life into everything he touches.... A contribution to 
the ' Synoptic Problem,' claiming examination and commanding atten- 
tion." — Expository Times. 

"We have nothing but thanks to offer Dr Abbott for the patient 
industry with which he has collected and put before us, with great 
clearness, dozens of experiments upon which even those who are not 
experts either in Hebrew or Greek or Biblical criticism can exercise their 
common sense." — Guardian. 

" A very ingenious and very interesting argument." — Daily News. 

" Of extraordinary interest and suggestiveness." — 

Manchester Guardian. 

" The theory may be commended as most ingenious, and its applica- 
tion as very interesting and full of light on many vexed readings." — 

Scotsma7t. 

"Certainly, as far at least as the Septuagint is concerned, he has 
found a Vera Causa." — Aberdeen Free Press. 

" Learned, acute, and ingenious."— British Weekly. 



Part M 
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" There is something very attractive in the way in which Dr Abbott 
forces the documents to tell their secret history, not by brilliant guess- 
work but by the use of rigid scientific method." — Manchester Guardian. 

" There is a great deal of valuable information in this second instal- 
ment of Dr Abbott's great work, whether one agrees with the main thesis 
or not." — Guardian. 

" Full of acute and learned criticism." — Pilot. 

" The industry and ingenuity displayed through the work are marvel- 
lous. In this attempt to solve the Synoptic variations Dr Abbott is as 
ploddingly persevering as he is dazzlingly original." — Expository Times. 

" One excellent feature in it is the effort to bring the whole evidence 
within reach of an intelligent English reader." — Dundee Advertiser. 

"As an exposition of the documentary theory of the origin of the 
Gospels, Dr Abbott's work promises to hold a high place." — 

Glasgow Herald. 

"Deserves to be read with the utmost care." — Outlook. 

" A monument of patient, scholarly labour." — Christian World. 



lart \\\ 
FROM LETTER TO SPIRIT 

AN ATTEMPT TO REACH 

THROUGH VARYING VOICES 

THE ABIDING WORD 

Demy %vo. cloth. Price 20s. net. 



" The candid and reverent spirit in which the book is written wins the 
reader's sympathy.. ..The criticism exhibited is often acute and it is set 
forth with an accumulation of detail which is evidence of persevering 



research;... For the writer's ability, labour, and candour we have great 
rtsp&ct...:'— Guardian. 

" The book is noteworthy as a defence on new grounds of the historical 
tradition present in the Fourth Gospel, and the author's diligence in 
collecting details from every quarter must be universally admired." — 

Athenaum. 

"A monument of painstaking comparison and analysis The 

appendices and indices teem with suggestive material He has steeped 

himself in the spirit, and he has logically explained much which to other 
critics is mere opportunity for wriggling." — Outlook. 

" The notion that St John wrote not to supplement the Synoptics but 
to substitute a spiritual for a materialistic conception of Jesus... is 
exceedingly suggestive and worked out with much ingenuity." — 

Daily News. 

" A fresh illustration of the author's sound learning and keen exegetical 
insight." — Daily Chronicle. 

" Very original and suggestive." — Cambridge Review. 

"To the proving of his case Dr Abbott brings all the wealth of 
curious learning and the singular fertility of linguistic conjecture for 
which he is so justly distinguished among Biblical critics of the day." — 

Scotsvian. 

"There is in the book... a large amount of careful work which will be 
found helpful to all who are seeking their way through the letter to the 
spirit of the Gospels." — Bookman. 

" Has the true scientific temper The discussion does not fail to be 

stimulating and suggestive." — Literary World. 

"The result at once of great learning, indomitable industry, and 
remarkable ingenuity, this is a work that stimulates and rewards." — 

Aberdeen Free Press. 

" Often throughout the book the incidental matters which crop up are 
of the greatest interest. For instance, what Dr Abbott says on the 
probability of Christ's teaching about 'taking on oneself the yoke' 
becoming misunderstood and perverted to 'taking up the cross' is 

luminously suggestive It is a storehouse of learning, and, quite apart 

from the conclusions which Dr Abbott seeks to establish, it will be valued 
for the recondite material both from Jewish and Christian early writings 
which it brings together and makes easily accessible." — Christian World. 

" He spares no pains to bring a very ingenious discussion up to date 
and well within the reach of those who have no knowledge of Greek or 
Hebrew." — Dundee Advertiser. 

" The accumulation of such facts is a task of great labour, but is 
valuable to all workers in the field of Biblical criticism, whether they 

agree with Dr Abbott's view of the Synoptic problem or not The 

curious facts which he has gathered about the Rabbinical beliefs con- 
cerning ' voices from heaven ' contain much that is new to us." — Pilot. 



" A valuable contribution to the Synoptic problem." — Leeds Mercury. 

"The strength of his position lies in the accumulation of particulars. 
He must be examined page by page and point by point." — 

Expository Times. 

" Warm thanks are due to the author for the immense labour he has 
undertaken." — Primitive Methodist Quarterly Review. 

" With thorough and penetrating scholarship, and a degree of toil 
beyond all praise, Dr Abbott has sought out parallels to facts and 
expressions in the Gospels for the purpose of elucidating their meaning, 

and tracing them to their original sources Such a work as this, which 

certainly puts to shame the sluggishness and the spiritual indifference, 
and the miserable formality ordinarily displayed in the study of the 
Gospels, will require prolonged and serious investigation, such as cannot 
be given to it in a notice like the present. It materially advances our 
comprehension of the intellectual conditions and methods of instruction 
of Christ's age...." — Baptist Magazine. 

" They are full of minute and curious learning, and help to advance 
Dr Abbott's plea that the study of the Aramaic versions is of essential 
importance for the interpretation of the Gospels." — Manchester Guardian. 

" The book is not more remarkable for its striking hypotheses than it 
is for its careful and systematic collection of evidence.... Dr Abbott's recent 
series of volumes (soon happily to be followed by another) really constitute 
a new and enlightening commentary on some of the most important 
passages in the New Testament. And the commentary is equally 

illuminative of the Rabbinical passages quoted It is full of learning, 

of originality, but above all of suggestiveness Page after page 

scintillates with brilliant points Dr Abbott has clearly relied a good 

deal on secondary sources, but he has so carefully verified and examined 
his materials, he has applied to them so penetrating and sound a criticism, 
that his book is distinguished by its accuracy in details. Dr Abbott 
stands forth as a conspicuous example of the salvation which lies in 
precision of thought and exactness of method." — -Jewish Quarterly Review. 

The Classical Review, stating in detail " what results the writer has 
attained which seem tolerably certain to be correct," adds " Incidentally 
Dr Abbott gives us a most valuable dissertation of 43 pages on Bath Kol, 
i.e. Voices from Heaven in Jewish Tradition, reprinting in an Appendix 
Pinner's collection of examples from the Talmuds and Targums ; he 
gives us a useful restatement in another Appendix of the reasons for 
believing that the so-called Second Epistle of St Peter is a forgery, and 
in yet another a convincing review of Eusebius' promise to record the 
evidence accessible to him that bore on the canonicity or authenticity of 
Christian writings. He demonstrates anew the correctness of Bishop 

Lightfoot's interpretation of that promise The temper of Dr Abbott's 

writing is worthy of his subject... he has shown us the true significance of 
unregarded words." 
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" We are inclined to think that the present instalment, although the 

thinnest in bulk, is the most valuable of the four Dr Abbott exhibits 

his customary industry, acuteness, and learning One finds oneself, 

much more often than usual, able to follow not only with interest, but 
•with willing assent." — Guardian. 

The Dundee Advertiser, while calling attention to the " conjectures in 
the chain of argument," says "There is, however, a strong temptation to 
think Dr Abbott's hypothesis established when it is seen to be the key 
that fits into one difficulty after another," and adds " For ingenious and 
scholarly work there is nothing being done at present in the English 
language like the series of volumes by Dr Edwin A. Abbott. It is 
research work, painstaking and slow and elaborate." 

" In great detail and with learned elaboration the various passages are 
examined ; but the main topic of this book is often the occasion for 
interesting digressions into paths in which Dr Abbott is always an 
instructive, if not always a convincing, companion." — 

London Quarterly Review. 

" A marvel of minute scholarship and of patient industry." — 

Westminster Magazine. 

" He has, in a rare degree, the true scientific temper, which knows 
that far-reaching implications may be hidden in apparently trivial facts. 
Indeed it may safely be said that, had he never established a single 
conclusion, his investigations would, for their patient and unobtrusive 
thoroughness, alone suffice to earn him an honourable name. This latest 

book, the fourth part of the ' Diatessarica,' is a case in point The real 

value of the book, however, is not in the conclusion but in the way in 

which the conclusion is supported Dr Abbott works out his argument 

with great elaborateness and detail, and to follow it conscientiously is to 
be amply repaid, whether one end in agreement or dissent. One of 
Dr Abbott's incidental remarks is too valuable to pass without reference: 
'We need,' he says, 'to become more, not less, anthropomorphic in our 
thoughts about God, after the pattern of the best anthropomorphism of 



the prophets of Israel and the Son of God.' Not many more useful 
reminders could come to those who have the forming of modern 
theology."^Ckrisitan World. 

" Unwearied industry and remarkable ingenuity, a word which we use 
hono}-is causa, distinguish this as they distinguish all Dr Abbott's 
work." — Spectator. 

"The criticism is marked by that singular nicety that marks Dr 
Abbott's work, particularly in an explanation of the intrusion of 'Galilee' 
into the Resurrection narratives." — P-all Mall Gazette. 

" We are struck once more by the ingenuity with which Dr Abbott 
follows his theory of an Aramaic original, and finds in subsequent 
misunderstandings of its text a reason for many of the divergences in the 

canonical Gospels The conjectural character of a great deal of his 

work is inevitable in such an unexplored field, but he is providing us with 
a mass of new material for the literary study of the Gospels, especially in 
the direction of accounting for discrepancies in parallel narratives." — 

Manchester Guardian. 

" In fearless scientific criticism of the Gospels as documents, 
Dr Abbott occupies a front place among modern scholars, but his 
criticism is instirict with deep reverence, and always in his own happy 
phrase 'an attempt to reach through varying voices the abiding 
word.' " — Literary World. 

" We gladly confess that we have learned a great deal from the work 
before us." — Record. 

" It is characterized by the same extreme care and minuteness of 
detail and thoroughness of scholarship which are found in preceding 
volumes." — Leeds Mercury. 

"A scholarly work, worthy of Dr Abbott's great reputation as a 
Biblical critic." — Outlook. 

" This is the fourth part of Dr Abbott's great work, ' Diatessarica,' aijd, 
like its predecessors, ' Clue ' and ' From Letter to Spirit,' is full of acute 
criticism and painstaking inquiry. It is indeed monumental in its breadth 

and thoroughness Novel as this interpretation is, no one has a right 

to set it aside who does not study the contents of this learned, reverent, 
and careful work." — Baptist Magazine. 
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